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Foreword – Pre-Introduction/Introduction – Postword


Ostensively, this is a foreword, but, being written on the completion of this extended essay, in the form of an introduction, more correctly is a postword. Then, as an introduction to this Introduction it becomes a pre-introduction. Moreover, as a pre-introduction I would rather suggest that your ‘introduction’ to it be postponed if not completely avoided. However, if you have some small reserve of wit and patience you might find it more profitable to go straight to Appendix D where I have prepared an abbreviated introduction to this extended essay although it is titled A Summary Re-Presentation/Re-Conclusion: Should We Worry About Neo-liberalism as an Ideology – At What Cost?? If not already confused you may soon be, for which I must apologise as the fault, without doubt, is mine. (i)


Two recent books have been completed by myself in political philosophy and economic philosophy. In this extended essay I look at their integration in the form of a political-economy albeit from the critical perspective of a critique of neo-liberalism as a disruptive ideology. (ii)


The full title of this extended essay, in the form of an Introduction, is: At What Cost? The Political-Economy: An Extended Introduction: A Criticism of Neo-liberal Ideology, and, An Existential Re-Construction of the Political-Economy. (iii)


‘At what cost’ signals my concern that neo-liberal ideology is distorting political- economies, and, could fatally disrupt democratic political behaviour? (iv)


By ‘political-economy’, with a hyphen, I am indicating its nature as an integrated discipline in its own right. In this light we would need to treat the political economy and the economic economy (or commercial economy) as sub-disciplines of the political-economy. In the course of writing this essay I have discerned the need to examine a third aspect of the political-economy namely ‘stylistics’. This relatively new field of disciplinarian behaviour concerns the resolutional formation of political-economic artifacts be they products and/or processes as textually deposited through the ongoing harmonic resolution of our relationships. This sub-discipline can be seen as an extension of literary criticism. However, given its interests in texts that are intentionally deposited in forms that are either relatively classical in nature, like e.g., letters and essays, etc., or, relatively non-classical in orientation like photos and footprints on the sand, etc., we should refer to this total sub-discipline as ‘trans-classical stylistics’. (v)


Although political-economics is considered by myself to be a discipline, and can be studied as a discipline, in this extended essay I have concentrated on merely forming an introduction to this topic in the light of a developing a critique of neo-liberalism. (vi)


A second idea that will be developed outside this essay is the concept that at the center of the political-economy resides the world of policy formation without ourselves being able to reduce the former to the latter. By ‘policy formation’ is meant policy design wherein we have policy thematization, policy implementation and (an ongoing) policy critique.
 ‘Thematization’ will be treated as primarily political, implementation will be treated as primarily economic. The ongoing, balanced interaction of these two sub-discipline will critically generate the third sub-discipline of a trans-classical stylistics (i.e., ‘stylistics’ for short). (vii)


I would argue that in the revolutionary and successful dismantling of a major discourse, like neo-liberalist ideology, we would need to persuasively dismantle that philosophy through the power of rhetorical means, and, importantly, replace it with a well-constructed reconstructed philosophy that, hopefully, better meets all our relevant political-economic functions and aspirations. (viii)


In this essay I propose an existential shortcut, namely, the taking of an existential approach that simultaneously both deconstructs a defective ideological sense of positioning and reconstructs a viable political-economy. To this end much of the central sections of this essay are devoted to developing an adequate exposition of what is meant by observing
 an existential orientation. (ix)


This essay also critically looks at recent Coalition funding of the arts as a case study in order to demonstrate how attitudes influenced by a rampant neo-liberalism are often disruptive, anti-innovative and generally wasteful and counter-productive. Unfortunately, such attitudes have extended across the entire political economy and also extensively and adversely influence international trade as well. (x)


We only have to look at low or backward growth in wages, a potential or actual disenfranchisement of lower socio-economic classes, the hollowing out of the Middle Classes, excessive transfers of wealth to big business and the multi-nationals and the one percent of the one percent behind such organizations. Then, we have an effective intergenerational transfer of wealth as expressed through lower levels of home ownership by members of a younger demographic, etc. Certain economists have warned that increasing inequality will have an adverse impact of the stability of democratically organized societies. Sadly, I have now come to the opinion that such changes are already with us as expressed through Brexit, Trump-ism, the rise of the Far-Right in Europe (recently exacerbated by increased intakes of refugees and economic migrants)… and, even, perhaps, the recent trend in Australian politics where our Prime Ministers no longer see out their full terms of office? Given the innovative nature of this (Contemporary) era, through digital disruption and non-digital disruption,
 democratic political systems have enough disruption to deal with without the inapposite and heavy hand of neo-liberalism further upsetting this period of accelerated technical and social transformation. In such a transition, governments are needed more than ever since the markets alone cannot protect and assist us as we meet this brave new future. (xi)


This book is not a best-seller, but, in writing it I have found much enjoyment. It is my hope that a serious reader of it might also participate in some of this pleasure I have gained through working my way through a development of its complex demands and tortuous arguments…. (xii)







    Noël Tointon, Leura and Sydney, 21.7.16.

At What Cost? The Political-Economy: An Extended Introduction*
A Criticism of Neo-Liberal Ideology, and,
An Existential Re-Construction of the Political-Economy
0.    Pre-Introduction and Introduction


I have argued elsewhere
 that politics and economics should not be confused, but we do live in one world, so, now, I wish to redress the dialectical balance by examining ‘how they interrelate in general, particular and specific terms of reference (without confusing these two disciplines)?’
 In this regard I will be investigating transformations in valuation that one may consider to be either negatively adverse and/or positively non-adverse… and by what measures could we reverse the former and promote the latter? In this critical process of scrutiny, the idea of ‘community’ will need to be both preserved and conserved, and, transformed in a manner more in keeping with the Contemporary era when experienced through the lens of an authenticity of existential engagement!
 (0)


What is problematic about such a complex program? Namely, the need to assess these projects that appear to constitute this program. E.g., we need to appreciate the current nature of political and economic interactions; defining essential features of these interactions along with an examination of the emergent formations that appears to ensue; as well as both appreciating what transformations in culture have occurred and need to be existentially re-directed in the course of this Contemporary era? In other words, in the current cultural transformations of society how can a re-invested idea of community counteract negative forms of alienation, exploitation, along with the adverse influences of a rampant neo-liberalism, etc., and, promote positive forms of cultural integrity along with new form(mat)s or institutions of engagement, etc? (1)


To this end I propose a re-visualization of a newly re-define disciplined of political-economics (with the hyphen) where we go beyond aspirational economies, etc., in order to examine the quality of their e/valuation; i.e., their relative accomplishment? (2)

*For the latest version of this essay: www.homestead.com/noelshomepage/noelshomepage4.html 

This essay has the following sections, namely, background, dialectics, emergence, existential re-direction, practical methods, and, provisional conclusions, etc. (3)

1.    Background


Problem: How do we get to appreciate the associated valuations and ramifications of economic behaviour in the light of their political authorizations, and v.v? Or, in other words, what values, etc., shape our economic identities, etc., and v.v? In this regard the dissemination of power has no boundaries given that ‘it can only be through others and their institutions’ (i.e., customs, expectations, practices, formalized patterns of exchange, etc., pre-constructed for such transmission). Therefore, the dissemination of power knows no real differentiation between politics and economics others than in a disciplinarian sense given that power utilizes the same overall mechanisms (i.e., ‘others’ and their ‘institutions’ designed for such transmissions
). (4)

Meta-Difference: In asking ourselves the question “what difference does such difference make? If both politics and economics can both be individually examined as disciplines, as previously conducted, is it possible to conduct an examination of political-economics as if it were a discipline too? How might its central condition, as a differential, be defined (if that were possible?)?
 Would it not be the case that by defining its central condition we would be defining what is meant in the specific use of this expression by myself? Without doubt this expression ‘political economy’ has been around for a long time (at least since the eighteenth century). However, let me conceive of it as a new discipline where aspirations are appreciated in terms of some form of satisfaction. If we were to roughly conceive of the economic aspect as ‘a commercial interest in profit’ and centered in ‘contracts’, and, the political dimension as ‘compactual facilitation of the former’ then we could envisualize this emergent dimension of the political-economy as this emergent, non-reductive interplay between the contractual and the compactual, and v.v.
 In this light we might tentatively propose a central condition along the lines that the differential that distinguishes this discipline is an appreciation of the satisfaction of the valuation found in the existential dynamics that have fostered the characteristics of that situation or type of situation under review. Or put another way: the relative satisfaction arrived at through the realization of aspirations in question in the light of expectations as viewed from an existential, pro-relational perspective. Satisfaction being both the evaluation of the success in arriving at those expectations and the existential satisfaction to be had in aspiring for that type of intentional objective. In other words – an appreciation of the value realized in that situation in the light of values that could or should have been realized in that type of intentional objective. Or, an e/valuation of the satisfaction realized, i.e., in a determination of its meta-satisfaction. In essence, with reflection, we can ask ourselves “how do we feel about the values that appear to be resident in such intentional decisions apparently exercised in the formation of those texts being examined?” (5)


Now, if we can claim that political-economics is a discipline then we should be able to approach it from phenomenal-phenomenological, hermeneutical and existential modes of treatment along the same lines we have approached the previous examinations of disciplines.
 (6)

This type of examination has been previously conducted under the three parallel super-headings or categories of differentials, conditions and tools of discovery; under their nine heading of difference, non-difference and meta-difference;
 the central condition, the relational condition and the aspirational condition;
 and, correlations or intentions, alignments or blocs and transformations or enactions.
 In regard to the later three sub-headings let me give them the following names in order to differentiate them from those that might occur in other disciplines (especially when we go to compare them), namely, respectively, political-economic identities, political-economic functions and political-economic values, or, in this particular frame of reference, as just identities, functions and values. (7)


Now, as before, we need to note that we have the following parallels between ‘difference – central condition – identities’; ‘non-difference – relational condition – functions’; and ‘meta-difference – (meta-)aspirational condition – values’. In effect, they can be treated as equivalent (in reference) (and as such will act as a commentary on each other and, therein, enrich our understanding of their import). (8)


Briefly let me define these nine expressions as three sets of triplets. (9)

Difference: The differential that characterizes that particular way of seeing a relatively neutral, secular vision of the world through the lens of this discipline… that, therein, defines the range of that discipline. In this instance our apparent ambit, in provisional terms of reference, is the nature of our satisfaction in our being satisfied or otherwise in our political-economic lives… to be outlined shortly. (10)

Central Condition: This is that differential that has a sense of promise, namely, in our political-economic lives, to discover or uncover, for the moment in provisional terms of reference, a sense of satisfaction that itself is satisfactory in the thematization of our own self-narrative and in the other-narratives of other. (11)

Identities: That realistically based formation, through intentional direction, redirection and/or re-direction, that allows us to live this sense of a narrative/set of narratives supplied through a thematization of that central condition and its flows of valuation that enrich such narrative/s. Again, for the moment, cast in provisional terms given that we need to explore this ambit of this new discipline in terms of its texts, textual objectives, exponents, subscribers, ramifications, etc. (so that we can then better understand the nature of this political-economic field of endeavour). (12)

Non-Difference: The central condition implies an objective that is met in its successful aspirational encounter. The relation between who we are and what we wish to realize to be has a common territory, that which must be already in common, and this is its relational condition of non-difference. (13)

Relational Condition: That common territory in a relationship that allows us to interact, and, in this instance, find some form of an encounter with the aspirational objective/s. (14)

Functions: Those pragmatic modes of behaviour that need to be both adopted and adapted in order to make progress in the encountering those aspirational objectives. (15)

Meta-Difference: In asking ourselves the question “what difference does such difference make?” as entailed in this disciplinary differential, and its thematization in the central condition, we answer the existential question of what valuation and its values are being sought through its entailed aspirations? (16)

 (Meta-)Aspirational Condition: Here we have, in provisional terms, sought to discern that our primary focus is on now determining to what degree we are existentially satisfied with the satisfaction already achieved or not achieved in our economic, political and other disciplined forms of existence. In other words, we look to finding the signs of possible accomplishments or rather, meta-accomplishments. Seeking to determine to what extent a(n existential) saturation has being realized or already achieved or could be yet achieved in such engaged reflections? (17)

Values: That aspect of valuation concerned more with values associated with representations of identity and the functions engaged in by such agents, either addressed individually and/or collectively (albeit in provisional terms of reference
). (18)


In examining the territory of this ‘new’ discipline we need to ask what are the texts deposited, utilized and (iteratively) referred to? Or, who are its disciplinarians; practitioners of this discipline? Then, again, just who are its subscribers that might need the services of the former? Moreover, we could also ask should we all avail ourselves of this discipline, and, could it be the case, unwittingly, that we are already covert subscribers to the same to some degree or other… whilst only a few of us are aware that we are now all political-economist whether we like it or not?! I.e., as consumers of valuations as well and no longer mere consumers of mere products, etc? Let me examine first this last ‘observation’. (19)


I would like to make a distinction here that might illuminate the nature of this discipline? When we have a basic need for a certain and that need is met then we can say we have a consumer of that product (but never the consumption of a service). Or, a basic need to utilize a service and that the person avails themselves of that service. Or, a basic need to access an externality, say, Google, in order to find out how to cook an ordinary roast in the oven. But, with modern spin, advertizing PR, glossy magazines, peer group pressures, etc., desires have been created that are no longer basic or relatively necessary and in complexion are either relatively serious in orientation or frivolous. In line with the maxim that all things are two-edged swords. Or, by what some may fall others can rise. In other words, I am not suggesting this take on the basic or the relatively necessary is either intrinsically adverse or non-adverse, either the one way or the other. In many ways it is the ongoing evolution of memes for people who crave innovation, have the time and money to enjoy the same, etc. Time, at least, threatening to be a ‘luxury’ on hand for many may well deserve to be filled in such a fashion (if the nature of work is radically de-personalized through the advent of digital disruption, robots, expert systems, additive or 3-D manufacturing, etc.). So, in the light of this potted narrative, the formation of valuations in utilization have shifted in the following manner, namely, from consumers to consumerists, from being serviced or servicers to being serverists, from availing ourselves of externalities (with a zero price but not without cost) as accessors to being accessorists or externalists.
 In all of this transition there has been an ensuing cultural transformation. I.e., we have moved from being mere consumers to becoming consumerists, consumption more for the sake of consumption (almost as a habit, an iterative mode of behaviour which conveniently fills our time, our interests, our desire for imparted status, a searching for a complex sense of identity (not necessarily in just either a relatively existential manner or a relatively non-existential manner), etc.  (20)

Let me illustrate this type of transition with an ensuing transformation in cultural behaviour. E.g., some of us put salt on our food. Then came along pink Himalayan rock salt.
 Now, we can get both this salt and a mix of peppers in a plastic grinder. I suspect that pink salt is little different in taste from white salt, and, having peppers mixed in with the same is not necessarily an economical measure in the saving of time when peppers could be separately ground to taste. (21)


But, then, we could ask is this any different from, say, a city counsel replacing the asphalt on the footpath and putting down pavers and flower beds and making the street look a lot more picturesque? Is there a difference here between consumerism that produces a niche product of a pepper grinder with Himalayan pink rock salt on one hand, and, on the other, the desire to beautify the streetscape (augmented through some form of serverism [in a proliferation of the services supplied by that city counsel?]?)? My guess is that to determine the intentions behind these forms of display we would need to determine if the proponents and/or recipients of such changes themselves know why they are doing the same other than being ready to keep up with other people who are already doing this or doing something similar. In this regard we would be observing the evolution of genres of behaviour whose ‘evolution’ more has a life of its own rather than the mere outcomes of clearly determined intentional behaviour? Or, would such an examination show that for such a meme to take off and become ‘profitable’ and/or socially expected some public relations firm assisted in the facilitation of its dissemination. What I am trying to come to grips with here is the insight that we no longer have to be consumers, etc., and instead have elected to become consumerists, etc. Or, at least some of us, or, rather, perhaps most of us. I am sure there is a demographic set where people just do not care for labels, brands, fashions, the latest gadgets and the like, and move among us oblivious to the impact these innovations with their forms of spin are having on values… or, sense that society should be concerned for this substitution of spin for substance, be it from the world of politics and all the way through society to simple act of economic decision making… regardless of the apparent merit of those innovations themselves. Now, if society were the mere preservation of culture and took on, purely in a superficial manner, modern products, services and externalities, then we would not be so concerned. However, something is happening to cultures who expend considerable resources on consumption for the mere sake of consumption, etc., and in the process, overlook those modes of exchange that contribute to social cohesion, identity and value formation, functions that assist in the decisive effectiveness of an assisted being-with-others in the lived-presence of that culture? What would society become if we were to identify one hundred percent with the ethos of such fashionable behaviours whose disseminated is facilitated through forms of advertizing that have long ceased to be reality based for a start. In the fashion world, e.g., the ideal models chosen for its dissemination of official taste have little resemblance to the average body shape or the range of body shapes nor with the trends in body size as they continue to move away, on average, from the anorexic end of this spectrum towards the over amply endowed. One must wonder how fashion is able to sell itself when its projected aspirations are just not reality based in this type of regard? Or, worse, wonder how, that being the case, this semblance of fashion can sell so well to those who are no where near this portrayal of the ideal figure. Continue this trend across the board, and, subject it to proliferation, and a proliferation that increasingly exaggerates the difference between the real and the ideal, then we might well gasp in amazement at how successful such dissemination has been in selling us what does not represent us in a good light or selling us what we just do not need and in the process manufacture such desires and the desire for such desires… that cross in different directions against a more traditional cultural grain. In this regard are we any different from indigenous cultures that have had to survive not only colonist attitudes and their artifacts and associated behaviours but also forms of post-colonial dissemination of fashion and accessories whose ethos often leaves even more to be desired? (22)


A case study in point is the mobile or cellphone. Some people took to this new technology almost immediately; either through pressures of work that demand the efficiency of its use or as a fashion or status statement. But the mobile is now almost ubiquitous. However, with all gain in one field there is a loss in some form. Society now assumes you have one on your person. On a number of fronts these devices are being co-opted to secure our banking, proffer identity, give us admission to venues who no longer wish to print and send us more traditional forms of ticketing, along with a myriad of other uses. On one hand they empower us, yet, on the other hand, they also dis-empower us… and even more, as well, dis-empower us without their being to hand. Such devices are restructuring the nature of our existence with others. White collar workers no longer leave an office, be it open plan or closed, but leave as call centers, or on call, that can be contacted at all reasonable hours… whose reasonableness, too, can be bypassed by texting. Telephone calls have an apparent imperative built into the logic behind the operation of their genre and we find libraries, e.g., have now almost given up on banning their use on the premises. In contrast, on trains we now have the innovation of quiet carriages with some impact on this form of behaviour. Once upon a time people seen or heard talking to themselves were regarded as psychotic, now, it has become the norm. Today a schizophrenic hearing voices, wearing headphones, who feels they needs to respond and did so without yelling, would just not be noticed… (23)


So, what is the nexus between products, services and externalities that move us from being consumers, etc., to consumerists? (24)


Given the notion that our intentional behaviour is never absolutely clear and distinct to ourselves, let alone others, let us assume a mix of passive and active forces in this regard. In this respect, we are led, and, we also lead… sometimes for reasons we may not fully understand. No doubt to different degrees, with differing degrees in comparison to others, depending on products in question, etc., mood, current needs, manufactured needs in addition to the former, our ability to purchase or avail ourselves of the same, etc. Some people prioritized the possession of a mobile phone very early on, others eventually succumbed to the use of this innovative technology; perhaps from peer group pressure or similar forces that eventually implanted its apparent necessity to have one rather than merely perceiving the same as an unnecessary luxury. And perhaps we have a clue here as to why people would buy pepper grinders loaded with Himalayan pink rock salt or why councils feel the continual need to beautify our towns and cities. Possibility this is re-perceived as a form of necessity. A sort of transition, e.g., from ‘I could buy this’ to ‘I should buy this’ or ‘I want to buy this’ or ‘I must buy this’… with some form of reason or rationalization that may or may not be adequate to supplying a suitable argument to clinch this task of confirming that type of decision. The difference being the desire that desires to avail itself of its utilization, and, probably, manufactured through the power of advertizing that has expertly manipulated our emotional relationship towards taking up this appropriation of this product or service or externality. We might find this type of equation: ‘I like x’ plus ‘I now want x for reason y’ plus ‘the desire to non-virtually experience this emotion z’ [as most likely promulgated through advertizing or some other similar type of influence].
 In effect, external products, etc., in the current cultural climate of consumerism, are more likely to carve out some resonant form of a niche upon our internal psychic landscape that then finds itself filled through the appropriation of that product, etc. Basically, the internal is reshaped to mirror the positively reviewed influences viewed in the external world, a form of internalism, under whose overall influence leaves us all, or most of us, as consumerist, etc., albeit to varying degrees. Therefore, this claim that today we are all political-economists, beholden to a world of valuation promulgated both politically and economically, etc., be such an orientation exercised wittingly or unwittingly. To what extent, then, as passive recipients of such a transformation, are we unwitting disseminators in this process, and, left more or less, as blind and helpless in such a transmissive takeover of this overall democratic life-world? Drop by drop the bucket is filled. Increment by increment we approach a point of inevitable chaotic bifurcation where we may head in directions that may, on balance, be either beneficial or non-beneficial in orientation, for some or all of us… (25)


A concerned commentator on current culture might well argue that we have gone well beyond this point of a transition from consumer to consumerist. Now, some might argue that this is non-problematic, whereas, in contrast, others might argue that this relationship between the utilizer of a product, etc., is never with ramifications; never without current implications and future consequences. For such people the argument is more to what extent such ramifications are already in place and what responses might rectify such distortions in that cultural life-world in question. Others, might be less proactive and more skeptical that anything meaningful could be done to positively shift such attitudes and their ensuing consequences in the current coursing of that culture. Then, some, might be resigned to such a fate or perhaps only prepared to adopt and adapt modes of resilience to the relatively adverse features that might arise in those transformational formations. But, may be this attitude of a ‘learned helplessness’
 could be better addressed in order to inaugurate more positive forms of re-direction in the coursing of that culture? (26)


Let me revisit this nexus between person and product, etc., and attempt to see what may be driving this shift from consumer to consumerist? (27)


Without doubt we can claim some form of a relational transformation between the person and their appropriation of a product, etc. Moreover, it may well be safe to claim that the mere addition of simple desires enacted behind an act of consumption, etc., do not add up to equal the overall expression of the desires registered in such appropriation. I would argue for this position on two grounds, one relatively trivial, and the other relatively less trivial, if not insightful into the genesis of this aspect of cultural transformation. First, the mere addition of inputs in a relational situation will never equal the relational output or presentation of that relationship itself especially if it were able to integrate those inputs. A broom, in our experience, is never just the broom head and a handle. Our ability to sweep arises through their conjunction otherwise we would be on our hands and knees sweeping with the broom head alone, only able to ‘sweep’ small sections at a time of that overall area to be swept. No, it would be my belief that the general psyche of a person in that Late Postmodernist or Contemporary culture has certain anxieties, needs, fears, imperatives, drives, etc., that set up the more underlying need for such a transmission… and might explain why it holds the psyche so tenaciously and in such a covert manner? (28)


How might we understand this deeper cultural ground through whose desires and anxieties we have become beholden to this consumerist ethos? (29)


In my examination of the phenomenon of proliferation I came to the conclusion that we could not redress this problem properly and suitably if we had no understanding of the fears, etc., that were driving its proliferation in the first place. That these impulses, concerns, etc., needed to be redressed first in order to make progress elsewhere. An institution, e.g., may be fearful of being sued by customers or clients, etc., and expend too much energy worrying about preventing that possibility, when, those acts, through forms of proliferation, may well have the unintended consequence of setting up just that type of legal complaint through being not able to address the original concern through an overlying concern that seeks to see out the addressing of such demanded proliferation
 rather than addressing root causes for such deeper concerns. The sheer volume of proliferation deferring an ability to suitably address those original concerns. A classic example might be the store detective who has been warned about the imminent arrival of a lady in a red coat who will come to this supermarket to shoplift. They spend so much time looking for ‘the lady in a red coat shoplifting’ that they do not see the gentleman in a black coat shoplifting nor the lady in a green coat shoplifting. On the other hand, the lady in a red coat turns up and is so aware of being observed that she postpones this day’s shoplifting in this specific supermarket. (30)


One way to approach this topic, I believe, is to adopt the following multi-modal approach. I have argued elsewhere, on numerous occasions, that the aspects or approaches of the phenomenological, hermeneutical and existential, being three correlative moments about the overall transcendental suspension through such correlativity, can also act as a commentary on each other, sometimes supplying observations, comments, insights that are overseen in the other mode or modes. So, let me develop this three-pronged approach by first developing techniques suitably encompassed within each of these three aspects. The problematic to be examined being “how do we account for this dialectical relationship between the ethos that produces a product, etc., and the ethos imparted through its appropriation, especially, through the iterative nature of cultural appropriation (both within and between cultures)?” By ‘product, etc.’, I mean ‘products, services, externalities, and, political modes of vocational employment (where we mean how work is organized in its dissemination of power given that it is ‘dissemination through others that organizes production, etc., and, in part, the appropriation of products, etc.).’ This ethos is experienced both passively and actively. With our appropriation of produced items, we passively experience this ethos be that wittingly and/or unwittingly. Or, directly or indirectly we disseminate the same ethos, or some other, through appropriation, sharing or gifting such products, etc., by being involved in their manufacture, etc. Ultimately, we are all involved both actively and passively in this dissemination of this ethos and its subtle or not so subtle variations, and, others be that intra-culturally or inter-culturally (by voting in certain elections, working for a government and or being a passive citizen ‘suffering’ the ramifications of the enaction of its decisions… that, in truth, we can never absolutely escape and can only hope to re-direct if the overall political will can be exerted and disseminated in that direction (be that through remonstration, example, resistance, through obstruction or misinterpretation, lobbying, striking, social commentary, invoking higher authorities like the United Nations, e.g., etc.). (31)


What is entailed in a phenomenal-phenomenological approach. Recognition of the noetic-noematic correlation
 and its parallel approach to observations (and here the model to a considerable extent for this tri-modal parallelism). That the very ‘objective’ nature of those intentions, as an intentional object or object-state, etc., is expressed through a textual thematization of the essential nature of that objectivity. Or, we could focus on the meta-textual functions that identify and manipulate those ‘objectivities’ in question. Or, in a non-transcendental method, just note the array of facts that appear to be similar, in a similar field, and then try to find natural correlations between the same in the process, when and where possible, proffer formulae, etc., in regards to same. In time, hopefully, being able to proffer a theoretical foundation for such pronounced correlations.  E.g., We could observe a billiard table and note the range of time the billiard bowls remain in motion after one is hit with a normal intensity of the cue. From this time range one might be able to compute the imputed resistance of this field given that motion comes to an end within those observed limits. Or, just strike one billiard ball with a cue and observe its average time in motion to compute the resistance of one ball on the table. Then take away the former measure from this latter measure in order to compute to what degree the other balls on the table offer resistance to each other in average terms of reference. With such computations derive what equations one finds are applicable in this type of situation as to resistance between one ball and the mat-cloth of the table, to what extent collisions contribute to this apparent phenomenon of resistance to motion (be that situation with an individual billiard or collectively with the full complement of the same). The alignment between correlations being used to invoke a general formula in that regard. The above being either conducted in a formal mode or in an informal mode. That, in the main, our appreciation of the perceptual field is a product of the above as we note the roundness of the billiard balls, their being cued, their condition of soon ceasing to be in motion, their rates of decay, or, how reflection off the sides of the table occurs with a slight degree of asymmetry indicative of resistance, etc., etc. (32)


In a hermeneutic mode we attend more closely either to the genres that are apparently being invoked meta-textually and/or the context of presentation as con-text. Again, taking either an informal or a formal approach to these inquiries. E.g., usually we find billiards to be a game played with two people within a certain set of rules and expectations. (33)


In an existential orientation we hone in on an understanding of the values seeming present and/or the apparent ethos behind their manufacture. Again, taking either an informal or formal approach. (34)


By such means we can erect parallel formations and observe if parallels or counter-parallels are formed, or, cannot be found. Noting either intentional noetic-noematic correlations in a transcendental phenomenology, or, textual formations, meta-textual manipulation of the former, or, finding just finding apparent correlations between textual representations… all of the same in either a formalist or informalist orientation. Our other two approaches proffering eight more modes of parallelization. Ideally, we could either adopt one or two approaches or operate with all the above and whatever else might work. Basically, either working from an intuitive position to seek evidence for the same and/or working in the opposite direction to find some form of a theoretical basis to to encompass the apparent correlations found to date. (35)


But, how is such theory to be applied in practice, and, what recourse do we have to a critical appreciation of the same? By noting phenomenological patterns of iteration and examining to what extent they appear to describe scientific-like principles of organization and/or prescribe principles of political organization and/or proscribe patterns of apparent cultural necessity (as declared through custom, e.g.). In the light of the above let me attempt to demonstrate this complex of methods for determining correlations, alignments and transformations, or, i.e., in this context of the political-economic, respectively, that of identities, functions and values. (36)


As a tentative and prototypical case study let me examine, in a mix of formal and informal orientations, the following, namely, the ethos behind this horrible fashion for making workers redundant, work place being subject to greater efficiencies through re-alignment, etc., etc. But, first, let me correct a series of imbalances in this examination of the net aspirational value of aspirations, in our attempt to determine the existential complexion of a particular ethos type or specific instance of the same, etc. (37)


Let me state the rather strange proposition “that all engagement is economic”, meaning, engagement requires some process of circulation, some intersection within a certain period of time. So, just as we have economic forms of circulation dealing with capital, labour, etc., so, too, we will have a circulation of values, the circulated appreciation of those values (be that engaged wittingly and/or unwittingly), memes, ideas, and so on and so forth (without the expression ‘economic’ being merely reduced to dollars and cents or labour or capital, prices and costs, etc.). (38)


A second imbalance that needs to be better redressed is to not just see the consumer, etc., as a passive recipient of products, etc., presented to them through the ‘marketplace’ in all its diversity. Consumers are also complicit with their marketing proponents and sometime that complicity is both recognized and reacted towards either favourably or unfavourably. Indeed, consumer have a power of choice to either chose a certain type of product or not, or, to chose one or other of the range of possibilities when the possibility of choice in that regard is also there.
 (39)


A third imbalance is to also take into this account, this consumerist, etc. equation, the proponents of such marketing be it in products, etc., or whether it comes from the public sector or the private sector or from an amalgam of the former. E.g., the government pays a pension. Now is that pension a product or a service? Are the forms found online to sign up for the same an externality or part of a service? Such questions need not concern us, but, more importantly, in the circulation of a consumerist ethos, etc., it is also obviously important to note the inclusion of the purveyors of such products, etc., as both active and passive proponents or agents in this type of investigation. (40)


Redundancy is feature of the current landscape for employment whether the worker is a producer of products, proffers a service, etc., or, be they in private business or in the public sphere. A number of my friends have recounted to me the unpleasantness created by this process where, first, the topic is announced, and, then, after some lengthy period of time, may be a few months, workers get told, if they have not already accepted voluntary redundancy if were offered to them, whether they are to go or stay. Metaphors like death row, the sword of Damocles, like getting one’s own hand to chop one of your own arms or legs off, etc. What such a non-existential, often unnecessary process does to worker morale needs barely to be imagined. An organization stressing their own workers out for what good purpose? Sometimes, purely as a cost saving exercise that bolster a superficial measure of productivity that may well then be used to augment the remuneration of executives. Or, merely as an ideological reflex of an uncaring, unreflective neo-liberalism… with unintended consequences usually not taken into any form of an account. The usual duplicity of this process masquerades behind a number of euphemisms of which one of the latest is a so-called ‘workforce or workplace realignment’. One more to add to a very long list:

Euphemisms are often used to "soften the blow" in the process of firing and being fired. The term "layoff" originally meant a temporary interruption in work (and usually pay). The term became a euphemism for permanent termination of employment and now usually means that, requiring the addition of "temporary" to refer to the original meaning. Many other euphemisms have been coined for "(permanent) layoff", including "downsizing", "excess reduction", "rightsizing", "delayering", "smartsizing", "redeployment", "workforce reduction", "workforce optimization", "simplification", "force shaping", "recussion", and "reduction in force" (also called "RIF", especially in the government… sector).
 (41)


From my reading of this type of situation one must wonder if the ethos behind this practice, read and exercised as a form of an imperative, is a neo-liberal artifact improperly transferred from a factory setting to all other forms of employment? Is this process of redundancy, in most of the situations where it is exercised, necessary, and, if it should be the case that this procedure is usually not necessary or, with good management, should not need to be utilized, then why is such bad faith allowed to prevail in these areas of employment? But, first let me examine some typical types of employment to examine if this type of practice needs to be invoked? Then, from such investigations ask ourselves why such an exercise in bad faith both proliferates and is allowed to proliferate? (42)


I envisage the following fives types of situation where redundancy could be invoked but may well not need to be if management followed certain existential forms of real, best practice (and not some artificial, disconnected, limited form of benchmarking). Let my five types of employment be fruit picking, car manufacturing, stockbroking, the civil service and an IT startup. Let me describe the general nature of that type of work and the essential conditions under which classic redundancies could be avoided. (43)


Admittedly, a fruit picker working in one hemisphere could not work all year round. So, quite reasonably employment should reflect the seasonal nature of that work. When the fruit is picked and there is no longer work on the farm the understanding is that that understood ‘contract’ has ceased. Here we do not have redundancy, just the termination of an understood contract. On an apple farm, e.g., apples are harvested over a short window of opportunity. Here there is no existential problem as the terms of employment are well understood. (44)


The manufacture of cars is taken to represent manufacturing in general. We can assume that, as with other forms of manufacturing, a steady balance between supply and demand is not the norm, but, on the other hand, some idea would be formed as to the range of supply that might be needed. Again, in good years, some of the profit should be put aside for the years when production is not so readily disposed of. I would propose, under this type of scenario, that management hire say twenty percent of their workforce on the understanding that they may need to be laid off if sales fall below current expectations, but, hired with similar conditions to those workers who are deemed to be ‘permanent’ (in a spirit of equitableness). Workers could also be hired on a three-month contract to begin with in order to assess their ability to perform in that type of job. If suitable, the understanding being that they will then be hired for a certain period of time. Moreover, after a certain period of suitable employment the understanding would be that they get a permanent position. At such a juncture it would be wrong of the company in question to let that contract merely end if conditions for employment were still favourable. That it would be in the existential interests of that company to publish its reasons for either taking on that worker or in their non-rehiring (either as a permanent member of their workforce or as fixed term worker for one more period of time). The company might designate, in conjunction with unions, legislation, etc., a certain number of workers as permanent and that with an eventual attrition in the numbers of permanent workers, this transition for the rehired contract worker could then be viewed as automatic. However, in the advent of a drastic down-turn in the economy or a decreased orders for their products, whatever the reason, then it may well be the case that redundancies might need to be the new order of the day; again in conjunction with custom, unions, entitlement, etc. Perhaps governments could legislate, in situations of bankruptcies, or similar, that they oversee, directly or indirectly, that they take a first pick of the assets before other creditors. The government concerned quickly paying out these entitlements if the company cannot immediately do so with the government ensuring, by whatever means are available to it that it is fairly compensated for doing so. Legislation also ensuring that capital is not merely exported to some other company controlled by the owner or owners (as has occurred in the Australian context). Government might also insist that companies take out forms of insurance for downturns in the economy as well as mandating that certain fractions of all real profits be put aside for emergency funds and not merely headed to shareholders and owners, etc. Such a fund could be treated like a superannuation and invested accordingly (perhaps with a final tax on exiting of the funds required but not over the course of their investment history in order to ensure a compounding of that investment?)? A fund for the ‘banking’ of all entitlements should also be mandated? The upshot of such reflections is this, that companies with fluctuations in their need for employment, should hire a certain proportion of their staff on the understanding that their employment is for a short, fixed period but that a transition to permanent staff might be available for them as well. Neither category of worker should be directly disadvantage by this two tier approach (on the grounds of equity to the extent there should be “equal pay for equal work done”). Moreover, governments could assist in the form of mandating an ‘employment insurance’ as a percentage of profits as noted, more closely oversee bankruptcies in order to avoid fraudulent behaviour, and, ensure workers conditions are properly formulated and examined by unions in some form or other (with voluntary membership, or, fees paid to the union in question and/or to a government body charged with such supervision [should potential members not be happy with the way the union in question is being run
]). I am not saying redundancy in some form or other should not be allowed, rather, it should be more avoided, and, should it need to occur, be conducted in an existential manner, in the light of overseeing the payment of all entitlements, maintaining the dignity of the worker, assistance if appropriate, etc. (45)

Stockbroking is like any other business in the sense that it, too, has already been subjected to digital disrupting. I am told that some traditional stockbroking firms would try to retain their staff during periods of less demand for stocks and shares, bonds, new issues, and other financial instruments, etc. Retaining staff, and their expertise, for the next upswing in demand, from former profits. However, it may not be possible for a firm to do this for an extended period of time. So, redundancy may well need to be enacted, but, again, should be conducted in accordance with existentially oriented custom, entitlements, assistance if appropriate, maintaining the dignity of the worker etc. One existential principle that needs to be observed being “the maintenance of a certain percentage of profit gathered in a good year to be used in a lean year”. (46)

In Australia, in the civil service, e.g., as with other institutions dealing more with information rather than productivity in a manufacturing sense, the scourge of redundancy has been allowed to raise its ugly head, and, more often than not, not once but on an iterative unrelenting time table of successive interventions. One must wonder if the upper management who operate such a policy are sadists in this regard and out to terrorize the workforce for no other good end than to traumatize their subjects into a muted state of terrified obedience. But how, in any organization, could such a demoralized moral work to the advantage of such an organization. Let me personalize this form of abuse; recount some anecdotes from people themselves who have suffered such realignment, the institution of such efficiencies in the workplace. A friend of mine, in the civil service, working only for $60,000 a year along with his boss on $90,000, were offered a redundancy package or the possibility of assuming different jobs but now on $50,000 and $70,000 respectively. Both had mortgages, etc., and opted to continue working; albeit in new jobs not much different from the ones they had before, on these reduced levels of remuneration. No doubt the civil servant or servants responsible for these efficiencies may feel themselves to be worthy of receiving a bonus having save this ministry, in this instance, $30,000 a year. But such a ‘dividend’, enacted across the board, is a pure exercise in disgraceful, shortsighted, amoral insightlessness! Many years ago, I have heard stories like this one told to me my father when during The Great Depression this race to the bottom in wage reduction was a common occurrence and only stopped with the advent of stronger unionism and better conditions for overall employment after The Second World War (when there was a stronger demand for workers and consequently more of an employees’ advantage in the market in this regard). Now, for a variety of reasons, unions no longer proffer such a strong voice in the prevention of such blatant abuse. And all for no good long-term purpose or reasons. A workplace continually being threatened with such downsizing, listening to every rumour doing the rounds, must surely be incapable of functioning in an orderly manner. “Unhappy workers can also mean unhappy customers” regardless of the type of function they serve; be it in manufacturing, services, etc. It would appear that this covert neo-liberalism in attempting to cut back the size of the number of civil servants is destroying the ability of governments to properly formulate policies. It is also a destruction in ‘memory’. At the end of the day some of this inhouse destruction of talent merely moves to the private sector where, as consultants, the government often ends up paying more for such advice delivered with even less long-term accountability. An incompetent civil servant could be moved sideways, hopefully, to a field where they might prove to be less incompetent. Or eventually eased out of the service if handled properly. Now a consultant, or a group of consultants, merely need to change the name of their consultancy and take up new contracts given this loss of memory in the civil service through the removal of people who possess years of expertise and know well to avoid certain sure routes to disaster from such experience. Such talk of an efficiency dividend, and the like, is more often than not a smoke screen for neo-liberal ideological positions sometimes emitted by those who should know better or who stand to make, directly or indirectly, a profit in some form or other from such outsourcing; a process that often ends up being more expensive than if the mission were completed in house (preferably with consultation with genuine experts, concerned parties and relevant stakeholders). Governments are being asked to do more and so the size of the civil service should not be shrinking, but, they can become more efficient by forms of supervision that are more existentially oriented and not devastating for morale. In a department with budgetary restraints the mind of management is already focused on how to do more with what is already to hand. From my experience of working in hospitals, I find this to be the case. Outsourcing is never the automatic solution to be imposed. Basically, organizations are as good as the people running them within the restraint of resources allocated to them. An improvement in the quality of management would be a better place to start and a receptiveness to the ideas of participants working in that organization is also another good place to start in that same regard. Management, existentially disengaged from their workplace, often, unfortunately, have a lot to answer for. E.g., consider the experiences relayed to me by another friend one Saturday who looked very depressed and whose entire working week was spent waiting for the announcement of the ten percent who were going to be made redundant that previous Friday. After the merger of two insurance firms, management through it proper to lay off nineteen workers out of their combined staff in a workplace of two hundred. My friend tells me there seemed little rhyme nor reason as to who they laid off in the end. But why this ungodly rush to do this form of decimation. The amount of work being performed would have been around the same quantity, and, staff numbers could have been eventually reduced through attrition and voluntary redundancies. So, this short-term efficiency would have been achieved at what cost? At what psychic cost? No worker in this type of sporting arena, where redundancy is a fixture on the employment landscape, is going to feel any sense of belonging to that type of institution with all the value that could flow back to that institution from such identification. No, I am sure, workers at the first opportunity of getting a better job, or even a job with less insecurity, would jump at the first opportunity and work elsewhere. How can an organization function effectively when it workers are demoralized, not supported, and, where there is no real sense of belonging to such an institution? At what damage to society is this mindless fashion for realignment going to have? This type of manoeuvre imposed by upper management on its workplace can only spread alienation and disenchantment along with more serious health issues with ramification moving out into society in general.
 Such a habit has little short-term merit and no long term value. In the civil service it is totally unnecessary! Then, there is the story, recounted to me by a friend, who worked for a large accountancy firm where it was company policy to decimate one tenth of its workforce year in and year out. My friend worked in PR and part of his very well-paid job was to be on the ‘hatchet committee’ who decided as to who would stay and who would be given their redundancy package each year. Unfortunately for my friend there must have been an ‘inner hatchet committee’ who decided that he would be dispensed with as well. One must wonder what are the unintended consequences of such an imperative in one’s life to have to work under such artificial conditions? The company in question even had th lack of insight to speak of itself as a ‘team’. What must one do to survive in this job? Successfully bad-mouth other workers; be at least seen to be good if not better even if that were not the reality on the ground so to speak; sabotage the work of others in order to look better by default; spend inordinant hours of extra unpaid work in the hope that you do not get the metaphorical axe that year; maintain such high standards of diligence lest one look worse through such relative slackness; demonstrate an unreal sense of commitment to that institution, etc., that in truth could bear no resemblance to reality; dissemble your feelings at all times and at no stage express feeling of tiredness, exhaustion, distrust, dis-ease (or disease in any form), dissatisfaction, animosity towards the executive or other staff that might big-note themselves in comparison to yourself, etc. And it would be pointless to entertain the thoughts of a family or even a well-rounded relationship with a lover for that matter. Such non-existentially oriented treatment of the workers in this large world-wide firm of accountants eventually bore unfortunate consequences for whatever reason, namely, the exposure of unethical behaviour that swiftly led to a state of bankruptcy. Fortunately, my friend was given his leaving package a year or so before this company was rendered lifeless by this rapid series of event leading to its swift demise. Workers should be well treated throughout a business or organization and this reminds me of my experience of what was demanded of workers on a factory floor many years ago in New Zealand when I found a temporary job, during a short university vacation, as a cleaner and a doer of odd jobs in this factory during the hours of its operation. A loud siren would go at one minute to ten o’clock but was completely ignored by these machinists operating various machines that needed placement by hand of certain plastics and other ingredients. Then at ten o’clock the same long siren would sound. Work would stop that instant, whether these workers had finished their current task or not. They would quickly leave the factory floor in this huge building and go up one flight of stairs for their morning tea – already poured for them and waiting in a place where they were expected to sit compete with milk and/or sugar, hopefully, to taste. No one had time to talk except for the disabled person who tried to communicate unsuccessfully with the others around him. His audience were more intent on drinking their one cup of tea, nothing else being provided. No water or food was on hand. Then, sounding louder than ever, with the machines not working downstairs, at nine minutes past ten, a third siren sounded. Nobody blinked. Then a minute later, at exactly ten minutes past ten o’clock a fourth siren would sound and these workers would now descend, more slowly I might add, to their waiting machines. I was an outsider to this piece of theatre. I had my morning and afternoon tea under these circumstances and was grateful my tenure in this place was only for a day and a half. When I went to the office, in the afternoon of my second day, to collect my pay, I found office staff had their cups of tea all over the office and were generally socializing on a grand scale. Not surprisingly I had heard rumours how workers at this factory had sabotaged their machines from time to time. And it was without surprise to find that this enterprise also went bankrupt soon after, a few months later. I am sure there is a moral (t)here… but, with changing economic conditions, even good business can hit hard times and find they do not survive. We are witness to this through digital disruption where every business in some form or other is experiencing painful forms of transition if not eventual death. To survive, such institutions need to successfully adapt to the changing circumstances. The world of business has always recognized that failure in business means bankruptcy. On the other hand, the promise of too much success could also mean a business on the commercial radar for being taken over or non-mutually merged, along with the inevitable degree of disruption that could occur in that process of a transition. Still, it be a general observation that “unhappy workers can mean unhappy customers” and, therein and thereafter, unhappy owners or shareholders, etc. “The dissemination of power is only through others and their ‘institutions’” (as customs, conventions, formal mechanisms for the transmission of instructions and receiving information, etc.). The disenfranchisement and dis-empowerment of workers, in any shape or form, is never a wise move by anyone anywhere. This same principle is fundamental to the effective functioning of any type of relationship; just as business companies also need to be respectful of other business companies since it is only through such disseminative cooperation that the world of business can make progress and mean real business…! Not that the commercial world of business is without its Darwinian imperatives, but, business enacted from an existential perspective can form a viable response to such conditions given that processes of mutual cooperation can strengthen all the parities interrelated in that spirit of open embracement (without being open to exploitation from those who are less transparent and are more prepared to manipulate the commercial landscape for their own ends rather than cooperate in a mutual fashion
). (47)


An IT startup, e.g., has certain similarities to the nature of fruit picking. The workers there must know, or be made aware, of the fact that the company is new, needs to grow, needs to succeed and that its failure is always a distinct possibility. Its membership may or may not be given a reasonable living wage but it would be reasonable that all of those who do contribute to its successful survival then share in the profitableness of such success. In essence, potential retrenchment is written into the DNA of such an enterprise, and, on balance, more such start-ups will fail than succeed. But for those that succeed such success can be more than just being successful. In effect, a punt is being taken by its workers who hope to be successful to some degree or other. (48)


Having looked at these five potted general scenarios what can we say about this all-pervasive policy of retrenchment, or by whatever other euphemism it by might go under? Natural retrenchment is an acceptable part of the employment landscape as in fruit picking, IT start-ups and occasionally in manufacturing, etc., but it should not be part of the landscape elsewhere! Its raison d ‘être is usually ideological and unfounded in an evidential perspective if not absolutely contraindicated. Unfortunately, the neo-liberalistic ideology behind this myth of all pervasive need for retrenchment is not generally recognized by the shortsighted proponents of such a ‘political’ position. Let me elabourate on this important point. (49)


Why this sadistic fashion for redundancy? Fish swimming in the center and the depths of the ocean might have little idea they are swimming in water. It is just there, invisible, taken for granted, just something that is not reflected upon. In the same way a major discourse seeps into our consciousness and forms a background that, usually, is just not questioned. It has become the default position and to disrupt it would be like being instrumental in instigating a phase change in a material state heating it, and, therein, needing an excess in energy, at this point of transition, to be absorbed as latent energy, even before we get both to change the phase of that material state and then move the temperature by one degree. To melt ice, e.g., additional energy is absorbed in order to change from that state of ice to liquid water in order to engineer this change of phase. Similarly, e.g., in moving from heating water to the boiling of that water and producing steam latent energy is absorbed before this new phase of steam is able to arise. In a similar manner, as a metaphor, a major discourse has this ability to absorb this latent energy first before we can then start to debate its relative merit or lack of merit on an even playing field, before it can be replaced by another major discourse… as has been the course of history. So, in any serious debate this frame of reference cannot be ignored and has to be neutralized, in part or in whole, before a minor discourse can compete and possibly replace the same, be that, too, in part or in whole.
 In this regard, I would like to argue, that in a number of current mature democracies a neo-liberal framework has insidiously taken over the terms of reference for any debate on these political and economic topics and that this form of covert and/or overt ownership needs to be first exposed before even serious debate can begin. Given this all-pervasive tendency to both pose questions and craft their reply in such terms of reference then it behooves us to demonstrate the distorted nature of this defective ownership. In the light of this concern, we should first argue that neo-liberal values have made a home for itself in our cultural discourse(s), and, in this house, now beds down those questions framed through its covert presuppositions. So, the question now needs to be asked, what are those key presuppositions that steer all debate through these disastrous terms of reference? (50)


To answer this question is a bit like listing the nutritious components to be found in a mother’s milk. We either know what they are or we told and cannot register what they are exactly (without seeking further help in this regard). But such milk is drunk and the baby does not reflect on such things other than to merely meet the satisfaction it realizes through a reduction in its pangs of hunger and thirst, etc. But the baby grows and goes to school and eventually gains the vocabulary to realize in milk that there is water, proteins, sugars, fats, calcium, etc. So, let me list a number of these presuppositions that pre-set much of current debate. (51)

i.
That a competitive environment is natural and should not be disrupted.

ii.
We are what we are through our own efforts, our own enterprise.

iii.
That governments are too large and their embrace too extensive.

iv.
Therefore, the number of civil servants, e.g., should be cut.

v.
That the non-governmental aspect of the economy delivers more efficiently.

vi.
Therefore, outsourcing is more cost effective.

vii.
That the markets themselves will deliver what is needed in the economy.

viii.
That this world is divided between either ‘lifters’ or ‘leaner’.

ix.
That the former should be rewarded not the latter.

x.
That all aspects of the political-economy should be more de-regulated.

xi.
Furthermore, taxation should be reduced,

xii.
With an ensuing ‘trickle-down effect’ assisting the poorer,

xiii.
Through the innovative entrepreneurship and patronage of the wealthy. (52)


Thirteen seems an appropriate number here, but, the list, without doubt, could go much further (as we can list more specific features of this neo-liberal condition; be they presuppositions and preconditions, etc., consequences from education to health, from management style to international relations, etc.). (53)


Having articulated these thirteen points let me now deconstruct their deceptive logic (often contraindicated by experience or evidence). (54)

This first point could be expanded to say ‘that a competitive environment is both natural and normal, and, that to disrupt such competition is ill-advised’. Of course, if a near monopoly were taking over all its competition the disruption of this natural monopoly would be not be countenanced by proponents of this type of policy. Not that this monopoly would then be able to think it could ever charge what it felt would maximize its profits at the expense of that society. From historical precedents, would it be any other way? Or, if the disruption of all competition were ruled out of court then it would then be acceptable for ‘one country to take over another’ given that the basis of our existence would merely be seen as this Darwinian battlefield relentlessly lock in a state of never ending struggle. However, such a superficial attitude is wrong since we do not let the sick and dying just fall by the wayside. No good mother would ever tell her infant to just go out into the world and defend themselves. Indeed, such ‘competition’ needs to be constructive and not destructive. The dissemination of power is only through others (and a recognition of their ‘institutions’). Absolute competition would be the death of that relationship and this necessary degree of cooperation just cannot be bypassed. So, the world is not just a world of competition and those who think it is are insightless or stupid… or just swayed by the superficial nature of language. Yes, there is competition. Yes, we must confront competition, but, that does not mean there is just competition and nothing but competition. How could teams find themselves in a position to compete if that only were the case, etc. (55)


Therefore, in the light of the brief arguments above we could rewrite this point (i.) as: That the environment is not just competition and should sometimes be disrupted! (56)


A number of reasons could be proffered for disruption, e.g., the breaking up of monopolies, protecting those not able to compete, the creation of a level playing field, the punishment of those not playing by the rules, the necessary instigation of existential forms of re-direction in order to redress current imbalances in expression, etc. (57)


‘We are what we are through our own efforts, our own enterprise’ is only a partial truth. Some inherit wealth, others possess natural talents with an aptitude to succeed, then, not everyone is born into a supportive social environment where they can avail themselves of a good education, and so. It is neo-liberal arrogance to believe that because one has x that one deserves x, or, because one does not have y it is because you do not deserve y. Therefore, let me recast this point: ‘In the realization of our intentions we need others as well as self-enterprise’. (58)


Because there is no absolute correlation between possessions and whether we are worthy recipients of the same given inheritance, natural talents, aptitude, luck, assistance form others, a fortunate and supportive environment, etc. (59)


‘That governments are too large and their embrace too extensive’ is a glaring example of neo-liberal ideology, often not supported in reality. At it stands all people would be in agreement that governments could over employ too many people and could be more effective in its use of civil servants. But such truisms rarely apply to governments and their civil servants. The constraint of budgets, the pressing nature of political imperatives and governmental priorities usually mean governments are keen to get more out of their civil service rather than less. Neo-liberal governments, in general, never effectively reduce the real size of government (especially when outsourcing is also taken into consideration, etc.), and, even if the electorate were to believe such nonsense they generally desire a government that does more (in the way of organizing more services and the like). As a consequence, in a mature democracy, the size of government may well (gradually) increase given this demand of the electorate for governments to actually be more involved, more responsible, more concerned, more regulative despite ideological pressures to the contrary, etc. Therefore, this point would be better rephrased to read: ‘That considerable shrinkage of government is neither possible nor truly desired’. (60)


Because, as stated, government, in a mature democracy, is more enmeshed in society through the demands of the electorate and those demands need to be met by the political elites in order to seek election or continue in government, etc. It is also the case, more often than not, that such demands are a smokescreen for the elites to enrich themselves, directly or indirectly, through the outsourcing of services, infrastructure, expertise, information, etc. (61)


It follows therefore: ‘That the number of civil servants, e.g., should be cut’ is not as simple as it may appear to be seen given that the neo-liberals who demand ‘smaller government’, to be re-elected, rarely observe such a demand over the medium to long term, indeed, often add to the size of government as much as non-neo-liberal elements would. However, in the meantime they add to the general source of misery in a country through non-mindful policies like reducing the size, and budgets, of the civil service despite political an imperative also countermanding the same (and which will win out over the sense of a non-short-term horizon). ‘Therefore, it is best to utilize the civil service in as efficient manner as possible’. (62)


Efficiency? Yes! But the civil service is a resource for governments to utilize as much as the public and it is important that it remains to serve both politicians and that general public! Given the exigency of real political imperatives it is better to deal with those than imaginary ones (like the general misnomer that a specific civil service is too large in size if it were the case that that is not the case when comparatively examined in the evidential terms of historical levels, etc.)! (63)

‘That the non-governmental aspect of the economy delivers more efficiently’. Sometimes this might be the case, and, in other places, this will not be the case. Indeed, it is a general myth that non-governmental organization is intrinsically better organized and more efficient in terms of capital, infrastructure formation and maintenance, use of expertise, is less bureaucratic, etc., etc. Let us be honest, all organizations are bureaucratically organized and more often than not muddle on with a small percentage of their staff doing most of the productive work. That a non-involved or non-engaged management often plays a more non-productive, disruptive role in the functioning of that organization. An organization can only function effectively if its idealized goals are clearly stated, its starting ground is realistically understood, and, pragmatic methods are chosen that are both efficient and effective… all enacted in a responsible environment where responsibility and rewards are correctly recognized and equitably shared. As noted all organizations can become bureaucratically institutionalized regardless of whether they are based within the embrace of governments or outside the same. Furthermore, we should recognize that a sensible meeting of budgetary constraints is one mechanism for more effective efficiency and what organization exists without having to confront the same? None! But, commercial organizations must also face other imperatives form those that are associated with services run within the embrace of governmental departments such and shareholder demands for greater degrees of profit, etc. In this light we must ask why a government would sensibly wish to hand over part of the health service in that country to the sector of health insurance given that the latter seeks to profit from the suffering of others, demands greater profits, and more often than not, will inflate costs and cut personnel and infrastructure, etc., in order to maximize those profits often at the expense of their clients and a fulfillment of their relevant objectives as promised in their mission statements, etc. ‘That all organizations are bureaucratic with varying degrees of effective efficiency’. (64)


Adequate resources are needed to adequately address the demands placed upon any organization, and, to suitably redress deficits in the running of that same organization. That such an observation applies equally to both governmental bureaucracies and to non-governmental bureaucracies. (65)


‘Therefore, outsourcing is more cost effective’ is an observation that may or may not be borne out in reality and, thus, as a general statement, has no absolute validity. That, sometimes, this might be the case is still no valid reason to proffer such a misplaced maxim. That this, on balance, is the case more often than not, should also be discredited. The transference of non-essential governmental services to the private sector may well be a good idea in most situations it does not follow with essential services since the nature of this governmental good is compactually oriented rather than contractually oriented. However, once a contractual nature rules the function of this service in question then a new set of commercial imperatives will arise, such as, e.g., how to make a greater profit, how to cut costs and personnel, how to restrict services when they prove to be unprofitable, etc. Indeed, a suitably extensive examination is necessary in order to determine to what extent this unqualified maxim may or may not live up to those unrealistic expectations that all outsourcing is always more cost efficient and cost effectiveness. Therefore, ‘outsourcing is a possibility (for consideration) that may or may not appear or prove to be more efficient and effective’. (66)


Outsourcing may work or may not work. Already countries defer to each other in that regard. It is more effective to grow bananas and oranges in the tropics than to grow them in greenhouses in the non-tropics. On the other hand, we may well be trading one set of misplaced imperatives and ensuing priorities with another set that may be to the overall detriment, on balance, of the former arrangements. In this regard we would often need to demand better forms of accountancy that take all relevant costs and benefits into account. On balance we could easily say that commercial pressures also have a cost that make that often makes that outsourcing more expensive in the longer term. At least disprove such an observation. Commercial ventures also often seek to cut corners… and are not fully responsive to their real obligations that an informed public would expected to be suitably observed. How could we say nuclear power cost x when its costs of dismantling were not accounted for in that figure? Or, that a coal mine produces x value when it has an environmental cost y to the global climate and z to the local ecology (before and after its mandated cleaning up afterwards?)? Sadly, all too common a fact, that businesses insource profits and outsource costs (when governments, e.g., are landed with environmental cost incurred by defunct businesses, or, have to pay worker entitlements regardless of whether they can be recovered or not recovered, etc). (67)

‘That the markets themselves will deliver what is needed in the economy’ is one of the biggest confidence tricks of all time. As an ex-CSIRO employee stated recently on Australian television (on the ABC) that the research done by this organization on the collesi virus, in the elimination of rabbit populations of plague proportions, produced an enormous public good that could not be paid for by co-opting any sensible commercial forms of payment (before or after the release f this virus). This research in a contractual environment would not have been carried out because it would have no commercial possibilities. Thence the need for research in a compactual environment in order to fill this enormous gap that would never be filled by organizations in tune with commercial imperatives. Or, in Australia there is much fanfare made that the NBN (the National Broadband Network) is to be supplied to most Australian, urban and rural, whereas, without doubt, a commercial business would merely cherry-pick the most profitable sectors to supply without regard to less profitable sectors (or those sectors that would have a negative profit in the overall scheme of making a general profit). Governments would need to mandate that most Australians would be connected and, obviously, in that form, no commercial interests would have been interested at all. Thence the need for government to step in and supply what the public were demanding in this regard (as well as trying to keep up with expectations and overseas comparisons, etc.). The imperative(s) of such a demand arising in a variety of forms from an increasing need for speed and volume, etc., to keeping up with other countries in this regard (in the hope of building on our technological basis already to hand and not losing any form of a competitive edge). (68)


It is safe to say that markets cannot even regulate themselves let alone efficiently supply all forms of market demand. Thence the need for governments and charitable institutions, e.g., to step in order to meet those non-market oriented forms of demand. So, it is safe to say ‘We would be naïve to believe that markets can meet all (forms of) demand’. (69)

It was true to say that the recently announced neo-liberal maxim ‘That this world is divided between either ‘lifters’ or ‘leaners’’ was met with great disbelief and much repugnance. For a start, in Australia, e.g., the Middle Class has been a quite successful recipient of welfare. But the scale of relief given to the one percent of the one percent through various forms of tax minimization, etc., beggars belief. In this light how are we to look down on those who actually are in need of real welfare? Moreover, it is safe to say that we are all both lifters and leaners and that to draw a distinction between these two classes of people is both divisive and insightless! We all use public infrastructure and most of us, indeed with few exceptions, would help others when found in some form of distress. So, in truth, ‘the world is not divided between lifters and leaners’ (as we are both to varying degrees). But, as is obvious, neo-liberals in their arrogance will try to divide the world in those who they think should be rewarded, namely, because they are already being rewarded, and those who deserve no reward by virtue of their position in life as not being rewarded in the competitive cut thrust of an economy that favours those who already are possessed of rewards. In this light we can see advertizing is not aimed at those who have nothing or nothing much other than to instill false hopes that they too deserve the most expensive car, designer clothes and the like… when such items are not necessary for surviving in this consumerist society. That, more often than not, deleterious products are more often advertized than not; such as products like cigarettes, excessive alcohol intake (do we see drinkers using small glasses?), foods loaded with sugars and/or fats, etc., etc. That, at the end of the metaphorical day, only government intervention might make a difference since the markets are unable to police themselves in that regard. What sensible politician would put ‘the fox in charge of the henhouse?’
 (70)


We all use infrastructure, government services, and at the same time, any of us are 

happy to help others when in need. Witness the extent donations are given to causes considered worthwhile by the general public! To claim otherwise is more to state, or, rather imply, “that greed is good”. (71)

‘That the former (lifters) should be rewarded not the latter (leaners)’ is to divide this country for reasons that have nothing to do with a true sense of reward. Much labour is done in this country, in all countries, without expectation of greater compensation let alone compensation in a monetary form. Reward sometimes comes in the form of recognition, or in a sense of just helping others, or, indeed, in just self-recognition. To monetize all forms of reward is to traduce the nature of the human spirit. Then to classify people according to their current socio-economic status, or potential socio-economic status, is equally a travesty! In a society, for a start, that still does not give equal pay for equal work this is an absolute nonsense. Moreover, why an executive should now be paid many orders of magnitude than they were once paid is also a question that society needs to answer. What is fair compensation when compensation is so unfairly awarded those who may be either hardworking or not so hardworking? Then, are the responsibilities of a teacher or a nurse any more or less than say those of a fund manager or a bus driver, a cleaner or a very successful, well paid tax minimizing accountant? ‘That we are all lifters and leaners and all need to be suitably looked after’. (72)


To see the world divided between ‘lifers and leaners’ is to not really see this world at all since this static view is very one sided. We are born helpless and many of us leave this world in a similar state. We should be more mindful of the nature of our own existence let along the existence of others. Who is to say that the talents of one person deserve to be rewarded when the talents of another are overlooked given that society is obsessed by a narrow range of fashion and is given to peer group conformity? (73)

‘That all aspects of the political-economy should be more de-regulated’. The world is awash with meta-textual conventions. They are there for a reason. Now, sometimes those reasons are forgotten about or no longer need to be heeded, etc. Generally, however, we have rules for a reason and it is in our interest to clarify their presence rather than remove them wholesale. In Australia, in a restaurant, we would still have smokers think it was normal and non-problematic to light up during or after a meal. Thankfully, they now move outside to do this exercise in slow self-suicide. Even smokers are grateful that they do not have to passively smoke the fumes of their fellow compatriots. It would be nice to think that such a rule need not exist and smokers would kindly absent themselves when they might wish to smoke (which they might confess is very often given the half-life of inhaled or ingested nicotine is about half an hour). So, thankfully we have this regulation. Or, imagine what it might be like to drive if the roads were de-regulated. De-regulation is not in and of itself a good thing. However, better regulation would by definition be ‘better’. Regulations could better conform with common sense, comply with obvious legal liabilities, not infringe on the rights of others in any undue sense, etc. So, instead, we would be better to rephrase to say: ‘That the political-economy always stands in need of better regulation’. (74)


Better regulation, as implied, would be observant of its impact and consequences on all relevant fronts. All behaviour and the interpretation of behaviour is dependent upon our passive and/or active observance of its meta-textual genre conventions. In this regard, to expedite our passage through this world as lived we stand in need of an integrated clarification of the same and the thematization of those conventions that might better assist us in this journey with others. (75) 

‘Furthermore, taxation should be reduced’. Why? We don’t like paying tax. Understandable. But if we demand to be the recipient of more and better services, etc., then we should pay more for the same, or, actually ask less of our politicians. This neo-liberal qualm is very self-serving. They wish to avail themselves of all the services a government might supply but pay less for the same. Indeed, it is now well known that many corporations pay the minimal tax they can legally get away with whist still availing themselves of those same services others have to pay for! So, this statement should read: ‘Let us all pay taxes for what we wish to utilize (whilst insisting governments are both effective and efficient with such funds). (76)


No government can operate without funding in some form or other. For most countries that is tax. If avail ourselves of the benefits governments bring then let all of us pay accordingly! (77)

It the wealthy were not taxed so much there would be (more of) an… “‘ensuing trickle-down effect’ assisting the poorer”. An absolute nonsense! We could turn this around and note that because the poorer end of the socio-economic scale has to spend all of their ‘wealth’ on products and services that this makes the economic function more effective through the volume of expenditure practically equally incoming resources. The wealthy may well buy assets that they deem as potentially profitable on a future resale. Or, they put the money into some financial institution which may or may not recirculate those funds in a suitable manner. This imputation of a ‘trickle-down effect’ has not been observed; has no real basis in evidential studies. The so-called phenomenon of ‘the trickle-down effect’ is an illusion that is self-serving and disseminated by those who should know better’. (78)

This ‘trickle-down effect’ might occur when a wealthy person leave a tip (when not required or not expected). It certainly does not trickle down to the lower levels given that statistics show us the wealthy are getting wealthier and the poorer end of this spectrum are becoming progressively disenfranchised. (79)

‘Through the innovative entrepreneurship and patronage of the wealthy’ this ‘trickle-down effect’ this supposition is thought to occur, but, in truth, wealth trickles up the socio-economic spectrum, at a rate of knots, given ‘that where the power is the money is sure to follow, and v.v!’ (80)


These thirteen points have been demolished. Yet, collectively they form a neo-liberal major discourse that has covertly, and overtly, seeped into our politics and our economic life, in our overall political-economy, with little or no good consequences. To rectify the adversity of this fascinating set of delusions let me list this revision just arrived at and then try to establish a positive political-economic philosophy to substitute in it place, namely, an existentially oriented pro-relational stance, a form of trans-relationalism. (81)


So, our previous thirteen points which read:

i.
That a competitive environment is natural and should not be disrupted.

ii.
We are what we are through our own efforts, our own enterprise.

iii.
That governments are too large and their embrace too extensive.

iv.
Therefore, the number of civil servants, e.g., should be cut.

v.
That the non-governmental aspect of the economy delivers more efficiently.

vi.
Therefore, outsourcing is more cost effective.

vii.
That the markets themselves will deliver what is needed in the economy.

viii.
That this world is divided between either ‘lifters’ or ‘leaner’.

ix.
That the former should be rewarded not the latter.

x.
That all aspects of the political-economy should be more de-regulated.

xi.
Furthermore, taxation should be reduced,

xii.
With an ensuing ‘trickle-down effect’ assisting the poorer,

xiii.
Through the innovative entrepreneurship and patronage of the wealthy. [52]


Should now read…

i.
That the environment is not nor should not be just competitive.

ii.
In the realization of our intentions we need others as well as self-enterprise.

iii.
That considerable shrinkage of government is neither possible nor truly desired.

iv.
Therefore, it is best to utilize the civil service in as efficient manner as possible.

v.
All organizations are bureaucratic with varying degrees of effective efficiency.

vi.
Outsourcing is one possibility, if it were to prove more efficient and effective.

vii.
We would be naïve to believe that markets can meet all forms of demand.

viii.
That as we are all lifters and leaners we all need to be suitably looked after.

ix.
Therefore, the notion of so-called ‘rewards’ is misdirected.

x.
That the political-economy always stands in need of better regulation.

xi. Let us all pay taxes, equitably, for what we all wish to generally utilize.

xii.
That the so-called phenomenon of ‘the trickle-down effect’ is an illusion.

xiii.
Adjusting to the fact “that where the power is the money is too, and v.v!” (82)


But merely demolishing the arguments of a major discourse is not enough to effect its change. We also have to substitute something whose central metaphors inspire us to adopt the sense and semblance of its novel repositioning. Centered in the political-economy let me (re-)construct such a philosophy given that absolute novelty is impossible to comprehend. Thence the necessary adoption and adaptation of that discursive cultural material already to hand. In this regard let me recreate a new ethics, a new vision of the political, a new purpose for the economic, all in all formulate an integrated re-constitution of the political-economy for the advent of this Contemporary era! (83)


Running these neo-liberal ideas together what do we get – that competition is natural and always good, rewards the winners; that governments should be much smaller, should deregulate an over regulated landscape, that outsourcing is more reasonable; that the market is able to regulate itself; that less tax is naturally better for all concerned since wealth will always trickle down… (84)


How could we ever be in the enthrall of such nonsense (when looked out from an integrated perspective)? Obviously, each of these ideas has a certain ‘truth’ but not one that evidentially plays out in the political-economic reality of a diverse world with many competing forces from the democratically oriented to the much less democratically inspired. Moreover, one must suspect, that the rich and powerful would be more wedded to such ideas since it would be in their interest to run such a political-economy that so aptly ‘rewards’ their agenda (of expanding their wealth with a reduction in costs like tax, etc.).
 Such a situation also ‘rewarding’ politicians with a foot in the commercial world or honestly or dishonestly obtaining money for their political parties… with inducements flowing in both directions in that regard. However, the ensuing consequence of such continual lobbying from the commercial world is to skew the democratic world in favour of the former.
 (85)


A simplistic way of seeing the world has an appeal especially if it is coupled with exhortations that claim to point us all in the right direction. But a loss of relative equity and equitableness indicates quite clearly that such policies are misguided and, ultimately, anti-democratic in the two senses of, first, incrementally destroying democratic gains obtained through a history of near continual struggle in that same regard, and, second, through its potential for disenfranchising and disempowering the Middle Class so vital for democratic stability.
 (86)


Admittedly, it is easier to see the world through a simple set of ideas rather than lengthy qualifications and rectifications of the same. In this manner, such ideas can be quite seductive and deceptive. Moreover, as already noted, a major discourse has a certain integrity that is hard to both deconstruct and replace. Indeed, we would suspect that it is only another simple set of ideas that can replace the former. At root, a powerful metaphor or cluster of interconnected metaphors that appear to both mirror the world and exhort us at the same time to foster a world that better mirrors this world as already ‘being mirrored’. In essence, a world view that is both descriptive and prescriptive (with a range of proscription in order to better promote this ‘mirroring’). (87)


All mirroring of the world comes through the medium of a representational economy (and its tri-modal dialectic set up between apparent presentation, representation and re-presentation as examined elsewhere). In this context we get metaphor rhetorically set up to be read in a certain fashion (since our reading of a metaphor without an understood rhetorical context allows us to represent it in any way that suits our purposes rather than following the apparent dictates of its author
 if it were found that they had set that metaphor up to be read in a certain more obvious conventional sense). I would argue that metaphors, suitably set up, act as picture-tools that in some sense do actually mirror the world. E.g., a spade implies a world that can be dug or allows itself to be used by a spade. In this regard, all metaphors, indeed, do metaphor the world… and to that degree at least proffer some insight into the way the world is constituted for-us, by-us. It follows, that the use of metaphors in any philosophy or ideology must also mirror the world to some degree or other. However, the very important point to note is that some sets of metaphors better mirror the world than others and, in this light, we can be charitable towards all metaphorical presentations. Yes, they do mirror the world to some extent, but, do they do a good job of such metaphoring? Are there better sets of metaphors to do this job we currently need to hand; lest we be mesmerized by a set of metaphors that do not work so successfully for us, and, indeed, limit our passage through this world as lived as a consequence of our closure to other better ideological or philosophical frames of reference in this same regard? Even better is our ability to juggle a number of competing metaphorical approaches and then letting them find for us which works better for us in different circumstances. (88)


What is needed is a compelling narrative to replace this insidious default position of the neo-liberal perspective, one that can bypass the self-serving voices of the rich and powerful happily buying into such a landscape. A narrative that has an existential perspective on the world, and, where relationships, and their promotion, form a natural backdrop to everyday discourse. But, in this mission, where should we start? (89)

Relationships are essential, indeed, crucial to our very ability to disseminate the aspiration of our intentions… and for others to disseminate the aspirations of their intentions through us. So, let me begin, here, in this analysis of the all too often overlooked existential nature of interpersonal relationships, etc. Let me do so as if this were to be taught as a completely new subject, as if in a university setting, starting at Existential Relations 101. (90)


I have been much influenced by the work of Martin Buber. I found his text I and Thou to have had a seminal influence in the direction of my own thinking.
 I have taken his analogies to heart and have tried to develop an epistemology
 that would be able to recognize these interrelated dimensions of the ‘I-It’ and the ‘I-Thou’. For the sake of convenience, we could refer to them, respectively, as entailing the contractual world and the compactual world as long as we realized that these worlds are orientations and that both realms are dependent upon each other to varying degrees. Indeed, that it is only through an existential mutualization of the contractual world that we arrive at the compactual realm, and, only through a de-mutualization of the compactual world do we find ourselves immersed in the sphere of contractual along with its everydayness, its sense of historical time, imbalanced or asymmetrical power relations and the like… (91)


Let us assume that a relationship is an apparent totality or whole which encompasses its subjective actors and/or objective acters as its parts. Now, if we were to accept that this totality is greater than the sum of its parts, then in experience this semblance of an apparent totality should also be experienced as being more than just the mere sum of those same parts. Indeed, the relationship and its description is established through the total interaction of those parts within that system of the apparent whole. E.g., we might find an open letter on a table and let our curiousity get in the way of good form by quickly reading it in order to discern its import. Now, these few pages are no long a few pages with what looks like a letter inscribed upon the same… these same words, when read, take on a life of their own as we find out what the letter seems to be saying. Discerning the significance of this letter could also have ramifications for the convert reader above and beyond that intended for the person whom this letter had addressed. (92)


So, wholes are experienced with an excess of value that cannot be reduced merely to their material input. This existential difference is experienced as an existential excess of value, as an existential surplus of value that, therefore, cannot be reduced purely to the formal nature of that basis. A letter, e.g., is more than just paper with some words written upon the same. Usually, it has an identified author and an identified recipient or recipients. Generally, it conforms to the meta-textual conventions associated with a letter such as nominating the apparent writer addressing the addressee (and/or a series and/or set/s of addressees, etc). (93)


Now, I would like to make the claim that this excess is experienced with some semblance of freedom. E.g., in a marriage if both parties had cooked their meals before having met each other they can now take turns doing this same chore or give this same task to the person best suited for the same or the more skilled whilst the other party can do something else, say some housework or working in the garden, etc., and, that this division of labour benefits both of these parties. Then, in a host of other ways, from sharing the rent to taking tuns doing the shopping, from minding children to walking the dog, etc., this division of labour could be seen as a way in which both parties can gain a certain freedom by being in this relationship. In effect, being given more time to do other things. This freedom of not having to do something to the same extent it would have had to have been done before being enacted within this relationship, assuming both parties are willing to share these tasks, might be seen as a negative freedom devolving from that relationship. But to this negative freedom we can also add a positive freedom where, through interaction, things happen that may not have happened to the same extent when both of those parties were not in that relationship or in some other relationship. Such things as company, humour, sharing opinions, offer insights, enjoying interesting conversation and the like emerge through the nature of their interaction. That that relationship can be seen to act as a catalyst for the emerging value arising through such forms of exchanges that are characteristic of that relationship. Hence this observation that a relationship can proffer a semblance of negative and positive freedoms, of the kinds as outlined, that can be reduced to the mere addition of the parties in question. Therefore, we can start with this provisional claim, that in any relationship a certain excess of value can add to the experienced value of that relationship, and, imparts, therein, a certain sense of freedom that may be either negative and/or positive in complexion. (94)


But this simple principle needs to be qualified given the problematic nature of the following example that would appear to be a counter-example. Imagine if you would a prison where overcrowding is such that all prisoners have to share a cell with one other prisoner. It so happens that a certain prisoner, who has murdered a number of individuals in the past, usually when he gets into violent arguments with people unwise to argue with him, has been given a cellmate even though this prisoner has warned the prison staff that he is not responsible if people were get in an argument with him. Obviously, this inmate feels that his various courses to date in anger management have not been effective. Anyhow, the new cellmate is warned not to get into any argument whatsoever with this prisoner and that there should not be no problem with his sharing this cell. However, this new cellmate is also a murderer but one who does contract killings which until recently were well planned and well executed. Both cellmates are aware of each other’s criminal histories. The first cellmate wonders if this sharing of his cell with a contract killer was a set up to eliminate him by someone who would like to get their revenge for losing a loved one to his murderous rage? The second cellmate is wondering if this situation has been set up to see him eliminated; in case they were in a position to give evidence in order to get a shortened sentence through some form of plea bargaining. Both prisoners are wary of the other. What freedoms, for these two prisoners, will devolve from this relationship given that both parties would feel more free if they were not confined together? (95)


If a relationship is thought to be instrumental in devolving and proffering emergent forms of freedoms, with the ensuing values to be enjoyed therein, how can we account for the loss of freedom our two cellmates will be experiencing through being locked up together? To resolve this conundrum let us move onto a new level of investigation, namely, Existential Relations 201. (96)


In this level we realize that both wholes and parts are both complex and integrated to some extent but never both simple and absolutely discrete. (97)

In a summary, to date, we can say that in a relationship parties can find a certain positive freedom through evolvement or emergence of such a feature in that relationship. We can also note a certain negative freedom where duties, tasks that need to be performed can be shared or re-allocated to another party and where all the parties in question can then find more time to do what they would wish with that extra time, etc. (98)


However, this shortsighted observation that both negative and positive freedoms can be found to devolve or emerge from our engagement in all relationship is rendered problematic with our situation of our two wary prisoners in the same cell fearful they might be murdered by the other. Obviously, there is a diminishment in the diminished freedoms afforded these two gentlemen. If you are too scared to go to sleep and have to wait for the other person to start sleeping who is also waiting for the other party to go to sleep first we have here a recipe for two very tired inmates. They both no longer feel the freedom to sleep in a period of time when they should be asleep. Then, if you are continually watching the other person just in case they may be about to attack you it stands to reason you do not have so much energy to expend on other things. Or, every time these two people were to talk to each other they would be very carefully analyzing what was being said for any small clue that something was amiss or about to go awry. Or, imagine a similar situation as a parallel analogy. (99)


One person is reading a book and for whatever reason they have a deadline to meet at which point in time they need to have read that book well. Unfortunately, a person sitting beside them is trying to have a conversation with them and is oblivious to the fact that the other person is reading, needs to read, and that you cannot read properly and have a decent conversation at the same time. We could call this loss of freedom a diminished freedom or a negative non-freedom. Acceptance of this interpretation would suggest that freedom in a relationship can fluctuate depending on the nature of those current on circumstances; can be amplified in a relationship (in a negative and/or positive format) but can also be subtracted or diminished (in a negative non-freedom format). (100)

Could we also see the possibility of a positive non-freedom? We could visualize the situation where an intending student, with top grades, is looking at the courses available in a university whilst having no idea whatsoever as to what discipline they would like to follow. It would be easier for them to just toss a coin, but this abundance of riches just makes for a more complicated obstacle course in which it is suggested, in no uncertain terms, that they should seek to navigate. Indeed, they may find it easier to make no decision at all given that to make a decision is such a problematic task for them… or just take the first sensible possibility suggested to them. Or, you are instructed to go to the supermarket to buy some flavoured yoghurt and you find specials, different flavours, different sizes, some with sugar, some with less sugar, some with no added sugar, low fat and so on and so forth. Bewildered by these possible choices your precious time spent doing shopping is lengthened by this additional time spent trying to navigate all these possibilities. So, we have a freedom of choice, but, for some people, too much choice is actually a positive non-freedom or a positively diminished freedom. (101)


Now let me argue that the freedom in a relationship is in some form of a direct measure of the facticity of that relationship, i.e., to that extent a relationship is greater than the mere summation of its participating parties, how do we account for fluctuations in that freedom, qualitative shifts in that degree of hypothetical facticity? Given, then, that the relationship cannot be reduced to the mere sum of its parts how do we resolve this problem of the two prisoners who think they might be murdered by the other? What freedom exists in this relationship, through this relationship, when the reduced freedom of these prisoners is further curtailed by this imposition of one prisoner upon the other, and v.v. The first prisoner had the complete freedom of that cell and now must share it with this other prisoner as well as now fearing for his safety in the presence of this known contract killer who is equally fearful he will be taken out by being placed with this first prisoner who is known to kill those souls unwise enough to argue with him? So, the overall philosophical problem is how does freedom change and how can it be diminished to an extent that a relationship actually impinges on such as might be had before or outside that relationship in question (when the facticity of a relationship, any relationship can never be reduced to the mere sum of its parties or less than the mere sum of those parties? In other words, should we simply equate ‘facticity’ and ‘freedom’ in general terms of reference (let alone in particular or specific terms)? (102)

Now, if two friends were having coffee and enjoying their time together discussing politics and seeing things from another person’s point of view, and, at the same time, testing each other’s ideas; such ideas that might not have been arrived at without that interaction. In a sense both parties get a richer take on the world through their interaction with each other. So, this (positive) freedom is relative to the richness of their engagement with each other. At the same time doing x usually means not doing y or z, etc. The implication to be drawn from this observation is that interaction is modally oriented. In this instance those friends were discussing politics and not a recently seen movie, etc. So, the ensuing freedom is relative to the modalities being engaged. Where can we take this insight? (103)


There are two levels upon which this insight can be addressed: in terms of the facticity of the relationship itself, and, in terms of its modal complexion (and of more relevance to us, its relevant modal complexion given the terms of reference that relationship might be viewed under). In the first instance we have noted the two concepts of ‘preservation’ and ‘conservation’. In the latter we note in what sense there is some form of an enrichment of that relationship, an enrichment that will occur, when it does, in certain relevant modes of presentation. In the just mentioned examples our two friends are engaging each other in a political discussion and the enrichment of shared insights occurs in that frame of reference. On the other hand, back to this cell, if it were the case that one of our prisoners were to murder the other then we can note that that relationship as occurred between these two individual persons is now terminated given the death of one of these parties. That would have been the end of that relationship as we knew it, as they would have known it. In an engagement with another person we should seek the preservation of that relationship and its conservational enrichment (on the grounds that without enrichment there would be a progressive de-enrichment of engaged experience between these two parties given the natural condition of all phenomenal to be ever subject to change). On a more mode by mode basis, a topic examined elsewhere on a number of occasions let me note the following brief summary. Parties have modal complexions and wholes also have emergent modalities. The integration of a party also presence a sense of emergence in the apparent integration, integratedness, integrity… seemingly experience by the party or parties in question. A state of affairs, with respect to subjectivity, that is obviously in a state of flux (what with deep sleep, dreaming, light sleep, wakefulness, keen alertness, etc.). On an overall modal basis, we can also note the density of relevant modes being engaged, and, on a mode by mode basis, the intensity of their engagement and differentials in that degree of richness found in presentation. As also argued, we find we can differentiate a ‘dream apple’ or a ‘wax apple’ from a ‘non-virtual apple’ in terms of our reality based modal expectations and the degree such expectations are found to be realized or not realized in our engagement with an ‘apple-like presentation’. What is found to not comply with all our essential expectation will, naturally, not be seen as real. Neither dream apples and wax apples can satisfactorily satisfy our physiological sense of hunger as such then stands we would automatically deem such presentations as not real apples; i.e., as virtual apples (not that such presentations are any more real or less real for the person concerned, just that certain expectations are not met with ensuing consequences).
 (104)


Having articulated what might be meant in terms of preservation and conservation, in modal terms of reference, and explored, by implication, how modal richness contributes to ‘conservation’ let me now re-examine this complex problem of the two prisoners. (105)


For a start we can say that the freedom of each of these two prisoners is further curtailed by the very nature of their placement. However, I don’t believe this would produce zero freedom or negative freedom in the literal sense that these two persons would have no freedom whatsoever. An absolute no freedom cannot be contemplated by virtue of the nature of the human subject to be ‘free’ to the extent they could resist or obstruct the dissemination of others even in the face of death. And negative freedom, in the sense of less freedom than zero freedom, makes no sense at all. Then, even if one of these prisoners were to tie the other prisoner up the prisoner who was tied up would still free to think, fear, reflect on what was happening, etc. Or, if one prisoner were to murder the other we could argue that through the non-preservation of the relationship all talk of freedom in the relationship would just evaporate, not make much sense given that the dead person is now no longer an actor in that relationship (and only a corpse or inert acter [where by ‘acter’ is meant an object, in this case, namely, a dead body]). (106)


However, what are we to make of the claim that freedom automatically arises through the sheer being in a relationship with an other or set of others? We could imagine the situation where one of those prisoners started to choke on a piece of meat or were to have a heart attack and a need for help could either be given or called out for. In that type of situation, the preservation of the relationship guarantees the continuation of the freedom already resident in that relationship and although quite curtailed that individually possessed by both of those prisoners. We could also see a potential freedom arising if our two prisoners were to realize that neither party has any current or future intention to kill the other party. They could become good friends and ‘watch each other’s back’ given the violence that seems to be almost engineered by the oppressive, hierarchical nature of prison life. The prison system usually being predicated on potential or actual coercion as co-opted in the transmission of power as exercised in such an environment rather than on that end of this spectrum of cooperation that would be centered more in the enaction of acts of co-operation?
 (107)


Another insight to be realized is that ‘parts’ and ‘wholes’ are more provisional forms of imputation arrived at through the very nature of the terms of reference being invoked in the thematization of the so-called relationship in question. Consequently, parts are not simple and wholes likewise are not simple. That both orientations have an emergent sense of integrity with a complexion that invokes a range of modalities both relevant not so relevant to the inquiries that promote such an imputed classification. That in a certain frame of reference we would focus on the more relevant, and, in some other we would find ourselves focusing on a different set, etc. Thence the manner of our treatment (as invoked through the utilization of meta-textual functions whose terms of reference allow us to intentionally thematize that type of phenomenon or phenomena currently in question, etc.). (108)

So, wholes-parts are complexes of complex modalities both relatively non-emergent and emergent in orientation. Our freedom overall is directly reflected in the freedoms found through the interaction of such modalities and to what extent the relationship is able to foster the emergence of those freedoms that would be seen as being amplifying and/or de-amplified through the course of such interactions as engaged in and through the relative totality of that situation under such focus of our intentional attention (assuming such intentional attention is being directed in that manner?)? (`109)

But a new problem now arises. How is it possible for different things, different modalities, etc., to actually interact with each other in and through the relational course of that relationship. We can sit on chairs because we are embodied and possess a sense of physical being like a chair. On the other hand, how can our mental intentions determine the course of our bodies, and v.v? Indeed, just how is difference navigated objectively and negotiated subjectively? Or, in the form of an allied problem just how do we account for change?
 To resolve this next conundrum, how different logical subjects with different ontologies can interact, let us move onto a new level of investigation, namely, Existential Relations 301. (110)


The problem of our two terrified prisoners still leaves us with a clash of intuitions, namely, relationships, any relationships cannot be reduced to the mere sum of their parts leaving an existential surplus or excess in the form of an existential difference versus the fact that some ‘relationships’ leave a lot to be desired and may well impinge of the separate freedoms of any or all the parties concerned.  But need these two visions of relational engagement be completely contradictory. We obviously need to accept the fact that relationships have a certain current level of valuational formation whilst at the same time their future potential could mean either or both the conversion of potential valuation into some form of an additional profit and/or some form of a subtractive debit if not a deficit? The question then that needs to be resolved is this debit a deficit to the extent that it is equal to or less than the sum of the parts in that relationship. Obviously, the non-preservation of a relationship is its metaphorical if not literal ‘death’. So, relationships have a life and death, an historical existence and an historical sense of demise (although in ahistorical terms one might see relationships as existentially eternal in a trans-factual sense, etc?). By taking an economic view, one would observe that as long as the relationship is in historical existence then an excess in valuation must apply however much the parties might impinge on the overall freedom of any or all of its parties. So, in effect, we accept that a relationship, however much it may impinge on the freedom of others, still presents with a surplus of value; i.e., existential difference. Of course, some relationships will demonstrate a comparatively amplified semblance of valuation formation in a greater number of relational modalities to that found in other relationships, and, that such levels of valuation will also fluctuate in accordance with current ‘economic’ conditions. (111)


What is meant by this expression ‘economic’? How does this vision of valuational formation contribute to an understanding of how different parties with or without different ontological aspects are able to interact? Indeed, just how is difference (economically) navigated and negotiated in the course of (our) relationships? (112)


We must remember the near mantra “that the dissemination of power can only be through others!” That only through an economy of ‘cooperation’, i.e., a style of exchange on a spectrum from ‘co-option’ to a more mutual process of ‘co-operation’, can this economy of re(-)valuation be engaged and, hopefully, positively amplified. Hence our economic interest since it is only through inter-subjective exchange can inter-subjective relational aspirations and objectives being realized. (113)


How is any economy to be engaged? Be it ontologically oriented or epistemologically oriented; from subjectively-intentional to inter-subjectively engineered in the manner of their orientation (reorientation and/or re-orientation), etc?” Through resolution, referral, self-referral and deferral. Let me explain. (114)


Quite simply an economy stays in circulation if a process of ongoing resolution is both in place and in play. Resolution is the harmonization of prominent dissonance in the context of a background field of relative consonance. Now, too much dissonance and no relationship (since what may form is torn apart through non-resolution or inadequate resolution). Then, absolute resolution is the absolute historical death of that relationship. Therefore, this need for adequate ongoing resolution. Moment by moment in the process of that economy circulation a set of textual traces are deposited that symbolize or mirror or reflect that ensuing sense of circulation. (115)


Referral (to something other) occurs by virtue of the fact that an economy has a need to refer to what it is not, namely, any sense of a relevant other(ness) that offers a significant form of contrast to the processes of that economy in comparison. It is through referral that difference can be engaged in a representational economy, etc. (and which will be more closely examined shortly). (116)


Self-referral occurs on a number of levels from experience, relational history to hand, prediction of consequences in the enaction of intentions, the thematization of one’s own intentions, desires, aspiration and objectives, etc. (117)


Deferral is the insight that ongoing resolution is realized through resolution through deferral (given that too much resolution is the death of that relationship and too little resolution is the non-birth of that relationship or a birth at best that is stillborn). Deferral occurs through deferring to other-referral or self-referral. E.g., the theologian who endless talks about good works, care of the poor, teaching, running nursing establishments, finding finance for the functioning of their institution/s. Or, the scientist who defers to consensus or a need to explain anomalies in observations and/or theories, etc. Or, the philosopher who is continually developing the tools of their trade without being able to merely exercise the same. (118)


Now, it needs to be pointed out that this relationship between sense of self and sense of other, correctly, is situated in a tri-modally oriented sense of an intentional system. Along gestalt lines we get focus, background and an appreciation of the relationship between focus-and-background in a correspondingly associated sense of an intentional subjectivity. Hence, a perceiving of x implies a perceiver of x. The dynamic balance of this tri-modal economy creating/recreating/re-creating this associated semblance of an intentional economy be that as it may as to whether it extends into an aspirational economy, inter-subjective disseminative economy, consequential economy, etc. The dynamic balance of these tri-modal orientations ensuring an economy that continues, and, that it mirrors the ongoing, overall transcendental suspension at the same time. That, we might say, borrowing from the world of physics, etc., that the breaking of this symmetry realized some form of an associative, progressive process of realization (whose re/suspension continues this process of thematization, considered enaction, prediction of consequences, promise of possible aspirations that could be realized and how that path to realization might possible be undertaken through the cooperation of others, etc? (119)


Although every discipline has its central condition, that to be aspired after as characterized by the objectives of that discipline, still, through other-referral to something else or other and referral to self in self-referral the ensuing resolution is channeled through various forms of deferral. In a theology, as articulated by a theologian, e.g., the central condition of the existence of the Divine and the aspiration to engage with the same and/or be engaged by the same is often effectively deferred through reference to others (as in, e.g., the religious duty to care for others, assist their salvation, etc.) and in reference to self (as in our religious duty to be a religious person, find salvation, assist in the salvation of others, etc.) and, as a result, a process of deferral ensues that essentially diverts the attention of the theologian on to matter relatively non-theological in scope. Similarly, in the discipline of the political-economist the central objective of supervizing the running an effective political-economy would, in turn, be overlooked more often than not. However, to ensure that a suitable political-economic economy was effectively in place or should be in place as envisaged the same disciplinarian cannot indulge in either complete deferral and diversion or in complete non-deferral and non-diversion but maintain a dialectical stance that successfully navigates and negotiates what needs to be so addressed. Moreover, I will argue that the current neo-liberal paradigm will need to be suitably deconstructed and replaces by what I will call a existential pro-relationalism or a trans-relationalism or an existential trans-relationalism. However first let me continue to establish this role of the relational in order to then demarcate the nature of the existential attitude and how such an approach should form a viable substitute for the current neo-liberalism that has insidiously run amok and makes a mockery of our democratic institutions… (120)


The current problem is this: how do different things manage to interact, and, how do we manage to understand the interaction between different logical subjects?? But, first, let us understand how we might comprehend forms of interaction between things that are relatively similar (ontologically and/or epistemologically)? (121)


Two friends are meeting for coffee? We could say that these two individuals are telling each other and themselves the same narrative, or, at least, a very similar narrative to the effect that ‘they are meeting as friends about to have coffee together’.  Or, let us re-imagine this situation where one of them has invited the other to their place for tea? However, the friends invited thinks ‘tea’ means ‘a cup of tea’ with, perhaps, something to eat as well. However, the friend extending the invitation meant ‘a light meal followed by tea and/or coffee’. In the course of time the mistake is understood by the person who was invited. The rectification of this mistake is quite simple. Either possibility involves some form of consumption. In reality it is more understanding by the invited party as to which set of genre conventions were being invoked by the other party. Given that the stated time was 5 pm the invited party thought that was a rather late time for afternoon tea and decided to ask what was implied by the word ‘tea’. As a result, they were de-misinformed and as a result these two parties were now in a state of alignment in this regard. Clarification of the genre conventions being invoked bringing about this state of alignment. Such alignment indicating that communication has being realized in the aligning of this state of alignment which is further thematized and rectified through a process of re-alignment. The friend turns up for tea and finds that a light meal was meant to be followed by a cup of coffee or tea, etc. In all of this we find a mutual narrative… otherwise how could we communicate if we could not align our narratives in this mutual fashion and appreciate that such alignment was or was not in place? (122)


I once knew a friend at Boy Scouts once who was short, slight in build, shy and very quiet in manner. Then he left the area and we lost touch. Some ten years later he reintroduced himself to me. Now, this person had grown much taller, had the bulk of a rugby player, swore like a trooper and was very much the extrovert. Under such a transformation I could no long ‘see’ my former friend. The person seemed very much someone who I just didn’t know. We no longer shared a common narrative and the friendship was not able to be rekindled. The insight to be had in this anecdote is this, namely, that a narrative is a common story we tell others who either share this narrative or we tell others who don’t share this narrative and who, in that situation, cannot properly share in that same narrative. So, a narrative is a story told and retold and in retelling we expect the same agents who participated in that narrative to remain the same agents or, at least, agents, that suitably substitute for the same by virtue of certain characteristics that give membership to those participators who seem to share in that same narrative. So, generally, people on the Left, who see themselves on the Left in politics expect people who share that sort of narrative to be on the Left. Just as people who are on the Right would expect people who share that narrative to be on the Right. In more a basic narrative we might say that a certain major discourse is always in charge of ‘how things are to be viewed in and through that narrative’. That, when a minor narrative is able to effectively take on the status of a major discourse it then overrules all other discourses presented as being of that particular type of genre. As if only one queen bee can rule a hive, so, too, there can only be one major discourse in any distinctive type of discursive field. This then returns a former major discourse back to the status of a minor discourse. All minor discourses continue as minor in orientation, with varying degrees of cogency and with some level of membership until, as just noted, such a time one of those minor discourses is able to both effectively deconstruct the current major discourse and also proffer a viable substitute for the same. In this it must be able to assume the expected authoritative mantle that the potential or actual membership would ascribe to any major discourse even though this status is not so much appreciate as merely accepted by default, and, establish and determine, therein, how that associated type of topic or set of topics would, indeed, should be looked at. As already noted, if not so much argued, a change in the status of a minor discourse to that of a major discourse is very much like a phase change between two different states of matter and that such a transition is not merely arrived at through incremental pressure or mere substitution of one discourse by another (and which over the course of this transition would need to lose or find an additional energy in order to successfully navigate or negotiate this chaotic interregnum). Correctly, it should be seen as more of a struggle where the dominant and dominating major frame of reference has to be fought with, battle by battle, until the overall war has been won through its successful removal from center stage. That incumbency here, as in politics, has a certain inertia in its own favour. That mere logic is never going to win the day. Nor would a philosophical dissection of the ideological ills of a major discourse also cut through in this regard! An affective component also needs to be suitably addressed since its intensity also intensifies the commitment of its current membership to belong and remain an adherent to that frame of reference whose platform is not normally considered as anything other than as non-defective or ‘natural’, and, as a consequence, need not be thought about let alone critically appreciated or re-appreciated… (123)


In the inter-subjectivity of the epistemologically reviewed world, in shared narratives, an economic currency is found. Between resolution and deferral (through other-referral and self-referral) an ongoing process of relational engagement is entered into. Such engagement leaves a textual trail. How is such a relationship simulated through narrational alignment and transformation? By what exchange mechanisms can we say a relationship is being engaged (be that in ontological and/or epistemological terms of reference?)? Let me further examine this process of interaction in order to understand how similar states interact, how different states interact (ER 301), how change is entered into (ER 401), and, importantly, how existentially oriented change is arrived at in intentional terms of re-directedness. (ER 501)? (124)


In physics the mechanism of an exchange is utilized to signify some form of interaction. Let me propose that there is no relation(ship) without interaction, and v.v. However, obviously, an apparent process of exchange by itself cannot explain the presence of relationship. For a start the gift might not be accepted; put to the side or be returned. Exchange as the mere giving of a gift or a series of gifts signifies but cannot explain the presence of a relationship. As noted elsewhere we also have to invoke a realm of obligations that also get exchanged, added to or subtracted from, neutralized, allowed to decay, etc. However, such signification is only part of the story given that as individuals we interact on a host of psychological dimensions and directions. E.g., verbal, nonverbal forms of language interaction; intellectual, judgmental and affective or emotional levels; interacting with a group of people or a community or an organization or at a national level, etc; interaction within a minor or major life-world; entering a variety of modes-of-life like e.g., reading a science magazine, listening to classical music, reading a novel, walking down the street (and complying with conventions for doing that), etc. Therefore, it would follow that complex forms of reciprocity would be engaged in even in situations where simple gift-giving is in evidence. When two people are having a conversation together they also emit clues as to what they are doing in concert… suggesting emotive content, affirmation or non-affirmation of another’s position, alterations in pitch indicating when they have finished a segment of conversation (usually by using a rising tone), indicating that you desire a response to a certain question of some form, etc., etc. Reciprocity, therefore, like textual deposition itself, being found to occur on a variety of parallel levels and areas of the epistemological hierarchy in the organization of intentional behaviour (and not necessarily in complete interpretative harmony). Moreover, such emission occurs as a result of a process of ongoing harmonization realized in such a fashion that resolution is neither perfect nor absent but which may be adequate or inadequate to the demands of the situations in question. Consequently, responses are not necessarily in interpretative alignment with either the emitter or the receiver/s of such apparent information. Therefore, in any in depth investigation into the dynamics and mechanics of a relationship we would not significant gift-giving, the creation and trading of obligations, micro-textual acts of reciprocity either adequately or inadequately emitted and/or responded to, intended and unintended consequences, the environmental impact of those situations, psychological impacts arrived at through reflection and retrospective reflection, etc. predictive expectations being met or not being met or being only partially met, etc. Indeed, a complex soup of responses, counter-responses, etc., that then allows us through representation to form a representational economy in our interpretative appreciation of the same. (125)


Therefore, although simple forms of exchange might or might not be present, a complexity of interaction will be in place whose adequate comprehension demands our ability to seize on the key features of such interaction in such a manner that allows us to engineer the formation of a narrative that can suitably represent that situation under such scrutiny in such a manner that all relevant parties can also share and participate in that narrational formation. That by noting an alignment of certain correlations we are then a position to interpretatively appreciate the nature of that situation through the mutual re-telling of that narrative hat then allows us to enter into forms of transformation that, hopefully, preserve and conserve the value formation resident in such a set of interactions, those interactions that occur between these parties privy to the same narrative (and more or less acting harmony with the same, within that shared sense of narrative). (126)


Given that interaction, say between two friends, must be inter-subjective by what ‘inter-subjective’ mechanism or mechanisms have we in order to account for the same? Narratives. How are narratives arrived at in a mutual semblance of inter-subjectivity? Through alignment. How is this realized? Through an alignment of correlations. A process able to be rectified in a process of re-alignment through re-de-misalignment, etc. I.e., in process of error-correction, etc. I.e., meeting of expectations, making successful predictions, finding ourselves on the same page as the other person or persons, in our being able to perceive our preservation and conservation of our relationships, etc. I.e., through successful forms of valuational formations arrived at through skillfully directed processes of transformation. Thence the practical implications of noting “correlations, alignments and transformations” and the dialectical interplay between these aspects (as dialectical moments of the ongoing overall transcendental suspension a.k.a. as the overall hermeneutic circle of comprehension, etc.). (127)


How does one know that one is entertaining a similar narrative to another person? Suppose two friends have decided to meet for coffee. Without sharing a similar narrative, they could not both be here at this café at the same time, seated at the same table drinking their coffees. It is obvious, they are sharing the same narrative in this regard. The problem, if there were one, is how is this common narrative arrived at? It might take some explaining but I would argue that one way is to see a process of communication has taken place where there is meeting and matching of texts, meta-texts and non-texts; or, i.e., in a simplified form: texts like “let’s have a coffee at such and such a time and do so at this café called C” with meta-textual genres like ‘let’s have a coffee in a café’, etc., and, our drinking a cup of coffee while talking without too much thought about our drinking the same, just enjoying the spontaneity of a conversation at the same time, etc.
 (128)


The very same ‘rules’ that apply to engineering a common narrative also apply, subjectively and inter-subjectively, to the integrated application of various qualities and logical subjects; e.g., a white square… then being painted red, or, listening to a noise that becomes louder, or, recognizing this person as this person with whom I had a coffee with last week as the same person with whom I am about to have a coffee with right now, etc. Surfaces on objects can usually be painted and will already possess a certain colour or set of colours before and after painting; our hearing of noises is described as taking place with a certain volume of sound; we assume people have a certain continuity of identity between our various encounters with them.
 With such an understanding we can then note what attributes cannot be couple up together in the formation of a representative narrative that could then be shared with another party or set of parties. (129)


Now, having dealt with different things that can be semantically integrated in gthe form of a representation that assists in the formation of a narrative, with a potential for communication, we will now ask ourselves how such different attributes are able to be semantically coupled and integrated in that representative narrative. Just how, in intentional consciousness, can a white square be white and then later painted red? To answer this question I have to invoke what I term a treatment-retreatment transformational philosophy where just this type of issue is suitably dealt with. In simple terms we note the rule that when we see something we can treat it as occurring in and on an object meta-level. However, we invoke a second rule that when we think about something then it now takes on a status of meta-level higher by one degree than that of the object level (on which the object spoken about resides so to speak). Let us say this object o has a certain attribute p. When we are thinking about o and p they then take on a higher meta-status, namely, o1 and p1. Now, on the object level we can say there is a certain relation r between o and p, namely, o0 r0 p0. Then, when we think about this object state of affairs we arrive at o1 r1 p1. But, we are essentially thinking about the same thing as that ‘seen’ on the object level so we can say that o0 r0 p0 is basically isomorphic with o1 r1 p1. By basically isomorphic we mean that in the virtual transformation between the object level and the meta-level raised by one degree, and v.v., maintains a certain transformation co-invariance, namely, in the relationship between r0 and r1 we find a certain transformational invariance, namely, R. Hence r0 R r1. It can be shown that when we think about the relations to be entertained within a certain representational narration we do so in one nominative sense and in two denotative senses, namely, in terms of identification, analysis and synthesis respectively. E.g., in building a house we place bricks on top of each other in accordance with the plans of the architect and a house is built up in this synthetic orientation. According to this treatment philosophy the intentional process of synthesis realizes a synthesized whole higher in meta-status by one degree. Of course, we do not enter relational houses except virtually and to imagine our non-virtual entry into a house demands that it be retreated back on par with its object level materials or constituents (namely bricks). In all of this we can see a certain defined set of initials object states, relations between various attributes, a pathway or set of pathways in our treatment of that object state, a relational state of affairs subject to such treatment/s, a pathway or set of pathways in our treatment of that relational state/s, and, a set of retreated objects on par with the original or initial object level in meta-status. In all of this we observe a certain isomorphic invariance maintained over the course of such treatment-retreatment. It is by such a process of treatment that different logical subjects and attributes can be entertained as interacting with each other as long as suitable semantic rules are observed in which forbidden transformations are not engaged. So, normally, we do not talk about round-squares and green-noises, etc., along with current kings of France who happen to be described as bald, etc., etc. So, a white square is able to be entertained because the object square and the object colour white can be entertained because in our thinking about the same we can entertain a relational “‘square’ painted with the relational colour ‘white’”, and, through retreatment find the preservation of an essential isomorphism between the same. Hence the (semantic) difference between the logical subject and its suitable attribute/s can be engaged in treatment and if found preserved in retreatment then allows us to see those relations being preserved and integrated on the object level. The preservation of the invariance found between these dissimilar inputs then allowing us to observe a co-invariance overall. Similarly, if we were then to paint this white square red a similar epistemological process would be observed (in hypothetical or metaphorical terms of reference). (130)


The world is never just transparent and nor it is just opaque! Through perception, frames of reference, genres, habits, conjectures, narratives, etc., we make our way usually without too much trouble (unless we are rather short-sighted philosophers or people with a marked mental illness whose psychosis disrupts their reading of the mental landscape). Only on the edges of our world as lived do we have to change our minds, learn new things, revise old understandings and the like, etc. The medium for this transition or transformation lies in our handling of narratives; be they narrated to our self or also to others (given this potential, implicit inter-subjectivity of narratives). (131)


Given this ability to handle semantic difference between attributes that can meaningfully be co-associated how do we deal with differences that seem to be ontologically non-co-associated from a hypothetical point of view? E.g., how do co-associate intentions with enacted actions (and non-actions), or, current perceptions with remembered perceptions, or, the reality of the current sense of position with aspirations desired in idealistically envisaged terms, etc. In other words, with respect to the examples cited, how are we able to run enactive, representational and aspirational economies. Indeed, how can we run an economy at all given the spontaneity of deposition versus the historical nature of circulation.
 By noting that the dichotomy between trans-cognitive spontaneity and cognitive circulation is not absolute, indeed, is not real in any logically definitive sense! That the continual continuity of deposition contributes to a continuation of the economy and v.v. Or traces are entraced and can then, through re(-)simulation, trace out further traces in their own terms of reference, and so…
 (132)


Given the preservation of an isomorphic invariance in a state of transition or transformation we can then say that a relationship is in place in either virtual and/or actual terms of reference depending on the (ordered) nature of that information. So, virtual unicorns ‘ever’ possess one prominent horn albeit in virtual terms of reference. I forever remain a person who was born in Dunedin, New Zealand. An intentional thinker is able, through a representational economy, to examine the expected consequences of a variety of possible options in behaviour from a certain place at a certain point in time (even from the perspective of another person). An intentional thinker is able to enact actions or non-actions (through the suspension of the suspension, etc.). E.g., I think about raising my right arm and touching my nose with my fore finger on this same hand. But merely thinking about this will not do this for us. In some sense we give ourselves permission to do this act. And I am now touching my nose. Between my ‘envisualization of touching my nose’ and ‘the action of being able to do this’ and ‘the perception of seeing that this has occurred’ maintains an isomorphic invariance if and only if it were the case that I have just touched the tip of my nose with the fore finger on my right hand. So, we can see, that preservation of this symmetry also establishes our appreciation of the truth conditions associated with this event (or rather our interpretation of this envisaged ‘occurrence’). Thus, through establishing this co-invariant isomorphism we must assume that the transition or transformation being envisualized did occur or could have occurred in the terms of reference supplied. Moreover, the meta-truth conditions of the same remain open, at least hypothetically, through a close examination of the apparent truth conditions already through to be evident in that regard. Yes, I must have touched my nose because I also took a photo of myself doing just that at the same time, etc. So, also, in this regard, confirmation of truth conditions also implies the automatic preservation of the co-invariant isomorphism between its potential possibility and the actualization of that possibility (be that expressed as a high probability, or, its acceptance as a factual determination in accordance with the evidence supplied be that memory, textual, observational, consequential, etc.). (133)


Having established how different things can relate to each other let us now establish how we deal with change itself in Existential Relations 401? (134)


Every phenomenal entity or state is subject to change. Continuity is demonstrated when we can show a preservation of isomorphic invariance overall (and a co-isomorphic invariance between any specific stage or particular period of alteration or transformation). So, the caterpillar becomes a butterfly or moth. The seed becomes a gigantic tree. How are we to envisage this ‘co-invariant isomorphism between, say, a tad pole and a frog? Through a continuity of transitions. We can also conjecture a stability of genetic material, some form of morphic invariance given this continuity of transformation and the relative stability of genetic materials, etc., along with the apparent persistence of common functional mechanisms like the constitution of blood, pathways for oxygen uptake, etc. (or, at least, a continuity of transitions where differences can be exhibited). By noting this sequence of transitions or the continuity of more directly observable isomorphic features we then assume that change is observed without an absolute transformation of such informational reconstruction. The baby develops and the child gets older, becomes an adult whilst still remaining the same person through such continuity of transitions/transformations. (135)

Thus, with such ideas of treatment/retreatment, etc., we can now deal with the possibility of change. Let me now examine how change can be engaged? (136)

Let me consider ‘transitions’ as that state of affairs arrived at through incremental transformations that are relatively non-chaotically oriented in overall formation. E.g., a person walking along the street; the child becoming taller as it grows older; the heating of water without getting to boil it, etc. On the other hand, let us consider ‘transformations’ as those changes arrived at through one incremental moment that delivers a form of change that is chaotically oriented overall. This transformational-transition being treated as a occurring over a phase change or change in phase. So, heating water is transitional and boiling water is transformational (in orientation) without making an absolute distinction in this regard given that heating water molecules is a chaotic phenomenon and boiling point is arrived through incremental addition of heat. (137)


In the light of such ideas how is change to be understood in an intentional economy, a representational economy, an aspirational economy, an enactive economy, a consequential economy, an existential economy, etc? (138)


I have argued elsewhere that change is either incremental and non-chaotically redirected and/or incrementally induced and chaotically re-directed although, more correctly we should not make too fine a distinction in this regard given that each moment is itself chaotically induced (either within and/or between so-called moments). Change is recognized in the intentional economy through shifts in phenomenal-phenomenological specification; i.e., changes in time, space, identity, richness in valuation, etc. All this expedited in a representational economy through apparent transformations in representation. Similarly, in an aspirational economy we need to link realism with idealism with pragmatism in order to expedite those aspirations if possible, probable and potentially obtainable. In a consequential economy we examine how different consequential pathways have different expectations in valuational appreciation. Hopefully, adopting and adapting a pathway in an enactive economy that both preserves and conserves such a relationship through an enrichment in modal density, intensity, propensity for trophic iteration, etc. The enactive economy actually overseeing processes of change through processes of enaction be they active action or passive non-action. As stated, change being initiated through suspension of the suspension of patterns of behaviour sketched out in virtual terms then enacted through the suspension of that suspension, etc. Chaotic behaviour realized through incremental inducement arrived at through some form of an incremental approach. (139)


The question that now needs to be asked is how is change to be directed that it assists the person or persons in that relationship? Basically, how is the existentially oriented process of change to be orchestrated?  That the examination of this topic forms the subject matter for Existential Relations 501. (140)


How is change directed that it preserves and conserves our relationships? Through incremental redirection positive behaviour increases valuation in a linear fashion. However, in approaching a point of bifurcation chaotic re-direction will either positive amplify such valuation, negatively impact upon the same or remain relatively neutral overall. For practical purposes let us ignore this last possibility of overall neutrality in valuational formation. The choice then becomes a question as to whether such chaotically induced behaviour is going to positively amplify overall evaluation in the short term, medium and/or long term, or, will it negatively detract from overall valuation through a loss in conservation through a decrease in valuational enrichment, in terms of either identity, value formation and/or functionality, leading to an eventual non-preservation of that relationship? Let me look more closely at what is entailed here. (141)


In Existential Relations 501 we look at ‘relations’, what is ‘existential’ and their ‘conjunction’ in the intention to exercise relatively existentially oriented behaviour in the course of our passage through this World-of-Life as experienced in this world as lived with others given that the mutual dissemination of power is exercised through others as others must exercise their dissemination through us (hopefully, in a mutual fashion likewise). To this end let me examine this topic under the following headings: preservation, conservational enrichment, aspirational economy, motivational economy, the enactive economy, the consequential economy, and, the overall existential economy. (142)

The death of the relationship is realized through destruction realized through perfect harmonization, incomplete and/or inadequate harmonization, absence or death of key parties, and, natural neglect. Obviously, in the loss of a relationship there is an ensuing loss in valuational formation. Valuation taking the form of identity formation (and subsequent modes of identification with ensuing secondary valuational formations), value formation, and function(ality) (in the expedition of identity and value formations). Basically, the destruction of a relationship occurs through either the destruction of that relationship, or, the absence or death of essential parties to the constitution of that relationship. To this ended, as noted elsewhere, perfect harmonization forms the perfect coda to that relationship. A relationship needs to be ongoing to persist otherwise it goes nowhere historically. Like a plant, inadequate resolution of the needs of that plant, through too little and/or too much of either positive or negative factors, will see the demise of that plant. Hence the necessity of ‘watering and weeding’, i.e., giving the plant what it needs and taking away what will detract from its growth; albeit in a balance of those needs given that too much watering, e.g., can be as destructive as too little watering, etc. In all of this too much dissonance or too little dissonance can be destructive of a relationship either metaphorically ‘tearing it apart’ or ‘leaving it to go nowhere’. The absence or death of relevant parties will also extinguish the historical formation of that same relationship. Lastly, without a supervision of the resilience of a relationship its exposure to the natural world will also expose it to natural attrition, decay and death. The opposite of these overlapping factors will better ensure the continuation of that relationship although the birth of a relationship implies its eventual death despite the ahistorical nature of its facticity (as described in its existential descriptor that uniquely identifies that relationships and its relational parties). Although, we can also say, that consequences of existences are never absolutely exhausted, although, again, our ability to read this continuation of history is usually lost to us eventually… like footprints in the sand lost in the tides of time. Still, our contributions to the preservation and conservation of culture/s, e.g., will persist through others (given that our dissemination of power is through others just as their dissemination must be through us, and, this exercise of power has cultural consequences…). (143)


Conservation oversees a relative enrichment of valuation through invoking inter-subjective modes of valuation. Enrichment has been examined under a number of topics of which the more prominent are density of relevant modes invoked, the apparent intensity of such modal expressions, and, the propensity for trophic forms to iterate apparent units of valuational formation… in accordance with current or revized phenomenal-phenomenological expectations. So, a non-virtual apple conforms with expectations even if were to not taste as nice as the simulation of a virtual apple, e.g., when experienced in a dream-sequence, etc. This richness is also amplified in and through the existentially oriented performance of our enacted intentions that mutually promote that relationship in question, etc. Integration, through relational integrity, produces a relational whole greater than mere sum of its parts and greater than the mere fact of a relationship that is not existentially so engaged. This aspect of enrichment being placed under the rubric of facticity to the extent that facticity is amplified, so, too, is conservation automatically amplified, more or less, in direct proportion to such existentially oriented engagement. ‘More less’ in the sense that other parties might not be so existentially engaged as one or more other parties, and, that what is more measured here is the overall existential valuation apparently obtained or achieved. (144)

The aspirational economy has been articulated and examined elsewhere.
 Basically, the successful performance of aspirations need to be realistically based (as to where we start), be idealistically envisage but in a form that is possible, probable and obtainable and suitable as a goal to to be achieved, and, all of this needs to be pragmatically connected through the exercise of small incremental steps that would achieve those aspirations as thematized. I would also like to note that we need a motivational economy to energize the formation and obtainment of such objectives.
 (145)

The motivational economy is metaphorically at ‘right angles’ or vertical to the ‘horizontal’ cognitive nature of the aspirational economy and consists of three moments of positively desired, preferential treated objective/s (if possible, probable and obtainable), marshalling negatively desired emotions re contra-desired preferences, and, de-preferencing non-prioritized objectives (within a framework of the harmonization of the hierarchy of overall objectives and their prioritization). Or put another way, namely, preferencing key preferences (in a preferential hierarchy), noting a desire to avoid counter-preferences, and, de-preferencing other competing preferences (deemed to be less relevant in this hierarchy of preferences). Although engaged in a cognitive format and form the motivational economy necessarily notes affective, cognitive and trans-cognitive judgmental levels of involvement. The affective component is the psychic energy of desire muster for that specific preference or particular set of preferences; the cognitive component thematizes these preferences within a preferential hierarchy, and, the trans-cognitive aspect harmonizes what needs to be harmonized in order to arrive at those desired intentional objective (articulated in those cognitive terms). Just as an aesthetic work of art needs to effectively co-opt the entire epistemological hierarchy (through the successful juxtaposition of emotions, perceptions and ideas, and judgments) so, too, does a successful motivational economy need to suitably muster and harness what will impel an intentional project or program towards its successful achievement of those objectives as found articulated in that project or program.
 (146)

Obviously, the enactive economy needs to be engaged in order to perform those incremental steps that will ensure suitable patterns of non-chaotically oriented processes of redirection and chaotically oriented processes of re-direction that will assist us in obtaining those objectives as articulated in our aspirational economies. Here the person needs to develop those performance skills that will allow them to obtain those goals as articulated in those projects and programs. (147)

In order to properly execute an enactive economy in the light of aspirations, etc., is to run a virtual consequential economy in order to ensure a non-virtual outcome in keeping with the aspirations as envisage. This is done through noting habits, precedents, genres of behaviour, cultural expectations, the existential suitability of various patterns of performance centered around the goals as articulated through the aspirational economy, etc. All envisaged outcomes of sequences in behaviour being screened through an ordered appreciation of the probable valuation that would normally be attached to the same. Such virtual scrutiny also attempting to note possible unintended consequences, mis-intended consequences, etc., and what steps might be needed to redirect the same, etc. Given the articulation of aspirations and the patterns of performance that might better expedite the same prominent pathways would devolve from a tree-like architecture or a set of tree-like architectures as decisions are represented in essential decision trees and, therein and thereafter,
 judged in the light of overall expectations as to the successfulness and suitability of the same. (148)

The overall existential economy giving us an appreciation of past performances, current performances and future expectations of prospective performances. Such evaluations being conducted in virtual and non-virtual terms of reference, and, hopefully in existentially oriented terms of reference… in this existential (and spiritual
) desire to see a suitable preservation and conservation of our relatively more important relationships as we find ourselves embraced in this World-of-Life as we live our lives with other in this world as lived. By ‘embraced’ is meant in a tri-modal sense of embodiment, embeddedness with others as they are with us in our relationships, and, as we find ourselves embanked (in an ecologically relationship with this world to be treated as if our physical ‘home’, etc.). (149)


The important question now arises: how do we determine the potential character of changes in the existential valuation of our relationships? By noting the manner of their engagement. We do this from a pro-relational stance in order to understand how that relationship has been promoted (through preservation and conservation) or de-(pro)moted (through non-conservation, and ultimately, non-preservation). Let me now unpack what is implied through the technical utilization of this term ‘existential engagement’, i.e., ‘existentially oriented engagement (in this process of relational embracement)’. (150)


Much of human existence was, is and ever will be, in complexion, bland. We are creatures of habit and our cultures are based upon that bedrock of what we believe works. Indeed, in this regard, we often proliferate such habits and turn a reasonable thing into something quite unreasonable. But, be that as it may, this blandness is in contrast to the fact that it sits on a spectrum that, on one side, is decidedly evil, and, on the other side, is decidedly good. Both these polarities, usually, are overlooked, more forgotten about, misunderstood, unwisely personified when we do start to think about such considerations. In this regard absolute evil and absolute good are both an illusion, non-existent, a state of affairs that can never be arrived at. In their place we have the relatively inauthentic and the relatively authentic. When the bland moves towards a greater degree of authenticity we can say it is existentially oriented. Conversely, when the bland moves towards a greater degree of inauthenticity we can say it is non-existentially oriented. But, what is this ‘authenticity’ and what is this ‘inauthenticity’ between which we may chose to move towards in the course of our passage through this world as lived with others? Here we have a first clue. We live in a world as lived with others. We have no absolute freedom since our freedom to be is disseminated through others just as much as their freedom is disseminated through us. We may have no absolute freedom but we do have a relative degree of freedom since at any time, hypothetically, we can withdraw our natural right for others to disseminate their power through us, and v.v. This is a negative freedom. However, to advance a certain degree of freedom, despite the degree of non-freedom we have being dependent upon others, when we can disseminate our power through the cooperation of others just as they can exercise their freedom through their dissemination of power through us when they find our cooperation with them. Here we have a second clue, namely, the mutual nature of freedom… that freedom arises for us through a mutual process of cooperation in order to collectively advance our projects and programs. In this mutuality of cooperation, we find a positive freedom. The master who does not care at all for their slave will inevitably lose that slave. The master must look after their slave to some degree in order for that slave to then look after them. Now, we have a third clue, that which promotes cooperation promotes this mutual advancement, to some degree, of the collective freedom to be shared, albeit unequally, by self and others. Here, we have argued elsewhere, that co-operation more promotes this process of mutual dissemination rather than a process of coercive co-option in the redirection of behaviour. How, then, do we instigate an existentially oriented process of mutualization in order to collectively advance our own causes and collectively foster this experience of a more extensive semblance of freedom in our dissemination of power through others and their dissemination of power through us? By promoting our relationships through both their internal and external harmonization of the relatively dissonant as found both within and between such relationships. What relationships do we embrace in this regard? All relationships, albeit, admittedly, in a hierarchy of relevance as found with respect to ourselves and those participants more immediately involved with us. Our collective embracement includes our embodiment/s, our embeddednes/es with others, and, our embankment/s with this world on whose surface we find there is this world as lived. How then can we be ‘existentially’ mindful of this need for a collective embracement that promotes our collective and individual semblances of freedom? By taking a pro-relational stance through opening ourselves up to this being-and-becoming-with-others. In such existentially oriented engagement we become more mindful of what promotes our relationships and what de-(pro)motes our relationships and seek to endeavour to privilege those kinds of enactions that favour the former and de-privilege those kinds of enaction that would favour the latter. And how is such a judgment to be conducted and forever enacted? Through a metaphorical ‘purification’ of judgement itself given that judgment is at the core of all forms of enaction. Through the witting and/or unwitting utilization of the ongoing, overall transcendental suspension as we mindfully appreciate the existential coursing of our stream of judgments as we ever seek to harmonize our understanding of this world as lived with-others, before-others; albeit from a pro-relational stance where, generally, we seek only the preservation and conservation of all our relationships, admittedly, from the perspective of those found to be more important for-us. But, how are we, in all our limited finiteness, able to enter such a realm of infinite computation with a potential infinity of perspectives or dimensions? By tapping into an existential surplus of valuation already to be found in our understanding of this world… as found already to hand. The problem then becomes merely a matter of recognition; recognizing what is already to hand and working to ensure its expansion through this process of existentialization… a process that merely involves the existentialization of the relatively non-existentially oriented. Transforming the relatively bad into the good, the good into the better, and, the better into the best of current practice… when and where if possible and practicable. In all of this observing how such enaction appears to both preserve and conserve the existentially oriented valuation already present in this embracement of our relationships. The core of all relationships being relatively existential in orientation it only behooves us to advance this core health already in our relationships even in those that barely make the grade since their mere continuation in existence implies that something existential must already be in place for that continuation to persist and give life to those relationships, indeed, to each and every relationship as found in and through our experience with-others. How is such recognizing recognition to be recognized? Through a world of experience that has taught us both what promotes our relationships and what de-(pro)motes those same relationships. This body of cultural and inter-cultural experience is a dialectical appreciation of a mass of potentially conflicting principles that through continual social commentary we have learnt to regularize to the best of our current wisdom. Such observations are embedded in our language, law, politics, religious thought and practice, in our institutions and organizations, in our living communities and cultures themselves as we act, speak, sing and dance our way through this world with others, before-others… However, given the inequality of power relations, such institutions can become, and do become, institutionalized… in need themselves of a course of existential treatment in order to again re-normalize their ingrained existential insights into how we make sense, make better sense in our relations with others and in the course of our own endeavours. But, alas, our recognizing such recognition is often overlooked as we course through the blandness of our lives as those that have to toil endlessly toil or as those released from toil are more embroiled in the busy business of this world. A world otherwise found empty of valuation should we stop to reflect upon such diversions, deferments, dissipations, in a dispersal of our existential interest to experience the very existential richness of this world as lived… should this dimension not be seen, overlooked, looked away from… as we chase phantoms, shadows, echoes of substance, bubbles that all too quickly burst in front of us and leave us feeling forsaken, alone, lonely, heavy of heart, downtrodden, perplexed and dissatisfied with a shallow life led in such a lifeless shade. But, we also catch a glimpse, from time to time, of this existential dimension in which, despite our blindness, we are totally immersed. There to be ‘seen’ in a useful comment or helpful deed of a stranger, in a kind word said by a friend, in a truth told by someone we find is hostile towards us but who, in their harsh words, still manages to communicate a truth to us that might hurt us more than all evidence of their hostility. So, let us ask, if we are immersed in this existential dimension how are to experience this realm of valuation that would then allow us to re-value the course of our existence with-others? By opening ourselves up to this intuition that such valuation is already there to be found, discovered, to be uncovered… and in this we already have another clue, namely, this ability to active observe our interaction with this world at large in such a manner that we find ourselves existentially engaging that very same process of interaction in such a manner that this process of re-e/valuation is re-expressed in and through such engagement itself! When every judgment is allowed to express itself, from its own metaphorical ‘point of view’, we then naturally engage such transcendental existential engagement rather than persist in a natural point of view perceived through the lens of an isolated self being exploited by others and/or exploiting others in turn. Now, let it be said, that once we have developed a taste for this re-e/valuated life there is no turning back. Like fish swimming in a sunlit sea of transparent water we move through this world more unaware of this existential ocean of value in which we are fully immersed. How, then, are we to develop this sensitivity to this realm of valuation. Through developing our transcendental intuition by building on what recognitions we already we find we possess. When we wake from a dream we find a richer world now before us even if the quality of the dream was found to be beguiling. When we do a good deed, spontaneously, without thought of self-benefit, we catch sight of this world. When we enjoy the refreshing company of others we are already being blessed in this realm. See the richness of this world; enjoy the sublime; see beauty in that art that is beautiful even if its subject matter depicts the inhumanity of a world obsessed by power in all its non-existentially oriented forms; be over-powered by wonderful music; find success in worthwhile goals; fall deeply in love through a psychic transmutation of the material… in this metaphorical turning of embodied lead into disembodied gold… need I say more? (151)


Existential insights are embedded in our language. “Two heads are better than one!” “A stitch in time saves nine.” In experiential terms we find “A whole is greater than the mere sum of its parts.” In this regard we can take a text with an ostensive reputation for existential insight and, in a commentary, demonstrate whether that reputation is deserved.
 Or, we could in theoretical terms analyze what appears to be implied in existential insightfulness in order to clarify this distinction between the relatively existentially oriented and the relatively non-existentially oriented. To this end let me develop this existential philosophy in order to given such ideas some degree of a practical philosophical foundation.
 To this end let me outline such a framework under the following headings of existential hallmarks, modes of induction (and recognition), and ramifications (in terms of present implications and future consequences). These categories basically mirror theoretical, practical and critical considerations of this topic of the understanding the experiential nature of the existential orientation in relational engagement. (152)


I have defined ‘engagement’ as ‘encountered-recognition’ or ‘recognized-encounter’ with a conjoining of ontological and epistemological orientations. Its occurrence in an economy (intentional, representative, etc.) also implies a tri-modal conjunction of the phenomenal-phenomenological, hermeneutical and existential inputs/outputs in the form of texts (i.e., e.g., classical and non-classical depositions
), meta-texts (e.g., genres and con-textual backgrounds) and non-texts (when textual experience is overlooked in textual absorption
). Now, it is my argument, that engagement is either existentially oriented or relatively non-existential in orientation. To establish this distinction let me articulate the following theory of an existential philosophy, as discerned in my phenomenological investigations, in order to then also articulate its practical and critical ramifications. It being my intentional objective, in this extended essay, to formulate an existential philosophy that could be used to successfully replace misguided neo-liberal attitudes and other forms of misbegotten ideology in the rectification and renormalization of a viable and fruitful political-economy (given that the mere deconstruction of such ingrained dogmatic habits is not sufficient in this regard as previously noted)!  (153)


Theory can be looked at in general and particular terms of reference but applied in 

particular kinds of situations and in specific situations (albeit as essentially represented). In general terms the existential can be defined as a surplus or excess of value that emerges through the relational aspect of a relationship; being the apparent facticity of that relationship minus the apparent sum of its parts. It is experienced as an existential difference whose measure is experienced through its apparent richness of expression (above and beyond the mere input of its relative basis). It is experienced in engagement that is relationally oriented through taking a pro-relational stance. The semblance of the ‘relational’ is not experience directly in cognitive terms of reference but in trans-cognitive, ‘transcendental’, judgmental terms of reference. This difference is realized through the relative successfulness of ongoing resolution or harmonization of its cognitive and relatively material basis (as experienced as a dissonant contest between relative foreground/s and the consonant nature of background field/s). It is realized through ongoing resolution that, in effect, is the existential treatment of the relatively non-existential in orientation. Or, we could translate this by saying it is the ongoing transcendental resolution of the relatively non-transcendental, i.e., the relatively cognitive as it intentionally represents the world to hand. This resulting enrichment of experience realized through such transcendental resolution is enacted through an amplification of modal density of phenomenological modalities engaged, a great overall intensity experienced within the same along with a promoted tropic propensity to reinforce the forms of valuation arrived at therein (just as a non-virtual apple has more modalities engaged in line with hermeneutic expectations, a greater intensity in their reception along with a reinforcement of valuations already arrived at in that same regard, namely, the tasting of non-virtual or so-called ‘real’ apple). Effectively, through the imposition of an ongoing, overall transcendental suspension the transcendental-existential orientation is entered from a pro-relational sense of perspective, i.e., the essential semblance of the relationship itself (as it is presented/represented and re-presented in a representational economy, etc.). (154)


Theoretically, this existential (and transcendental/pro-relational) orientation is distinctly experienced through an encountered-recognition of certain existential hallmarks that appear to stamp that experiential orientation as ‘existential’. These hallmarks fall under the categories of the objective, inter-objective, subjective and inter-subjective. A controversial fifth category could be noted if a theological perspective is accepted, or, if some form of a spiritual interpretation is adopted without necessarily assuming a theological complexion. These same headings, respectively, can also be treated as temporal, spatial, trans-personal and trans-inter-personal (and trans-subjective-inter-subjective). These same heading can be subdivided, provisionally, along the following lines, namely, trans-temporal,
 i.e., spontaneity, simultaneity, synchronicity and relatively ahistoricalness; trans-spatial (or trans-geographical); trans-personal and trans-inter-personal (along the possibility of an imputation of the trans-personal-inter-personal [as expressed through some {chaotic?} sense of the trans-causal]). Ultimately, the pro-relational aspect is metaphorically treated as entangled, holistic, essential, subject to re-self-organization, etc. Now to make sense of these divisions and subdivisions let me attempt to exemplify what is meant through such a scheme (namely, characteristics that deem that type of experience to be existentially oriented in complexion). (155)


Trans-cognitive judgment is also regarded by myself as having six ordered flavours (namely, the pre-essential, essential-aesthetical, de-ontological, pragmatical, hermeneutical and ontical or, i.e., factual). (156)

In the fourth order of the de-ontological one might find that if one were to see a child, right beside you, were about to fall into a pond or well or river or fire that you would automatically stop them from falling in – and in the process witness a sense of spontaneity. If two people were beside this small child and both at the same time saw this child about to come to harm both, hopefully, would automatically rescue that child – and in this regard, we would also witness a sense of simultaneity and synchronicity (with the other person).
 (157)


A group of friends are planning a special occasion for a friend not present and in workshopping various ideas find that the net result, more than likely, was much better than if any one person were to be present would have proposed by themselves. This (existential) excess of value being seen as emerging inter-personally. In accordance with the saying that states “more heads are better than one”. (158)


The deep affection the two lovers felt for each other appeared to transcend space and time. Whereas, in contrast, the affection they had for a mutual associate appeared to them to be present only when they were all together. Fortunately, social media today allows people who feel close to each other to express that closeness in affection by such means and the frequency of this type of event also being a witness to this type of trans-temporal and trans-geographical bond (to that relationship already present as an existential phenomenon to those people party to the same). (159)


On a personal level we can experience all of the above in a characteristically existential manner. In this we can also include intuition where forms of resolution proffer insight generally to be obtained through reflection possessing a transcendental (trans-cognitive) orientation; such reflection as engaged through the auspices of the ongoing, overall transcendental suspension (at root our entry to this orientation [through its resolution of dissonance and psychic re-integration]). (160)


What I am suggesting here is that using this scheme as a template we can re-appreciate our own patterns of experience and discern, therein, when and where relevant, if our own responses were existential in orientation, i.e., pro-relational, etc.
 Or, we could take a text and apply such categories to it in order to determine, when and where applicable, if an existential orientation were already relatively present or not present and to what extent that semblance of presence or absence manifested itself. As suggested this could work either way marking up a text as deposited in an existentially oriented environment, or, conversely, was manifested under relatively inauthentic circumstances. A relatively less authentic textual manifestation, in my opinion, through a state of less integration and integrity, usually being found to be more easy to deconstruct.
 (161)


Therefore, in re-appreciating one’s own deposition of texts we could more critically discern to what extent we have failed to be more existential and/or less non-existential in orientation. To some considerable extent the phenomenon of a ‘conscience’ can also be invoked in this regard. That, having been able to better re-appreciate our own textual productions we can then extend our critical gaze to those productions we are also party to in either an active sense of participatory manufacture (co-authoring
) and/or a passive sense of experiencing those texts made by others that impinge upon us more as a mere ‘reader’ of those same texts. (162)


Recognizing these existentially oriented hallmarks allows us to observe to what extent our induction of an existential attitude has been relatively successful or not. Existentialization is of the relatively non-existential and wittingly or unwittingly involves the promotion of an ongoing, overall transcendental suspension. In this light how do we promote this suspension given that it is already in existence in the trans-cognitive judgment of the intentional formation of the cognitive? By exercising any number of strategies that the person themselves finds through such re-orientation naturally promote the utilization of this suspension whose successfulness will become evident in the recognition of ensuing existential hallmarks whose collective enrichment of existential experience will also reinforce the adoption and adaptation of that sense of re-orientation arrived at in and through such feedback. Such strategies could include deliberate cognitive induction of the suspension through balance, counter-positioning, running parallel propositions, skepticism, suitable metaphorical and rhetorical treatments, etc. Or, through attempting to adopt and adapt a pro-relational stance through exercising a certain degree of transcendental reservation where, through identification with the relationship in question, we attempt to enact those courses of behaviour that preserve and conserve that relationship (as it is found embedded along with all other relationships).Or, by observing an appropriate sense of ordering… by engaging in a phenomenological appreciation of the pre-essential and the essential, taking on an aesthetic attitude, or a de-ontological or pragmatical approach (in a situation that demands a moral dimension), taking on a hermeneutical and/or factual appreciation of that to hand without foreclosing our investigations by taking a prejudicial approach, by exhausting other relevant ways of examining the situation to hand, etc., etc. (163)


In essence, the existential-relationalist will intuitively learn how to take on an existential attitude by reflecting on the successfulness they meet as they attempt to engage these existential hallmarks in modes of induction through strategies of re-orientation that are found to work for them. This semblance of success being a direct measure of the extent they can suspend their own sense of an ego through their identification with the relationship currently to hand (as it is found embedded, etc.). In effect, realizing this orientation through a purification of experience wherein the pro-relational attitude is promoted through the promotion of this ever present ongoing, overall transcendental suspension (at the center of all intentional experience, all trans-intentional experience, all intentional-trans-intentional experience, etc.). (164)


Why (intentional modes of induction and) modes of recognition? For two main reasons, namely, the recognition of the presence of these existential hallmarks as a recognition of the fact that induction has been achieved. The degree to which the former are observed indicating the degree to which induction has occurred in such relational experience. (165)


Why the induction of this existential attitude? What are the positive ramifications of this semblance of an existential re-orientation ostensively towards prioritizing a pro-relational stance (at the relative expense of an ego-related sense of self-positioning and/or an other-related sense of other-positioning [where we attempt to merely act on their behave either through active non-co-option or passive co-option])? ‘Ramifications’ have been defined as ‘present implications (in valuation) and future consequences (in valuation)’. By noting existential(ly oriented) engagement as existential(ly oriented) encountered-recognition/recognized-encounter we can say, given this element of ‘recognition’, that such engagement is insightful and that from such insight beneficial consequences could be engineered to that extent such existential intervention is open to us in that regard. This assumes that such insight is open to a recognition of a viable distinction between positive e/valuation and negative e/valuation along with our ability to intervene in favour of the former along with a non-favouring/disfavouring of the latter. Such intervention also assumes we can run a harmonization of intentional, representational, aspirational, motivational, enactive, consequential and critical-existential economies. So, e.g., such insight needs to positively productive through the aspirational economy where we realistically recognize ‘where we currently are’; where we would idealistically ‘like to be’ given its possibility, high probability and obtainability; and, ‘how we might arrive’ as such a destination. In a motivational economy we would prioritize that goal or goals most valued; suitably ‘value’ the non-failure of obtaining that objective; and, suitably devalue or disvalue, when and where relevant, competing objectives. So, a person might decide to go to university and receive a degree in a certain topic or set of topics and set about it in such a manner that they see themselves as able to apply in accordance with criteria for admission to that university, have an objective that is obtainable, and, sensibly work out how that goal is to be achieved. In terms of motivation they need to be motivated, fear failure, and, able to suitably relegate, when and where relevant, competing objectives  In all of this finding realistically portrayed correlations, finding an alignment between the same in the light of objective or objectives desired, and, making a suitable degree of sequential progress in the form of enacted transformations that assist in achieving that objective or set of objectives as outlined in the projects to be completed within that overall program. (166)


Is it not possible that such objectives could be arrived at without adopting and adapting an existential attitude with its ensuing semblance of an existential re-orientation? Or, what is the point in observing an existential orientation? (167)


In existential discrimination we note an ‘existential difference’ between the non-existential and the existentially neutral. What is this ‘existential difference’ in question here? That noting an existential difference can make a profoundly positive existential difference in the course of our relationships and, subsequently, can make a profoundly positive existential difference in the course of the lives of those parties engaged in that relationship as embedded in this world as lived. I.e., in effect, that this existential difference that makes an existential difference is a ‘meta-existential difference’ and, as such, is to be valued for the ensuing positive difference in e/valuation that would flow from such transcendentally re(-)directed forms of intervention be that on the behalf of that relationship through transcendental reservation or for a less intuitive appreciation of that relationship and its participants through (some indirect form of a principled, a priori-like) recognition for the need for such intervention (which could well be considered as a less intuitive form of transcendental reservation in the light of religious, cultural norms, etc.). That by observing the presence of a meta-existential difference, in the light of our previous research into the phenomenological nature of disciplines, etc., we would naturally be led to ask what ‘non-existential difference’ might also be present in order to connect an existential difference with a meta-existential difference; i.e., develop what pragmatic, hermeneutic connections might exist that what allow us to enable and obtain our reasonable aspirational objectives in that same regard? To this question we might well reply that given that the dissemination of all power is through others, and v.v., that it behooves us to work through the very being of these relationships already more vividly presented to-us through this semblance of an existential difference that is both already present and can be suitably amplified (either orchestrated through positive/non-negative, non-chaotically oriented augmentation and/or positive/non-negative, chaotically oriented enhancement). Hence, in essence, the development of an existential attitude through existential re-orientation has all the hallmarks of a disciplined approach in the refinement of the discipline/s in question currently subject to such adoption and adaptation in the pursuit of those objectives therein defined. (168)


What does this insight into the presence of the non-existential difference (connecting the existential difference with a meta-existential difference) imply? That the development of an existential attitude and its ensuing existential re-orientation must work with the relatively non-existential material already present in order to discern and develop what semblance of an existential difference that must already be present. In effect, working with the core existential elements already present in that act of judgment or series of judgments given that this existential core, arrived at through ongoing transcendental, trans-cognitive processes of resolution must already be in place and in progress for that judgment or series of judgments to persist beyond a mere moment or two. That, that being the case, the (relational-)existentialist can now ‘further’ existentialize that process of judgment by ‘existentializing’ the relatively non-existential. The ‘relatively non-existential’ being both the existentially neutral and the relatively non-existential (aspects of inauthenticity, bad faith, selfishness, egoticity, slave dependence on the other, manipulative tendencies, destructive machinations, etc., etc.). (169)


In effect, I am arguing that existential engagement is productive of existential insight wherein we can promote our primary relationships and, therein and thereafter, directly promote the welfare of those parties entailed in those relationships which, through also being embedded themselves, has the ramifications, through present implications and future consequences, of positively rippling past our more immediate relationships out into our communities, nations and cultures, etc. (170)


What ramifications are entailed in ‘existential insight’? An existential clarification of intentional behaviour. Let me examine what this entails. (171)


Insight is both passive and active in the sense recognition can both inform (our realistic appreciation of the situation to hand) and inform behaviour (both impelling its enaction and directing the same both idealistically and pragmatically
). Thence the critical dimension of existential ramifications given this thematization of insight and its clarification in the application of the same (172)


But given our need to deconstruct neo-liberal distortions of the political-economic landscape and other forms of misguided ideological misrepresentation and replace them with a viable alternative (or set of alternatives) how does the outlining of an existential-relationalism (existential trans-relationalism, etc.) suitably discharge the pressing needs of this brief? Should such a philosophy be seen as just another ‘ideology’? (173)


Given that my exposition is based on an intentional understanding, namely, that the intentional economy is the gestalt relationship between the dialectical focus within a field and a (meta-)field that then, in turn, appreciates this relationship between field-and-focus in a semblance of an associated intentional subjectivity it follows that no one dialectical moment could be isolated from any other given their mutual correlativity. This understanding accepted then it follows that no one dialectical mode can or could be given either absolute priority or absolute privilege. Therefore, we cannot absolutely privilege the orientation of focus which disposes of the possibility of an absolute realism or realistic absolutism.
 Similarly, an absolute isolation of subjectivity is equally impossible and this disposes of either an absolute idealism or an idealistic absolutism. Moreover, any absolute isolation of the psychic background or gestalt field (either as a simple field or as a complex hierarchy of fields) is equally impossible and this disposes of either an absolute pragmatism or a pragmatic absolutism. As a critical philosopher we cannot countenance the absolute extrapolation of any aspect of conscious experience be its locus in pre-intentional (motor-sensory and impressional-affective inputs/outputs), intentional (cognitive perception and conception) and/or trans-intentional (judgment) aspects and levels of the overall psyche. The careful observance of this negative limit produces a critical philosophy in this negative sense. However, existential ramifications also have a positively critical dimension on a number of counts. The witting and/or unwitting utilization of the ongoing, overall transcendental suspension also mirrors the dynamic-mechanics of the judgmental act when suitably reflected upon (through this suspension). This mirrored representation, as expressed through a representational economy, etc., also mirrors the harmonic resolution that produces both that judgmental process in question but also the very relationship, as simulated in experience, that is embraced in that same regard. Such harmonic resolution, when properly addressed also has the power within it, through our experiencing of this existential surplus of valuation, to re(-)direct our insight into that relationship and how our behaviour might be best aligned with the apparent needs of that very relationship itself, realized through insight, as simulated in such representative relational experience. Indeed, this insight is experienced in both passive and active senses of both ‘seeing’ and ‘overseeing’. (174)


Therefore, our ability to be critical can be exercised in both negative and positive senses. In a negative sense we observe the non-absolute privileging or prioritization (in either spatial and/or temporal terms of reference) of any correlative dialectical aspect that might be provisionally isolated in reflected upon experience. In a positive sense we note the witting and/or unwitting invocation of the overall transcendental suspension (as the critical pre-condition for the critical enactment of judgment), representative mirroring of the harmonic resolution that realized that semblance of relational experience, from such harmonization an existential excess of valuation can assist in the formation of passive critical insight along with its co-formation of an active oversight. In effect, the relationship itself, in its careful transcendental(ly suspended) simulation can re-direct behaviour in an alignment with the needs of that relationship in question to find both relational preservation and conservation. Our recognition of this existential enrichment, in the form of existential indicators or existential hallmarks alerting us to what extent such existentialization has occurred should that be relatively the case. Existentialization of the relatively non-existential is to be contrasted with the normal, relatively habitual neutrality of everyday experience or deliberate forms of non-existentially oriented practice. Existentialization also being seen as a process of re-orientation given that even in the neutrality of everyday experience the existential must also be present given that some degree of resolution is in place in order to preserve that relationship in question, etc. Therefore, in a process of metaphorical purification processes of relative existentialization must complement that degree of existential alignment already in place given the ongoing persistence of that relationship in question. (175)


Given our negative and positive forms of critical employment we could say this existential-trans-relationalism (or what other name we might give to this sense of trans-positioning, or transcendental positioning; through the direct or indirect invocation, wittingly and/or unwittingly, of the overall transcendental suspension) does not deserve, correctly, to be nominated as yet another form of ideological contestment. On the other hand, all philosophical formulations, through oversight, political reasons, loss of transcendental neutrality, etc., can easily convert themselves to one more ideology in the marketplace of non-critically constituted reference frames. The continual application of the overall transcendental suspension, in some form or other, should prevent this form of intellectual debasement. (176)


In succinct terms how might we define this (existential) trans-relationalism (given that we propose both a pro-relational stance as well as the critical appreciation of the relationship of those relationships therein discerned in meta-relational terms of reference)? That existential engagement delivers insightful-empowerment through relational embracement! Or, in expanded terms we could read this formula to imply: that a pro-relational, existential engagement (as an existentially recognized-encounter) delivers an insightfully recognized-encounter with empowerment as the present implication and future consequence of relational identification achieved through an appreciation of our embracement (i.e., in terms of our embodiment/s, embedddedness/es with others and embankment/s with the world as lived). That ‘relational identification’ sets us up to directly experience the semblance of resolution being engaged in our engagement with that relationship/s in question whilst empowerment assists us in further existentializing this relationship as well as observing the needs of that embraced relationship for both preservation and conservation. That we can equate the expressions ‘transcendental’, ‘relational’, ‘judgmental’, ‘existential’, ‘critical’, ‘harmonic resolution’, etc., albeit from the transcendental perspective arrived at through the instantiation of the overall transcendental suspension (be that directly and/or indirectly, wittingly and/or unwittingly
). (177)


With such ideas and understandings now to hand how could we present this in a simplified format in order to produce a comprehensible philosophy for public consumption able to both deconstruct neo-liberal inspired ideologies, etc., and replace the same with this vision for an existential reformation of this Contemporary era? (178)


Boiling down these ideas and rendering them into a set of simple ideas fit for public consumption is no easy task and one fraught with misrepresentation and misunderstanding. However, be that as it may, and seeing the necessity for this substitution of neo-liberal ideologies et al with something the public can latch on to, let me proffer the following (dare I say it slogan or) motto: (promoting) mutual empowerment through others. To better appreciate what might be read in this statement and what is implied from an existential and philosophical perspective let me proffer the following background in order to better appreciate its intended significance. (179)


I have stated all along that the dissemination of our intentions is through the cooperation of others be that through co-option or co-operation. The statement the dissemination of power through others is too bald, perhaps too brutal a claim given that the word ‘power’ merely means the relatively mutual enaction of our various individually and collectively arrived at intentions. So, I have substituted the word ‘empowerment’ for ‘power’. Of course, the mutuality of our power relations is never absolutely equal and often there is quite an imbalance that in our Modern and Postmodern societies, in the emergence of the Contemporary era, needs to be suitably reframed in such a manner that exploitation, oppression, inequity, inequalities and so on… need to be progressively rewritten out of the course of daily life as lived with others. To this end I have proposes a second motto or slogan to the effect that we need to eternally observe the ongoing promotion of a re-balanced promotion or re-promoted balance, or we could say re-balanced promotion through re-promoted balance. What is entailed here? (180)


Current neo-liberal ideology, e.g., seems to support the contention that we live, indeed, should live in a world of a Darwinian survival of the fittest of social phenomena. That we should not pick winners and losers, but, on the other hand, reward winners once they have won? At least not detract from their dominance of their associated landscape. But a one size fits all sort of program detracts from the enrichment the world gives to us through a harmonization of difference, diversity, competition, dominance by a major instance of a discipline and its orthodox set/s of discourse, etc. Therefore, there is a deeper need to maintain a range of options rather than just let the marketplace dominate this psychic landscape. Hence this call for a re-promotion of a re-balancing of the relevant landscape in question be it in the world of arts, the world of science funding, the various worlds of business, law, ethnicities, cultures, museums, collecting, publishing, television, film production, education, health care, etc., etc. (181)


As in all human behaviour there are fashions. Around 1900 wealthy collectors of Chinese ceramics were overly impressed by a certain type of Ming production where the pottery imitated cloisonné wares. So popular was this type of ceramic that vases and jars were nicknamed millionaire vases or jars. But tastes change and now such wares, even in the current frenzy for Chinese antiques, realize a much more reasonable price (that one might say, still, is nowhere near the level once reached by the same). Now, the point I would like to make here is that that same type of ware is no more aesthetic or less aesthetic when it was formed. However, given the changing nature of taste it would be wrong to merely support that which is popular now. The market place is a dumb and blind animal and left to its own devices is not going to be evenhanded in its expression of such judgment. Much better to support a diverse world of taste and re-promote that which might need to be re-promote rather than merely promote that which the market is already promoting well enough. By recognizing a diversity of production, a diversity of taste along with the variable nature of fashion, and noting the perverse nature of markets let those who can be prepared to support as general a cross section of the market place as possible rather than concentrating where fashion currently dictates and directs us. And if we cannot be directly influential in the wider ranging support for the current spectrum in arts and crafts let us put polite political pressure on those who are in a position to do so on our behalf. Thence one context for reading this motto as an imperative (let us) “re-balanced promotion through re-promoted balance”. In other words, we better promote a balance in our approach through a re-promotion of this semblance of re-balance, or, at least, a better semblance of re-balance rather than backing mere market winner and discounting apparent losers. All too often in the history of art it is not the merely fashionable that is remembered but those works of art that rise, sometimes quickly and at other times slowly, above the noise of their times to still speak to us today. (182)


This comment allows me to segue into a recent political controversy where (if feels like ‘yet again’) art funding in Australia is being cut by a Coalition government (also at the ‘inappropriate’ time of being just before a general election). Let me first give some background to this time of crisis for the arts; examine various ideological features of this landscape that seem to emanate from neo-liberal tendencies; proffer a deconstruction of such trends; and, attempt to replace such a misguided collection of attitudes with an existential approach that promotes a trans-relationalism. In effect, I am working my way through a case study whose ‘findings, comments and reflections’ can then be applied to a much wider picture. (183)


In Appendix B I have cited, and quoted in part, three articles found on the Internet dealing with this topic from, respectively, the Sydney Morning Herald (Document 1), the Guardian, (Document 2) and the ABC (Document 3). The reader might like to read those articles now before I start to make a series of observations and comments as to how the neo-liberal mindscape is distorting the artistic landscape at great detriment to the same. Or, the reader might prefer to note this commentary first and then read these three documents in the light of the same. (184)


Some obvious observations we can make first. All four articles mention job loses through a cutting of funding. An emphasis on competition… for those that miss out on funding a pool of funds can still be competed for. Not so obvious is the fact that some of that lost funding gets returned through less conventional forms of delivery… as if the government wishes, wittingly or unwittingly, to subvert more conventional forms of scrutiny in how these funds would be allocated. In this regard in Document 1 (S.M.H.) we find:

The Australia Council will announce about $22 million in four-year funding grants on May 16 – far less than the $30 million expected under the cancelled six-year funding program.

Kay said the $105 million cut from the Australia Council in the 2015 budget ($32 million was later restored by new Arts Minister Mitch Fifield) would also affect major performing arts companies, venues, festivals and commercial producers. (185)

In Document 2 we find this subject in the title: 

Budget takes $100m from Australia Council to establish arts excellence program (186)

We are told:

More than $100m will be reallocated from the Australia Council to the Ministry for the Arts in order to establish a national program for excellence. (187)

Then further into this text we find this comment:

“This subverts the long-defended arm’s-length principle and politicises arts funding. Funnelling support to focus on conservative populist programs like festivals, touring and the tried and true, inevitably impacts negatively on the new generation of artists and the small to medium arts organisations which are the engine room of experimentation, innovation and critique. What we need is an investment in the future, not just the past.” (188)

Just what sort of art would the government prefer to be funding? Rightly or wrongly, I would prefer to let the reader decide this point but Tamara Winikoff was reported as saying in Document 4 (S.M.H.):

Tamara Winikoff described the changes as 'alarming'. 

"While we're relieved that there haven't been overall cuts to arts funding, the problem is that this change demonstrates that the minister is going to take much greater control of direct decision-making in relations to the arts," Ms Winikoff said."

"It's alarming that the minister would move to replace an arm's-length body set up to remove political influence for arts funding decisions. Instead he is taking that decision-making under his own control.

"There is an indication in the media release that this is a direct investment into the populist program – not controversial, things like touring and festivals. The concern is that experimental artists and emerging artists, those who are developing their craft, will be the ones who suffer. ​

"Things like touring and festivals. It's indicative of a conservative attitude to arts and culture, relegating it to the realm of entertainment rather than seeing it as a social enterprise which has the capacity to challenge orthodoxies.

"There's no getting around the fact that the minister is taking much more control. He may invest in things that we think are really laudable, we do need to wait and see. It's the principle that's important. If the decisions are being made by the minister rather than the industry peers, you can see the precedent of the arts becoming a political football." 

(189)

This same person above has also noted that this Conservative government has a tendency to favour touring, festivals and big projects, etc., and, according to a speech made by the then Minister of the Arts, George Brandis, she makes the following analysis in a fragment of the submission cited below:
 

By contrast, the Coalition government has no arts policy.

When asked about a Coalition arts policy Minister Brandis

always points to the pre-election speech he gave in

Western Sydney. In this speech, he stated his Party’s approach

which contains the foundation elements of what

he has been implementing since; not so much a policy

but rather a set of six key value statements:

• excellence – this was never defined and still isn’t;

• integrity – favouring “art for art’s sake” and art not

being “mendicant to other public sector priorities”;

• artistic freedom - “the arts should never be the

captive of the political agenda of the day”. Was he

being ironic?

• self-confidence - as a well as promising to re-establish

the Australian International Cultural Council to

promote international touring, he said, “while the

Coalition will always encourage the telling of

Australia’s stories in Australian voices through

the various artistic genres, we understand as

well that our great artists and arts companies are

and should always be significant contributors to

and interpreters of the international repertoire

– in particular, the great classical works and artistic

movements which have shaped and defined

Western civilization.” It is this preference that has

been used in the new funding model to privilege the

major arts companies and their interpretation of the

traditional artistic canon;

• sustainability - “funding should be structured so

as to encourage commercial success” and there

is “an increasing role for private philanthropy in

supporting the operation, in particular, of performing

arts companies”. This seems to be code for

investing in art that will be self-supporting and thus

justifying the diminution of government support;

• accessibility - “popular taste….funding decisions

should take account of the willingness of the

beneficiaries to present art which is accessible

to and enjoyed by the broader public.” Brandis

seeks to shift greater focus onto regional arts “to

make the arts accessible to those who are not

necessarily among the ‘arts establishment’, but

whose appreciation of the best in our culture

is not inferior to that of those who are.” This is

included as one of the main criteria in the new NPEA

guidelines. (190)


In this text just quoted we can also see a number of other neo-liberal attitudes such as this need already cited for competition. An emphasis on self-funding and eventual self-sustaining fund raising being another. Perhaps if government itself were to follow this neo-liberal refrain we would no longer need to pay our taxes and, in the process, have our politicians finance their own way through the Parliament replete with all the wonderful subsidies and benefits they currently have extended to them at public expense (which, for the record, I do not begrudge in the slightest. We expect our politicians to be and remain in the public domain after their time of service and such an overall expense should be reasonably covered). (191)

In this same submission the author also sees emphasis being placed, by the government, of a conservative tenor, upon the more ‘accessible’ forms of art with the implication that only the masses really know what they like and what they ultimately will be more prepared to pay for, and, therein and thereby, assist that art form in question on the road to becoming more self-sustainable. (192)

We might also be experiencing here another strain of cultural prejudice (of a Protestant Christian complexion and background?) that regards art as both ‘frivolous and something better to be minimized if it cannot be completely avoided’. In contrast sports funding can be given without feeling ‘guilty’ since it contributes so much to a more healthy society (even though more sport is watched rather than being participated in?) (and on balance cultural venues are more than likely to be twice as well attended than spectator-oriented sports event).
 (193)

In reflection on these observations, and others, what can we say? Once we understand the general nature of neo-liberal ideology it becomes obvious that this is the type of language being used to address the ‘problem’ of arts funding or whatever else is unlucky to be reviewed through that type of distorted lens. We get bizarre terms like so-called ‘efficiency dividends’. How can you call the cutting of money from cultural projects an ‘efficiency dividend’? A better set of descriptive terms might be ‘gutting’, the ‘smashing of cultural expertise’, the ‘stifling’ of talent; especially younger talent who are often more deprived of being able to make an entrance into the world of their chosen artform, etc. Then, we see being trotted out this need for competitiveness. If a theatre group or a dance ensemble or a publication house has been going for decades why should they have to compete at all when it is obvious they must have formerly been doing something right for them to have survived and adapted to changing conditions over the many years of their existence? But, no, if an arts group get their funding knocked back they can still compete for a small slice of the funding left to be handed out. The primary purpose of an arts group is to perform in their chosen artistic niche, not to fill out submissions to keep a bevy of bureaucrats busy when, I am sure, their talents would be better spent elsewhere (and in the process, reap an immediate efficiency dividend through doing so). So, all pervasive is this insidious and skewed way of seeing things that one wonders if even the minister for the arts know what they are actually doing? A gutted civil service cannot be of much help to them. Then one minister moves on to another area of psychic demolition and another one steps into their shoes… using the same discordant clichés. Moneys are cuts, then, funds are partially re-diverted back; funding bodies have their names changed (sometimes using Orwellian-like language); more transparency is lost in the continual trashing of conventions… and we are left to wondering how the world of the arts could survive at all in this demoralized Darwinian landscape that would make the world described by Kafka look quite ordinary and commonplace? (194)


I hope you don’t think I am being too dramatic in my assessment. Let me quote a few more memorable lines from these four documents that, I believe, offer a realistic assessment similarly arrived at in a sea of documentation as to the anxieties of this sector whose work is being seriously belittled and undermined for no rational reason other than a mindless conformity to various discredited formulae as to how a country should be run and its finances non-mismanaged. (195)

Document 1 (SMH):

"The competition for project funding will now be fierce as there will be a compounding of companies vying for project funding – a pool of funding which also has been reduced," (196)

And…

"It's a really competitive round. I've heard maybe 80 of 300 applications will be successful," she said. "That's not great odds." (197)

Document 2 (ABC):

The arts minister, George Brandis, said these programs “will make funding available to a wider range of arts companies and arts practitioners, while at the same time respecting the preferences and tastes of Australia’s audiences”.
 (198)

And…

Brandis’s statement assured Australians that the lower level of funding for the Australia Council would not lead to any reduction in its funding to the 29 major performing arts companies.

Funding for the National Gallery, the National Portrait Gallery, the National Museum, the National Library, the National Film and Sound Archive and the National Maritime Museum will remain roughly at previous levels.
 (199)

From Document 3 (Guardian):

Kath Melbourne, executive producer of Sydney-based physical theatre company Legs On The Wall, told PM the Australia Council for the Arts had rejected their application for ongoing funding.

Ms Melbourne said the news was “gobsmacking” for the company that has been operating for over 30 years. (200)


And…

"This will have flow on effects right across our industry to our major companies, to our commercial companies. We're particularly concerned about losing our creative and technical talent who may be forced to go offshore for work or career development opportunities." (201)

From Document 4 (SMH):

"What we can see here is a grab here for the Australia Council budget to be administered on a personal whim, without any explanation, or any peer review."

In a media release Senator Brandis, said: "Arts funding has until now been limited almost exclusively to projects favoured by the Australia Council." (202)

And…

Fairfax Media requested comment from Mr Brandis but his office said he was unavailable on Wednesday. It did however provide further details about the new funding body, saying: "The purpose of the National Programme for Excellence in the Arts
 is to expand funding to artists and arts organisations who presently are unable to secure funding through the Australia Council.

"As a result of this programme, more Australian arts practitioners and organisations will be able to pursue their creative endeavours."
 (203)


Once a neo-liberal attitude is exposed, i.e., pointed out and recognized, what should we do next in order to engage with this text, with the people that would manufacture that type of text, with that audience that might uncritically accept its natural authority given that it is an instance of a major discourse operating in its associated disciplinary field? My previous answer to just this question was to deconstruct it(s authority) and replace that type of discourse with a more existentially oriented sense of re-positioning (without setting out to merely replace one ideology with another
). In the goodness of time, no doubt, this type of philosophy will find a definitive sense of nomination. In the mean time let me continue to call this existential re-positioning an ‘existential relationalism’ or a ‘trans-relationalism’ or a (taking a) ‘pro-relational stance’, etc. (204)


How is a culture to find the creative space for real innovation, across a broad front, across a range of spectra, if the focus of governing economic activity is subjected to the ongoing damage of such persistent interference and competitive disruption. Without a doubt the devastation we see in the field of arts funding is repeated and replicated in a number of other fields from demands, e.g., that scientific research only concentrates its efforts on work that will quickly pay for itself to the outsourcing of the civil ministries to a privatization of both education and heath, etc. (205)

Consider, again, carefully this criticism of this type of attitude expressed by an observation made by a former CSIRO employee. Would that scientific research agency have done work on the collesis virus that reduced rabbit numbers in this country to a more manageable level if there were an insistence that this research should pay for itself.
  Could this organization just ask the farmers to pay up front for the number of rabbits killed be those numbers tallied or projected? Yet, at the end of the day, a great public good was created that benefited not just the farmers but the entire country. If short-sighted neo-liberalists were running that august institution such research would not have met their criteria (of directly paying for itself)… and just would not have been funded. Only with a return to common sense, or in the face of an actual crisis, might such a program have been started, or, more likely, re-started, given these cyclical fashions in bureaucratic interference. (206)


Now, let me take up this specific question again, is there an integrated discipline of political-economics that cannot be reduced merely to politics, on one hand, and, economics, on the other?
 I would answer that we do have such a discipline that straddles both of these disciplines and yet can be located in neither. In the next section of this extended essay let explain why I think this to be the case. (207)

2.    The Dialectical Interaction between the Political and Economic Spheres, etc.


I can make this point two ways, positively and negatively. In the latter it would be enough to demonstrate that this disciplinary field could not be reduced to either the political sphere or the economic sphere. In positive terms we could demonstrate how this nomination emerges from and cannot be reduced to these two spheres, but, also, not just from these two spheres alone. That, in many ways, this political-economic sphere of influence is symbolic of a whole host of inter-disciplinary interactions; e.g., political-legal, economic-legal, political-media, economic-media, political-education, economic-education, and so on and so forth, dealing with a host of other cultural institutions and customs from the medical sphere to the building of homes, from the arts to the sciences, etc. My examination of the neo-liberal-like interference in arts funding being a case in point since this type of interaction can be neither reduced to politics nor economic, or, for that matter, to the organization and performance of the arts per se (given that this type of interaction is often more of a wasteful misuse of time and resources; that hinders the very functioning of these organizations and the execution of their projects and programs given that they have to bureaucratically compete for funds which, ideally, is not and never should be a central aspect to their core business).
  (208) 


‘Political-economics’ as a relatively unified topic
 it examines the relationship between political institutions, the legal fraternity and economic processes, etc., and, being an examination of this interaction could never be reduced to any one disciplinary input. As a social science it explores the implementation of policy in a particular type of political system and as such will compare apparent intentions in the formation and implementation of policy, expected consequences, intentionally realized consequences, mis-intended consequences, unintended consequences along with the non-intended consequences of events outside the control of such engineered interventions. Since it is centered in this interdisciplinary space between a number of disciplines such as politics, economics, etc., it cannot be reduced to any one discipline. Therefore, given the open range of this interdisciplinary discipline it could not possibly be reduced and interpreted or written off as merely belonging to the political sphere or the economic sphere or any other sphere of contributory influence. (209)


Moreover, given this aspect of policy formation and implementation, it follows that the range of this topic must emerge from such an interdisciplinary mix beyond the scope of politics, economics and all other manner of relevant inputs such as disciplines concerning law, medicine, education, cultural expression, defense, transportation, infrastructure, diplomacy, trade, etc., etc. (210)


Now, given this interaction, it must also follow that the complexion of this hybrid topic must find some form of integration and integrity through a resolution of such differences as found to arise within and between such contributory disciplines and within this overall sense of a discipline itself given that its existence, as an object of study, arises through the very resolution of this ongoing semblance of a resolution. Just how does this process of integration arise and what are its ramifications? (211)

3.    Emergence of the Trans-Relational Integrity of the Political-Economy


Relationships are forged through processes of exchange. One might think that the more tangible elements of exchange mechanisms would be different in different disciplines, but, given the ubiquity of politically inspired promises in acts of governance, policy formation, etc., money, costs and prices, etc., such elements can cross such boundaries. Rather, it is the distinctive fashion these elements get utilized that marks out the distinctiveness of each relatively different discipline. With this insight how might one delineate the distinctive phenomenology of the political-economic sphere? (212)


First, let me explore the nature of exchange mechanisms given that, e.g., obligations make up a considerable element in all disciplines.
 Let me take a simple example of a discipline and then extend this analysis to the disciplines of theology, philosophy, politics and economics. (213)


A shoe shiner may suffer little digital disruption but, instead, be subject to the disruptions of fashion when people prefer to wear sandals, runners and similar. They have a 

Non-complex business philosophy, namely, for a small outlay they put themselves into the market to shine shoes for a small fee and hopefully an accompanying tip. If enterprising they may hope to win customers that return to avail themselves of this service. Perhaps offering other services like selling maps, shoes, non-alcoholic drinks, etc. What are the exchange elements in the relationship between the shoe shiner and their customer? Well, we would require shoes to be cleaned and polished, an adequate performance of this service, that payment be made for the same; obligations being held in regard to the former. We could say that there would be a mutual discharge of these obligations if the shoes are shone, the customer is happy with this service, and, the shoe shiner is happy to receive due recompense for that service. In this economy obvious obligations are discharged through the conversion of the act into a form of recompense, i.e., payment. An overall economy consisting of such events that find successful conversion. No shoes to clean and there would be no economy in this regard. People with little or no money would mean no customers. Dissatisfaction with the service could mean a loss of regular customers as well. The service provider and the customer also need to interact in a non-economic sense by engaging each other in a civil manner, indeed, in a spirit of mutual recognition although that might not apply to all providers and customers (but is one ingredient that could foster or hinder the continuation of that service).
 (214)

In essence, we have here a simple model for understanding exchange mechanisms. Noting that the meeting of obligations converts the same within a relational event and sees out its discharge and termination through such compete conversion, and, the overall economy consists of the non-reducible, emergent consequences of the sum total of such events. We might also add, that economies, at the level of the relational event or the interactive system of such events, are also continued though processes of deferment, delayed or incomplete or asymmetric acts of conversion, etc. E.g., with respect to our shoe shiner we might find the following. A regular customer might find they actually have no money on them when they go to get their wallet (perhaps having left it at home or it just having been stolen or inadvertently lost, or, just having no cash within). The shoe shiner may well tell them to pay the next day when they go past or the next time they need to have their shoes cleaned. The same person without money to hand might say they will be heading of to the ATM and will pay them when they come back from lunch (as an instance of delay). Or, inadvertently, they may have had insufficient cash on them and the shoe shiner says that is not a problem as the amount they have is sufficient. Or, in reverse the client gives a bill that is slightly higher than the cost of service and tells the shoe shiner to keep the change. All in all, the economy is that system that consists of such events regardless of whether each of those events be fully converted or deferred, delayed or asymmetrically discharged, etc. (215)


How might we classify these element of exchange (in provisional terms of reference)? As approximately tangible or intangible, direct or indirect, overt or covert, non-converted or converted, (and where conversion is) symmetrically discharged or asymmetrically discharged, (etc?). E.g., let me exemplify this ad hoc list. Paying cash for a product or service versus an obligation to perform a certain commercial act, and, the making of the payment for the same; we could give someone money to buy something on our behalf or to act as a ‘donation’ and by such indirect means disguise the true author of such an event; promise to make a part payment now, say as a deposit, and pay the rest when completing that transaction. (216)


Transferring our sight to more complex disciplines how might we analyze the theological discipline (from this meta-theological perspective as an engaged economy between the imputed presence of the Divine in some form or other and their devotees be they professional or non-professional disciplinarians, members of a congregation, or solitary worshippers, etc?)? That such Divine-non-divine interaction is imputed, necessarily regarded as two-way (in order to comply with the definition of a relationship), and, consist of tangible and/or intangible elements of exchange, etc., in an environment of promises, obligations, the perceived, apperceived and/or imputed conversion of the same, etc. The reader is best left to think through their own examples in this regard (or to supply or examine ‘counter-examples’ that would suitably deconstruct the viability of that sense of a relationship or set of relationships given such a prior defective understanding of relational engagement). (217)


In the discipline of philosophy, we might say, in the light of the central condition for truth determination, that a philosophical economy has certain obligations to suitably demonstrate in order to maintain a relatively viable philosophical economy. Unresolved contradictions, incoherent accounts, non-suitable systems, etc., being indications that philosophers are not correctly doing what they say they are actually supposed to be doing even though such a mission cannot be exercised in a perfectly suitable format and cannot escape criticism be relevant or near irrelevant (and potentially illogical). (218)


In politics we have the proffering of promises, degrees of trust and goodwill, embryonic formation of policies, the exercise of obligations, the evolvement of responsibilities, etc., and, the devolvement of other suitable factors that influence our oversight in the mutual(ization of) employment in the dissemination of power by relevant parties within that political locality or electorate or the nation, and, between nations, etc. (219)


In the economic economy we are usually interested in an ongoing ability to refinance the costs involved in our economic projects and/or programs; i.e., maintaining their preservation and conservation through at least finding a nominal degree of financial support for all relevant costs, etc. (that aid and assist these twin pillars of preservation and conservation since a lack of conservational conservation will inevitably lead to an eventual sense of non-preservation of that relational system in question). (220)


In the light of these observations and comments how might we observe the political-economy and discern, therein, this hypothetical imputation of disciplined integrity in the employment of its characteristic modes of exchange? (221)


In politics we have promises hopefully converted into suitable policies. In economics we have the enactment of policies whose intervention is able to find a cost-effective mode or set of modes for ongoing employment be that in a certain period of time or over a longer, open-ended, indefinite period of time. In political-economics we have policy formation, policy implementation, and policy assessment and/or re-assessment (and decisions concerning the actual intervention/s envisaged by such policies). We could say that the political-economy begins with political promises and ends with economic interventions (in some form or other) circumscribed by legal requirements (when duly observed), etc.
 Let me spell this out with more detail. (222)


In reflection we might say, with good reason, that exchange taking place in a political economy is centered in policy implementation assisted by policy formation and policy assessment/re-assessment. The consequences of this enacted implementation (through implementation and/or non-implementation)
 are the direct consequences of this enactive process along with consequential fallout co-occurring with the same, namely, further direct consequences, indirect consequences, mis-intended consequences, unintended consequences and non-consequences (the latter be those inputs completely outside the terms of the intentional field of involved in that enactive process of intervention). ‘Further direct consequences’ are the direct continuation of processes initiated through such enacted interventions (be that through action and/or non-action). Interestingly, we also need to take into account indirect consequences that occur, like unintended consequences but cannot be directly reduced to the same. So, e.g., resistance to antibiotics is an unintended consequence of the use and misuse of antibiotics and occurs after a window of opportunity closes when that antibiotic starts to lose its general efficacy. In contrast, e.g., in response to the neo-liberally inspired use of downsizing, redundancy or realignment, etc., staff morale would be expected to immediately suffer and be reinforced by other adverse neo-liberal practices. I would like to refer to these flow on consequences as indirect. Again, e.g., a government policy to severely cut the number of civil servants in a small town could well reduce the viability of that town to support a range of necessary services desired in a viable urban center. Sudden shifts in policy setting, through implementation, disrupting the economy of that urban center which could then lead to an increase of unemployment, etc., which, in turn, could be a greater drain on the economy through an ensuing loss in taxation, etc., than that supposed to be raised through this so-called efficiency dividend. Such short-sightedness not taking into account a full cost-benefit analysis that should have signaled a need for a critical re-assessment of those policy formulations its settings in the first place. Hence this need to assess consequences as well as indirect consequences, unintended consequences, etc. In reality cost-benefit analyses are usually too limited in their terms of reference as well as avoiding the relevant qualification and provisional quantification of a well-ordered analysis that takes into account all ordered types of value in a suitable representation of its cultural-ecological setting situated within a suitable appreciation as well of the parameters of all relevant local-global forms of interaction. Often politicians are keen to observe only the political ramifications of changes in political policies without attending to the flow on of all relevant consequences from direct to indirect, from mis-intended to unintended, from local ramifications to global ramification all within a comprehensive appreciation of an ordered valuation formation (in terms of identity, function and value formations, etc.). In some respects, observing a balanced approach using a refinement of conventions and institutions already in place would more likely make for a better process of reform than the so-called ‘reforms’ that all too often too ideologically extreme that eventually end up benefiting nobody. In this regard it might be best to leave policies with some degree of interpretative leeway or replete with adequate qualifications. Moreover, policy changes need to be owned by those who are going to be affected by them… and their inputs should be duly appreciated and critically instituted when and where relevant. Good ideas (and/or policies) need to properly explained as well as being properly implemented and, then, subjected to rapid, critical re-assessment and duly modified, when and where necessary, in consultation which these effected stake-holders. (223)


Therefore, let us note that policies are the ostensive central element exercised in exchange processes operating within the political-economy along with the ensuing direct and indirect consequential forms of ensuing transformation that issue from such re-directed processes of intervention. Thence this distinctive and differential understanding as to how the integrated political-economy apparently seems to operated. (224)


Now we must ask how a neo-liberal approach to policy formation, policy implementation and policy assessment/re-assessment, etc., is best deconstructed, and, how a program of existentialization, through the taking of a pro-relational stance, might be able to replace such a destructive approach in intervention by noting how the organization of intervention in a political-economy should be better instituted? (225)

4.    Existential Re-Direction


The continuation of any process, convention, organization or institution, etc., is an indication that something, to some degree, must be working; i,e., operating with some measure of a pro-relational existentialism. Existential transformation, in working on the relatively non-existential, must be centered on such core authenticity as it is found to exist in that subject to such attention. As I have noted elsewhere, even slave-masters must take some care of their slaves lest they get sick and die on them, etc.
 On the other hand, this core-authenticity may well fall short of standards that might be envisaged by someone with a greater sense of vision or duty, and, duly stands in need of a process of rectification in some form or other. A dictator may be ‘doing good things in their county’ but if they are also the prime author of unnecessarily inflicting political grief and pain on any section or sections of their population, or any other population outside their political domain, then the non-existential nature of their political enactions deserves to be rectified and renormalized by all means that justify that political end seeking such political redress. But this is an example of the authentic need for an extreme response in this regard to restore political normalcy. However, this approach applies to all our relationships. Indeed, we could say that all relationships deserve to be existentially reinforced just that some relationships stand in greater need, and, some relationships will produce the dividend of a greater sense of a mutual benefit with less effort. Hence inviting a complex response in order to maximize this investment of our psychic resources. This broad perception of ‘need’ is first directed naturally towards those relationships that stand in a closer proximity to ourselves and the greater benefit to be obtained by all the parties privy to this proximity, but, also, there are those relationships that would greatly benefit with minimal existentially re-oriented inputs for all parties related to such an existential transformations. Then, there are those less proximal relationships that still reflect upon us and which also deserve to be re-confronted and re-engaged either directly or indirectly. Such situations may or may not have a(n adequate) political dimension but such a dimension sometimes deserves to be co-opted in order to be instrumental in overseeing such re-existentialization. Intuitively we can learn how to expend our psychic resources in order to maximize this complex response to this perceived need for a re-existentialization of our world through co-opting our own processes of enaction and the enactive processes of others since, as I have stated, almost as a continual refrain, the dissemination of power is only through others. To this we should add that only the mutual empowerment of others can promote this process of re-existentialization of the relatively non-existential along with the mutual benefit that flow, that certainly overflow to all related parties be that directly or indirectly. (226)


How should we situate ourselves in this world with-others? Through existentially oriented embracement. I.e., embracing an overall existential attitude through invoking an ongoing, overall transcendental suspension that is to apply, in a balanced manner, to our own and others sense/s of embodiment/s, our embeddedness/es with others and our embankment/s with the world at large. We should not overlook that we embodied in this world, and, that others, equally, are also embodied in this same world as lived. Through such parallel empathy we can look out for each other and help each other as our relationships seem to ‘call us’ in this regard. Could you walk past a person who was obviously starving… without helping them find a meal? Then, we should note that just as we are immersed, embedded in a sea of relationships, some of which are more proximal to us and some of which are more important to us, so to is this web of relationships a fact for others from their own point so of view. In this world wide web of relationships, we all stand in a relationship to each other; be that directly or less directly through others. Furthermore, we should also treat our embankment upon this world as trove of treasure that often can be renewed for others and others that come after us… rather than the mere finite exploitation of the same purely for our own ends. Indeed, it is surely our duty to leave this world a better place for others than as it was found by us to begin with. Hence this concept of embankment where we need such support that the world offers us but also as a repository that needs value to be banked within as well. Thence our existential embracement through an existentially engaged balancing of these three aspects of embodiment/s, embeddedness/es and embankment/s. (227)


The intuitive semblance of the existential flows from our interaction with others when we adopt a pro-relational stance by invoking our existentialization of those relationships being currently called into question. What does our understanding of this relationship seem to be saying to us? The hungry person needs to be fed. Then we should feed them in a manner apposite to the nature of our relationship with them. Merely giving money to a very hungry drug crazed ice addict would not be an appropriate course to adopt. Calling the appropriate services might be more caring. So, we try to attune ourselves to the relationship, metaphorically observe what the relationship in question is telling us, and, then, proffer an existentially oriented response that seems in keeping with the nature of that relationship. In a careful reflection upon our ensuing actions and non-actions we should find some form of authenticity will stamp as such the representation of those responses that truly arose to the existential nature of that relationship as it seemed to call us to respond. (228)


Earlier I said our program to confront neo-liberalism et al, that is currently distorting the relational nature of our political-economic world, across every sector, was to first deconstruct this major discourse and its apparent allies, and, then to re-existentialize what is left through the suitable adoption and adaptation of an existentization ensuing from a pro-relational stance. In my recently arrived at understanding merely doing the latter would automatically deconstruct the former! Let me demonstrate how this process of automatic deconstruction would be realized. (229)


One way to do this is through a sensible rectification of the language and then to treat it through a sympathetic relational lens. To demonstrate this overall approach to a re-existentialization of the relevant intentional landscape let me return to the vexed subject of arts funding.
 (230)


In Document 2 (Guardian) we note the use of the term ‘efficiency’ or ‘efficiencies’ as promoted by the government in a bizarre form of political-speak. One might assume that if, suddenly, there were no arts organizations at all to be funded then the government could well pronounce a maximum efficiency saving of one hundred percent. Seen in this light we see what nonsense is being spouted through such technical language. Indeed, we could apply this imperative for maximum efficiency by applying the same absolute de-funding across the board to the field of the sciences, sports facilitation, defense spending, pensions the funding of hospitals and education, etc. No more budgetary deficit, indeed, no need for a budget! Which leads us to ask what the raison d’être for a budget is? Why, for what political reasons, are there all these miscellaneous items in a budget in the first place? (231)


For the simple reason that there is a political demand for them. There is also an implicit recognition that many of these political imperatives
 cannot be realized through simple market mechanisms. The government, or some other form of patronage, needs to step in to foster such projects and programs. So, that being the case, why then does the government give with one hand to then, often in another government, take away what was being ‘fostered’ previously. If we were to place a pot plant on a balcony ledge, put there because we find an enjoyment in looking at it, and, then, at some time in the future, we were to say to it “you are now on your own. I am now no longer going to water you and feed you with dynamic lifter in the Spring. May Nature now look after you.” Any person observing the eventual consequences of this neglect is not going to think very highly of my gardening skill. Or, raising the stakes, imagine if that pot plant were, instead, a dog. That dog is dependent upon our care and attention. If I were to treat that dog with absolute neglect, in a similar manner, it would be right for people to quickly call the RSPCA. How caring is a government that foster an arts organization one year, and, then completely neglects its funding, for no obvious reason, in the next other than to state it is has garnered an ‘efficiency dividend’ by doing so? In this light the wholesale promotion of the use euthanasia could also be mistreated as an ‘efficiency dividend… by claiming the money its saved by not having to treat the terminally ill, or, even the merely sick? OK, I am dramatically extending an analogy but, surely, the point does survive that what we elect to foster should be continued to be fostered until it were able to stand, metaphorically, on its own two feet. Of course, our children are fostered and, then, hopefully, we can send such fledglings on their own way into the world. But children with severe handicaps most likely become adults with severe handicaps and we don’t normally release them to fend for themselves. The arts, like sciences, hospitals, education, pensions, etc., are seen as ‘public goods’ that need to be in place for a more enjoyable world. No mere market place is going to institute such projects and programs unless prompted by the government and public that there is also a need for such institutions despite their inability to create a growing profit year in and year out. But, thankfully, to some extent big business does support such community programs and the government might better signal and better emulate its support for such charitable pursuits. In this regard the Coalition has mistreated many arts organization that have survived very well on minimal government handouts and their having to successfully work within the restraints of inadequate budgets. In this regard we could quote the maxim ‘that we should stick to our core businesses’ and, likewise, ‘that we should allow such arts organizations to stick to their core business of performance in all its artistic variety’.
 (232)


The sign, the evidence, of a progressive existentialization of the marketplace is its mutual enrichment in all senses of that expression. What de-enriches this world, more likely, is not existentially oriented. Our access to the arts is one form of this enrichment. Along with better infrastructure. Better hospitals and allied medical services is another. Education funding that tries to give all children better and equal access to education.
 And so the list goes on. However, through mindless downsizing and euphemistically so call ‘re-alignments’ we are presented with a society that will experience progressive de-enrichment of the overall cultural space. Admittedly, we must cut our cloth to the diminishing revenues that governments around the world, for a variety of reasons, are equally having to experience. However, how we approach this problem of the budget is not best addressed by simplistic slogans and facile promises made by governments desperate to stay in power, or by potential governments that desire to take power, rather, we should address this situation in a more holistic long-term perspective. How does an existentialization of this perspective assist this goal of a so-called ‘living within our means’? For a start, not by taking a superficially oriented financial approach to ways of saving tax derived dollars and making these deadly efficiency dividends. Many arts organization, in reality, are employment agencies where artists often both get a good start in the artistic world and a credible form of employment rather than having to depend on unemployment benefits. Even if they were to get some assistance in this manner it could be said, rather unfairly perhaps, that they are authentically working for the dole rather than being laid off and then fed through some bureaucratic institution that insist that they do some form of contrived work at less than the minimum wages that may well deprive a genuine person of doing such work. If society offers ways for the unscrupulous to exploit people they will do so as witness the scandal in Australia over underpaid 7-Eleven workers, or, vocation educational scheme (associated with VET) that, often, were little than fraudulent money-making schemes, etc. Or, again over the mooted idea of so-called rather artificial ‘internships’, whether subsidized or non-subsidized, which, in a neo-liberal environment, is bit like offering an alcoholic (employer) a free drink in the early morning, indeed, every morning! (233)


People are demanding of their governments more services and not less. In this light people are prepared, unlike many a politician, to pay a greater level of tax as long as that extra revenue is suitably utilized. Taxes need to be more progressive and less regressive. Subsidies should be spelt out as to why they are needed, given a schedule for their –winding down and then redirected into areas that proffer a greater level of meaningful employment. Shortsighted forms of policy evaluation should be exposed! How can we claim a so-called ‘efficiency dividend’ has been truly arrived at when the direct and indirect consequences, etc., of such implemented enaction incurs a social cost that is not taken into account along with a de-multiplier effect through taken employed people out of the work environment (and then having to pay unemployment or other forms of pension, etc?)? Also overlooked is the enrichment society has through the existence of such institutions and it is wrong for governments to merely pick winners and losers in this respect? It would present governments in a much better light if organizations associated with the respective sectors themselves were to oversee how such allocations were to proceed in the first place and left quite separate from the expression of any government preferences to favour certain art forms or the size or prestige of such organizations through the carefully implemented institution of respectable committees for impartially overseeing this necessary form of oversight! No budget is ever non-finite and restraint is always the order of the day. However, when restraint needs to be observed it should be done with due diligence at arm’s length from governmental influence or persuasion. It should recognize both those organizations that have managed to survive through re-innovation along with their wealth of intellectual capital acquired over those years of public service. Access for young entrant also needs to be maintained. Continuity of funding is also a prerequisite for an arts community, rarely flush with funds, so that they can build on that creative capital formed over many years. Taking these qualities and others into account is best left to people well acquainted with the business and politics of that specific profession. As already stated, such allocations should be formally conducted through carefully balanced committees and not left to the mere whims of individuals be they ministers for the crown or prominent artists in their own right. The artistic community, like many other sectors of society, deserves to be cherished and fostered over the long term and not showered one year with minimum funding and then forgotten about in the stroke of a pen or the click of a keyboard… (234)


In all of this policy formulation, implementation and assessment or re-assessment how is existential re-direction to be properly instituted? (235)


Earlier in this extended essay I noted a number of features about neo-liberalism that together rendered it as force to be reckoned with, a perverse pattern of behaviour that through habit, more or less, has slipped unseen into public discourse that threatens the continuing existence, among other things, of the middle class through a loss of equity, seriously unbalancing checks and balances in a mature democracy arrived at through many years of political struggle in one form or another. The end point of such a trend can only end in political grief unless sensibly checked and reversed. In this mission insight needs to be disseminated that allows us to then see clearly how such trends are wrecking the once proud foundations of our democracies. Although such issues may only rarely be raised in our old-style institutions of the media, and even more rarely reflected upon with any degree of critical appreciation, still in the new-style social media they are becoming a more prominent topic of conversation and reassessment. Such a conversation needs to be entered into and engaged lest vested interests, etc., divert our attention from such needed scrutiny… (236)


What are these trends that have the potential to effective wreck our democratic way of life? Indeed, what imperatives need to be addressed here? The usurpation of democratic conventions; the riding roughshod over the way things would normally be enacted; the malign influence of covert donations where money is more allowed to speak rather than the voice of an uninformed, silenced or diverted populace; a lack of an investigative spirit able to expose the slow traducing of our institutions by one hundred incremental retrograde steps whose unintended consequence is to create a sense of political organization no longer responsive to democratic forms of balance; a loss of political memory; an inability to balance our budgets through the lack of political will to recreate a new and fruitful balance between revenues and expenditures; a progressive de-patronizing of those sectors of the political establishment that have benefited from forms of preferential treatment not deserved or even correctly argued for be that in the form of tax distortions or distortions in tax collection, subsidies that ostensively are unwarranted, etc; a simplification and a greater unification of legislation in order to avoid loopholes used by various parties that seek to avoid playing their full part in this democratic political framework under whose shadow we all are able to go about our business and possible prosper with a reasonable minimum of political interference… Or, am I being ironic here given that we seem to have traded away our privacy, for a start, for very little in return. Or, allowing obvious distortions in the market to deprive younger generations of the aspirations that the older generation finally were able to muster to their advantage, but, which now, again, are being lost..? (237)


In a potted version, earlier in this extended essay, I noted thirteen points about the neo-liberal landscape that often glide past us without our recognition that we have an ideology at work effectively undermining and traducing our institutions incremental step b incremental step. Chaos theory notes that incrementally redirected change eventually reaches a point of bifurcation where we experience a chaotic point of re-direction. Like boiling water nothing much changes other than temperature, as approach boiling point. Then we reach a chaotic change of phase or state. Now, it is true that water near boiling point can cause horrendous damage, but, the energy stored in steam is a whole order greater in its ability to cause bodily damage. Steam, in this respect, is much more dangerous. Similarly, incremental change may cause incrementally greater damage, but, in a chaotic change of state, damage done could be many magnitudes greater. Advantageous engineering of chaotic re-direction can greatly assist intentionally directed aspiration, however, most instances of chaotic re-direction create situations with unintended consequences few can anticipate. Let me look at these thirteen points again, note again how I stated we need not adhere to such ideological positions entailed in those points, and, in the form of a commentary, explain how we simultaneously deconstruct and transform such an adverse ideological position through the adoption and adaptation of an existentially oriented, pro-relational perspective. (238)


With this existential transformation of our attitude to this world as lived we need to be mindful a few key points. Dissemination of power is only through others. In this we can find a mutual empowerment through others through an existentialization of our engagements by taking a perspective that privileges the relationship in question albeit as it is found embraced in an embedded sea of all other relationships that collectively constitute this world as lived. That this transcendental transformation is enacted through the auspices of an ongoing, overall transcendental suspension at the very core of judgment itself and in the light of this core authenticity we need to direct our attention the representative core authenticity that is central to all relationships. This core of authenticity being arrived at through processes of ongoing resolution that both preserve and conserve that relationship being engaged. Hence this dictum that the enrichment of our relationships progressively enriches all those who participate in that relationship either directly or indirectly… (239)


These previous thirteen points were formulated as follows:

i.
That a competitive environment is natural and should not be disrupted.

ii.
We are what we are through our own efforts, our own enterprise.

iii.
That governments are too large and their embrace too extensive.

iv.
Therefore, the number of civil servants, e.g., should be cut.

v.
That the non-governmental aspect of the economy delivers more efficiently.

vi.
Therefore, outsourcing is more cost effective.

vii.
That the markets themselves will deliver what is needed in the economy.

viii.
That this world is divided between either ‘lifters’ or ‘leaner’.

ix.
That the former should be rewarded not the latter.

x.
That all aspects of the political-economy should be more de-regulated.

xi.
Furthermore, taxation should be reduced,

xii.
With an ensuing ‘trickle-down effect’ assisting the poorer,

xiii.
Through the innovative entrepreneurship and patronage of the wealthy. [52]


Taking a counter-neo-liberal stance, they should be read as follows…

i.
That the environment is not nor should not be just competitive.

ii.
In the realization of our intentions we need others as well as self-enterprise.

iii.
That considerable shrinkage of government is neither possible nor truly desired.

iv.
Therefore, it is best to utilize the civil service in as efficient manner as possible.

v.
All organizations are bureaucratic with varying degrees of effective efficiency.

vi.
Outsourcing is one possibility, if it were to prove more efficient and effective.

vii.
We would be naïve to believe that markets can meet all forms of demand.

viii.
That as we are all lifters and leaners we all need to be suitably looked after.

ix.
Therefore, the notion of so-called ‘rewards’ is misdirected.

x. That the political-economy always stands in need of better regulation.

xi. Let us all pay taxes, equitably, for what we all wish to generally utilize.

xii.
That the so-called phenomenon of ‘the trickle-down effect’ is an illusion.

xiii.
Adjusting to the fact “that where the power is the money is too, and v.v!” [82] 











              (240)


So, let me now attempt to existentialize this counter-neo-liberal stance to order to show how such a commentary can affect both this transformation and automatic deconstruction of that adverse major discourse in question. (241)

i.
We don’t live in a world that is just competitive. We are forever dependent upon each other. Can you imagine an infant competing with its mother? But, then could an adult completely go it alone? Be completely independent? Tell them to take their shoes off, divest themselves of their clothes made by others and run around naked. But divestment should not even stop there – lose your language imparted by others. But to even think that implies you cannot be absolutely independent which is not the same thing as exhibiting a relative independence of spirit). And all artists need periods of association and disassociation in order to hone their skills. So, where does that leave us? With the recognition that the dissemination of power to realize our intentionally thematized aspirations is only through working with others. Hopefully, in a mutual realization of our intentional ambitions be that from finding clothing to getting a meal, from finding employment to being able to retire at some point in our lives. But what is existential about this observation ‘that the world has to work for us as we have to work for it’? An avoidance of mere-self dependence or mere other-dependence. Although it is true that we are beholden to others, in an existential attitude we become more beholden to our relationships and not merely to either others and/or ourselves. In this we need to encourage others to become beholden to their relationships in turn. Indeed, to embrace their embeddedness as we must embrace our embeddedness… albeit from our own point of view. We are embodied and that needs to be fully embraced too. Therefore, this world of interpersonal relationships is centered in and through such embodiment. Perceiving others as embodied means we can identify with their embodied points of view as well… for without such empathy we could not view our own (passive sense of) position and (an active sense of) positioning in this world as lived, as lived with-others. However, in this sacrifice of self-centeredness and/or other-centeredness a greater semblance of valuation is returned to us. Indeed, a sense and semblance of world more as-it-is, in an alignment with this world as it is to be found to that extent that is available to us given our finiteness and the gift of misinterpretation that so often forces us to see afresh and find re-alignment through revisiting our take on this world as lived. With such eyes we do find a competitive world but not just a competitive world. A world that must more compete with us and not just against us. That this sense and semblance of competition must find an ongoing sense and semblance of ongoing resolution as we must make our way through this world before-others, with-others. And herein lies a clue as to how the existentially oriented orientation operates, namely, through just this very process of resolution itself when it is embraced from the representative sense and semblance of its relational presentation. In this representation economy we find a greater semblance of alignment with the apparent truth of that representation itself as it unfolds in and through a representational economy. That, in mirroring the ongoing, overall transcendental suspension at the very heart of judgment itself, notes these dialectical moments of phenomenological presentation, hermeneutical representation and existential re-presentation, that, then, through re-iterational de-mis-alignment then re(-)produces
 a greater degree of alignment with this more representative semblance of this world as lived. By identifying with our relationships, from the perspective of the relationship or relationships in question this world is simulated in a greater degree of alignment with the same. That through such embracement competitiveness itself is resolved through a degree of mutual empowerment that arises through such identificational awareness. Hence relative competitiveness is subsumed within the ongoing experiential resolution of our relationships and an existential approach completes this subsumation through re-directing such resolution on the behalf of the relationships in question as we find ourselves embracing, being embraced by this embeddedness with others. Thence our need to cooperate with others be that through co-option and/or co-operation; an existential attitude heading us more in the direction of co-operation, in a a more mutual working together to realize our intentional ambitions. But, would it not be a valid objection to note that in our identifying with others, and suspending our own ambitions, we would be more prone to competitive exploitation by others? As it stands that might seem to be a valid objection, however, in our identification with the relationship that subsumes this exploitative party or parties with our own sense of an interactive sense of self the essential tenor of that relationship would openly exhibit itself that if we were existentially aware of this inauthenticity of interaction we would be able to either act on the behalf of that relationship and existentially transform it along more mutual existential lines of interaction or cause us to instinctively insulate ourselves and separate ourselves from such exploitation to that extent this type of option were available to us. This operating on the behalf of the relationship in question I have termed ‘transcendental reservation’. We see this type of identificational behaviour when we find ourselves identifying with the relationship rather than merely our own sense of self or the mere sense of an other when we see that proverbial child falling or about to fall in a well or pond or the fireplace, etc. So, in summary, we note that there is a natural competitiveness about the nature of the world but that we can only find a dissemination of power through cooperation with others. That a mutual advancement of our aspirations arises when all parties take a more existentially oriented respectfulness towards our relationships themselves. Hence the need to observe the motto (as stated earlier): promoting a mutual empowerment through others. (242)

ii.
In the realization of our intentions we need others as well as self-enterprise in order to collectively advance ‘our’ own projects and programs.
 Civilization is a collective enterprise, and, and the course of our existence is a reflection of that. We do not proceed purely through our own efforts. Of course, this element of self-enterprise is crucial. But no amount of self-effort is going to succeed in what it aspires to if the preconditions for the success of that project or program conspire against such attainment. We are only what we aspire to; to that extent others can assist us along the way. Just as others help us, so, too, should we help others aspire to what they wish to aspire towards; as long as such goals are possible, reasonable, acceptable, probable and obtainable. Thankfully, no amount of self-help and other-help will get me walking on the surface of the moon without a space suit. Thankfully, it is not reasonable to expect me to learn a new language, fluently, each month, for a whole year. Thankfully, no one has asked me to murder someone nor has the situation arisen, as yet, where I might have felt inclined to do so nor do I envisage that type of situation will arise. Thankfully, it is most unlikely that I would become the Prime Minister of Australia. Thankfully, I could never become the President of the United States of America. But, on a positive note, I am thankful for all the mentors I have had in my life; those people who have inspired me through their example to persevere in moving towards the goals I wish to attain that through self-enterprise, eventually, I was able to realize. Although a recognition of our failures, too, should also be cherished if only for the fact that they were attempted… whilst, often at the same time, other paths opened up and these other directions were headed in… sometimes in fortuitous happenstance. That, at the end of that day, we must recognize the enterprise of others, self-enterprise and this important third aspect where our relationships themselves took a hand in the guiding of our fate be that through luck, inherited good fortune, excellent friends, an intuitive ability to see and seize that fate that passes us by if we just did not let it pass by… alas… This third aspect of relational intervention being prepared for through a balanced suspension of both self-enterprise and other-enterprise. Existentially, what does this mean? Suspending our egotistical sense of self (along with all its various relevant senses of self) and also putting to the side the egotistical expression of all others and their various senses of self. Now, I would argue that this may sound a difficult thing to do, whereas, in practice, it is something we do every conscious moment of the day. To put ourselves in the metaphorical shoes of others means we have already put our own sense of self aside (even though it is our eyes that view the position and re-positioning of that other person). By putting that sense of an other-position in a state of suspension, through a balance of self and other, then allows us to adopt and adapt this sense of relational identification. However, we are further helped in this regard given that the totality of a relationship is psychically greater than the sum of its psychic components we find that this existential difference has the power to empower this form of representative identification wherein we can also be empowered through that very same process of identification to act on the behalf of that same relationship as we embrace it and it embraces us.
 Through such transcendental identification and reservation we are prompted to proceed in a manner that transcends the mere initiative and motivation of the process of self-enterprise and existential assistance realized through the process of other-enterprise. Re-entering the non-transcendental world through the suspension of this same suspension, etc., and, by such means being able to straddle both worlds through such harmonization and its ongoing semblance of resolution. Finding the authenticity of a lived-truth as we travel in such a process of alignment realized through ongoing re-alignment in which the error of mis-alignment is progressively undone through re-de-mis-alignment. For, although no one is perfect, no one can be absolutely imperfect, and, thence our ability to recognize truth to some extent and find some form of rectification and renormalization through this semblance of a progressive re-alignment.
 Such openness to an ‘authenticity of being’ being realized through the ongoing double suspension of both a suspension of self and other as well as a suspension of the same process of suspension, etc. (243)

iii.
That considerable shrinkage of government is neither possible nor truly desired. That an existential attitude towards the world must start from a realistic assessment of where we are now, how we currently stand in this world as lived with-others. In this same regard politicians need to be more realistic and stop trying to square the circle. Ideological commitment to an excess reduction in the size of government are neither realistic nor advisable. A much better approach is to oversee a more efficient utilization of such human capital. A realistic recognition of current political imperatives in mature democracies, and elsewhere, would note that there is an increased demand for an improvement in various services. In Australia we see greater demands for education with the Gonski reforms welcomed by many sectors of any hypothetical electorate but downplayed, resisted or curtailed by many prominent political figures, often on the grounds of cost. Rather than giving companies additional tax breaks, e.g., it would seem better to marginally raise revenues to meet and match an efficient expedition of the same in order to give voice to those very public aspirations. In my reading of the aspirational economy we also need a visionary sense of idealism that is also realistic in its thematization of those goals that should be prioritized. Again, policy thematization is often lacking or lacking the ability to be followed through to a suitable degree of implementation. Then, in the same vein, suitable critical scrutiny is often all too absent both during implementation and afterwards. It may well be, e.g., in assisting indigenous health and welfare, etc., that not enough assessment and re-assessment is entered into in order to re-direct our political energies in more fruitful directions. An existential program of critical re-direction also genuinely should also take on board all relevant stakeholders in a manner that engages their direct investment in this same overall process, namely critical policy thematization, critical policy implementation and critical policy assessment and, when and where call for, in a process of critically re-directed re-assessment. I would argue that the critical existential attitude sees these three moments in the critical process of engagement as co-occurring at the same time in a continual critical process of ongoing refinement rather than merely retrospectively making such critical forms of assessment and re-assessment. Is all of this too much to ask for of our political institutions perhaps still sited(/cited/sighted) in the late 19th century? In response to this obvious question I would answer that there are a number of ways of creating existentially oriented de-institutionalization without actually wrecking and demolishing such an institution through mindlessly applying neo-liberal (so-called) principles and downsizing its membership and overseeing the ongoing demoralization of its remaining workforce through further threats of such re-alignment, etc. Rather, a good leader should delegate responsibility to those in or outside that institution capable of a constructive, truly more efficient, integrated process of workplace participation on all levels of their employment. A realistic assessment should be in place, sensible aspirational goals should be arrived at through critical debate and reflection, and, decisions should be entered into more collectively. The critical ability to change course, by small degrees or in different directions, should also be an option to explore by that entire organization. ‘Many heads are better than one’ any day, if not every day of the week. On the other hand, a balance should be struck lest we suffer the dangerous dictates of an individual or the deadly inertia of a paralyzed committee. Moreover, the public also need to be engaged in order to earth such projects and programs in the pragmatic reality of lived. life. This brings me to the third aspect or dialectical moment of the aspirational economy, namely, the pragmatic utilization of conventions already in place which are then adopted and adapted, re-adopted and re-adapted, as the exigencies of life would seem to demand through such a sensitivity in response to a variety of relevant responses. The element of ‘relevancy’ being defined by the fact that between our contemplating its virtual presence and virtual absence an essential difference is felt to be noticed and would need to be duly noted through a suitable degree of responsively entailed responsibility. Politicians need (for their long term political survival) a civil service able to oversee the critically enacted process of policy thematization, policy implementation and policy assessment or re-assessment and, therefore, in the light of this imperative, should foster their civil service, enhance its capability and rediscover a sense of corporate memory lost when such agencies are demoralized and policy formation, etc., is merely outsourced. Of course, there may well be occasions when specialists need to be consulted and the same should be approached through the auspices of a ministry rather than through the expensive hire of a consultant who once worked for that same institution. Given this need to redress the importance of a suitably engaged ministry or the like how should this existential philosophy be applied? Through individuals reporting to committees able to oversee the instantiation of a virtual representation of the questionable type of situation in play that needs to be redressed through such refinement of the conventions and institutions already in place. And I stress, through using the conventions and institutions already in place and through such adoption then adapting a process of policy formation through such re-direction. An existentially open sense of re-direction where the benefits of the investment would seem to be enhanced and not merely augmented through ongoing redirection. I.e., given the chaotic nature of the political-economic marketplace the best processes riding on the back of positive forms of chaotically (re-)engineered re-direction! Re-directing conventions and institutions but not merely redirecting the same or downsizing such agencies and outsourcing both their sense of mission and agents of (sensible) change. A type of process best overseen through an existentially monitored aspirational economy (as sketched here and examined in greater detail elsewhere
). (244)

iv.
Therefore, it is best to utilize the civil service in as efficient manner as possible given that we must start somewhere and it is best to start from what already works. In the continued existence of any entity we can envisage a phenomenological core apparently still in touch with the raison d’être of the intentional existence or the intentional representation of that state of affairs. The continual existence of this ‘core’ is the result of processes of resolution that define either the apparent intent or the apparent purpose or nature of that being represented. So, e.g., a letter conforms to that conventional mode of a letter otherwise it might start as a letter and then become incoherent or take a literary turn in another direction, or, just cease to be written if this motivation was lost or subject to cessation. Or, e.g., a planet continues to spin around a sun like object because it is set up to do so and there are no current forces to disrupt it from doing otherwise. Or, e.g., a house continues to be built because the preconditions for its continued building remain in play, etc. On the other hand, in a terminal illness the person dies… conditions for life no longer remaining in play. Therefore, in addressing any situation in order to redress it it behooves us to understand the nature of this core and assess its suitability in the light of new expectations, and, discern how it might be redirected/re-directed in this relatively new direction of our aspirational expectations. Obviously, we must start from what is already in play. It must be realistically appreciated in order to be able to sensibly formulate an ideal direction for it to be re-headed. This applies equally to the informal execution of our intentions or the formal formulation of policy or the resetting of policy settings already in progress or in process (i.e., either in planning or in implementation). In an existential attitude, through taking a pro-relational stance subject to an ongoing, overall transcendental suspension, we must come to an adequate essential understanding of where this relationship in its embeddedness is and where it could ideally go, how it could advance in that intentionally re-directed direction, and, importantly, find forms of virtual assessment and/or non-virtual re-assessment that maximize the positive e/valuation to be found in arriving at this intended position. In having arrived at that intended position, ideally, e/valuation should again be assessed, i.e., re-assessed, in order to re-determine if the form of valuation aspired to was indeed arrived at as expected given direct and indirect consequences, and, given mis-intended, unintended, non-intended consequences along with the non-meeting of our expectations, etc. Thence the usual need for ongoing refinement in informal intentional formation and formal policy formation, etc. Now, I would argue that the existential attitude does indeed allow us to essentially determine where we are, what might be ideally arrived at, and. how such aspirational expectations might be best approached. That the existential attitude allows us to essentially appreciate   both what is to hand and what could be to hand in that same regard. Of course, habits and a psychic library of both phenomenological understandings and hermeneutical conventions greatly assist us in this formulation of an intentional course of behaviour and whether we need to redirect our passage in order to better facilitate this aspired after form of expedition whether that be in informal and/or formal terms of reference. A process in policy formulation, etc., that is better orchestrated when left to people who have had some experience in this type of planning and know how to adopt and adapt conventions already in place for the commission of this type of undertaking. Given the imperatives of government are multi-various, exhibiting themselves with various degrees of urgency, it behooves government to expeditiously utilize those resources it has to hand in a manner that is critically receptive to the clarification and resolution of those same aspirational expectations already expressed as political imperatives. In this task the civil service is and remains the first port of call in that regard, and many would argue, the last port of call for politicians however else they may have overseen its expedition. An efficient expedition of such demands reinforcing political goodwill
 and survival, whereas, in contrast, the perception of an inefficient degree of policy oversight will inevitably diminishing such goodwill, which, in turn, will lead to the eventual truncation of the exercise of that current form of political expression (be in democratically oriented or otherwise). (245)

v.
All organizations are bureaucratic with varying degrees of effective efficiency given ineffective forms of delegation, oversight, non-transparency, non-accountability, lack of visibility,
 inefficiency, digital disruption, excessive habits of iterative proliferation, lack of critical assessment and re-assessment, etc. In essence, institutions become ineffective, to some degree or other, through institutionalization. In what way can the imposition, or, rather, the re-imposition of a relatively existential orientation assist us in a progressive de-institutionalization of our institutions and through such rectification and renormalization better re-align them with the central conditions of their associated or allied disciplines in question? The central condition of a discipline is usually mapped out, to a considerable extent, in the center of this central core associated with that discipline in its phenomenal-phenomenological existence. Let me explain. Taking our discipline of shoe shining we note the practitioners of this craft need for ‘customers with shoes that need shining’ and ‘their getting paid for doing so’. In the simplicity of this example we see what exactly is central to the enaction of that discipline. Similarly, in an institution, say a government ministry, it too will have core objectives central to its pursuit of a discipline or a set of disciplines associated with its function in government, namely, related policy formation (through policy thematization, implementation and assessment/re-assessment), etc. Now, we could argue that such an institution should be good at doing this core business assigned to it. The implication being that it should be focused in doing just that and strip away all practices judged as not assisting in this regard. Subsidiary practices being kept but treated as subsidiary. Towards this type of end inefficiencies, e.g., through proliferative iteration, wasteful habits, contradictory policies, too much ‘paper work’, too many forms and statistics to comply with, and, other modes of misplaced bureaucracy, etc., need to be re-righted, rewritten or done away with. An existential approach to the same should reveal their purpose or purposes, whether such a purpose is relevant to either core practice or subsidiary practice, etc. Then, an existential attitude, in its exposure of the realistic, idealistic and pragmatic (entailed in the relevant aspirations associated with the central condition), should reveal, at the same time, both those aspects that are less effective than they should be and how such malpractices could be re-righted, rewritten and/or abandoned. Such an attitude is also assisted through political transparency, accountability and visibility (wherein using the verb to see as a template we hope both politicians and civil servants et al are seen to be doing the right thing; can see realistically what is to hand and, therein, what is problematic; foresee what could be done to resolve the relatively problematic and enrich the valuation of that relationship in question; actually demonstrate both this vision and path, etc.). The openness of an existential attitude, wherein we allow our prejudices to surface (as pre-judgments) and then get suspended by counter-positioning and/or contra-positioning
 should allow us to come to an essential and relevant appreciation of that phenomenon or phenomena in question (through taking that general, particular and/or specific intentional economy under focus and subjecting it to either metaphorical treatment by accepting the appearances of phenomena as merely ‘like’, or, through rhetorical treatment as ‘only a possible state of affairs’ among many other possible possibilities, or, as read skeptically as potentially ‘non-existent’, etc., and, then extending that same type of treatment towards intentionally oriented processes rather than just to intentionally oriented content; and, then, through further balancing both attitudes… this entire phenomenological attitude becoming a fruitful practice more intuitively engineered than deliberately set up through the exercise of such stratagems. Such investment in concern delivering a greater dividend in interest realized through such phenomenal-phenomenological intervention; be that envisioning enacted virtually and/or non-virtually. Non-virtual intervention being overseen through the ongoing suspension of that suspension, etc.). In essence, an existential attitude, realized through the use of the ongoing, overall transcendental suspension not only should deconstruct neo-liberal malpractice but also reveal realistically, idealistically and pragmatically what is actually to hand in that subject to such critical scrutiny. As a consequence of this attitude of rectification and renormalization we would find a process of de-institutionalization could be undertaken. However, as I have argued in attempting a process of de-proliferation, deep-seated motives should also be addressed as to why such institutionalization has been able to manifest itself in the first place and therein allowed to persist in that workplace.
 A successful process of de-institutionalization adding value to a general process of valuation realized through the utilization of that institution. (246)

vi.
Outsourcing is one possibility, if it were to prove more efficient and effective, however, it should not be thought of as more efficient and effect through its mere use. This mindless prejudice is sometimes appealed to when people who know better are merely angling for a very lucrative slice of business to be opened up through such outsourcing. With the breaking up of communist economies, and their conversion to a more capitalistic framework, we saw this tendency as very as de rigeur. Unfortunately, this desire to profit from such a business opportunity also occurs in democracies whether they are mature or not. Of course there is a greater chance of being exposed as being not much more than a better business opportunity for the relevant business in question but the frequency at which such gambits are run and realized and not exposed is more likely o encourage such malpractice (being engaged in by both the witting and the unwitting). Undoubtedly, this myth of efficiency is a convenient handle to hang this type of proposal. In Australia, under the Coalition government under Prime Minister Howard, e.g., we saw an expensive shift towards the insistence of people taking up private health insurance and being penalized through the taxation system for not doing so. The motives for this pushed process of re-direction are now proving more expensive. I am sure, indeed, very certain, that for all parties concerned (except the health insurance industry of course) the government would have been better at raising more tax and putting it directly into the hospital system. Hospitals, when not too beholden to the imperatives of their doctors, are continually battling limited budgets and doing the best for their institutions possible by finding efficiencies whenever and wherever they can be found. On the other hand, in a deep and dark contrast, the medical insurance industry operates with two chief imperatives, namely, to make money and, therein, a profit out of the suffering of others, and, then to increase that profit year in and year out, as has been demonstrated, as one would expect, year in and year out. Companies on the stock market, or even private companies with just shareholders, entertain, without failure, the imperative that if they are not expanding they are contracting and heading toward some form of financial; doom either through insolvency and bankruptcy or being either merge with another company or merely taken over. It is wrong to assume, on one hand, that hospitals are notoriously inefficient with their budgets, and, on the other hand, that business is wonderfully efficient with its cost given that it its central condition is to make an increasing profit and survive. Boldly spelt out like that, which side of the equation would you feel that a government, any government, would find less expensive in the long run? More baldly, we could merely say, so as to prompt your reply, “‘to profit or not to profit..?’ just which path might be the less expensive over time?!” Perhaps a deeper question to ask is why should this government got away with this political manoeuvre? Just what political lobbying prompted this disastrous and expensive process of adverse re-directioning? And, how might we reverse this oversight (that could inevitably head us, with other neo-liberal tendencies and practices, to an unsuitable health system much like that currently suffered in America?!)? (247)

vii.
We would be naïve to believe that markets can meet all forms of demand. Indeed, we would be very, very naïve, if not just stupid, and, yet, some of our better minds took this item of faith as a given without any evidence whatsoever. We only have to look around to see how the market does not deliver what we truly want, what we may truly need. The inefficient health system in America is a prime example of a market running riot and roughshod over the needs of a democratic populace. It is a sad indictment that some non-democratic systems have sometimes run a more ‘democratic’ health system than that in the US. Other examples abound. In Australia, telecommunications accept the dictum that costs for services in the widespread countryside should be comparable with those in the main cities. Unfortunately, and to the annoyance of the Coalition, especially the National Party, an inequality in services is and remains a cause of much concern for those in the countryside struggling to get a service, an adequate data uptake, etc. Or, take the apparent paradox that fruit and vegetables are often cheaper in the main cities than in the countryside itself. The cities have an economy of scale and act as hubs for the transport of such produce be it locally grown or from overseas, and, as a consequence are cheaper. Then, note how markets concentrate on certain products almost as if it were a fashion and then totally neglect other products which over time then get forgotten about and overlooked. So, the market gives us yoghurt in a thousand varieties but has forgotten about junket and other obscure milk products. It gives us apples but rarely quinces, pumpkins but rarely turnips, etc. The ‘market’ is very selective in what it will deliver. It is also very unevenhanded. Moreover, its mood swings seem to be getting more frequent and more violent, and, yet, we still maintain this piece of neo-liberal nonsense that ‘the markets will deliver’… Well, my suggestion is ‘do not hold your metaphorical breath as you wait!’ As well, be aware, be very aware… because what the markets sometimes deliver is the very opposite of what might be desired. Of course, such rectification induced by the markets may well be claimed as the neo-liberal medicine we need to have. As the necessary re-balancing needed to maintain health over the long term and, therein and thereafter, revitalize this same market. Unfortunately, this additional neo-liberal idea of an equilibrium is also a nonsense since chaotic systems can find forms of equilibrium that are even less advantageous than those destroyed in those chaotic events in the first place. Witness the slow exit from the Great Depression. Witness how the world economy has still not yet recovered from the Global Financial Crisis of 2007, some eight years later. Where would we be if these markets were left to their own devices? Indeed, we are still struggling to re-maintain some form of a viable ‘balance’ years later through the needed imposition of non-market oriented and inspired forms of practice such as low interest rates, negative interest rates, quantitative easing, ongoing loans and the like, etc. (248)

viii.
That as we are all lifters and leaners we all need to be suitably looked after. Even companies can be both lifters and leaners. Through various policy setting even the same company can be both a lifter and leaner. A company might be induced to set up business through tax incentives. Or, it might be subject to subsidies in some form or other. Then, through its employment and the nature of its business it can also be characterized as a ‘lifter’. A society is only as good as its ability to look after the most dispossessed in its midst (and elsewhere). To force a dichotomy here is to highlight one’s lack of understanding. The world, divided into nations, is a complex mix of people, communities, organizations and institutions… where everyone is dependent upon others in a quest to exercise our intentionally thematized aspirations. In and through cooperation a degree of mutual enactment must be in play. A process that is promoted when that degree of mutual enactment is mutually advanced through existential processes of re-orientation when the parties in that relationship mutually foster an existential embracement of that relationship and participate, therein, in the fostered enrichment realized through the promotion of that relationship. In such embracement our history unfolds through a complex web of dependencies. Indeed, e.g., each person is dependent upon a myriad of enacted interactions in order to eat and find shelter, to find clothing, footwear, receive an education, get transport and so on. In all of this we are leaners. Then, in turn, we proffer the nature of our being in this world as lived. Through our contributions we are all lifters. Then, in the unfolding of our histories this mix fluctuates as we find our independence and how some, through misadventure, may lose some of that independence to some degree or other. Short of death, that independence is never absolutely lost. So, in effect, we remain both lifters and leaners and to say otherwise is to take an ideological position that is not in alignment with the way the world actually is. How does this mutual embeddedness operate? Through an obligational economy. How is an obligational economy mutually promoted? Through the taking of an existential orientation wherein we attempt to foster our more immediate relationships in an environment that both supports and promotes such mutual enrichment. When we have an existential appreciation of obligations we would no longer subscribe to the shortsightedness of a neo-liberal approach that argues individuals prosper only through their own efforts. Rather, more correctly, we prosper through both self-enterprise and other-enterprise. There must be mutual balance of both aspects. To be existentially engaged we need to both encounter and recognize the role to be played by both ourselves and others without dismissing the latter or over-promoting the former. A proper balance of respect needs to be in play. We do this by taking an existential openness to our relationships, by attempting to see the world through the metaphorical eyes of those relationships and responding to our (ap)perception of need by responding accordingly. We prevent the child from drowning of falling into the fireplace, or, of if we were to see them falling into the pond or river or getting too close to an open flame we rescue them without thinking what profit might be gain through such actions or by entertaining other thoughts not in tune with this need for some appropriate form of direct action. What obligations are entailed in such responsiveness. We may never see that child again. We may not get to meet its parents. Such a response is not done with the thought of reward. Obligations are to ourselves to the extent that we wish it upon ourselves that we suitably discharge our duty to others. Obligations of this form are de-ontological in orientation. Or, a neighbour might be burning dead leaves and inadvertently have a fire spread to the hedge. In helping that neighbour put that fire out we might be saving our own home from being engulfed in the spreading of that fire. Obligations of this form could be pragmatical in orientation. However, at the end of the day, obligations transcend their characterizations. We help someone and somebody else, on another day, may help us, and so on. In an existential attitude we see beyond a simple obligational economy to realize that in fostering our relationships we mutually enrich others who in turn enrich their relationships which may or may not directly include ourselves. We live in this one world as lived with-others. In this sea of relationships, we are embedded. An existential orientation, through taking a pro-relational stance, recognizes that this idea of embracement operates in two directions, namely, that we should embrace all relationships through also embracing our our embodiment(s) and embankment(s), but, that, at the same time, this world as lived also embraces us… regardless of whether we are so-called lifter or so-called leaner. That in this world we are all responsible both for ourselves and for others. Therefore, let us recognize this dissemination through others is promoted when we promote the mutual empowerment of others… and that we must encourage others to do likewise. (249)

ix.
Therefore, the neo-liberal notion of so-called ‘rewards’ is totally misdirected. We might rhetorically retort ‘that only the world should reward itself’, and, then, through a devolution of mutual enrichment will it inevitably reward us through a recognition of the fact that we have and show both care and concern for others. I suspect some of the roots of this idea that ‘successful people are rewarded for being successful because they deserve such success’ has a pre-neo-liberal basis in religious thought, but, that whist it is true that we have to build on what has been given to us, still, at the same time, not all people have the same inheritance be that in power and wealth, in education and talent, in the fruits of hard work or, even, in just good luck. Be born in a country torn apart by civil warfare where the local university is no more than a burnt-out shell and you have the right to wonder how education could flourish in such an environment? Again, it is true that often success rewards those that skillfully work hard, still, that success is never the mere fruits of your own actions however much your husbandry of your own efforts is instrumental in your profiting from your labours or from your studies, etc. No, our goals are never attained merely through our own efforts. In this world we are assisted by a myriad of unnamed actors, namely, all the people around us… be they dead, or alive, or, some of those yet to be born. On the backs of their labour, their studies, their assistance, their care and concern for others… can we then, with diligence and good fortune, aspire to those goals that now may be within our reach through those additional, incremental efforts of ours that might let us realize such ambitions, such aspirations. Does it matter that we do not always obtain the realizations of our goals? On balance, probably not. We will all meet with various forms of defeat. We are all finite and we all meet the same end. On the other hand, through existential identification with our relationships, in our embracement of them and their embracement of us, we have, therein, the power to experience a sense of freedom that is not found in mere finiteness of finite things. This experience of freedom is engaged when we both recognize our encounter with the existential and n a recognition of the existential at the same time. We could say that by giving up our finite semblance of freedom that we have a freedom returned to us that exceeds that lost in this process of relational identification. What have we to lose? Relatively nothing. What have to gain? Relatively everything… within reason. In the existential attitude we will all be rewarded since the ensuing mutual promotion of our relationships oversees the ongoing mutual promotion of ourselves. Can I demonstrate this insight? For myself I know that I enjoy having a cup of good coffee or fine tea. Especially, as I must admit, when taken with a savoury biscuit with some exotic cheese or a nice piece of a special cake. But, is it not the case that this event is much more enjoyable when we can share this experience with another person, especially someone you enjoy having an interesting conversation with. See how the time flies. You may even forget the taste of the cheese or the sweetness of the cake as you enjoy the unexpected unfolding of the conversation and get to see the world through the interesting eyes of that other person. This existential excess of value arises through our relational identification, when we can put notions of our senses of self aside and participate in the relationship before us. How much greater would this excess of valuation be if we were to identify with all relationships as we find ourselves embedded before others and they are found to be embedded before us. Embrace that we may be embraced… in each small step… and find others are already walking with us… and that such company is greater than any finite sense of reward. (250)

x.
That the political-economy always stands in need of better regulation. Sometimes more is less, and, sometimes less is more. The secret is to know when we should seek more and when we should seek less. In effect, we need to be both efficient and effective in all our dealings. In this light regulation needs to be reviewed. Ideological calls for less regulation, with the hidden aspiration for little or no regulation, is an invitation for immediate and extensive exploitation. People, for a variety of reasons, may be wedded to such an idea, along with its corollary of small government. However, if one were to clearly evaluate these concepts as found in the current political marketplace one might come to some contrasting conclusions. For a start, the electorate is asking governments to do more, not less. What is needed is not a truncated civil service or more outsourcing but a more efficient handling of the formation of such policy requirements; i.e., their thematization (in the light of perceived needs, the tabling of efficient and effect regulation, as well as a resolution of competing imperatives, etc.), policy implementation (as to how, when, at what speed, for how long, and, at what cost, etc.), and, policy assessment and re-assessment (where critical evaluation needs to be both evidence based and able to effectively and efficiently re-direct policy re-thematization and re-implementation, etc.). How is policy formulation best approached? Through a pro-relational stance where objectives are suitably quantified and qualified. Ideological differences need to be both recognized and suspended in pursuit of those realistic formulations of the problem that best represent the same, where ideal objectives for policy implementation are clarified, and, where methods for the best evidence based processes of re-direction are invoked through carefully planned implementation (in a light of critical ongoing re-assessment). In all of this regulation is a two-edged sword. It can either hinder progress or be instrumental in its promotion. We need to recognize that without the presence of this element of regulation nothing could be done. We are not divine beings but human and as such we need restrictions in order to think within the box and occasionally think outside that box. Without this metaphorical ‘box’ we just cannot think. Intentionallity is ‘poured’ into genres, thought through modes of thinking already in the public arena, whose restrictions channel and frame what we are to think about before we can then critically or uncritically change direction therein or, occasionally, travel beyond the same. We must start with such clichés and only then can we think beyond them by first thinking with them. Regulation has a similar role to play. It can set the scene, it can expedite our passage through that landscape defined through the use of such clichés. Imagine driving along the road where there were no road rules. To drive we would have to invent them as we go along the road in the midst of such traffic. Better to agree beforehand as to what conventions are to be used and then travel to our destinations. In this regard regulation should be seen as our friend and as such should be constructed in a friendly format. Simplicity of an overall philosophy should be stamped on such regulations; efficiency and effectiveness should be aimed for on an evidence based basis; regulations should not apparently contradict each other without the means to interpret how to diffuse such interpretations; and, they should promote their related field or fields of endeavour. By taking a pro-relational stance, we accept our prejudices, as necessary pre-judgments, and, then we move on to note what is truly problematic, how can that be realistically represented, what options can be idealistically envisaged that could be attained, and, what methods pragmatically allow us to achieve that process of rectification and renormalization through the fostering of the ensuing relationships being engaged in that area of care and concern. In this process, hopefully, being able to reshape our regulations in such a manner that they become suitable instruments in the delivery of such policy objectives. Without regulations we could achieve nothing. Sometimes, moreover, policies need additional regulations in order to supervize changes in behaviour that all reasonable people would judge to be more desirable as long as those restrictive means duly reflect those existentially oriented objectives. Smoking has become progressively restricted. My mother use to smoke at the back of the bus. Nurses, who did not smoke, would be expected to sit for lengthy periods of time in an enclosed room for handover. Imagine people once smoked in movie theatres. Or, people would quite blithely smoke in the same room in a restaurant when even smokers themselves might try to register a complaint. Or, workers in a hotel bar would have to endure years of smoke from thoughtless smokers… their only other option being not to work there. Thankfully, reasonable people have contemplated what should be done and instituted regulations that, ideally, would not be necessary if people would only do the right thing rather than persist with harmful habits that we may fell are acceptable to inflict on ourselves but should never have been inflicted on others. In essence, we have state instituted transcendental reservations where the state institutes regulations for the better protection of its citizens. Unfortunately, the very people who complain about the so-called ‘nanny state’ are usually, I suspect, more in need of this state nanny. However, in critically reflecting upon these forms of regulative institution a better test should be to what extent is our behaviour otherwise than the state regulation not going to affect others in that current situation. In this light of a ‘non-immediate harmfulness to others’ enforcement of such regulations should be allowed to be overlooked. A reasonable person knows that cigarette smoking, e.g., is harmful to health exponentially in proportion to the degree a person smokes and, statistically, is quite effectively a slow form of suicide. However, no reasonable person should absolutely ban cigarettes as we know the unintended consequences of such a ban would have a ‘cure’ that is worse than the ‘disease’ being treated. So, being reasonable in the formulation of regulations should entail an existential approach to the totality of the so-called problem being represented. That only in a realistic representation of the perceived problematicity of that apparently in question can policy formulation properly begin (in this suitable phenomenal-phenomenological reading of that situation under such focus). Only then the apparent adequacy or inadequacy of regulations be suitably assessed or re-assessed; i.e, passably assessed in terms of their textual propriety; contextual, meta-textual appropriateness; and, existentially oriented, non-textual appositeness.
 The existence of regulations per se should not be the subject of criticism, on the other hand, the efficiency and effectiveness of regulations (in general, particular and/or specific terms of reference) should be suitably assessed and re-assessed. (251)

xi.
Let us all pay taxes, equitably, for what we all wish to generally utilize, namely, the social stability of a well-governed society, infrastructure, amenities, etc., established through the utilization of such taxation. In this regard, among a number of other interesting rhetorical question, should companies also be asked to pay taxes to the same extent as its workers, on the same par with all the other people in that economy? But, given that not everyone is paying taxes equally, for a variety of positive and./or negative reasons, and, even companies are not treated and/or treat themselves as equal in that same regard then it would follow that this type of inquiry should be honed to ask under what conditions should companies pay relatively more or relatively less tax that the average tax level of the average worker? Then, also inquiring when should such taxes be raised or lowered on either an individual type of situation, say in regard to the size or type of business, or, lowered across the board? At the same time asking how should such investigations be conducted with an existentially oriented complexion to the extent that this can be done in general, particular and specific terms of reference? Well, I will argue that this can be done as difficult as it may seem. When democratic nations today march off to war some degree of soul searching is conducted in that part of the media not hamstrung by ideological media moguls, and, what the press, etc., do not cover social medial, in its place, will undoubtedly do to some degree or other. Using this analogy as a template it is not unreasonable for a country to debate the finer points of tax policy; especially through the use of proxies such as politicians, tax specialists, political-economists, nominated representatives of certain business-sectors and the like. Then, in all of this endless churn of debate some form of a consensus will thematize and become crystallized, hopefully, with some degree of alignment with the reality of taxation practice itself. Here ideology can have a damaging role on such debate and, thus, this aspect of such influence in its dissemination is an obvious place for proponents of an existential approach to start. The broad thrust of all relevant ideological influences brought to this general debate need to be simply articulated and then deconstructed in non-existential terms of reference and in existential terms of reference. Under non-existential terms we note, e.g., internal contradictions, inconsistencies, necessary qualifications, incoherent forms of application, embarrassing consequences, failure in those instances where it has ostensively been adopted, authorial motivations for its dissemination, just which stake holders will benefit and which stake holders will not benefit, etc. A valuable tool here is to describe situations where this approach has failed (and, of course, for the proponent to demonstrate where it has seemingly succeeded). In existential terms of reference, we attempt to demonstrate how such an approach is antithetical to relationships and the building and enriching of relationships in general, particular and specific instances; citing examples of the latter where failure is apparently self-evident. A non-existentially oriented position should be more easily deconstructed given that a non-existentially oriented position relatively lacks a certain degree of integrity in its relatively disseminated overall inauthenticity. Just as a so-called ‘lying politician’ should be more easily deconstructed since if they were merely incompetent and not able to realize the non-truthfulness of their reports then such should be easily deconstructed and demonstrated as deconstructed, and, on the other hand, if they were carefully attempting to conceal the truth of a certain situation then this ‘ability’ to run two or more interpretations at the same time sets them up to be more easily entangled, especially under expert interrogation, and, the ensuing demonstrated needs to then be disentangled can be proffered as an ‘admission’ that the said politician is not being honest, i.e., is being disingenuous at best or lying at worst. Of course, a few politicians are expert at being quite disingenuous with the truth, but, the continuous stating of a position that is either untrue or hollow will eventually be their downfall. To continually state you “have a plan to do x” and then barely demonstrate you have a really effective plan to do x will eventually be heard as a mere slogan without substance. This is the danger of using slogans that are eventually not backed up by evidence in some form or other since their temporal evisceration, their self-neutralization
 and other-neutralization,
 over time eventually becomes more palpable to the electorate.
 Without just relying on non-existentially oriented processes of self-deconstruction, etc., how just do we form an existentially oriented critique? I have always argued that the existential orientation comes about through the existentialization of the relatively non-existential. So, it behooves the existentialist to seize upon the apparently non-existential, the relatively inauthentic and demonstrate both its relative inauthenticity and how such inauthenticity can be reclaimed, rectified, renormalized, rendered pro-relational in stance in and re-interpreted through a humanization of such relatively inauthentic materials. Inauthenticity is often better portrayed in personal, specific terms of reference rather than in a general, abstract, philosophical mode of language. In this regard demonstrate in such terms the consequences of who loses from such a project or program and also, if relevant, just who might benefit instead. By taking a pro-relational stance, we hope to oversee both the preservation and conservation of those relationships. Moreover, we would also envisage the ongoing enrichment of that same relationship in its embeddedness. Hopefully, seeing a benefiting of that relationship in such terms without a loss of benefit in that same relationship or in other relationships causally related to benefit of that primary relationship. It is true we have a world of winners and losers but a pro-relational stance should promote the former and minimize the latter whilst at the same time overseeing a greater degree of relational transformations that operate in a more win-win type of situation. How do we know that an existential approach is in play rather than just another non-existentially oriented neo-liberal approach centered in false ideological certainties and manipulated by those people who should know they stand to gain by manipulating such ideological features? Given that these features may well currently form a major discourse such insight is not guaranteed for any one of the parties that stand to either gain or lose from such non-existentially oriented practices. However, an existential orientation is in play when the motivation is seemingly pro-relational and where it can be demonstrated that the preservation, conservation of those relationships would be a natural consequence of that form of commitment. By conservation of those relationships, as found embedded in the sea of all relationships, we would expect an enrichment in valuation where identity, value and function are suitably augmented and enhanced through the auspices of that form of relational oversight that ostensively demonstrates such ‘care and concern’ for those parties that fall within those relevant relationships effected by such imminent relational transformations. The efficient and effective utilization of taxation is a general benefit that should extend to all of that political society. Differences in taxation should be argued for and demonstrated as being in place in order to preserve and conserve particular or specific relationships within the body politics, but, that such positive forms of discrimination should be shown to be effective in the discharging of such aims. In such a light, additional spending, adding to a budgetary deficit, especially in times of low interest rates, should not be decried and written off as a cost for future generations to pay back if such efficient and effective spending creates infrastructure and amenities, capital and labour that will also be enjoyed by those future generations as well. In all such debate let us clarify our aspirations and ambitions by being suitably realistic, idealistic and pragmatic in order to operate a well-run, existentially oriented aspirational economy (as argued here and elsewhere). (252)

xii.
That the so-called phenomenon of ‘the trickle-down effect’ is an illusion, and, should be shown up as ‘false economic magic’, without evidential basis, when and wherever it ideologically raises its face. To extend this metaphor a little further we might say that this ‘face’ is but one face on a double-headed, neo-liberal puppet. That a moving puppet implies a puppeteer moving the same for ends that that puppeteer, either seen or unseen, may or may not admit to. Such ideological hope has been generally discredited. This is not to say that lower tax levels are either a good thing or a bad thing since it is more a matter of contextual analysis that can more accurately determine the rules of that debate. Simplistically, governments collect revenues and may spend all or part of the same, and, that if they were to spend more than revenue raises they need to borrow that amount and pay interest on such a loan. That what a government owes over all is its overall indebtedness. On a yearly account, the difference between overall revenue and overall expenditure is its yearly deficit or surplus. However, such an understanding should not be over compared to a household budget for a number of reasons. There are good reasons for not overspending since a truly profligate government would lose its current credit rating making the cost of debt higher; a floating exchange rate would ensure a corresponding devaluation of the currency; business investment would be curtailed if not reversed; capital flows would be out of balance with more capital leaving that country than entering (where capital flows, preferably, in a reasonable state of balance with a slight emphasis on inflowing rather than outflowing?). An even more prominent deleterious effect would be the progressive impoverishment of the general population (but not necessarily those sectors able to get around and capitalize on such effects). However, in a more nuanced scheme of things we can note a number of differences. Debt can be productive and if governments carefully go into forms of productive debt then that debt can pay for itself, pay for the interest occurred, and, still make a profit as well, although, we should add, that the prime motivation should be the general lifting of the social and financial wellbeing that occurs in that society itself through the mere incurrence of such debt. Periods of lower aggregate demand whilst in a time of very low interest rates would be the classic time to incur productive forms of debt be that in larger infrastructure projects and/or many smaller projects that concentrate on amenities, education, preventative health, land improvement, better city planning, etc. We also need to note that governments depend on a number of financial stabalizers, bracket creep in taxation, inadvertent and deliberate degrees of modest inflation, ongoing growth in employment and taxation, increasing tourism, successful attempts to be more effective and efficient (rather than merely cutting expenditure and inadvertently, at the same time, cutting growth in employment, etc.). Governments, directly and/or indirectly, effectively, also print their own money to some extent as well as relying on forms of overseas investment returning funds in the form of bonds, bonus shares, dividends, etc., to balance our outflows to overseas forms investment, payments for products and services, etc., a s found required by government, etc. We might note three existentialist principles here, namely, go for balance, go for an enrichment of that balance, and, try to do no harm (or as little harm as possible). In effect, concentrating on win-win types of situation rather than those transformational relationships that oversee both winners and losers. That an existential orientation, concentrating on the preservational-continuation and conservational-enrichment of our relationships, should be able to oversees those path of enaction that best promote that type of occurrence. As already noted: dissemination of power is through others, therefore, let us promote the mutual empowerment of our others that they in turn may be able to promote our passage through this transcendental World-of-Life as fleshed out in and through this natural world as lived. Rather than waiting forever for a trickle-down effect to sprinkle its mythical largesse this way or that way better would be to directly engage in what needs to be done and can be shown to actually promote the mutual benefit of all within that political society being focused upon…. (253)

xiii.
Adjusting to the fact “that where the power is the money is too, and v.v., and, that such a fact should be reasonably noted and accounted for, and balanced, through transparency, accountability and visibility on the part of all our politicians, civil servants, political-economist, political donors, financiers, individuals, etc!” When we can ‘follow the money’ are we in a position to note such influence and, therein and thereafter, formulate ways to suitably adopt strategies to neutralize and circumvent such asymmetries in the political-economic sphere. The making of a fortune itself, is not to be wrongly judged. Rather, we should be critical of those people and institutions whose financial ventures mismanage the economy to promote their own financial aggrandizement. As already noted an existentialist approach should be on a promotion of our relationships through a promotion of our mutual empowerment. So, what might be entailed in this existentialist program?
 ‘Money’ and ‘power’ naturally go together. By monitoring the money, we can monitor the more visible use of power. We can only do this through forms of ‘total’ political-economic transparency, accountability and visibility. By ‘total’ is meant ‘encompassing to a relevant extent with relevant access to such information’. We no longer have to deal with so-called ‘paper trails’. Instead, we advertently and inadvertently leave a very comprehensive electronic or digital trail. By ‘relevant’ can be meant in two senses, namely, that all information the public deserves to have access to the public should have access to, and, for legal purposes all information that the legal world might need access to should also be there when for legal concerns the same is requested to be revealed (either for closed door or in camera requirements
 or public display and dissemination). Given that, effectively, we often leave multiple parallel digital traces ‘information’ that shouldn’t be recorded, for whatever reason, right or wrong, for moral, amoral or immoral purposes, might be better not traced out in the first place, and, therefore, in that light let us attempt to conserve all such information that does become entraced, but, that at the same time, access should be suitably applicable for a specifically designed purpose that is judged acceptable in accordance with reasonable public standards. Hence detailed definition of the transparent (without detailing the innumerable applications for such an approach, e.g., with respect to donations, taxes actually paid by individuals and organizations, etc.). With respect to ‘accountability’ I would argue that all decisions, individually made on the behalf of the same individual or a group of individual or an organization, etc., that the relevant parties need to be both identified and made responsible for the enactions that ensue in the graded light of directness or indirectness of consequences, for behaviour as intended and the final delivery of those decisions, and, to a lesser extent, for misintended consequences and for unintended consequences. Perhaps (necessary and) innovative insurance might account, in part, for the additional, unexpected costs from non-intended consequences that co-occur or from unintended consequences that later occur with intentional behaviour outside the control of those intentional subjects. With respect to the broad concept of ‘visibility’ we imply relatively overt, non-covert forms of behaviour as well as visibility that ensues form transparency and accountability. It is assumed that such standards apply to all parties from politicians to economists, from political-economist to individual present in an electorate as they are found as individuals, as parties in relationships, associations, organizations, communities, institutions, nationally and inter-nationally. Obviously, in this listing, all political donors should be identifiable and be identified when larger sums are donated, although, we could also argue, that smaller anonymous political donations might be a better bet in the preservation and conservation of a mature democratic political system. That government based funding given to political parties on some reasonable basis of apportioning better present the preferred option once potential donors and donor recipients realize that the consequences of donation in the old political-economy now no longer apply
… where access and influence can no longer be bought or returned in some form of a quid pro quo.
 As usual, the word ‘etc.’ covers everything not actually mentioned in this truncated prescription of an advanced matured democracy rendered less susceptible to either soft or hard forms of corruption. Indeed, what is implied is both how such a balance of asymmetrical forms of power might be realized and how an existentialization of the body politic might radiate out from individuals to institutions themselves, from relatively informal lobbying of groups of individuals to formal groups organized to promote an existentialization of political-economic discourse/s itself/themselves.
 How might such pre-conditional existential balance and conditional existential transformation be enacted and promoted, and, what post-conditional consequences would most likely ensue from such non-institutional and institutional forms of existentially oriented re-direction? Let me examine this in the next section of this extended essay. (254)

5.    Practical Methods for Supervizing an Existential Process of Re-Direction

I have already argued that ‘engagement is a recognized-encounter/encountered-recognition’. In this regard ‘an existential(ly oriented) engagement must be an existentially oriented recognized-encounter/encountered-recognition’. Now a philosophical problem arises with practical implications, namely, if it were granted that we, as an individual, can distinguish an existentially oriented experience from a non-existentially oriented experience and initiate and reflect upon the same how is it possible for an individual to share such an experience with another person in such a manner that both find a confirmed state of alignment in that regard, and, that this same alignment can be extended to include a group of similarly like-minded persons. In other words, can we claim some form of existentially oriented inter-subjectivity that could both deconstruct non-existentially oriented forms of ideological representation, such as adverse forms of neo-liberalism, and replace such patterns of misrepresentation with more existentially oriented forms of re(-)presentation? Or, in other words, can an existential attitude, grounded in a pro-relational stance, both deconstruct and replace ideological forms of misrepresentation on a cultural level of expression? As I would claim this is possible, and believe we have strong evidence for the affirmation of this claim, the philosophical problem becomes more how is this theoretically possible, and, how would we practically go about the instantiation of this form of a cultural transformation? (255)


Given an acceptance of the existential fact that like-minded people can concur and that like-minded people can concur in an existential manner then let me argue how this form of alignment can be both argued for and promoted. The basis gist of my approach will be this: that ultimately, in a non-absolute sense, we need to invoke a form of alignment between theoretical, practical and critical dimensions of interpretative experience. Through such an invocation we need to be able to critically confirm parallel forms of existential re-orientation between both subjective and inter-subjective perspectives. I would argue that the ongoing, overall transcendental suspension is the center and basis of the existential attitude. However, rather than invoke a series of transcendental phenomenological, transcendental hermeneutical and transcendental existential concepts and practices let me use the following scheme to take us to the same place, namely, a technique to determine in what manner and to what extent this pro-relational, existential attitude has been both arrived at and allowed to function in an insightful fashion. In this regard I would like to argue that the existential approach is arrived at through a balance of a self-directed orientation and an other-oriented relationship wherein we simulate the relationship in question (as found embraced in its embeddedness, etc.). In this scheme (which reflects the overall suspension and reflects the interacting roles of phenomenological theory, hermeneutical practice and an existential critique) will consist of four progressive sections titled starting with the indirect orientation, informal, direct and formal orientations enacted first in apparent subjective terms of reference and then in apparent inter-subjective terms of reference. In the first stage we note a number of existential principles to be observed in our instantiation and interpretation of an existential, pro-relational attitude. Under the informal orientation we note the existential hallmarks and characteristics to be anticipated in our existentially oriented expectations. In the third stage we actually invoke the apparent characteristics of an existentially oriented engagement as we are attempt to enter into a process of existentialization of that in question. In the fourth stage we critically assess to what extent actual experiences match our indirect and informal criteria for determining to what extent a pro-relational attitude has been entered into. Then, once we have ascertained an existential complexion on a subjective level we move on to a more inter-subjective level of ascertainment in order to determine to what extent we have an existential alignment and an existentially oriented process of existential transformation that is seemingly re-directed in a similar direction (or, in a series of complementary directions). Of these four stages mirror the first mirrors the theoretical and phenomenological and concerns itself with a series of existential observations treated as relative principles. In stage two we find practical, hermeneutic anticipation of existential expectations that in stage three we hope to find in direct existential experience of that situation as being represented and directly engaged with. In the fourth stage we ascertain to what extent anticipated expectations are seemingly met in a relatively formal interpretation of such direct experience albeit through the simulated medium of representation as engineered in and through a representational economy of presentation, representation and re-presentation). In effect, formalizing our interpretation of such direct experience as arrived at through this use of an existential scheme (which, in effect, mirrors the overall transcendental suspension also known as the overall hermeneutic circle of comprehension
). Under the heading of the indirect orientation I will be looking at an open list of existential observations treated as relative principles. Such principles that will need to be taken into account in our informal and direct orientations. Under the heading of the informal orientation I will note the existential characteristics or hallmarks we would expect to observe when we find a re-engage with an existential orientation towards that under such examination. Under the heading of a direct orientation we ostensively attempt to existentially engage that topic of our current investigations. Under the heading of our formal orientation we observe to what extent expected anticipation appear to have been met directly and, therein and thereby, finding a relatively critical formal exposition as a result; i.e., a certain aligned degree of concordance. This subjective level of explication then being set up to find to what extent a possible form of critical, formal alignment has also been arrived on an inter-subjective level of re-deployment.
 (256)


Let me now look more closely at these four stages of our existentially oriented, pro-relational process of engagement. (257)

The raison d’être of this scheme is as follows: (indirect) principles plus (informal) hallmarks construct possible (direct) existential representations which through critical scrutiny either finds (formal) confirmation or does not find (formal) confirmation. Or, we see possible hermeneutic treatment of directly engaged experience in order to confirm or disconfirm its formal status as an existentially oriented engagement (or otherwise). Or, more simply, we note our existential expectations and seek to ascertain if such existential expectations are met. By being ‘met’ we mean both by an individual or through the general consensus of a group of individuals. (258)


Under the heading of the indirect orientation let me note a number of subheadings dealing with the potential observance and observation of a number of relative existential principles (to be utilized as insightful guidelines in the formation of our informal existential expectations, etc.). These twelve subheadings being abbreviated as follows: surplus, interest, dividend, existentialization, rectification, transformation, normalization, co-invariance, enrichment, re-direction, reservation and (apparent or relative) apodicity. Briefly, let me summarize what heading is concerned with, and, then, let me explain in more detail what is entailed under these headings (as an observation to be observed as a principle of anticipation in our construction of an informal practical expectation). (259)


Briefly, what is entailed is as follows:

I.1.
An existential surplus or existential excess in valuation formation (of identity, function and value formations) arises given the relational totality cannot be reduced to its contributing parties (be they objective and/or subjective). 

2.
Existential interest follows from the harmonization present in a relationship being re-divested in our engagement with the same. 

3.
An existential dividend arises as the measure of this existential re-investment of this experience of a surplus in valuation. 

4.
That existentialization is always of the relatively non-existential in orientation (and not the relatively existential).

5.
Existentialization, also, is always of the relatively superficial (given that the core functions of a relationship, through relational persistence, embody the relatively existential implying a rectification of that relationship through this metaphorical ‘expansion’ of this existential core-identity.

6.
Existentialization implies a process of transformation arrived at through incremental moments of redirection of which some moments induce chaotic re-direction. 

7.
Through existential rectification a process of re-normalization is arrived at in which the essential nature of that relationship in question becomes better expressed through its existentially engaged representation.

8.
Transformation involves the preservation of an iso-morphic co-invariance across a certain set of reference frames whose collective appreciation results in a better (or more ‘real’) representation of the reality of that relationship in question.

9.
Through existential engagement relative enrichment is realized in both the preservation and conservation of that relationship through such care and concern.

10.
Existential transformation is arrived at through a chaotic process of re-direction and not non-chaotic redirection.

11.
In our existential identification with a relationship a process of transcendental reservation is entered into where we can act on the behalf of the preservation and/or conservation of that relationship.

12.
Existential appreciation of the relationship, as embraced (in and through the ongoing overall transcendental suspension), reveals its apparent or relative semblance of apodicity. (260)

In regard to the informal treatment of existential hallmarks we note their classification in terms of the objective (logical subjectivity/time), inter-objective (space), subjectivity, inter-subjectivity (and, some might add, a fifth category of the trans-subjectivity-inter-subjectivity of the relational field itself). (261)


Briefly, what is entailed is as follows:

II.1.
Embodied logical subjectivity (as an intentional object-state) (treated either in a centered and/or de-centered/diffuse format/form) (and described/prescribed through its existential descriptor/s) (and inscribed with a distinctive essential profile).

2.
Spontaneity.

3.
Synchronicity.

4.
Simultaneity.

5.
Trans-historical and/or ahistorical characterization.

6.
Trans-geographical/trans-spatial characterization.

7.
Trans-personal characterization (existential openness).

8.
Trans-communal characterization (mutuality). (262)


In terms of the direct experience we note three stages, namely:

III.1.
Pre-treated treatment of the representation/s in question

2.
Expected existential retreatment (from a combination of indirect principles and informal hallmarks).

3.
Critical pre-treatment (through a critical determination of its existential orientation).

4.
Critically applied re-treatment (determined through relational attunement and/or transcendental reservation). (263)


In terms of (direct) formal experience we note:

IV.1.
Pre-formal instantiation (in either a pre-critical/non-critical format/form).

2.
Post-formal instantiation (through critically applied existential re-treatment). 

(264)


Here, I might add, we have the linear depiction of a process that attempts to ascertain whether an existential orientation is in place or not on both subjective and inter-subjective levels of ascertainment. However, the whole process is dialectical and could be also be treated as a circular process starting at either of these points of the indirect, informal, direct and/or formal. The unstated premise is that these four positions must cooperate and whose collective inputs/outputs will revolve around an ongoing, overall transcendental suspension at the center of this circular progression (as initially outlined in a linear format for the sake of simplicity). At the end of the day what is being attempted here is a qualitative and quantitative re(-)assessment of the degree an existential, pro-relational attitude is in place and allowed to operate in the critical progression of our investigations (be that in the mere passage of our being through this world as lived or in our confrontation, deconstruction and replacement of non-existentially oriented philosophies like the adverse aspects of a rampant neo-liberalism, et al). (265)


In its simplest form we seek to ascertain whether, on balance, an existentially oriented attitude is in place or not?! To do this process of appreciation we examine “whether existential expectations are met or not met?” (266)


Let me now apply this format of 12 x 8 x4 x 2 headings, although, through simplification, we need only note one heading under these four aspects in order to observe their total alignment or otherwise. In this regard start with something relatively simple (albeit relatively artificial in complexion). (267)


Imagine a group of adults with their children are wandering around a camp fire when one of those children is about to fall into that fire. You are right beside this child, you see this about to happen and you automatically hold the child to prevent them falling into this fire. The mother of this child notes this act of restraint immediately thanks you, explains to the child the danger of fire and supervises this child more carefully. How might we analyze this situation? (268)


Technically, we could invoke any one of our twelve headings under the classification of Indirect but let us chose no.10 given that we have used this example in the past as an instance of transcendental reservation where we act on the behalf of the relationship in question. Then under the heading of Informal we could note no.2, namely, spontaneity. Under the heading of Direct we can note we are operating in the fourth state of an existential orientation given that that is confirmed for us in the Formal classification through noting the second option, namely, of actually operating in an existential orientation given this form of confirmed alignment, etc.
 Or, i.e., given the presence of a spontaneously act (of rectification) from the perspective of transcendental reservation we would claim that this experience is indeed existentially oriented. (269)


Or, again, let me chose a very simple non-existentially oriented example of walking past a hungry person and not giving them the left-over, uneaten half-portion of my pre-prepared lunch that I would probably end up throwing away. (270)


Here we can note the negation of, say, principle I.8, namely, the negation of an act of mutual enrichment given this engagement demonstrates, from a trans-relational perspective/pro-relational perspective, a relative lack of realized-potential enrichment given that there is no desire to oversee both the preservation and conservation of that relationship through a process of engaged care and concern that could have been easily shown by myself to towards this hungry person. This lack of existentially oriented empathy is further demonstrated in a deliberate act of non-existential openness (to the world and to others) (II.7), non-mutual (II.8), non-spontaneity (II.2), etc. Hence this lack of existential rapport in this relationship.
 (271)


This may all seem rather contrived but what I am trying to do, through such careful formal reflection, is to ascertain whether an existential orientation is either relatively present or relatively absent, on either subjective and/or inter-subjective terms of reference, which, in intuitively trained terms of reference, such discrimination should be a very easy act to enact. Indeed, once such discrimination is established, when we recognize the presence or absence of an existential orientation in our relational interaction with our own sense of self and others then such scaffolding can be done away with (just as when the renovations are completed the same can be removed). (272)


In technical terms we could say we are matching theoretical, practical and critical terms of reference (and in effect mirroring the overall transcendental suspension from phenomenal-phenomenological, hermeneutical and existential perspectives). (273)

We do this by (in technical terms) by noting (theoretical existential) principles plus a recognition of (practical existential) hallmarks will assist us in the hermeneutical construction of our practical existential engagements whose form, as engaged-representations, can now be subjected to existential scrutiny that will then allow us to formally ascertain the existential orientation of the same. I.e., that our now directly engaged experiences (as recognized-encounters/encountered-recognitions) can now be ascertained as either existentially oriented or non-existentially oriented on this direct and formal level of explication (in either subject and/or inter-subjective terms of reference). The question now arises how do we proceed from subjective to inter-subjective terms of reference, and v.v? (274)


Simply put, we do this through recognized consensus. Either formally and/or intuitively we agree that in ‘my’ or ‘our’ or ‘their’ overall interaction towards a certain situation either demonstrated both existential principles and existential hallmarks or not. Recognition that such an existential orientation or dimension exists is a first step. The recognition of how such a dimension is expressed (through those principles and hallmarks) in lived experience is a second step. Finding such an orientation in our own lived experience is a third step. Discovering the same characteristics in the experiences of others being a fourth step. As a fifth step we collectively ascertain together the suitability of such a characterization in our mutually reconstructed representation of a certain situation and/or series and/or set/s of situations. Having moved in this direction (through these five steps) we are now in a position to evaluate the existential suitability of various interpretations, representations, proposals, policies, etc. (275)


Now, e.g., the existential observation has been made that it is de-ontologically felt as wrong for an non-directly involved person to intervene in a situation in order to direct the harmfulness of that situation from a larger number of persons to a smaller number of persons in accordance with some form of a utilitarian calculus. Say the redirecting of a runaway train from going over a collapsed bridge towards an innocent person (sometimes described as rather overweight and able to stop that train without it dangerously derailing). There is a general reluctance to take a life in order to say others (although this principle might not apply to a figure like Adolph Hitler if we were to know that he would be instrumental in the deaths of millions of people and that with such knowledge we might consider it our duty to eliminate this dictator regardless of personal consequences
). In this light, we might argue that although the political policy in Australia of ‘stop the boats’ may have worked on a pragmatic level it is still wrong to lock up people as a warning to others not to come to Australia by this mode of transport or on the behalf of people who have not drowned, both unnamed and unnumbered, that would have drowned on the basis of probability. You should not punish even one person, by locking them up in an internment camp, as a deterrent to others. Although this side of this human equation is more locked out of our consciousness by not being brought home to us on our television screens, e.g., it is still wrong for us to treat people in this manner regardless of the pragmatics so intimately involved and maintained in its rather forced political interpretation. Such harshness is also very regrettable given that such people should be moved on as soon as they are quickly ‘processed’ to other countries and at least preserve our humanity and decency expected under the given right to political asylum that we would expect to be given to us should we have need for such an unlikely recourse. That at the end of the day as most of these people are deemed political refugees they should be treated accordingly. Even if the right to a stay in Australia is avoided by the use of off-shore processing still such ‘illegal’ detainment should be addressed by these people being moved on as quickly as possible (even perhaps [back] to a country with a large number of people awaiting processing on the mutual understanding [with this other country] that this pathway to resettlement is partially blocked and giving such migrants the incentive, when an where available, of seeking political refuge in a country closer to their own [even if only on the basis of a ‘short stay’ but with all need services in the interim such as accommodation, health, education, self-assembly, the full management of their own affairs, etc.]). By no means do I suggest a simple resolution of this self-created dilemma but it existentially behooves us to rectify the non-existential features so obvious in our mistreatment of these people locked up indefinitely, given no hope for a quick resolution of this undeserved state of affairs. And no decent person could say otherwise… regardless of how our politicians may wish to misinterpret this sorry state of affairs and have it spun in such non-existentially oriented language..!
 (276)


First, let me re-examine, with some detail, all the specific subheadings as noted in our list of indirect existential principles, non-formal existential hallmarks, direct existential representation/s, and formal ascertainment of the former heading(s), etc. Then, let me re-demonstrate their collective impact and import through this anticipated deconstruction of the neo-liberal condition and its replacement, hopefully, with a greater understanding of the existential condition. (277)

I.1.
An appreciation of the existential condition is not something that has completely escaped us. Existential insights are embedded in the language. E.g., “two heads are better than one”, or, “the whole is greater than the sum of its parts”, etc. In this same light we understand the experience of an existential surplus or an existential excess in valuation. Imagine a broom has fallen apart with the handle in one hand and the head of the broom in the other hand. If we actually involved in a current process of sweeping we would immediately feel the inability of the broom to act as one integrated tool. The use, now, of the broom head alone is far too slow for us given our habit to use a proper broom. As for the use of the boom handle by itself, as a ‘broom’, it just does not help whatsoever. Our greater freedom to sweep is given to us through the relative intactness of that broom. This experience recognizes the existential fact that an intact broom helps us to sweep whereas the mere boom head, by itself, is more of a limitation for us (having experienced the relative freedom of the broom over the mere use of this broom head be this represented in virtual and/or non-virtual experience). The union of the boom handle with the broom head gives us a greater freedom in our desire to sweep since it allows us to do this task more quickly and efficiently. This difference is an existential difference, the same difference between the experience of the whole and the experience of the mere sum of its parts. This difference is as an existential surplus or excess of valuation. (278)

I.2.
Our experience of an existential surplus promotes our interest in that suspended stream of focalization and has a number of consequences for the continuation of that existentially oriented experience. For a start it can promote the continuation of that sequence of engagement through its ongoing re-continuation. Such focused focus can also enrich our understanding of that relationship in question (in its embeddedness, etc.). It is also experienced as a dividend from the investment of that psychic interest. (279)

I.3.
That surplus of valuation can also be experienced as a dividend to the extent a surplus over input is realized through such dispassionate-passion/passionate-dispassion engaged through the parallel invocation of that ongoing overall transcendental suspension. Such a dividend promotes our ongoing interest in that state of affairs being represented in the simulation of our engagement with that relationship in question (albeit from the perspective adopted and adapted for such engagement). (280)

I.4
Elsewhere I have argued that the process of relative existentialization is of the relatively non-existential and not of the relatively existential. So, we can say that unity, truth and beauty, goodness, etc., are not the direct subject matter of existentialization although the process of existentialization can add indirectly to the overall presence of such enrichment. (281)

I.5.
Existentialization is always a chaotic process of re-directed transformation arrived at through the orchestration of incremental processes of iterative, non-chaotic redirection, and, will demonstrate its presence through such transformative re-direction. Thence its implication as spontaneous, etc. (282)

I.6. 
In any relationship, through its apparent existential persistence as a phenomenal-phenomenological fact, be that from one period of time to some other period of time or from one moment to the next, it follows that existentialization is never of the existential core of that relationship, already being arrived adequately through ongoing harmonic resolution, but that which is relatively non-core or relatively superficial in extent. Hence this concept of rectification wherein relatively non-existential, superficial aspects are transformed in such a manner so as to become more aligned with the ‘expansion’ of this existential core undergoing such relatively successful ongoing harmonic resolution. (283)



I.7.
Through transformative rectification we find a re-normalization of the relationship in question through ongoing re-normalization wherein that relationship finds a greater degree of self-alignment with its essential nature (expressed through the harmonization of that existentially oriented process). (284)

1.8. 
Transformational treatment (and retreatment) involves the ongoing persistence of an isomorphic co-invariance wherein the central existential core of a relationship finds its essential persistence through the ongoing re-simulation of the integrity of that process of harmonic resolution. What is entailed here? The ongoing persistence of the relevant existential descriptor/s through the continuing integrity of that process (until such a time that level of persistence is broken in some form of dis-integration of that state of apparent continuity). In existential terms we experience the apparent reality of a simulated representation, in a representational economy, through the iterative nature of that process of re-simulation. Moreover, when this perception of isomorphic co-invariance is found preserved over a number of modal frames of reference that semblance of reality is reinforced. When the modal richness of this intersection of related frames of reference meets with ‘realisitic’ expectation then our virtual considerations then take on a relatively non-virtual complexion. So, e.g., the usual experience of a non-virtual apple usually is a richer experience than that had in a dream experience or in our mere imagination of a virtual apple experience, etc. This concept of the relative non-virtual reality of our relational interpretation has important ramifications, e.g., in the field of policy formation (in terms of policy thematization, implementation and assessment/re-assessment). Policy formulation should be able to cut across a number of relevant, closely related fields in order to transcend the mere problematization of the topic through the bias of a merely nominated frame of reference. We get richer, more existentially oriented processes of policy formulation if we chose to approach the ‘problematic topic’ in question from a number of relevant frames of reference rather than that of the major discourse currently in operation in that regard. E.g., in the generally unproductive war on drugs a richer set of frames of reference might have better redefined the problematicity in question, when and where actually found to be problematic for all the relevant parties concerned, and when formulation is sought to address this richer definition of that topic in question. E.g., whether we approve or do not approve of the use of the stimulant known as ‘ice’ it is a fact that the mere use of the same does not usually constitute an immediate problem (in the same manner, e.g., as the injection of a lethal dose of heroin). The occasional use of this stimulant may well be handled in a non-problematic manner by a large number of people. However, the regular and escalated use of this drug will eventually become quite problematic. Part of the ensuing problem may well then be that this type of drug use is not seen as problematic by this type of drug user but is found to be problematic by those more closely related people affected by this person’s regular and relatively excessive use. Paranoid, erratic, violent behaviour causing relational problems both for people in some form of a close relationship with them or people in general who have no direct relationship with the same but who are being confronted by that person in their current psychotic state, etc. Or, there may come a point in time when that specific drug user themselves recognizes the current problematicity of their current manner of usage. So, we have here a number of relevant frames of reference where each one may or may not define this form of drug ingestion as problematic, and, where a suitable range of responses are being called for in regards to this complexity. The sensitive formulation of policy needs to take these different frames of reference into some form of an integrated account by invoking a richer set of suitable responses, etc. Thence, furthermore, the richer nature demanded in an existential approach that cuts suitably across these relevant frames of reference. (285)

I.9.
Existentialization establishes a corresponding degree of relative enrichment both in passive representation and active enactive responsiveness. Observation that notes this progressive enrichment, therein, must also note a progressive period of subsequent existentialization. (286)

I.10.
Existentialization, as a process of existential transformation, is also a process of chaotic re-direction which, then, subsequently, can be either found to be negative, neutral or positive in ensuing complexion with either the ensuing loss of enrichment, stability in the overall level of enrichment or the promotion of further enrichment. (287)

I.11.
Transcendental reservation is realized in an act of existential attunement through a process of existential identification with that relationship in question from the apparent perspective of that relationship itself. Our enaction on the behalf of that relationship then being deemed an act of transcendental reservation. As noted, enaction being either the deliberate act of intentional intervention or the deliberate act of non-intervention. (288)

I.12.
Existential attunement is instrumental in the insightful formation of an apparent semblance of relative, non-absolute apodicticity. Such apparent veracity, arising through harmonic resolution, needs to be re-tested in those terms of reference, and, with qualification, accepted until such a time that apodicticity, suitably and successfully, is deconstructed therein and thereafter. (289)

Eight existential hallmarks were noted (in paragraph no.262). (290)

II.1.
Embodied logical subjectivity (as an intentional object-state) (treated either in a centered and/or de-centered/diffuse format/form) (and described/prescribed through its existential descriptor/s) (and inscribed with a distinctive essential profile). (291)

II.2.
Spontaneity is experienced through the re-direction of chaotic transformation arrived at through the orchestration of incremental repositioning. (292)

II.3.
Synchronicity is realized through the relatively superficial change of state, or phase, present in that relationship in question as a result of a chaotically re-self-organized process of transformative re-direction. (293)

II.4.
Simultaneity is the experience of a synchronicity by two or more subjective parties in relative proximal contiguity from within the transformative perspective of their same relationship. (294)

II.5.
Trans-historical and/or ahistorical characterization is experienced in existentially oriented consciousness through the dialectics of non-superficial isomorphic co-invariance and relatively superficial processes of chaotic re-directed stemming form re-self-organization. (295)

II.6.
Trans-geographical/trans-spatial characterization is arrived at in an existentially oriented experience through a process of transcendental, trans-cognitive identification. (296)

II.7.
Trans-personal characterization (existential openness) is experienced in a relationally oriented process of engagement through an ongoing suspension of a sense of self or ego. (297)

II.8.
Trans-communal characterization (mutuality) is experienced in a relationally oriented process where an existential commonality is promoted between the parties directly privy to that relationship in question. (298)


As a comment we can say our indirect existential principles are both positive descriptions-prescriptions and negative proscriptions in so far as they describe what should be the case and if absent remove that representative construction from the classification of being existentially oriented. In contrast our informal existential hallmarks are positive to the extent their presence indicates an existentially oriented experiential state of affairs being to hand (in a direct proportion to the degree of existential intensity found discerned in such existential reflections). (299)

Four representational states or stages were noted as occurring in direct experience (as outlined in paragraph no.263). (300)

III.1.
Pre-treated treatment of the representation/s in question in a natural form replete with all preferences and privilegings (from ideological position/s brought to that form of construction). (301)

III.2.
Expected existential retreatment of the pre-treated format constructed from a combination of indirect principles and informal hallmarks. (302)

III.3.
Critical pre-treatment through a critical determination of its existential orientation in the light of direct engagement with its representation retreated in the light of existential expectations constructed from indirect and informal features. (303)

III.4.
Critically applied re-treatment formally determined through relational attunement/transcendental reservation arrived at through transcendental identification and discernment. Finding in ‘attunement’ that the relationship, more or less, is found directing itself, and, in ‘reservation’ finding ourselves needing to act on its behalf. (304)


In terms of (direct) formal experience we noted (in paragraph no.264) the following, namely, pre-critical/non-critical retreatment, and, post-critical treatment. (305)

IV.1.
Pre-formal instantiation as found in either a pre-critical or non-critical format/form. (306)

IV.2.
Post-formal instantiation arrived at through a critically applied, existentially oriented process of re-treatment. (307) 


This scheme, as outlined above, for the simulated existential re/modeling of experience, entails our moving from a theoretical and indirect (realm of existential principles) to the practical and informal (sphere of existential hallmarks), thence, through their conjunction with that experience to hand, we move into the interpretative world of the practical and direct dimension of experience subject to such interpretation, which, then through existential confirmation, helps us to arrive at the formal existential explication of that representational simulation in question. For simplicity we would chose one or two items from these first two lists of possibility and then seek to determine if that characterization applies to the simulated representation being subjected to such current scrutiny. E.g., are we seeing existential rectification and re-normalization in the apparent spontaneity of changes being observed in a certain situation? Or, e.g., in transcendental reservation has such intervention been productive of a state of relative enrichment to be shared by all the parties concerned? Or, again, e.g., has an existential dividend actually been delivered in mutual fashion for the participants in a certain relationship under such critical scrutiny? Such categories utilized as questions helping us to make this decision as to whether the simulation of a certain relationship was, is or will most likely be of existential re-valuation? (308)

In effect, when we move from the indirect and informal to the direct and thence the formal we are actually mirroring the tri-modal nature of the dialectic utilized to examine and articulate the critical concept of an ongoing, overall transcendental suspension. The theoretical nature of the indirect matching the mode of phenomenal-phenomenological treatment, the practical modes of the informal and direct matching the hermeneutical mode of treatment, and, the formal, matching the critical mode of existential re-valuation. Collectively we must see the convergence of all three modes in order to arrive at a process of trans-intentional judgment. That the existential orientation or otherwise of such a process of judgment reflects the existential nature of its genesis. When our sense of positioning is both transcendentally oriented and pro-relational in stance, subject to an ongoing, overall transcendental suspension, etc., then we note its equal and equated sense of an existential orientation whose degree mirrors the extent such ‘positioning’ was suspended. The mere holding of an ideological stance removes us from its existential orientation, whereas, in contrast, the extent we can subject such positioning to this overall suspension is a measure of that degree we have actually instantiated a corresponding sense and semblance of the existential. I have argued that an existential attitude and approach to the way we live our life is a way to enrich the existential nature of such existence. That applied to the use of any ideological semblance of positioning will rectify and re-normalize our engagement with the same. That the same needs to apply to the world of policy formulation at the center of the political-economy although the political-economy, itself, cannot be reduced merely to policy formulation given that intentional processes of re-direction leave their trace on all aspects of cultural life. That such traces have ramifications; i.e., immediate implications and future consequences. That an existentialization of such processes of valuation enrich the very nature of our being in this world as lived, with-others, before-others. Thence the raison d’être of this existential approach. (309)


Now the important question arises “How do we apply such insights to a deconstruction of the neo-liberal condition and oversee its replacement with an existentially oriented form of political-economics?” (310)


How might we render an account of this neo-liberal condition that obviously demonstrates not only it short sightedness but also its moral bankruptcy? At the same time ensure its replacement with an existential attitude that oversees the existential transformation of society through a pro-relational lens of care and concern for others rather than its mere reduction to a world of the political or an economic world where finance alone is prioritized, etc? (311)


First, let me say a few general things about how I perceive the nature of policy formulation, and, then, proffer some ideas on how this process can become progressively existentialized. (312)


I note that policy formulation has three dialectical aspects of thematization, implementation and assessment (with critical intervention being allowed to re-assess the situation in order to adopt and adapt an approach or series/set/s of approaches that seem to be both effective and efficient in the discharge of that mission under such critical scrutiny). Given that all intentional behaviour is arrived at through a ‘mutation’ of the behavoural habits articulated through meta-textual genres it follows that all adoption and adaptation must be of what is already in the marketplace so to speak. We walk because we have already learned to walk, or, as a young child, we watch others and learn from them how to walk through a combination of both imitation and instruction. Innovation can only come out of our treatment of that which, a long time ago, ceased to be innovation. Step by step we make progress. Through incremental alteration we alter those steps until a point is reached when we cross a point and moment of chaotic bifurcation and in a process of re-direction… find ourselves in a relatively novel situation hopefully without adverse consequences, without mis-intended consequences, for a period of time without unintended consequences be they likewise relatively adverse, neutral and/or non-adverse and positive, etc. (313)


In various proportions, as a simplification, we could say that policy decisions are the result and resultant of a mix of political and economic factors that have conspired to take that apparent format and form. Such devices are always subject to change although it is also true to say that those policies that seem to work for us may well better persist over time being seemingly either more effective and/or efficient. However, alas, true effectiveness and true efficiency are not always required when those of a conservative bent are more inclined to persevere with old habits and the non-conservative may well preference modes of approach that may proffer little change or too much change without necessarily promoting success. Furthermore, we should also observe that policy formation is always a political process with economic ramifications that may or may not be beholden to political hierarchies, insufficient funds, forms of political expediency, compromised compromises, internal contradictions, external incoherencies, defective delivery of outcomes, an inability to adjust in the light of evidence based information, etc., etc. Ideally, a political process involving all the relevant stakeholders should be in place, ‘problems’ to be addressed should be formulated across a number of relevant frames of reference in order to directly confront the richer reality of that in question, and, all proposals formed in the light of such complexities should be formulated without either too great a degree of simplification or too great a degree of complication. In a similar manner, some degree of ambivalency, through suitable policy indeterminacy, could also be engineered with implementation of that policy accepting that absolute definition and control is neither possible nor desirable (in a world that cannot be reduced to the impossible, non-chaotic determinacy of linear-like equations). Furthermore, people being people, as the vehicle in this dissemination of political-economic power, must properly be brought on board lest through inadvertence or advertence this transmission of policy intent be subverted through either mis-interpretation, mis-direction and/or modes of obstruction. (314)


As a refrain, in the course of this extended introduction and essay, I have noted my summary of the article from the Guardian (as first cited in paragraph no. 52):

i.
That a competitive environment is natural and should not be disrupted.

ii.
We are what we are through our own efforts, our own enterprise.

iii.
That governments are too large and their embrace too extensive.

iv.
Therefore, the number of civil servants, e.g., should be cut.

v.
That the non-governmental aspect of the economy delivers more efficiently.

vi.
Therefore, outsourcing is more cost effective.

vii.
That the markets themselves will deliver what is needed in the economy.

viii.
That this world is divided between either ‘lifters’ or ‘leaner’.

ix.
That the former should be rewarded not the latter.

x.
That all aspects of the political-economy should be more de-regulated.

xi.
Furthermore, taxation should be reduced,

xii.
With an ensuing ‘trickle-down effect’ assisting the poorer,

xiii.
Through the innovative entrepreneurship and patronage of the wealthy. [52] (315)


However, such short-sightedness has been criticized and such proposals have been reformulated as follows (as noted in paragraph no.82 where I state these ‘points of neo-liberal thinking’ should read):

i.
That the environment is not nor should not be just competitive.

ii.
In the realization of our intentions we need others as well as self-enterprise.

iii.
That considerable shrinkage of government is neither possible nor truly desired.

iv.
Therefore, it is best to utilize the civil service in as efficient manner as possible.

v.
All organizations are bureaucratic with varying degrees of effective efficiency.

vi.
Outsourcing is one possibility, if it were to prove more efficient and effective.

vii.
We would be naïve to believe that markets can meet all forms of demand.

viii.
That as we are all lifters and leaners we all need to be suitably looked after.

ix.
Therefore, the notion of so-called ‘rewards’ is misdirected.

x.
That the political-economy always stands in need of better regulation.

xi..
Let us all pay taxes, equitably, for what we all wish to generally utilize.

xii.
That the so-called phenomenon of ‘the trickle-down effect’ is an illusion.

xiii.
Adjusting to the fact “that where the power is the money is too, and v.v!” 

       [82] (316)


In effect, how does the imposition of an existential reading deconstruct a neo-liberal ideological sense of positioning (along with other adverse forms of ideological distortion), and replace it(/them) with an existentialization of the same? Just how do we move from paragraph 318 to paragraph 319? (317)


Let me move through this list and bring to it the existential insights, hopefully, that will deconstruct that adverse form of ideological underpinning. I will do this by seizing on one or two key words and subjecting them to an existential commentary that should deconstruct some of that ideological baggage that will need to be either repacked or completely thrown overboard. In balance, though, we should add that a number of these key expressions originally entail existential insights that more correctly need to be re-seen rather than merely seen differently or left to be not seen at all. (318)

i.
In my reconstruction of the first proposition let me seize on the expressions ‘environment’ and ‘competition’. The claim that there is competition entails the existential insight that the world is indeed born through competition. However, rather than being merely mesmerized by a Darwinian view of competition, or appealing to the same, we need to look around ourselves and see how the world is a much more complex a place that a mere battlefield or sports arena. We live in a world where everyone has different talents and a bewildering variety of values. Or, we could be more charitable to say, or less charitable, depending on our tone of voice, to say that in this same world there are always people better than us in talent, in skill, in perceptiveness… or, in cunning, obsessiveness, in ruthlessness. That despite a variety of values, people are still able to differ and move on, are still able to form a consensus and respect decisions made that they personally might not agree with… a notion that underpins a representative democracy. Then, if the world were a mere meeting place for competitive spirits then most people would be reduced to the status of just spectators. Of course one way to address this difficulty of ‘a one size fits all’ is to have different sports. So, we have tall basketballers and stocky rugby players, and a range of sports and sport-persons in between. But, again, there is a variety of people who just ‘cannot participate in a sport’ if I were to extend that metaphor. A baby is born helpless and totally dependent on its family. That being the case, we do not place them somewhere on the street and abandon them there. Or, a hardworking person may have worked most of their life to then retire. Should they now be told to just disappear? Or, again, that same person might find themselves suffering from some form of dementia… are they, too, to be left and forgotten about? How civilized would we be if we did not look after those of us who need some degree of care and attention? And, is it not the case, that at some time we all stand in need of some form of care and attention? So, obviously, as we are all civilized, our world, thankfully, is not merely ruled through an uncaring reign of competition for the sheer sake of competition and competition alone! Our social environment, therefore, is not a mere domain of ruthless competitiveness. Our ‘environment’, in broad terms, for a start, would be a better and more healthy place if competition for resources, e.g., were not allowed to be played out in the unsustainable fashion that it is conducted when such terms of trade, today, are more written in economic terms, or in political terms, and, not in a manner that is more respectful that this world is our home, our only home. That this wonderful world deserves to be treated in a manner that, among a very large number of things, needs to take the true cost of a product or service into account in the presentation of a realistic sense of price. So, although competition is good, absolute competition is just as bankrupt a notion as a world where no competition was found whatsoever! In what manner, therefore, does an existential attitude, e.g., a pro-relational stance towards the environment of this world as our home, deconstruct such over-extended neo-liberal thought and practice along with all other forms of ideological distortion that are found to accompanying it? In this we should come to understand that competition, as a relative form of dissonance, is the second dialectical moment in a process of harmonic resolution. As such it should be seen in this context as one aspect of a process of harmonization. With no dissonance there is no harmonization. With too much dissonance the relationship is torn apart. That with perfect resolution the relationship also comes to an end. Hence the need for the existence of relative, ongoing dissonance in an ongoing process of harmonization. Competition has its place in this existential world for without it and its proper contextualization there could be no aspiration; no projects and no programs to be realized through intentional realization and delivery. How should such intentional objectives be engaged? By engaging this world, this world of others, in an aspirational economy that is collectively and mutually treated in a realistic, idealistic and pragmatic manner. In undertaking a journey, any journey, we start by moving our feet beneath us. We need to honestly represent and understand the world from where we are and not think we are somewhere else. We need to know where we are going. From an ideal understanding of where we should be heading lest we be heading in the wrong direction, or, in a worst-case scenario, finding ourselves getting beheaded through going where we should not have been traveling. Last, we need to know how we are to travel to this destination and have a good idea of what we will need along the way. Thus is travel, and, so is life..! (319)

ii.
In the realization of our intentions we need to entertain a balance between both ‘the enterprise of others’ as well as ‘self-enterprise’. In this there can be no absolute self-enterprise and there can be no absolute other-enterprise. We must work with others in a fashion that mutually allows all of us, hopefully, to work towards the realization of some of our aspirations. Indeed, even help us to thematize those very same aspirations, help us to implement the same, and, then assess their merit as well as re-assess where we should go from there.
 An existentialist position must automatically deconstruct any form of an ideological position because the extreme nature of an ideological position is not mirrored in the mutual cooperation envisaged in the existentialistic program even if that were to entail forms of coercive co-option (enacted through some form of a transcendental reservation) or collaborative co-operation (through some form of relational attunement wherein a form of group consensus is arrived at in which those members can collectively act on the behalf of that relationship). Ideally, we find a balance wherein this mutuality of our individual and collective aspirations can find forms of realization despite the inevitable asymmetries in power relations even between people that are reasonably equal in power status. Obviously, therefore, taking an existential attitude through a degree of collective consensus realized through relational attunement and/or the transcendental reservation (be that exercised by most or all, or, one or a few of those individuals party to the relationship in question) would oversee the increasing mutualization of that relationship. By such means giving reign to our motto of “promoting the mutual empowerment of others” given that “the dissemination of power is always through the medium of others”.  The entailed balance between other-enterprise and self-enterprise reflecting the centrality of the ongoing, overall transcendental suspension overlaid by asymmetries in power, various priorities either recognized by all of those parties or by some of those parities, forms of deference exercised by all or some of those members on the behalf on that relationship in question as it is found to be collectively embedded in this world as lived. Embracing an existential orientation lets us find ourselves, in turn, being re-embraced by the existential surplus of this emergent totality of the overall semblance of the relationship in question. In this process of existentialization, in the existentialization of that relatively non-existentially oriented vision of reality found before us, we will then find ourselves being dialectically re-engaged in the very formation of this same process of a productive existential balance… realized through this intuitive process of suspension… and kept alive in its death through the re-iterative, ongoing suspension of the same… (320)

iii.
The idea of the merit of small government partially entails the existential observation that through proliferation and institutionalization, etc., bureaucracies have a natural habit to expand beyond their necessary level of effective employment. However, running an efficient and effect bureaucracy does not mean mindlessly eviscerating the same in a false demand for so-called ‘efficiency dividends’! Given the increasing demand for increased services and greater levels of service, along with suitable governance and oversight, it follows that a civil service and allied services are actually needed to meet such demands issuing from the electorates themselves. In this regard politicians would be best to tread carefully. Rather than shrinking the level of government, in line with neo-liberal pressures, they should be utilizing their civil service, etc., to invest in more productive forms of such governance. In observing this aspect of governance, given such greater demands for policy formation, receptive politicians would be re-deploying their staff to meet such expectations rather than promising to deliver more whilst at the same time shooting themselves in the feet and hobbling all attempts to successfully and suitably meet that type of political promise. An open-minded existentialist would also observe that there are a number of good reasons why bureaucracies should be more effectively and efficiently utilized with an adequate level of staffing. It is wrong, as an employer, to rapidly lay off staff for mere ideological reasons and then terrorize those that remain with the immanent threats of further downsizing or so-call re-alignment. Why alienate those very people who will act as valuable instruments in the pursuit of policy formation? Then such a resource in human capital and human memory should also be given the respect they are due as well as being allowed to voice concerns when the existential nature of those situations demand such selfless remonstration. How many politicians know that their skins were actually saved by such remonstration? Without the environment that profits from fearless admonition such civil servants have little recourse other than to overtly or covertly publishing such adverse policy formations, or, mis-interpreting their execution, or, actually obstructing the course of their dissemination. The careful husbandry of the civil service by politicians would reap a reward much greater than this form of investment. An adequately functioning civil service can also proffer a quicker process of policy re-assessment than some outsourced agency on an expensive part-time hiring, for a limited period, who may feel compelled to merely give back to the politicians what they seem to want in the first place without adequately enacted critical scrutiny.
 With an existential openness to these competing demands it would seem obvious that the political-economy demands intervention through the execution of reasonably conducted policy formation and this imperative should be observed in terms of real effectiveness and real efficiency. Not through some self-defeating adherence to a demonstratively defective ideological call for a contradictory practice of ‘tying yourself up in knots’ when ‘knots in the social fabric’, instead, may well need to be very skillfully pointed out and carefully unpicked… (321)

iv.
The office of a political minister should not consist of people dealing with public relations. If that politician has got to where they are now, through their own efforts and talents, through an expert ability to liaise with the right and influential people, then surely, they do not need a tranche of spin doctors? If the minister was ahead of their brief their office would be visited by civil servants skilled in their area of policy formation, relevant consultants as well, outside their office and in a more public area, lobbiers and those with vested interests who wish to present their version and vision of reality in that same area of policy formation. They would also need to liaise with members of their own party for obvious reasons, and, those not of their party when attempting to elicit a bipartisan or a non-partisan form of political support. They should also seek quality time alone and with those who they can speak in confidence. With this considerable work load what time could they find for public relations? Surely their press releases would speak for themselves. So, in this light I would argue that a skilled civil service is a necessary option that should be suitably fostered and not demoralized to create an efficiency dividend that is more than likely lost even more quickly through the hiring of consultants and outsourcing policy formation… or, in the additional charges incurred in having to re-set policy badly formed in the first place. From an existential perspective how can we deconstruct such nonsense? As already stated, the dissemination of power is through others. In a ministry the dissemination of power must be first through those who know how to thematize policy, implement policy and assess the same. Therefore, the best dissemination of policy is through those capable of enacting this brief. An existentialist would oversee the existentially oriented formation of just that mission since the best dissemination is through the mutual empowerment of others. An existential environment better fostering the realization of such collective aspirations… and cultivating true efficiencies. Otherwise that minister is merely talking about what might be done. Governments need to be known through their deeds and not just through their words… (322)

v.
Indeed, it is true, all organizations are bureaucratic and can become easily institutionalized… with varying degrees of effective efficiency… sometimes, merely stumbling along and barely able to function; if not for the heroic efforts of some of their better staff. But an intelligently executed process of de-institutionalization is not the same as being non-critically re-moulded by neo-liberal proposals whether they are recognized as such by either their proponents or their audiences; the often-hapless targets of such ‘reforms’. As an existentialist I feel the word ‘reform’ needs to be re-defined, or even, re-re-defined given that this word is often used as a smokescreen to impose policies that offer no real semblance of reform but merely a deformation of the political-economy in a direction that clearly favours a class of anonymous benefactors. A ‘reform’ over time should benefit more people and not less, be of direct benefit to those who remain to be immediately affected by its re-direction in policy implementation and be an indirect benefit to society in general terms of reference, and, in the process proffer a true sense of effectiveness and efficiency in the utilization of the resources made available to it or found to hand. E.g., children should not be sent to work in coal mines. They deserve to get an education like all children. Adult workers are more efficient and effective (even though children were used to mine the space of small coal seams). The bodies of children are still developing and it is not right to stunt their growth through such excessive labour involved in the mining of that coal. People live longer if their health as children is not compromised, etc., etc. The use of children is also a negative existential indicator that those in charge of labour had little regard for the health and safety of any of the miners working for such companies. It is also an indication of the lack of social consciousness of that community that would allow the same to take place although reformers, true reformers, eventually won the day. Often a win for one sector of society is a win for all the other sectors of that same society. The same can be said on an international basis where a lack of democratic institutions and ineffective levels of unionization, etc., permit the relative exploitation of a workforce drawn from the lower socio-economic sections of a society. But, reform gradual reform, is still possible through an education of the customers as to which businesses are utilizing a business model that is less exploitative in its operations. In contrast, neo-liberal ‘reforms’ may promote an apparent effectiveness or efficiency without due respect for the input of labour involved, without care or concern for indirect consequences or unintended consequences be they in terms of the additional costs that will be incurred elsewhere or in terms of the utilization of the human capital used, misused, abused or just jettisoned along the way. The neo-liberal ethos makes for a very lonely world… unless you stand to make an exaggerated profit from your position as a monopolistic renter of once owned state-properties and the like. How could anyone conceive that a commercial enterprise would not want to maximize its profits, and, a monopolistic enterprise would not charge as much as it could get away with… raising that bar of price increment by increment. Why would, and how could, the Australian government, under Prime Minister Howard, see greater efficiencies and effectiveness by incentivizing
 people to take our private health insurance when the state health sector for all its all too often publicized failings, on balance, does a very good job with the limits on the resources it has to utilize. Taking an existential attitude, with its promotion of relationships and processes of mutual empowerment, we would want to see institutions remain true to their central conditions, their very reasons for being, be they commercial or non-commercial in orientation. Such an attitude should deconstruct an attitude, where through inadvertence and/or advertence, the overall social good of society is not being served. In this regard governments, political parties, independents, minor life-worlds, institutions, communities, nations, international forums, etc. need to continually remind us what is at stake here. That markets cannot deliver all the cultural aspects that a society needs, that some things have no real price, despite sometimes being free, but, that what society values is often what a society should aim for… albeit through a true process of overall reform… and not along a pathway that benefits a few at the expense of society itself. (323)

vi.
Outsourcing is always one option to consider but should not be taken up for ideological reasons; being taken up only for sound economic reasons and in such a manner that, on balance, benefits that society as well. One of the criticisms of the neo-liberal platform is that it has now put many public utilities in the hands of private ownership to then see them operate, through tacit cartels or as mere monopolies, in such a manner so as to charge exorbitant ‘rents’.
 On a cursory level of reflection we seem to have, say, six types of monopolies, namely, (dominant state) religious, (totalitarian) political, (centrally planned) economic, (non-digital/non-informational) natural, (non-digital informational) gate-keeper and (digital) informational types of monopolistic practice. We could make the generalization that the first three have either undermined themselves or are still undermining themselves and, in the process, eventually becoming de-monopolized. Natural monopolies, when and where a specific resource is treated as a commodity controlled by a specific gate keeper or cartel of a set of gatekeepers acting as a cartel could well be non-digitally disrupted if not also digitally disrupted in the nature of their overseen supply). E.g., with solar cells on the roof tops of houses and other buildings, suitable battery storage and a connection to the grid we could end up, effectively, with a de-centralized distribution of power as residences, etc., effectively went off the grid from their perspective. The same situation could apply to water collection and storage. Waste disposal could also be conducted in house. In effect, creating a form of non-digital disruption of natural monopolies. The effects of such disruption being assisted by the supervision of the digital world where, e.g., a household that is usually fully independent of the power grid could be backed up in times of non-self-met need by the excess generation of another household rather than from a centrally commercially run power source. In this era of increasing digital disruption traditional information gatekeepers like record companies, newspapers, television, etc., can all assume that their business models have been complete subverted except as remnant niche players. On the other hand, with our last category, e.g., with the likes of Google, Microsoft and Apple, e.g., subversion may well take place in the formation of new products, new platforms, new software and apps, etc., developed by other companies. Here Microsoft and Apple might find themselves being undermined? However, with Google’s current dominance of the search engine market, and their investing in a whole raft of new technologies, one must wonder how that form of a monopoly might find itself eventually being undermined? Still, one must suspect this will inevitably happen if our reading of history is a good guide? In this optimistic light, that all monopolies will eventually fall, how should we read the current monopolistic like behaviour of rent seekers currently controlling our utilities that once had, or may still have some government input as a part shareholder, or, still completely owned by the government in question but run along more commercial lines of extracting the maximum profit they can from given a relatively non-competitive environment (despite regulations to the contrary
)? We live in an era where most monopolies are being undermined. Why blindly follow neo-liberal trends and do such beholden governments assist the formation of new monopolies by divesting work to the commercial arena on a grand scale. I am sure there are situations where outsourcing has a positive economic role to play for governments in the formation of policy and in the implementation of the same, still, there is a difference between acceptable degrees of outsourcing and a blanket rush to such a model when the commercial raison d’être is to maximize profits and where the formation of a monopolistic situation promotes the appropriation of such elevated and inflated level in ‘rent seeking’. An existentialist position would recognize these natural tendencies of the commercial world and propose a more balanced vision of how such services should be apportioned between the public and private sectors to the greater advantage of its citizens (and not just a small upper stratum of society, either in that country or overseas, who would happily attempt to extract an ever increasing degree of profit for a service or product that would possess little difference in quality over time given that relative lack of market competition
). (324)

vii.
We would be naïve to believe that markets can meet all forms of demand since not all demand can be met on a purely commercial level of operations. Policy formation should recognize this fact that the reality of the real market place is more of a multi-dimensional affair. We have the government sector; we have the private realm of commercial ventures through companies, both local and non-local, that are either publicly or privately run; we have a vast territory where both public and private concerns intersect in a variety of combinations; we have an overlooked region with work done by charities that can be compactually oriented and not so much contractually organized, we have the relatively free labour conducted in our homes and sometimes between families and friends, etc. The intervention of policy implementation should note in which sectors its efforts would be best organized in terms of effectiveness and efficiency. The upshot of such continual intervention in the political-economy is to render it even more complex and variegated. In this light it behooves the existentialist to imaginatively test in virtual terms of reference how policy intervention might become more efficient and effective but in overall terms of the criteria that would judge a ‘reform’ to be a ‘real reform’ when its adds overall value to society and, also, in some suitable fashion, adequately compensates those who may lose out at the same time. Recognizing that all forms of intervention will distort the overall marketplace in some form or other, but, that, as an existentialist, we would hope to implement such reforms in such a manner that truly assist in the overall enrichment of that community or society in question. Politicians need to focus on what social goods society already has, how to preserve the same if that is called for, as to what it could obtain now, and, what might be appropriated in the goodness of time within reasonableness of sensible planning? When certain social goods are desired by an electorate then their obtainment becomes a political imperative for the level of government deemed applicable in the realization of such an objective. In the realization of such aspirations governments need to pay great attention to policy formation in order to oversee their realization. The room to manoeuvre being obtained when politicians cease to be just wedded to neo-liberal ideas and run sensible budgets that observe levels of productive debt along with an overall long-term balance between revenues and expenditures. As an existentialist how might we best face such aspirations? By delineating their presence, and, discerning their apparent imperative force within the social marketplace of competing imperatives. This political marketplace being rendered transparent, it agents treated as accountable, and its proponents made visible in all senses of that concept. Then, this political sphere needs to be instrumental in conducting processes of policy formation with suitable forms of community inputs; attending to an open and balanced process of policy formation that seeks to implement the same through objective evidence based forms of policy direction with suitable forms of critical assessment and re-assessment. Such delivery also needs to note in which sector or sectors policy implementation is better directed through without taking an a priori attitude in that regard. Just what public goods should this broad spectrum political court consider? As a community thinking upon just this topic I am sure a more representative set of imperatives would be better tabulated and adjudicated as to their degree of prioritization. However, limited input to this list would note the development of early childhood education that would simultaneously reduce the demand for the delivery of simple child care (and help mothers to return to the workforce should they so wish);
 relatively free tertiary education (divided between a range of institutions including non-university oriented forms of vocational training);
 a generous overall promotion of the arts; a mandate for science based organizations to do the research that their members feels necessary to do generally disconnected from demands to immediately profit from the same although supplying funds or funding pathways for capital to promote the successful commericalization of applicable discoveries already achieved) or might be realized; the creation of the pre-conditions for a viable compactual environment be that from more parks (and an enrichment of their architecture), free modes of inner city transport  to social centers (that can be easily accessed by the public) along with the seed finances for the creation of citizen assemblies (as open forums, philosophy groups, book groups, resolution of communal issues, promotion of multi-cultural, inter-cultural, trans-cultural and poly-cultural phenomena, etc.
); and, even to assisting the ad hoc formation of short term political organizations that wish to deal with particular political-economic issues (in a general, non-partisan manner), etc. But I am sure this list would be considerably lengthened with public input. Needless to say, a broad-spectrum recognition of political imperatives and pathways for their aspirational resolution would make for a more interesting and a more engaged political-economic environment given that not all things judged to be a social goods can be delivered by the markets pure and simply (without the assistance of forms of governmental and/or non-government input/s)! (325)

viii.
That to divide the world into separate worlds of lifters and leaners is to completely misunderstand the true nature of this world in which we all need to be suitably looked after. As I have kept stressing, at the start of the day and at the end of the day, the dissemination of power is only through others. Therefore, we should be promoting the mutual empowerment of others so that they in turn can mutually promote our empowerment, and v.v. This is the full import of an existentialist position. Or, rather, meta-position or even more a ‘non-position’, since without this ‘positionless position’ already being in place nothing else can work. Our entire world, as a support system, is founded on mutual cooperation and founders without the same! The proverbial king, left to his own devices, reduced to working through his own efforts, would have to chop his own firewood, but, without someone making an axe, would then be reduced to merely collecting fallen branches and twigs. Under such circumstances they would no longer be ‘king’ in anything other than name. The neo-liberal emphasis on the ‘successful individual’ is completely misplaced. No individual could be ‘successful’ without the help of others. And in all of this ‘success’ is promoted when we also promote the relative success of others. What does this inapposite expression ‘lifters and leans’ mean? On one level it divides people into those who are judged economically profitable versus those who are dependent upon this same economy being ‘supported’ by those profitable agents operating within it. But this is a very narrow view of what being economically productive means. We are born into this world dependent upon family or its equivalent. Before we leave this world, there will be times when we are again dependent upon others for our survival therein. We could become sick; or wish to take time off to pursue a certain non-economically motivated project or program (like going to study in a university with non-vocational motives); we could become non-employed or unemployed for whatever reason (in a marketplace that is still underwritten by the fact that it cannot offer full meaningful employment to everyone who wishes for employment); we could incur or develop a disability and become permanently handicapped; or, we could reach a certain age when we retire; etc. But even ‘lifters’ on the lifting side of this equation can also be ‘leaners’ for a vast variety of reasons. Every decent job has, or should have, its relative ‘perks’ be it free paper clips to a few minutes off early or being allowed to arrive at different hours, etc. But, let us not be in doubt that those lifters that have relatively excessive wages in historical terms of reference usually also have a wider range of fringe benefits to avail themselves off on a regular, expected basis; from paid for meals to paid for travel and accommodation, etc. And this is not forgetting bonuses for executives, supposedly often linked to so-called performance indicators or an even wider range of tax relief, tax breaks, deductions, and other forms of legal and less legal tax avoidance through family trusts, off shore accounts and the like. Even the labours of your tax accountant are tax deductible. Then, there are always ways to invest your surplus wages and bonuses in schemes that attract little or no taxation or postpone it indefinitely as your funds are allowed to accumulate somewhere between a linear and exponential rate of return. So, even some so-called lifters are lifted by their circumstances and, therein and thereafter, well-rewarded beyond the mere range of their own efforts. Of course, the accumulation of wealth is often a product of a deferment in consumption. A luxury that the less fortunate ‘leaner’ will have no recourse to should the relativity of their circumstances remain unchanged. But we can all win lotto or some other lottery if we obtain a ticket. Moreover, fate can also be unkind and retrench the hitherto successful executive… and potentially cast them into a region where they, too, will have to become leaners and depend on either those around them or the society at large. Thankfully we do not put too much stock in such terms and judge people accordingly given that such roles can change backwards or forwards. (326)

ix.
The notion of so-called ‘rewards’ is misdirected given that society is beholden to fashions as to whom it favours socio-economically. With status often goes the additional donation of wealth gathered up from a communal basis. Once powerful political and religious persons appropriated or were given the surplus wealth of a community. Not so long ago, well perhaps going back three generations, medical doctors were once afforded a high social status and remunerated accordingly. Then, lawyers could be seen as the new flavour of the next generation. Then, foreign currency traders and traders in derivatives and other wheeler dealers in business were rewarded in a near instantaneous acquired wealth beyond our wildest dreams. Now we have kids writing apps and dreaming of a fortune that few will see (and who will probably find their intellectual properties effectively being stolen by large corporations able to get around such legal niceties). Let us be charitable and view ‘being rewarded’, in the neo-liberal sense, as more the result of power inequalities already put in place by a misdirected neo-liberally directed set/s of political-economic policies that will continue to favour the favored classes as defined by that very type of policy itself. Once upon a time, not that long ago, the democratic forces that came to be to some extent leveled that economic playing field. Less economic inequality came to the fore. Now, however, despite a progressive enfranchisement and empowerment of minor life-worlds, as argued elsewhere, neo-liberal policies have progressively re-enfranchised those classes better able to capitalize on the implementation of those same policies. Then, where the money is political power and further profit are not far behind. For a considerable time, neo-liberal philosophies and their exponents have hidden behind having ‘no name’. At the same time, a selective representation of certain social myths is allowed to seemingly disseminate themselves. We have an assortment of myths such as ‘that people who work hard are rewarded’ and ‘those who are rewarded are people who have worked hard and deserve the profit of their toil’, ‘that the unemployed deserve little better since they have not gone out there and got a job’, ‘it is possible for everyone to become rich if they were to work at it’, ‘that we are all agents of our destiny’. And so on and so forth. The use of these myths, advertently or inadvertently, has ensured the perpetuation of this neo-liberal transformation of the overall marketplace be it from attitudes to work and what does not count as exploitation, from attitudes towards the administering of unemployment benefits in such a mean-spirited manner, from seeing art’s funding as frivolous and as not a serious form of employment, from insisting research has to pay for itself, to also insisting its universities must also pay for themselves when the core business of a university, e.g., is to educate as well to ensure the continued redirection and careful re-direction of cultural appreciation … to completely overlooking the social goods needed to be promoted in a good society that shows care and concern for all its communities. An existentialist would be a person who becomes conversant with cares and concerns of a society and would seek ways to redress such social imbalances. The whole concept of ‘rewards’, and its converse of ‘punishments’, needs to be seen through a pro-relational perspective where the doing of good is its own reward and all else attained and obtained through the same is merely an incidental bonus… like an unsolicited smile or handshake, a welcome pat on the shoulder… or a hug like that that might be received by a successful member of soccer team that superbly plays as a team with that touch more elan or esprit de corps shown by their hard-struggling, yet worthy, opponents. (327)

x.
That the political-economy always stands in need of better regulation which is a different type of consideration to reflect upon than the excessive neo-liberal desire for little or no regulation or the absolutistic, totalitarian-like desire for over regulation. As in all things there is a need for both moderation and balance. The need for necessity of regulation could be compared to the nature of intentional thematization. In the intentional thematization of an idea it is my contention, that we cannot do so without reference to a genre of intentional behaviour already in the public arena. If I see an apple in the fruit bowl in the kitchen and formulate a desire to eat it. I do so within the genre of ‘eating’, that under this general genre we have the sub-genre of eating a piece of fruit, and in this instance, the sub-sub-genre of eating an apple. Within this latter genre we could either eat the apple, skin and all, or peel it with a knife, or use that knife to chop it into small bits. These genres of behaviour both interpreting how we approach the nature of that topic and how we enact behaviour therein. In the same fashion as we think thoughts, through adopting the relevant genre and adapting it to present circumstances, we find our behaviour restrained by regulations that equally controls how we interpret the situation to hand and how we enact behaviour therein. Could we drive along our roads without recourse to the local rules of road? Of course, to some extent, we could, but by adhering to the rules for the community we can all drive along these roads with a greater degree of efficiency and effectiveness as well as with a greater degree of safety. Regulation has this double property of helping us to both passively interpret behaviour and how to actively enact behaviour. Obviously, given the necessity of regulations, then what is more important is the regulation of these regulations in the light of improving both the effectiveness and efficiency of their utilization. In this regard let me recount the following anecdote. I remember looking at a book for nurses published sometime just before the advent of The Second World War. In this weighty tome there was a whole chapter on a wide variety of baths some of which would have been necessary before the advent of antibiotics. If you were running a fever you would need a cold bath. If you were in a rigour then you would need a hot bath. If you were oscillating between these extremes then your regime of baths would have to do likewise, etc. However, with the advent of antibiotics this aspect of bathing was generally rendered no longer relevant. Of course, with resistance to antibiotics increasingly rendering such drugs ineffective we may well have to re-introduce this treatment of the symptoms of a fever. In the meantime, with a range of antibiotics continuing to work such ‘regulations’ have not been revisited. Now, in the light of this anecdote and other observations we could say that even if the degree of regulation has been thought to have been increased still we manage to negotiate our way through such a thicket by virtue of the fact that these same regulations are also modes of interpretation and not merely modes of enaction. That with new regulations it does mean a large number of older regulations will also be lost. That, even half a century ago, our navigation past the objects and through states in this world and negotiation with subjects and organizations was already very complex. That there were very few problems then and that today there are very few problems associated with the apparent complexity of such rules, etc. We only have to walk down our streets to observe how many rules we need to follow in order to navigate and negotiate our path thereupon… usually without too much ado. So, we don’t bump into people; we greet those whom we know; coins found on the street are usually ours to take if no one is seen dropping the same; cars on the side of the street are not to be stolen; whereas, a pile of books probably is there to be taken; etc., etc. As an existentialist we see rules as there to both help us to interpret that situation to hand and determine patterns of enactive behaviour appropriate to that type of situation. That in suspending the same we both utilize them and call them into question, and, therein, refine the nature of our engaged responsiveness. In the same light, a well-regulated political-economy helps us to better interpreted, realistically, the non-virtual nature of what is to hand, and, how we might enactively negotiate the same. (328)

xi.
Let us all pay taxes, equitably, for what we all wish to generally utilize. Even the poorest person in Australia pays tax. They may end up paying no direct tax yet they will be paying indirect taxes like the GST for example. On the other hand, it is quite possible that a very wealthy person could arrange their financial affairs in such a manner where they do not have to pay any tax whatsoever in a certain financial year. Of course, that tax might be seen as postponed rather than completely circumvented. Then money retained has the capacity to earn more for its possessor. Still, this possibility of paying no tax is a possibility. During a distant financial crisis, the notorious company Bell Resources,
 taken over by the Alan Bond, through tax subsidies was actually being paid 0.5% of their revenues. In effect, they had a tax rate of –0.5%. I am sure many of us would like to have a negative tax rate. Yet, despite being subsidized by the Australian taxpayers this company still managed to go bankrupt (which could well yet be another way to avoid paying tax
). Some tax, in some form or other has to be paid. Now governments need to raise revenue and they can do this through taxation, direct and indirect; investment of monies already to hand, locally or overseas; go into manufacturing; charge for services either government related, such stamp duties, etc., or non-governmental in orientation, say form the distribution of electricity; etc. Governments can also ‘print’ money in the form of manufacturing new currency and/or the creation of bonds, quantitative easing, etc. Taxes should also be effective and efficient. ‘Effective’ in the sense of raising the sums of money they were designed to gather without too great of cost incurred in their acquisition. ‘Efficient’ in the sense that those for whom this tax targets are made to pay and the consequences, direct or indirect, are generally positive or not too negative in their impact upon the economy (hence the distinction between relatively progressive taxes and relatively non-progressive, regressive forms of taxation). Essentially, a government needs an adequate supply of finance in balance with its expenditure. However, such a balance should be aimed for over a structural cycle rather than a shorter-term timeline or a longer timeline (on a fiscal never never). Why? A progressive dynamic balance needs to be arrived at in an economy in order for it to achieve both general stability and a specific degree of growth in particular sectors of that economy. An economy that does not grow will contract. An economy that grows too fast will do so in a form that is neither sustainable nor desirable and, inevitably, will swing back in the opposite direction with some form of economic contraction. Monetizing the economy and aiming for a degree of overall balance creates better pre-conditions for economic stability and growth over both the short term and the long term. Then, governmental expenditure can also be utilized to even out imbalances in the non-governmental side of the economic equation, and v.v. (in accordance with Keynesian economic, e.g.). The science of pure economics, however, should be taken with a grain of salt, a large glass of water and a very long lie down. Economic presuppositions rarely take into account the need for and supply of social goods, the mood of a nation, the ever-present chaos of the international markets, greed, fraud, peoples’ emotions, the motivation behind economic transactions, etc. Pricing and costing are often out of balance. E.g., the price of a rare form of a much-desired tuna species goes up and it, therein and thereafter, although only for the immediate future, it remains profitable to hunt for the same… until its near or absolute extinction. Obviously, in a wider context this husbandry of resources, natural or manufactured, leaves a lot to be desired. Such behaviour might be regarded as rational in a confined context but in a wider context would be deemed irrational. So, rather than markets being rational we can also see that governments may need to intervene when they are just too ‘rational’ or ‘act irrationally’ when viewed from a wider context. An existentialist is all for balance and growth but a form of growth that proffers a sense and semblance of enrichment on a wide number of fronts and not merely in the form of a monetized economy. Rather, more in the form a mutual enrichment of our relationships; i.e., in the potentiality of their forming and ensuing formation. (329)

xii.
That the so-called phenomenon of ‘the trickle-down effect’, in ‘trickle down economics’ is an illusion.
 Such supply-side economics has been referred to as ‘voodoo economics’.
 A number of economist have argued for the contrary mechanism, namely, a ‘trickle up economy’ or ‘fountain economy’ where lower socio-economic classes are financially assisted with this additional money in the economy eventually trickling up to the middle and upper socio-economic brackets. In the light of this phenomenon, and observations about the adverse democratic consequences of serious degrees of inequality, a number of economist have argued for the overall beneficial effects of raising the minimum wage. Still, despite a lack of evidence for this imputed phenomenon, we get influential people who will continue to insist that a lowering of taxes, company taxes, e.g., in a race to the bottom of the international leagues table, will miraculously produce a greater GNP and increased levels of employment. Even in the modeling produced to support such a contentious issue the number of presuppositions that need to be favourably observed, over a long period of time, makes an inherently optimistic person, like myself, look quite pessimistic and morose. On the other hand, in a sluggish economy, an expansion of sustainable employment could be unleashed in the careful and controlled meeting of the desires of the electorate for improved services in education and health. Governments need to intervene in an economy for a variety of valid reasons and they need the additional wherewithal to do so. Even companies need the presence of governments in order to ensure adequate infrastructure, political stability, reasonable levels of general taxation, etc., and, so, in this reasonable light, all parties should pay their taxes and then ensure that they are productively utilized in the improved regulation and functioning of the marketplace, etc. As an existentialist would note, our relationships need to be both preserved and conserved… and a political environment that oversees this form of balance needs to be equally preserved and conserved… (330)

xiii.
Adjusting to the fact “that where the power is the money is too, and v.v!” Of course, there never has been an even playing field. On the other hand, we can adjust to inequalities in the distribution of power and money by recognizing that such asymmetries exist and how they might be suitably compensated for. ‘Knowing where the money is’ is a good start in the pursuit of this objective. Hence the clarion call, from individuals and parties concerned about the continual undermining and deconstruction of democratic institutions and conventions by influential proponents of neo-liberal thought and practice, and others, etc., and, that such an ideology, and others of a similarly extreme form, should be identified and excised from the political body. Or, as I have argued, identified and deconstructed through their replacement with an existentialist, pro-relational perspective. In this regard, near complete political(-economic) transparency, accountability and visibility, etc., would make for a profound start in this regard. Large political donations, e.g., should be declined by any respectable political party. The core business of a political party is to be in politics and not to be in the business of business. Politicians should only be beholden to their electorate, their party, and, more preferably, their country of allegiance, rather than donors who contribute generous amount of money with an obvious eye on the ear of the now beholden politician and their party. Again, the core business of a politician is not to be in business but to be in the world of politics. Each disciplinarian should cultivate their discipline and not have to cultivate other disciplines that don’t directly contribute to the skills they need in their current or chosen profession. With the advent of the Internet, e.g., politicians no longer need to advertise in more traditional media at great expense, in an escalating war of advertizing; in a near desperate attempt to get over that winning line in their democratic races. They no longer need to compete in this manner. A homepage site, a Twitter account, a Facebook, etc., need not incur a large cost in order to run them. Indeed, the politicians are best to run them themselves in the quest for some degree of honesty over confected spin or avoid the mistakes that a staffer might commit in their name. I am sure that a much greater degree of transparency in this regard with party finances coupled with a commission charged to oversee forms of corruption and accountability would produce this semblance of a more level playing field for all parties concerned and, I am sure, much to the delight of those who are relatively dispossessed on this now very uneven, highly anti-democratic political field of play largely hidden from the voting public and who would be shocked to see how politicians can be so easily and cheaply bought and sold. What caring and concerned politician would not want to oversee this collective regime for political rectitude with such positive and negative forms of control in place?
 Already, we seem to have a public that can no longer be so easily bought. Witness current the American scene where the proportional relationship between campaign finances and public allegiance is no longer obtained in such a direct manner, as once had in recent history, and, where, to shock and horror of the more thoughtful, those who gain political traction need only be divisively controversial at very little financial cost (although it remains to be seen to what extent such a non-uniting personality would get fully financed by their reluctant party and its then even more reluctant donors). Perhaps, and this may well be a vain hope, that in mature democracies votes can no longer be so easily bought and where social media may prove to be a more effective tool in garnering political allegiances, or, at least giving them thematization, a palpable sense of voice and a possible political platform for active persuasion? In all of this I am hopeful that an existential, pro-relational attitude would promote a more positive sense of politics and deconstruct those aspects of an adverse neo-liberalism, etc., whose direct and indirect consequences are decidedly negative. (331)


Should I be hopeful that an existentially oriented attitude would automatically present us with this degree of deconstruction necessary for a more beneficial, replacement philosophy to take the place of the neo-liberal discourse and allied discourses (be they these new virulent contemporary strains or remnants from the past?)? To answer this question, and others, let me now take an epistemological tack in an attempt to better understand what is entailed in the existentialist sense of positioning, or, rather the existential semblance of a non-positioning. (332)


I would like to think that an existential attitude is essentially non-judgmental and non-ideological in tenor and, therefore, effectively a ‘non-position’ given its alignment with the reality of what there is, as it is recognized, as it is found or encountered, i.e., as it is engaged.
 In this regard, then, an ideological position is both extreme and non-aligned with this vision of reality. In effect, I would be claiming both ontological(ly oriented) non-alignment and/or epistemological(ly oriented) non-alignment, whilst, an existential position is, or would need to be, relatively both ontological(ly oriented) aligned and epistemological(ly oriented) aligned. I am neither claiming that we can be absolutely non-aligned and/or absolutely aligned. I would argue here that both these very extreme positions are unthinkable and, therefore, just untenable since they could not be engaged being both not able to be recognized nor able to be encountered (if only through a lack of recognition as such, and v.v.).
 Let me examine these concepts of ontological alignment, relational alignment and a so-called double alignment between the ontological and the epistemological. (333)


Let me examine these concepts through the examples of the talking apples, the bewitched pumpkins, and, the ideological status of ‘tree hugging’. (334)


Now it is quite possible that we have someone, with the delusion, who believes we can talk to apples and that apples can talk back to you if only you were able to hear (in the same manner as they can [mistaking their auditory hallucinations for the ‘voices’ of apples talking to them]). As a mistaken belief we could call this discordant state of affairs a state of epistemological non-alignment. Now, obviously, we are not talking about absolute non-alignment whatever that might mean or, rather, not mean. This person still sees an ‘apple’ as an ‘apple’ albeit ‘as one that also talks’. In this instance let us privilege the generally accepted public position that ‘apples don’t talk to us’. Hence our perception of their relative epistemological non-alignment in this one regard. This example, therefore, would be a phenomenal-phenomenological instance of epistemological non-alignment expressed in to a relatively extreme degree given that in our phenomenal-phenomenological investigations of apple phenomena we find a level of integrity that is nowhere near the level of epistemological organization,
 like a human subject, that would account for an apple that would be able to talk to us (given, also, the accompanying fact of an inability on the part of any sensible person to find the imputed speech organs of these so-called talking apples given that the phenomenon of talking demands the presence of speech organs in some form or other
). (335)


Now, let me discuss the ‘bewitchment of pumpkins’ as an instance of an ontologically oriented non-alignment. Again, we have a person with a delusional belief that, in this instance, believes people are really only ‘bewitched pumpkins that have been convincingly made to look like people, that can act and talk like humans’.
 We see humans and they really can talk and act like humans (because we know they are ‘humans’ and ‘not bewitched pumpkins’). In our objective transcendental investigation, through the suitable invocation of the ongoing, overall transcendental suspension, or even in our serious non-transcendental investigations, we experience this engagement with these apparent humans as ‘humans’ in such a manner that this additional piece of information of being ‘bewitched pumpkins’ is found to essentially add nothing to this experience that these apparent humans are just that, namely, humans (given that it adds little to what we already know about the human skull, e.g., namely, that it can look a bit like a Halloween pumpkin cut to look human, etc., and, that in acts of magic performed by a magician appearances can be deceptively interpreted, etc.
). Therefore, we can regard such an idea in reality as being fanciful, i.e., as non-aligned ontologically. (336)


Now, let us look at the phenomenon of ‘tree hugging’. People might be tree huggers for a variety of reasons, from the spiritual to just enjoying their silent beauty. They could be literal tree huggers (who feel the tree has something to give to us in our being in contact with them) to metaphorical tree huggers who just admire and enjoy the sublime beauty of nature and would like to see its preservation when all too often rampant, short sighted commercial interests would rather see someone, namely, themselves, making a profit in and through such deforestation. Tree huggers, either literal or metaphorical, will continue to hug trees regardless of whether the tree actively or passive interacts with them in an act of tree hugging. So, if not proposed in an absolutely oriented, extreme fashion then we should not regard tree hugging as the expression of an ideological state of non-alignment (be that ontological or epistemological in orientation). (350)


Let me examine now why I think the suitable invocation and imposition of an ongoing, overall transcendental suspension is a technique for examining whether either the fact or interpretation of a certain state of affairs is either relatively ontologically aligned or non-aligned and/or is relatively epistemologically aligned or non-aligned and/or there is this degree of double alignment through finding an aligned co-ontological-epistemological concordance in this regard. Or, put more simply, if the overall suspension is arrived at through psychic ‘balance’ (be that the balance of content with content, and, content with process, and, process with process, along with an ongoing balance also between the phenomenal-phenomenological, hermeneutical and existential moments, etc.) how, then, is it the case that from such potential paralysis of belief a definitive sense of an aligned re-positioning is realized (in what is to be argued is in a non-ideological manner through being aligned with the way thing are, are found encountered, are found to be recognized, i.e., as found engaged in the existential authenticity of this pro-relational mode of interaction?)? Because in our direct engagement with the phenomenon in question, through its simulated representation in a representational economy, we are definitively ‘nudged’, one way or the other, through the very forcefulness of the existential surplus that arises in and through the experiential valuation of that simulation of a simulation. Though retention, the simulation of the being of that under such a questioning of this overall suspension is re(-)simulated as a re-simulation but not as a simulation of that which in its imputation were to be treated as existing in its impossible to comprehend so-called ‘pre-experienced to-be-experienced pre-simulation’. Let me examine the epistemology of this claim that we can be ‘nudged’, one way or the other, by the phenomenal-phenomenological experience once ‘the overall suspension itself is suspended, etc.’ in an ongoing process of suspension/de-suspension, etc. (337)


What does this being ‘nudged’ mean? One way to explain it might be to return to this example of the imputed goodness of human nature proposed by Mencius, namely, our observation of a young child about to fall into a well or pond (or an open fire, etc.). We could say, in a technical neurological language, that for most people, our ‘mirror neurons’ are going to have us identify with the child about to fall into danger… and we find ourselves impelled to intervene. It is this sort of impulsion that I am referring to. At face value, it would seem to be a sort of enactive difference in which we desire to cross through some form of enaction (be that through action in some form or through inaction). It is as if the same mechanism as the intentional thinking of a thought of action is both allowed to be thought and to proceed, and, where such proceeding forth is given a degree of emphasis that almost amounts to a feeling of compulsion. How might we be able to account for this semblance of difference that find’s itself transferred in an acted upon compulsion? My intuition tells me that this can be found in our alignment with that phenomenal simulation currently being simulated to the extent our aspirational alignment is not aligned but where such alignment can be arrived at through action within this aspirational economy. Indeed, we might well invite a desire to see alignment between a number of overlapping economies centered in the intentional, e.g., perceptual or simulated economy, aspirational economy, enactive economy, consequential economy, existential(-critical) economy and so on… However, in all of this, our overall economy will still be relatively mis-aligned in terms of what we might intentionally desire, but, at the same time be in a position to also possibly put into play? In effect, the distance between the perceived real and the conceived ideal being close enough to envisage a closing of this gap to which permission is more easily given when also found to be positively desired. In the wider frame of a reflection on the political-economy from a political or business point of view a similar situation could be argued for but on a more particular or general level of non-specificity. In more specific terms we hope the suitable process of policy formation is able to thematize, implement and oversee a closing of this type of gap.
 I suspect, that in many ways, this enactive gap and the gaps that should inspire productive policy formation to operate along similar lines? Let me explore this concept of a mis-aligned enactive difference in further detail. (338)


The further intuition to follow here is that chaotic bifurcation is able to re-direct a semblance of direction, and, that through non-chaotic incremental redirection such a point is able to be reached. I would argue then, that if our experience of this enactive difference is such that we desire to see a closing of this differential or gap then it may well be that the harnessing of chaotic phenomena is the way to go. Effectively, being little different than orchestrating an incremental shift through redirection to this point of bifurcation when and where we can then find ourselves being re-directed by choosing a mechanism that will head us in that very direction as desired. Assuming, of course, the non-mis-intending of that same intentional process. By such mechanisms then proceeding to a meeting of our aspirations in that regard… be they de-ontological or pragmatic in orientation, interpretative or enactive in orientation, etc. Perhaps, finding some form of a weighting that either impedes or promotes our moving in an intentionally re-directed redirection in a certain manner as desired. Let me spell out the potential ramifications of this model in more detail. (339)


Imagine lying flat on your back in bed and thinking about raising the fore finger on our right hand. “Should I raise it now, should I not raise it now, yes, no…” Only when we stop this ‘to and fro’ and make a decision one way or the other can we then decide to raise this finger… and effortlessly it is raised. We drop it… and try this experiment again. Now, it seems to me that since we can think of raising our finger without actually letting ourselves do this that this behaviour has a certain apparent asymmetry about it. If we see some one do something then we assume, in intentional terms of reference, that they have both thought about what they are going to do and went ahead with it. However, if we thought they might have done this pattern of behaviour, based on say past expectations, then we are left with two possibilities, namely, they have thought about it whatsoever or to a satisfactory level of intentional thematization, or, that they had though about it but decided not to go ahead with it. This insight is embedded in my term ‘enaction’. Where enacted behaviour is an intentionally thematized decision to actively enter into either the performance of that intentional act or not to perform that intentional act. E.g., a politician is offered a substantial ‘bribe’ of ‘party donation’ and decisively decides to either take it or not take it, rather, than just passively accepting it and then seeking advice as to whether they should have accepted it or not. In other words, intentional resolution is the resolution of the pre-suppositional entailments entailed in the performance of that intentional act including the intentional permission to either act on it or to not act on it, or, to merely postpone making that final resolution in that regard. (340)


Where does this insight take us? We could imagine a stream of acts where each act depends on the resolution of the basis for the next act to be act upon. In some respects, we could imagine being able to move this fore finger when the neurological basis for this active pattern of enaction takes that decision right to the very muscles that the nerve fibers are going to cause to contract in the movement of this finger. In a similar manner we can envisage the steps that are needed to be done in a shorter-term project, or, the projects that need to be completed in the successful realization of the objective or objectives of a longer-term program. We can also see some form of alignment must also be in place in order to enact the enacted decision to raise that finger where, from my brain to that finger, the pre-suppositional basis must be in place, first, for that act to then be finally realized. (341)


We might also argue that an engaged process of alignment must take place between ontologically oriented encounters and epistemologically oriented recognitions. Hence my definition of engagement as a encountered-recognition/recognized-encounter. Now, in this light, I would like to argue that in the intentional simulation of a simulation we cannot make an absolute distinction between the apparent non-virtual reality of that simulation and the apparent virtual reality of that same simulation other than in terms of the richness of its modal engagement in the light of phenomenal-phenomenological expectations. Imagine in the middle of the night your being very hungry. Now, you are staying in the house of a friend who has put you up for the night. You wander off to the kitchen and, in the moonlight, you see that fruit bowl with six apples that you noticed when you went off to bed. They are delicious looking pink ladies. You switch the kitchen light on. You think about making some toast but cancel that thought as you do not want the smell of toast to pervade the rest of the house. You pick up one of these apples and smell it. Wonderful aroma and you note your mouth is awash with anticipation. It is almost as if this apple is saying “eat me, please eat me, now.” You know you are guest in this house and one apple less in the bowl is no great crime. With that thought you sink your teeth into this apple, nice and crunchy, juice immediately dripping from your having bitten it, the taste swirling over your tongue and the pieces being chewed begging to be swallowed. Quickly the whole apple is gone and you notice your pangs of hunger have considerably subsided. You feel you might be able to get off to sleep at last and return to bed. (342)


What can we learn from this anecdote? A considerable number of ideas. For a start that apple can only be eaten when it is actually in my hand. The active successful commission of a simple, non-complex intentional act is merely the bringing to completion some small component in its exercise. The resolution of this small gap is the difference between the completion of that act or its part completion, mis-completion or non-completion. I bring that apple towards my mouth but then decide I should eat it. Or, after take a second bite end up actually dropping that apple or I just decide a few hours more of hunger is something I can and should endure. That I am only hungry because my diet is working and I should enjoy and savour that success. (343)


Another insight is this. Let me suppose that I recognize my hunger in the early morning is the result of my obviously successful act of dieting but that this is all very well but it is stopping me from getting a full sleep and so I will have to eat something if I want to get off to sleep, finally get some sleep. So, I return to that fruit bowl and swallow my objection by sampling the delicious apple I am now eating. How am I related to that apple? Obviously, when it is fully eaten it will be fully appropriated within my stomach. However, I would argue that in a relationship we are directly in relation with that with which we are in a relation with for how else could we be in a relationship to that if it were not direct? Or, perhaps, taken the other way around, what would an indirect relationship mean, and, then what would the contrary the indirect relationship imply? If, say, I am A and A knows B who knows C and neither A nor C know each other then we could say that A stands in an indirect relationship with C, and v.v., given that they both know B and that they know B knows both parties and has told both A about C and C about A. We might argue here that A and C stand directly in an indirect relationship to each other through B. Or, an indirect relationship is only entertained between relationships and not directly between parties that are directly related. That, therefore, in effect, an indirect relationship is a meta-relationship directly engaged as such. Returning to a relationship, we can now say, that a relationship to be a relationship, and not a meta-relationship, etc., must be directly engaged in engaging those parties being so engaged with in the ambit of such engagement. Now, in intentional engagement the same must follow (given that engagement is a non-divisible product of both ontologically oriented encountering and epistemologically oriented recognition, and v.v. In other words, the intentional object (as the ‘intentional object-state’ or ‘intentional objective’) implies a direct relationship between that and the intender themselves. So, when I look at an apple I am directly engaging that apple albeit in and through a representation in a representational economy. Let me enlarge upon this (theoretical) observation. (344)


Of what ontological-epistemological status is the ‘I’ that is engaged in this process of direction relating? A representation sense of self, among a host of other sense of self, assuming an overall sense of self-hood, both absorbed with and distinct from the apple simulation… in a process where this simple-complex sense of self is both constituting this apple representation and where the apple as simulated also appears to be constituting this same process of representation(al perception). This apple looks delicious and when I bite into it I find this is the case. In a process of mutual reciprocity, the intentional I and the apple representation both seem to be dancing with each other in a process of mutual thematization. How do ‘I’ know that this apple is delicious? Because in this interactive process between the apple and myself a trans-intentional sense of self notes the ongoing evolvement of that relationship under focus. In essence, from a trans-intentional appreciation of this representational state of affairs the relationship between the apple and my intentional sense of self finds itself under review. In an ongoing series of judgments this transcendental, trans-cognitive, judgmental sense of self finds the intentional anticipations and expectations of my interaction with this apple to take a certain form in a confirmation of those anticipations and expectations. I anticipated this good-looking apple would be delicious and find this expectation confirmed and expect this expectation to be maintained as I eat the rest of this near perfect apple. My intentional sense of self is just as much simulated as the apple representation between which there is this unproblematic process of direct engagement given both sides of this equation are simulated. But, perhaps such an arrangement should be considered to be problematic from a philosophical point of view? We may be directly relating to the apple-representation but what connection does this have with the apple per se? In this instance we have to perceive the simulation as not like a person looking into a mirror and observing their image but as if two mirrors could reflect each other so to speak. A ‘simulation’ here is never the simulation of that which is not simulated as that type of thing in itself has no relational existence for us and, therefore, cannot exist for us nor we for it. We direct engage the representation as a ‘simulation’ that is a ‘simulation of a simulation’ and never the simulation of that not simulated or that which existed before this act of simulation. That latter type of affairs cannot be engaged being neither encountered nor recognized since its encounter could not be recognized nor its recognition encountered. An acceptance of this fact also accounts for the evolution of our understanding of something and how we can change our minds when we have a better understanding of that phenomenon or phenomena being engaged with. The simulation evolves through a series of iterated re(-)simulations. Such resimulation if orchestrated incrementally and, from time to time, will reach points of bifurcation wherein the relatively superficial nature of the representation will radically change direction through a process of chaotic re-direction. Yesterday, while I was not wearing my glasses, I saw someone I recognized thinking them to be a person by the name of Gregory. I said hello to them and then realized this what not that person but another person I knew by the name of Paul. Even if I did not know this mis-identified person they still remain a person standing in a queue to see a movie. Not only is our understanding layered in this manner but it is also multi-modally engaged. Mode by mode our interaction is progressively engaged in the light of our interpretative anticipations and expectations. I see a queue of people waiting to get into a movie. I see a male person I recognize. I thought this person was ‘Gregory’ but it turns out to be someone else that looks like this person but who I also know is called Paul. I continue my conversation with this person and catch up not having seen them for quite some time. And so on. Or, the old Philosophy 101 conundrum, courtesy of Descartes, how do I know the apple (or person) I am seeing is real and non-virtual as in a dream or similar? To which the phenomenologist answers – by examining the apparent richness of those representations under focus in the light of usual anticipations and expectations. So, a dream apple might taste delicious it will not relieve your physiological hunger pangs. (345)


Let me recap. Although the overall suspension is about balancing simulation with anti-simulation; position with counter-position; intentional content with process; process with counter-process(es); phenomenal-phenomenological text with hermeneutical meta-text (and con-text) with existential non-text; or even the imagination of a global suspension that puts everything into brackets, under an epoché, etc., the first puzzle is this: surely this suspension is merely a recipe for madness, for a complete psychotic breakdown, given that it would seem as if we were locked and trapped in the paralysis of these worlds in juxtaposition that either merely mirrored each other or just outrightly contradict contradicted each other? (346)


This first puzzle is simply resolved. In a suspension of that overall suspension we then immediately refind our freedom to reenter the natural world of the everyday. But, a second puzzle now presents itself: for what purpose, for what end would we go through this process of the suspension to simply re-appear and rediscover the same world as we left it? (361)


That same world is never reentered! The transcendental suspension of the natural world reveals the intentional constitution of that world as it is, more or less, or, rather, as it is progressively thematized for-us, by-us through our engagement with this world as lived. Moreover, through this suspension we see not only how the world is constituted by-us but also how it is constituted for-us by-it. But, now, an even more difficult third puzzle arises: just how can this revelation of intentional constitution constructed both by-us and for-us arise from the mere suspension of a mere suspension? (347)


In the last few pages of this essay I have been working towards a solution of this important puzzle. Why perform this overall suspension? Let me now put together a definitive resolution of this puzzle that explains why this suspension at the center of all judgment is essential and central to the disciplines of the phenomenologist, hermeneut (and hermeneuticist) and existentialist; is crucial in offering a sound platform for rewriting and resolving philosophical puzzles (like this third puzzle), as well as helping us to create an existential antidote to all forms of ideological extremism including the adverse ramifications of a covert neo-liberalism that has become the major discourse and default setting for debate in politics, economics and political-economics as well all cultural strains of Modernism, Postmodernism and Contemporary era. So, let me note those steps already taken and those additional steps that need to be taken in order to put this philosophical problem to bed, namely, why perform an overall suspension? (363)


First, let us note that that all our intentional projects are performed through the incremental enaction of a series of sequences whose sequencing reflects the relevant genre or genres being invoked in the unfolding of that overall process (as a series of sequences or through a set or sets of such/s of such sequencing). Now, sequencing has to proceed in the light of the genre that indicates how that is to be done. Moreover, in the process of enaction (delivered through the suspension of the overall suspension) the ensuing response will be already pre-suppositionally arrived at. E.g., I cannot eat that apple if it is in the kitchen and I am in the bedroom. So, I must walk to the kitchen. Then, again, I cannot eat the apple if I don’t pick it up from that fruit bowl in the kitchen. Lastly, I cannot bite that same apple if it is not actually place within my mouth. Obviously, this third puzzle could be rewritten in the form ‘why does the suspension of the overall suspension let me take a definitive course of enaction if the suspension is just about some form of ideal balance that could never really mirror the so-called ‘real’, non-virtual world of lived experience given that the world is anything other than a bland uniformity. This world of lived experience is not like a glass of water in which two aspirins have become completely dissolved. Or, like the mincing of meat and other materials about to be used in the making of sausages. The world is rich and chaotic, complex and perplexing. So, how does the suspension or dissolution of the suspension contribute to a process of value formation? By initiating a process of chaotic re-direction. Orchestrated increment by orchestrated increment of redirection a point, sooner or later, will be reached in which a new sense of direction or re-direction is then initiated. In this revelation of the chaotic I have argued that given we are in a direct relationship with the intentional objective and that the object is able to rewrite us to the same extent that we are able to rewrite it. That could be another intentional subject or some other type of intentional objective. In this direct relationship with the other party or parties in that relationship under such intentional focus we will also find processes of reciprocity as we mutual engage the other parties in that relationship and v.v. Correctly, we should say that the directness of our relationship is more correctly with the nature of that relationship itself. Our being engaged in that relationship in question through being entangled in that relationship be intently or not so intently, be that for a few moments or over a period of time or over some, most or all of the span of our limited existence as a specific intentional subject with a certain history (as uniquely entailed in the description[-prescription] of our existential descriptions). But, how does the de-suspended suspension, being a process of balance, head us in a definitive direction of enaction? Or, how do we get such asymmetry in our responses from the symmetry of the suspension itself? (348)


In truth the suspension is not a state of mere balance but an ongoing process of balance; as a process of ongoing resolution between competing claims, positions, etc. When the suspension is broken, through de-suspension, where the ongoing suspension was heading in its ongoingness could now be exercised if left in an unchecked manner and in entering through bifurcation is allowed to be chaotically re-directed as well as nudged by both ourselves, others and the very natures of these intentional objectives in which we are currently and collectively entangled. This metaphorical nudging being amplified in an emotional economy
 that desires this sense of direction, redirection and/or re-direction (if not overruled by an aspirational economy, or a consequential economy, or an ordered economy that finds de-ontological and/or pragmatic reasons for checking that virtually simulated form of behaviour).
 So, from such nearly imperceptible perturbations we are then headed through enaction in that direction when we permit it in the act of the de-suspension. So, it would follow that the de-suspension permits a direction to follow in enaction or it blocks all enaction (either through indecision or decisive non-action). Rather than proliferating de-suspensional economies to match all the other economies with their distinctive sense of suspension, etc., let us invoke a general overall de-suspensional economy of suspension, de-suspension and suspension-and-de-suspension. Let us also arrive at the semblance of an overall economy through the dialectical resolution of all contributing economies, i.e., where the process of resolution arrives at some form of alignment. So, broadly speaking, an aligned form of engagement would be an alignment between an epistemologically oriented recognition and an ontologically oriented encounter (with the directness of the intentional object in its objectivity
). So, to summarize here, through invoking the right manner of sequential enaction we arrive at a certain point in the realization of a certain intentional aspiration (be that one more sequential stage in realizing that aspiration or in the final moment of its obtainment). Then, in crossing this intentional gap we invoke the de-suspension of the ongoing directedness of that suspension, a general process of alignment wherein we find a necessary degree of alignment between emotions, aspirations, consequences, etc., and, the chaotic impetus of re-direction to actually proceed in the direction as intended. We can also add a certain degree of objective nudging or objective attraction (or counter-attraction if not found desirable or productive of a greater state of alignment) to get us across this metaphorical line. We could also invoke a certain degree of resonance, realized through such overall alignment, wherein this closing of the intentional gap in question is enacted and empowered through the experience of this experiential resonance. A process of resonance that might, in turn, be amplified, through the successful discharge of that intention (or, take satisfaction in not discharging that intentional process of enaction if it were deemed, e.g., de-ontologically inadmissable or impinged on our psychic welfare or on the psychic welfare of others, etc. (349)


Let me recount an anecdote that might better illustrate this idea(l) of (a general, overall state of) alignment, say, between (the dialectically interacting aspects of the) encounter and recognition in a process of engagement. A mechanical clock that chimes the hours and half hours has a train where the cycle in bell chiming is one strike on the bell for 12.30, one bell for 13.00, one bell for 13.30, two bells for 14.00, one bell for 14.30, etc. Now, for a variety of reasons this ringing of the hours can get out of alignment. The time on the clock could be slow or fast, and/or, the chiming of this bell could be out with respect to the time shown by the hands of the clock. So, if the clock were not aligned with the time we would have either the clock face and/or the ringing of the bells giving us the wrong time. Only when we resynchronize all three elements can we say the clock is now showing and sounding the right time. Otherwise the dial and/or the ringing of the bell(s) will misrepresent that representation of the time. (350)


Let me now look into the existential ramifications of direct engagement (and, later, the ramifications this existential philosophy has for an existential re-construction of the political-economy). (351)


In previous writing I have made a distinction between the existential in its non-systematic sense and the existential in a systematic sense. It may sound arcane and seem arcane but understanding this distinction would clarify both where I am coming from and where I might be seen to be heading. The former distinction is the third leg of a tri-modal reading of the overall suspension (also known as the overall hermeneutic circle of comprehension
). This third dialectical moment gives us an introduction to existential experience that, correctly, issues from the suitable utilization of the ongoing, overall transcendental suspension wherein a full, more embracing sense of the existential is to be found in the pro-relational stance of this. Hence the use of this distinction between (being relatively) ‘non-systematic’ and ‘systematic’. The third moment or dialectical aspect of this economy of suspension, at the very center of intentional existence, is compared to the ‘non-textual’; i.e., non-textual experience as had when in reading a text, either classical in format (say a letter or a shopping list, etc.) or non-classical in format (say a photo or a trail of footprints, etc.) when we just find ourselves reading it without much difficulty almost as if the text is ‘transparent’ or seemingly ‘self-apparent’. Imagine reading a novel and we ‘cannot put it down’ and where the book has us wrapt
 in its enthrall. In all of this we forget we are reading hence this appellation of ‘non-textual’. In this orientation we find the text as if transparent but that transparency soon becomes ‘translucent’ or ‘opaque’ when we find we cease to understand it, say, when we meet with a strange word or ambiguous sentence or ideas that seem to completely escape our understanding. In an act of reading we oscillate between somewhere between relative comprehension and relative non-comprehension but we can never claim nor should never claim either absolute comprehension or absolute non-comprehension. Our ability to see a text as a certain kind of text means we cannot claim absolute non-understanding. On the other hand, we may well be right in saying we have accurately read a certain text, but, we can never be absolutely sure that that same text is not coded in some additional manner that currently escapes us however unlikely that might be. At the end of the day we do not need absolute comprehension to feel we are certain in our reading of a text. Let us just be happy we can read a novel or a poem, e.g., find an enjoyment in such reading without feeling we have to know every possible allusion made by the author when there will be allusions and connotations experienced by the author in their writing or rereading that will surely escape any other reader… and usually this is unproblematic. We might have a favourite novel that we reread every ten years and find ourselves seeing it afresh as we identify more with different characters each time we read it, indeed, in this sense, re-read it afresh. Now, how do we get to this state of reading where we experience this non-textual aspect of the text that finds itself being simulated in our imagination? As it happens, the moment we realize we are wrapt in our reading it is at that moment that this semblance of the non-textual dissolved for us. So, our intentional awareness of this non-textual dimension in the overall act of reading is more realized in retrospective terms of reference. However, in an overall existential sense, in its systematic orientation, we find that reading that is rapt and engrossed in this non-textual sense is also promoted by the existential richness provoked in the course of that reading. Where psychic input invested in that act of reading produces a greater sense of output whose energy, intensity and richness of experience assists in continuing the continuity of that same act of reading. Indeed, helps us to engross us in that act of reading. (352)


One way to envisage this overall suspension, from the point of view of reading, is as follows. To read we read a text. A text is deposited through intentional behaviour that write upon the fabric of the world. Be that as a classical text (with writing) or as a non-classical text (be that anything that we do intentionally… as it leaves a trace upon this fabric of the world). A text is performed, i.e., written or read, through an intentional act of writing or reading. Our very ability to form an intention is framed through the invocation of an associated meta-textual genre of behaviour. ‘Meta-textual’ in the sense in that it informs the form of the text and co-occurs with it. Recognize the genre and we can, in turn, read that writing associated with that intentional thought as it found expression in the world in the format of that text. Such genres have two faces – looking towards the writing and reading of that type of text. So, e.g., I write a letter, and, can read it back to myself. Or, the person to whom this letter was sent can read it too. Thence this set of active and passive perspectives (of ‘writing’ and ‘reading’ respectively). Now, in setting up an ongoing, overall transcendental suspension we can follow the following recipe (as one among many
) (and something we have already intuitively learnt to do, e.g., in each and every act of judgment, e.g.
). By balancing our attention on these textual dimensions of the textual and the meta-textual we then induce the formation of this initial semblance of the existential in its non-systematic sense. Then, balancing all three moments of the textual, meta-textual and non-textual we then enter this transcendental, trans-cognitive, judgmental dimension of the existential in its systematic sense. In this existential orientation we identify with the relationship to hand in its extended embeddedness. In this embracement we take a trans-subjective, trans-objective and trans-inter-subjective perspective on our passage through this world as lived. It is my argument that such an attitude both deconstructs the extremely unbalanced, discordant aspects of ideology and puts in its place a way of seeing the world where the world effectively sees through us, albeit from our own point of view. That this is something we already do but need to be aware, or be more aware, that we do do this already… and, by such re-orientation, re-enter this world in a more receptive, critically engaged, existential manner… But let me argue this in a more detailed fashion. (353)


What we are to ourselves is little more than an imputation, albeit a working imputation that is seen to work for us. Descartes was right, in one particular sense, to question the otherness of others. Others are just as much a simulated imputation as this working imputation of myself, or, for that matter, these apples to hand or those oranges in the market yet to be bought or the very fact of the world itself. All is simulated, as imputations be they things engaged in our dreams or in our engagements in this world as lived. But, obviously, not all imputations are the same. This imputation that I am currently embodied is even maintained in the dreams I might entertain. For me this world is seen from here, through these eyes of mine. But, what is this seeing, what is seen? All our engagements are clothed in various modalities, modalities that are expected to be present… but in our intentional representations we find ourselves clothed in either various states of being dressed; being relatively undressed, say, when we dream or imagine or try to remember something, or, fully more clothed, say, when we are walking along the street admiring the view or even when we are watching a gripping movie that has us memorized. We know when we are walking along the street the ground is beneath us and that there is the richness of the world to see and focus upon. At the cinema ‘we may be walking along the street’ as the camera proceeds along this street scene, but, we also know that we are sitting in a movie theatre watching a movie. This ability to review the phenomenal-phenomenological nature of our seeing is arrived at through being able, at the same time, to be both transcendentally absorbed in our intentional formations and able to stand back and appreciate the modal complexion of the same. So, the richness of our representations decides whether we are dreaming or imagining something we have not seen or trying to remember something we have seen, or, actually seeing something right now that we rightly regard as sensory perception. In all of this ‘engagement’, I would argue, we are directly engaged with that with that which we find ourselves entering into a relationship with be that intentional state of affairs directly engaging dream object-states, or imagined object-states, or remembered object-states, or, indeed, currently engaged sensory perceptions of object-states in this very world we find around us. How we decide between different particular phenomenological types of situation is through our ability to discern and impute phenomenal-phenomenological differences in these specific processes of engagement. Our ability to discern the particular nature of our specific instances of engagement is a testament to this fact that we have these so-called ‘transcendental’ powers to appreciate the particular type of phenomenological engagements we can enter into in the course of our day. ‘Transcendental’ in the sense that we can appreciate the intentional constitution of our representations. As our intentional representations are cognitive, say, both perceptual and conceptual in orientation/s, then it follows that the ‘transcendental’ is merely trans-cognitive. Or, to spell it out in plain English, no more than ‘acts of judgment’ (whose content for judgment are cognitively formed intentional representations). However, what confuses this situation, this distinction between the trans-cognitive and the cognitive, or, its equivalent, namely, the trans-intentional and the intentional, is that as in all processes of judgment we find the delivery of a judgment as the content of that process, where, we can say that the judgmental process is transcendental or, i.e., trans-cognitive and judgment delivered is non-transcendental (or some might say ‘natural’) and merely cognitive or intentional in orientation. ‘Orientation’ because the delivered judgment still needs to be seen as ‘having been delivered’; i.e., in its judgmental context. But, be this as it may, we still have a problem to overcome. Given that the relational is identified with the existential through its pro-relational identification and, this, in turn, is identified as transcendental which has been identified with the trans-cognitive, trans-intentional, judgmental orientation, etc., then we must ask should we treat this natural, cognitive material as merely non-existential in orientation or the mere material for a process of existentialization. Or, in other words, what is the status of this non-existentially oriented representational material in the light of this desire to oversee a progressive existentialization of our lives as lived in this world as lived.
 As already noted, the existential is arrived at through an existentialization of the non-existential. How is this possible if the non-existential material can be and only remain as non-existential, non-transcendental cognitive representational ‘material’?
 This philosophical problem can be diffused if we were to note a number of qualifications, namely, that this material can be rearranged in a more suitable fashion or in a less suitable fashion in the transformation of this judgmental process, and, the suitability of his rearrangement is arrived at in an existential fashion when the overall richness of that relationship in question is invested with this experiential enrichment that mutually promotes the psychic growth of that relationship; i.e., oversees both the preservation and the conservation of all relevantly associated processes of valuation. Or, in less technical language, when our attunement with that relationship promotes the mutual growth of that relationship. Where the material re-configuration of this world as lived is overseen in a mutual manner to the overall benefit of the relevant parties. What ramifications does this understanding have for our appreciation of this process of existentialization? Just how is this existential re-configuration overseen in both the world of our relationships and in the political-economic world? In the latter we have politicians with political scientists and commentators, etc; economists with business persons and customers, etc; political-economists as intermediaries such as, e.g., civil servants, policy designers, consultants, etc., all pursuing various patterns of intervention through their relevant institutions in a public reconfiguration of the fabric of this world. What import does this philosophy of the existential have in this private and public dissemination of power through this reconfiguration of our world as lived? (354)


The existential, therefore, is to be viewed as that reconfiguration of the world that ‘mutually’ promotes an amplified formation of valuation (i.e., that which mutually promotes the formation of identity, value and functionality) and oversees the overall preservation and conservation of the relationship/s in question as it is both found to be embraced by-us (in its embodiment/s, embeddednes/es and enbankment/s). As already noted, the existential is the relative existentialization of the relatively non-existential and not the relative existentialization of the relatively existential. We can now understand the significance of this insight when we realize it is not the configuration per se that is ‘existential’ but the relationship this configuration bears to either where it has been reconfigured from and/or in its being about to be reconfigured to. Although, more correctly, given the ahistorical, ongoing sense of the existential present, which has been referred to as ‘the eternal now’,
 we should really envisage it as a collective temporal transcendence of past, present and future states of configuration within the metaphorical embrace of the relationship/s in question. Therefore, the existential, as in the relative existentialization of the relational situation to hand, is realized through either a process of augmentation entered into through a positive, non-radically orchestrated non-chaotic process of incremental reconfiguration and/or is entered into through the positive enhancement of a relatively radically chaotic process of induced re-configuration (although a point of bifurcation is only arrived at through the incremental nature of orchestration as pertains to the former). What, then, is it about the relational nature between these acts of reconfiguration and/or re-configuration that declare such transformations to be either existentially oriented or non-existentially oriented? (355)


Imagine, for the sake of argument, that we are policy advisers who are keen to introduce an existential orientation into the execution of a certain political-economic policy. I.e., these people are keen to see the introduction of a pro-relational stance that has, on balance, the ongoing expression of positive direct and indirect consequences being realized from the overall implementation of this policy and not the reverse, namely, negative direct and indirect consequences for the subjective targets and their institutions stemming from the implementation of such policy. How might this overall process oversee the relatively mutual and beneficial formulation, implementation and assessment/re-assessment of such policy? Ideally, by promoting those mutual aspects of those implicated relationships invoked within that policy that directly or indirectly promote those same relationships (and other relationships indirectly). E.g., there is already a social divide between citizens of a city and the homeless citizens who live among them. Now, on occasions when I have been attending a social group open to the public that when visited by a homeless person or persons this form of interaction, sometimes, has been rendered very unpleasant through the strong odour emanating from an unwashed body and clothes. Should a member of this group inform such an unwashed person that, as things stand, because of their unpleasant odour, they are not being properly welcomed until they attend in a washed state with reasonably clean attire? Usually, we suffer in strained silence… I am sure we do not mean to be inhospitable to the less fortunate, but, do they not realize the impact they are having on others through their permanent lack of reasonable hygiene? Now, hopefully, a person who was going to make policies for homeless people, in order to assist them, might also more closely contemplate their social predicament in this regard among other issues and needs. People wash themselves in their homes, travelers wash themselves in their temporary accommodation, but, where are homeless people going to wash if they have no homes and do not avail themselves, for whatever reason, of the limited accommodation for the homeless that might be available?
 Now, enterprising souls will use a public convenience to wash themselves and their clothes. Some might use a nearby river or harbour. But the latter avenue would not be much fun in the middle of winter. What might a policy designer in this area of care and concern contemplate in order to resolve this aspect of social assistance? Now, I do not want to either outline or detail a definitive policy in this regard but proffer the following as an example of the type of political-economic instrument that might count as existentially attuned to the overall needs both of the homeless and the non-homeless, and, that which may assist in the overall quality of the possible interactions that might be engaged between these disparate demographics. Now, in Australia every Australian citizen in need of a pension would, and should, receive a pension if their circumstances are such that they qualify for the same. Then, although such a citizen may be accused on not pay direct taxes still in the use of that pension will be pay all unavoidable indirect taxes. I make this point to show that such citizens are also entitled to see some of this money, that they have placed in circulation, and has been taxed accordingly, returned to them in a form that might actually assist them in their distinctive spectrum of needs of which hygiene is one such important issue. It then follows, in this regard, that facilities for the washing of one’s person and their clothes need to be made available in some form or other. In this light I proffer the following suggestion. Rather than have a centralized concentration of homeless people in our cities, centered around scare resources for the same such as homeless shelters and other institutions, why not build all over the city smaller building where the homeless can avail themselves of a place to meet and socialize, where hygiene can be attended to and encouraged, where other needs like access to food could also be made available. In such a facility bedrooms and dormitories could be made available, for a small fee, and, where the aptitude for one’s own accommodation and the ability to look after the same is rewarded through an eventual access to such individualized accommodation. Attached to such mini-institutions we could provide plots of land for the growing of food which would be open to the general public as well as opening other facilities that might encourage forms of interaction between these demographics with a potential degree of amplified enrichment. In the formation of such a policy certain keywords should be given a degree of prominence to guide its formation, implementation and assessment, etc. Such key terms would be ‘mutual’ in the relationships envisaged within that policy not only between the members of such a demographic, other similar mini-institutions, but, also, as briefly indicated, with the general members of the public at large. If one of the obstacle to such re-integration is a lack of hygiene then this model of mini-institutions for the homeless is designed to address that issue as well, and, hopefully, numerous others that, otherwise, would reinforce this barrier already in place between such demographics. (356)


Without a doubt a list of expression, often used to express an existential orientation, are already embedded in the language. However, if we overlook this dimension of relational existence, and concentrate purely on a non-relationally oriented attitude, then this more important aspect of the personal and social landscape will not be regarded in an existential light. The ensuing quality of our existence will inevitably suffer. So, it behooves all citizens, be they politicians, business persons, political-economists, or member of the public to ensure that this objectification of the world can be positively addressed and reversed. In this regard a countering of neo-liberal distortions must prominently figure. Indeed, an existential reconfiguration is called for in order to address the covert, insidious nature of this ideology, along with all others; be they secular or religious in orientation. In this process of re-e/valuation both secularist or religionist have no need to fear such reforms since all such aspects of a society stand to benefit from the type of beneficial transformation that would flow from this existentialist sense of re-orientation. Without doubt, whatever improves the quality of our relationships, is found to enrich them, enriches us all. What type of terminology do I have in mind here? Any language that seems to directly refer to the existential nature of such experience and indirectly to those practices that normally are found to assist in its induction, formation, continuing expression, and, positively transform these subjective, inter-subjective, and, trans-subjective-inter-subjective landscape (and not just the subjective landscape at the expense of the inter-subjective or the inter-subjective landscape at the expense of the subjective, etc.). In this regard, let me suggest the following provisional list of such potential expression; giving my reasons for holding that opinion. (357)


In this regard, let tentatively propose the following twelve expressions as potential key terms for guiding the formation of policy and giving it both a suitable existential reorientation and ensuing existential reconfiguration, etc., namely, mutuality, spontaneity, integration, resolution, harmony, continuity, maturation, diversity, surplus (of existential valuation), positivity, re-self-organization, self-sustainability, etc. Without doubt other terms could be supplies but let me concentrate on these twelve expressions in order to outline the ramifications of an existential reconfiguration of both our personal and social landscapes, and, how the interaction between the same can also be existentially transformed. (358)


To demonstrate the parameters of a reasonable existential philosophy let me address a variety of subjective thematic types in order to exemplify how this process of reorientation might proceed and operate in order to induce such an existentially inspired semblance of transformation. A transformation that oversees both the preservation and conservation of our relationships through their mutual, relational enrichment. (359)

Under the heading of thematic types let me note the following ten categories: personal introspection; personal reflection (on the interpersonal)), interpersonal couples, interpersonal groups, communities, organizations, institutions, nations and inter-national/trans-cultural forms of communication and interaction, and, trans-worldliness or world-openness (as an aspect exercised in and through a global suspension). (360)


E.g., if one were to examine the thematic background to discussing policy design in an indigenous township or in a town with a high proportion of indigenous inhabitants then one might invoke the categories of ‘communities’ and, perhaps, also ‘institutions’. Personally, I would also add ‘nations’ as I see no contradiction between a set of ‘aboriginal nation’ across Australia (since we have already have states, electorates, etc.). Under these three headings, as thematic topics, me quickly look at this list of twelve existential epithets that could be incorporated into the potential framework of an existentially oriented formulation of policy. (361)

For a start, neither lists are exhaustive of possibilities. E.g., between ‘interpersonal couples’ and ‘interpersonal groups’ we could put the diversity of ‘families’. Similarly, our existential epithets are essentially open-ended; one is to incorporate or delete epithets that appear to help us in the formulation of such designs. (362)


What guidelines might one invoke in the formulation of policy dealing with the preservation and conservation of indigenous societies and culture in regards to ‘communities’? My first heading is ‘mutuality’. This must involve serious input from the people being targeted by the policy or set of policies being formulated (assessed and re-assessed). We could also divide areas of responsibility under various frames of reference, e.g., objective, inter-objective, subjective and inter-subjective. A religious approach might also note the incorporation of a fifth heading of the trans-subjective-inter-subjective (as a spiritual realm without necessarily over-defining it
). By ‘objective’ we mean pertaining to objects, i.e., discrete, intentionally fashioned artifacts such as houses and infrastructure, etc. By invoking ‘mutual’ and ‘housing’ policy formulators would best interview these communities themselves and examine different possibilities given that urban, nuclear family oriented, two to three bedroom houses are most likely not the best option for indigenous families who may well prefer premises that reflect a more extended family if that pertains to their culture in question.
 Under the subheading of ‘inter-objective’ we are dealing with the space of that community. In communities with large number of lower socio-economic membership and little institutional assistance then those communities need to become more instrumental and organized in the organization and re-organization of that communal space. Decreasing negative features could mean forming suitable approaches to the collection and disposal of rubbish, etc. Promoting positive features could mean the formation of suitably organized and supervised compactual spaces like parks, community centers, meeting halls, points of assembly, planting of trees, paving important cross-routes, installation of aboriginal art both inside and outside building, etc. Communities, etc., naturally deal with subjective and inter-subjective inputs. In this regard, institutions can formalize, to some degree, conventional patterns of positive behaviour already present. Alcohol is another problem but will look at this issue later in this essay. (363)


How does one add this element of ‘spontaneity’ into the policy mix of thematization, etc. (given that that sound contradiction in terms)? One way might be to offer the policy uptaker with a set of options that they get to choose. This way they get to make this part of that policy theirs. By getting the subject of that policy process to make such decisions, which may and/or may not be crucial to outcomes, they are more likely to feel themselves to be as if participators rather than as mere passive partakers in either this regard or in regard to the total process? This need, deliberately built in, to make decisions on the spot adding an element of spontaneity in the implementation of that policy. (364)

‘Integration’, ‘resolution’ and ‘harmony’ are three aspects that can be interconnected through harmonic theory. ‘Integration’ looks for consonant element or elements that are relatively uncontested. Then we can note those dissonant elements where contestment seems to be in play (be that episodic, continual or occasional). Then, in those dissonant loci we look for consonant features that re-connect them to the cultural background in question. By such means introducing an element of resolution wherein a greater of integration is instigated and by such means induce a greater degree of harmonic interaction. All relationships depend on this three-stage process of consonant background, dissonant focus and the resolution realized between the same. Indeed, the apparent facticity of a relationship, to that extent its psychic presence is greater than the mere sum of its contributing inputs, is evidence that a relationship is grounded on this process of ongoing resolution.
 Overall, ongoing harmonization is realized through ongoing resolution and the result of that is ongoing integration. In essence, harmonization is also realized through ongoing alignment. In the realization of all our shorter-term projects and longer-term programs our aspirational economies also need to be in a state of ongoing alignment with our emotional economies… an existential fact of our existence and one in which policy formulators need to take into account. Policy aspirations can only succeed if our desires also aspire to the same ends. In attempting to match aspirations with desires, and v.v., these elements in this equation need to be first noted, accounted for and harmonized through those the design of those same policies. (365)


A continuity of policy formation is also necessary, both between thematization (and addressing issues that those policies need to address and redress), implementation and critical ongoing assessment through re-assessment. But, and even more importantly, once a policy is exercised through implementation a continuity of real care and concern needs to be in evidence. You don’t put a plant in the shelter of your balcony or verandah and water it once a month when it should be watered once or twice a week. Then, again, you don’t water it for a year and then leave it on its own to survive when the element of self-sustainability has not been reached or suitably put in place. In this regard policy, formulation in the political-economy is meant to water and weed the ground as a pre-condition for positive growth and not merely set up all parties concerned for an eventual act of failure. Even though all relationships have an historical life and death that fact alone does not give us a license to any one party to disengage in an arbitrary fashion without consultation. Equally, policy formulators should seek an invitation to proffer assistance just as much that they should seek permission to leave that relationship once entered in such good faith. How often does a large organization or a government… follow such simple rules of engagement? In the process transforming simple engagement into the rich complexity of an existentially oriented form of engagement wherein all parties stand to profit through their mutual association especially when such ‘profit’ is arrived at without the deliberation of a non-existentially oriented, pre-informed a priori semblance of intent? In some measure, in this light, an attuned policy response would best be rolled out in the shadow of the overall relationship under focus… with responses re-directed through the urgency and dictates of the relationship itself. The initial outlines of a policy should invite both adoption and adaptation of a relevant genre or set of genres in the light of the ongoing re-perceived needs of that relationship… rather than merely addressing objective, inter-objective, subjective, inter-subjective and/or trans-subjective-inter-subjective cares and concerns. Indigenous communities, like all communities, e.g., need housing and other suitable forms of shelter… but such aspirations should not be merely reduced to the supply and supplying of such stock, etc. Rather, the nature of those needs need to be engaged in an ongoing maintenance of a continuity of such deeper care and concern that would naturally demonstrate the good faith present in the entirety of that policy approach.
 Surely, anything less than that degree of application, enacted in good faith, would be a waste of the time for all the parties involved?! (366)

Policies should also both mutually recognize and encounter an appearance of maturation, i.e., experience an engagement with temporal and spatial limits of policy exercise. When babies grow up we treat them then as children, etc. However, we must not treat them as if they were only children and will forever remain children. A more professional approach would also treat them as potential adults. In the existential supervision of a policy; from a thematization of the problems that will need to be addressed through to its critical assessment through ongoing reassessment, etc; at some stage a policy must come to an end or find a suitable form of transformative adjustment should its functionality be both needed and found being relatively maintained. Policies are also artifacts of their times. A policy that maintains some form of ongoing readjustment should be the stronger for that sense of adaptability. (367)


A policy must also confront diversity in a number of senses. The populations that policies would be directed towards must also be recognized as diverse. Absolute binaries have no roles to play in the design of policy. On the other hand, we need to recognize cultural differences as a spectrum arranged between both the two polarities of relative compliance and relative non-compliance (the generally perceive polarity when obviously present) and apparent reality (of that already to hand) and aspired to ideality (that is possible, probable and obtainable). In aboriginal society, as a non-dominant culture with no access to a major discourse outside their own cultural confines), we should expect to see forms of diversity at apparent odds both with their own non-major culture and with the more dominant major culture. Power relations are always asymmetrical and suitable forms of compensation need to apply. Professional policy formation needs to navigate and negotiate this territory with great care. E.g., traditional indigenous cultures in Australia give a greater status and precedence to elders, but, in the advent of young adults getting relatively well-paid employment, traditional forms of status are easily turned on their head. Policy formulators must navigate these forms of cultural inversion with great care in order to accommodate such cultural novelty. These societies themselves need to find means for a renormalization of such expectations without undercutting either traditional or less traditional forms of status; e.g., a re-recognition of elders as custodians, etc., and empowered as such whilst relatively enfranchised individuals could be given roles as non-traditional mentors to those younger than themselves. Engagement of such issues ultimately needs to be confronted by these cultural groups themselves as they re-organize the affording of status and authority within their own cultural settings, etc. (368)

All patterns of behaviour can be judged in terms of the surplus or excess of valuational formation that arises above and beyond the mere summation of inputs in adopting and adapting both relatively older and newer genres of behaviour in a manner that promotes cultural forms of integration (if not re-integration). (369)


It should also be recognized that not all valuational formation (in either non-chaotic or chaotic forms of promotion) (in terms of identity, value and functionality) are positive in orientation; i.e., assist in the preservation and conservation(al enrichment). Thence the need for those forms of behaviour that promote such positivity. (370) 


In this promotion of the positive and the de-(pro)motion of the negative there is a need to promote positive processes that chaotically amplify and enhance valuational formation in and through their re-self-organization given the greater productivity of positively oriented chaotic processes. (371)


In the design and exercise of policy formation (through theoretical thematization, practical implementation and critical ongoing assessment) at the end of the day there is a need to build in a sense or semblance of the self-sustainable when and where that is possible, probably and obtainable, but, not at the expense of a discipline being able to operate along the lines of its core projects and programs (as entailed in its central condition). E.g., welfare is all very well, especially in times of emergency, but communities need to be self-sustainable. However, this expression needs to be seen from the perspective of the population or populations that these policies are meant to assist. Self-sustainability need not be written or re-written in terms of dollars and budgets, etc., but rather in terms of the desire of that population or populations to re-iterate the operational element so if those policies in question, or, rather, not in question given this desire to see their ongoing re-iteration. Everything has a cost even if the price is zero or negative (where the customer is paid to acquire the product or service). However, through mutual processes of reciprocity the wider economy is here to be taken into account. Within the confines of an indigenous culture forms of currency could be used that create an economy in parallel to an economy based on dollars without either clashing with either the other. At the same time, a market place could be created where such currency is traded (either for Australian dollars and/or for work requested within that community and/or for stores and services supplied along more conventional lines). An indigenous community could create a greater sense of pride in their own communities by making them more indigenous in appearance, cleaning up rubbish, planting trees and gardens, creating park-like setting, creating trails that memorialize their song-lines and the like. The introduction of a degree of competition with other indigenous communities, and non-indigenous communities as well, perhaps acting as a memetic form of iteration in this regard and establishing a pattern of behaviour that proliferates those features of the community that that community desired to be seen expressed. This mutual swapping of labour, collaboration, competition, etc., being seen as a way to create a sense of the economic (and political-economic) that goes beyond the current, simple economy based on Australian currency, mere welfare, items of trade. In other words, creating mechanisms for economic expansion that go beyond conventional forms to include more traditional forms of exchange along with those novel patterns of exchange where labour is organized on an individual basis, on the basis of an exchange between two parties or collaboratively on a communal level of organization, and, where exchange is conducted between labour, services, bartering of products, Australian currency, etc.
 Into this wider economy, those that wish to progressively enlarge their accumulation of capital, etc., will probably do so through the custom of extended family units rather than mere individuals (although a portion of the profit of such transactions could also be registered on an individual basis with limitations as to its modes of exchange [which could be used by those individuals and/or their communities, e.g., in times of hardship or emergency, etc.]). In some sense creating parallel economies between traditional and non-traditional means of exchange as well as creating an economy quite apart from the Australian economy (through a creation of capital through the trading of labour, capital, etc., outside the normal parameters of the conventional Australian economy). A widening of the overall sense of a market without being non-complementary to each other. (372)

But one problem that is not touched on here, the veritable white elephant in the room, is alcohol (and other forms of substance abuse). One could easily argue that policy settings to date have not been successful. Still, an assessment of their implementation must proffer some insights into how this problematic area might be better approached. Policy formation is always the adoption and adaptation of genres already to hand. I heard on the radio today (21 June 2016) that there is an app designed for members of the indigenous community in South Australia to use so that the extent of this problem could be better monitored given that it was argued that previous surveys relied on speaking to potential interviewees by telephone. Such information, more accurately collected, is good start in the establishing an aspirational economy since I have argued that a realistic assessment is a necessary first step in this regard. I would like to add to that that some form of an historical understanding of this issue would also be important in this regard. Acculturation of an indigenous culture, through forms of cultural deprecation and disvaluation by a dominant major culture, coupled with a non-historical familiarity with the genre of drinking alcohol, has proven to be a recipe for its disastrous dissemination not only in Australia but elsewhere. Removal of alcohol through forms of prohibition are not likely to be a long-term solution to this problem. Witness the era of prohibition in the United States, e.g. Restrictions on the sale of alcohol are obviously in place in non-indigenous cultures and these communities need to work out what sensible restrictions need to apply in their individual communities (rather than be imposed externally). To my mind, given that utilization of alcohol is obviously going to stay then what would need to be addressed is a redesign of the genres for its intake. Perhaps current modes of intake need to become a more social phenomenon, is special designated areas, with food, with others in that community. It could also become a place for communal eating… but of a design where it is not just one shed or large space but a complex building with various sized niches where people with different social needs and objectives can do so without it being one mass overcrowded venue. A community that is both enfranchised (to act internally) and empowered (to act externally) I am sure would be able over time to institute such patterns of positive re-direction. In this envisaged process of political-economic transformation the policy formulators need to assist such innovation and joyfully sing from the same song sheet rather that act as conductors (of one more financially wasteful social experiment as history has all too often been witness to). In this same regard, with respect to the problematic area of the consumption of alcohol, even so-called negative behaviour might be addressed and potentially redressed through the instituting of practices that successfully minimize and control the same. Perhaps a specially constructed area could be set aside for alcohol consumption somewhat along the lines of a public house but more in keeping with traditional indigenous drinking conventions. A site where other things happen such as watching television, playing music, dancing, making art, the recycling or mending of clothing or re-mending furniture or the making of furniture, etc. In such a place the presence of activities and other forms of social engagement diminishing the need to merely drink, etc. At the end of the day an individual community might feel that as much as can be done has been done and that it might be more profitable to concentrate, first, on the youngest members of its community through suitable forms of education, and, second, further assist those that have successfully managed to navigate this problematic territory. Moreover, we also need to note two further considerations, namely, that these communities, like non-indigenous communities, will have a range of substance abuse issues to also navigate and negotiate (like, e.g., ice, etc.), and, policies overseeing a less problematic intake of alcohol have to be inserted into a raft of well-designed policies addressing and redressing a much wider range of issues such as employment, housing, health, nutrition, community leadership, indeed, all the various concerns that any nation would have to resolve. That such pathways in resolution will have to result in and result from the internal enfranchisement and external empowerment of these communities vis-à-vis other indigenous communities and the rest of Australia. In this light, my suggestion of an internal convertible currency (perhaps along the line of Bitcoin and utilizing smart phones) initially financed by government but channeled by the community of an indigenous nation in the course of resolving these issues, through a utilization of their own labour, etc., might be one profitable way to follow, or, at least, would be worth exploring. I am sure that through innovative evolution any approaches that do seem to be working could well be quickly adopted by other communities… and even spread as well to non-indigenous communities given that the very traditional nature of work is being digitally disrupted and novel existential forms of re-e/valuation will need to be urgently taken up across the entire world..? (373)

I would argue that these epithets, thematic contexts, subheadings under focus, etc., could all be utilized, hopefully, in a creative and productive manner. Finding iterative forms of self-sustainability, etc., that go beyond conventional forms of economic thought and practice. E.g., in communities where we have a large pool of unemployed or under-employed persons then this asset alone could be better utilized to create a local sense of capital quite apart from the usual extent of more conventional forms of economic currency and the modes associated with its circulation. Such notions, also, could well be applied to non-indigenous communities given that the whole concept of work is currently subject to forms of transformative change that cannot be and will not be all positive. Indeed, this almost inevitable dispossessment through a progressive loss of conventional forms of work is going to radically change communities, organizations, institutions, nations and the very international arena itself. Without doubt creative policy designers will be needed to assist us in this time of transition in the advent of this new era of the Contemporary. (374)


As already noted, policy formation is central to the political-economy, but, the latter cannot be reduced merely to the former. Should this (super-)discipline of the political-economic be seen as bi-polar or bi-modal in its constitution; i.e., as operating between the political and the economic or commercial spheres of operation? As all economies are best treated in tri-modal terms of reference, in order to account for both their dialectical spontaneity and their historical circulation associated with an economy, what third leg or third aspect should we invoke in order to account for their economic functioning?
 I propose that this third leg is that of cultural expression itself. Let me explain. (375)

Policy, in the form of disseminated/to be disseminated intentional directives, as stated, is central to the political-economic(-cultural) economy cannot be reduced to the same. Given we have the sub-disciplines of politics and economics what is this third sub-discipline (concerned with the formation of intentional/cultural expression)? I shall call it ‘cultural stylistics’ or ‘trans-classical stylistics’ or ‘stylistics’ for short.
 I can do this in the light of traditional definitions of stylistics linking linguistics and literary criticism by expanding the definition of a text to go beyond the classical linguistic orientation to include all intentional deposition from photos to footprints, etc. Moreover, I see ‘style’ as the result of a distinctive resolution of relative dissonance in the light of the distinctive adoption and adaptation of the associated genre/s taken up in that regard. (376)

Cultural transformation is either the result of cultural re-self-organization through emergent cultural behaviour that has not been intentionally directed by any one person, community or organization, or, has been directed through the instantiation of policy formation that is either incrementally and non-chaotically redirected and/or chaotically re-directed. In this we perceive existentially oriented patterns of transformation to basically preserve and/or conserve the positive valuation of cultural expression. By ‘positive’ is meant any characteristic that is both rich and enriching in valuation formation be that in terms of identity formation, value formation or the formation of a refinement in functionality of genres. Essentially, I am extending the concept of relational richness and enrichment, as already outlined, to include overall cultural richness and enrichment. By ‘culture’ is meant, in general terms, ‘a society that appears to value and preference similar values and maintain a certain degree of integration and integrity in its political, economic and stylistic features and through such patterns of resolution historically maintain adherence to a certain ensuing ethos consistence with such a repertoire of responses’.  (377)


The concept/s of richness and enrichment can be applied to either a relationship or a set of relationships as might be had by a family, community, organization, a cultural grouping or nation, etc. It has been analyzed under the headings of modal density (of modes actively engaged), the modal intensity of those modes engaged (in individual or collective terms of reference), propensity of certain thematic patterns of iteration reinforcing genre uptake and ensuing behaviour along with distinctive patterns of dissemination, salience, consilience, positive meeting of modal expectations, etc. It can also be seen as engaging the positive potential of a relationship and realizing that degree of existential attunement that can be practically attained. In understanding the mutual enrichment possible in a relationship allows us to segue into an understanding of mutual social enrichment. Let me illustrate some ideas in this regard. (378)


We have a Western idea of a park whose history seems to have arisen out enclosed hunting grounds to grassy vista around stately English homes and palaces to somewhere half way between fields for playing sports to botanic gardens. Usually, we have lots of grass, some trees and a few flowering plants.
 If we are lucky we might have a statue of some worthy figure or a more recent sculpture representing nothing in particular. Now, contrast it, if you will, with the general idea of a Chinese garden or examples of its Japanese expression. In the former we get buildings around and in a garden with the garden, in places, coming into the interior of some of those dwellings. We have paths where the vista changes and certain places where we have views that tempt us to linger. In pavilions we are invited to share such views with others. In a Japanese garden we often have a very stylistic and formal expression of nature along with paths to wander along (and building placed further apart than the smaller walled Chinese garden). All of these observations are generalizations, but, for all that, there could hardly be a greater contrast between these two worlds of parks and gardens. In whatever form that contrast is cast this difference is one that can be ‘felt’. Although gardens in both East and West are often the preserve of the very aristocratic and wealthy the Eastern concept of a garden has also been refracted through a religious lens. In this light we might generalize and suggest that an Eastern garden has an internal sense of perspective that focuses on a sense of the contemplative whereas a Western garden focuses on a more active sense of being in the world whether that be from hunting, the collecting of food, to the playing of sport, etc. I would like to suggest that the more successful of our parks and gardens in Western cities are those that seem to have taken on an Eastern like spirit of creating vistas, use of small scale surprises, the intelligent use of walls and seats, interesting things to look at, a more natural use of water features be they rivers or ponds for ducks and the like. It is my suggestion that this trend be reiterated in order to enrich such space, and, in turn, enrich the lives of those people who wish to use such open spaces. Reconfiguration of parks to look more inward, with a richer sense and use of space, with a wider range of possibilities for both personal and inter-personal interaction. In this light, parks should be created or re-created for a much wider range of ‘recreation’. In this regard, parks need to cater more widely for children, the elderly, the blind and disabled, those that wish to play a sport, those people that just wish to get away from the chaos of the cityscape, or, may just need to find peace and quiet in order to contemplate the trajectories of their own lives and the lives of others around them. Moreover, the more able people can use these open spaces, at any hour of the day and night, the more safe such features will become. Local people also need to feel some degree of ownership, that such and such park is their park. Parks could also include features that evoke the various ethnicities of those that inhabit that area; from indigenous features to cultural evocations from other cultures. Another feature of parks is the inclusion of plants that have wonderful and unusual flowers or have a strong perfume or plants that have edible fruits or can be eaten. Or, including areas that can actually be gardened by local inhabitants. That, all in all, our cityscapes and the urban landscapes in our cities and towns also stand in need of such enrichment along with our parks. An enrichment engaged in terms of both infrastructural features and a wider range of uses to which such feature, etc., can be enjoyed. (379)


In the same light I would like to propose the idea of walking trails. Bike trails are proving their worth. Perhaps cities could link our enriched parks in the form of circular trails where people can walk in a pleasant and enjoyable environment. When and where possible, in a back to nature stance, in the midst of a city or town, corridors could be created for the metaphorical ‘preservation of the species’.
 It is a fact that cities are often richer environments for both native and non-native vegetation. I would suggest that this could also be extended to native fauna. In the process providing an enriched environment for those who are urban based and rarely have the opportunity to enjoy the countryside per se. In this re-invested idea of city planning not only should cycleways be included but also this idea of a connection of our parks and other areas of natural vegetation by the means of properly instituted walking trails. Trails that cater for everyone, from children to the elderly, from the athletic to the disabled... (380)


Recently, I read a review of a book translated from the French discussing how cave paintings have been read and how they might be better interpreted.
 In this review the reviewer noted the author listed four principles for overseeing this process of interpretation.
 From a survey of the history of such interpretation, from an immersion in cultures that still create cave paintings the author noted a number of observations. A first point is a process of identification where the contemporary viewer would identify with the image or images that were present before them. Second, this identification was taken up in a fluid manner (so, e.g., animals could become humans and v.v., [as evident in a study of shamanism, e.g.] etc.). Third, there is an emphasis on complexity (rather than mere iterative simplicity). Lastly, the element of intervention is invoked. Imagery has the implication of an active orientation rather than merely being imagery to be passively viewed. It was designed to do something either for the creator of that image or for the viewer (or for whom that image was created even if not viewed?). This set of ideas has inspired me to note four parallel principles for interpretation in general. First, we would note the ubiquity of genres for intentional thematization given that we cannot interpret anything without invoking some mix of genres in the first place. Second, this uptake of genres must also be fluid given that we need to both adopt and adapt this uptake given that each situation by definition is different, must be different despite similarities also being present in order to invoke genres through apposite in this regard. Third, there is a need, as a consequence of this latter second point, to confront diversity of both non-chaotic and chaotic phenomena as evidenced in personal and inter-personal differences, differences between cultures, differences in political persuasion and economic platforms promoted by different politicians, etc. Lastly, the uptake of no genre is purely passive. Similarly, policy formation no policy is purely passive, indeed, is designed to be quite the opposite. What are the ramifications of these four principles in our philosophical appreciation of interpretative behaviour? (381)


These four associated observations of ubiquity, flexibility, diversity and interventionism of the interpretative stance apply also to the world of policy formation. Given that policy formation is directed at a re-direction of cultural formation we can note the following implications. That policy formation applies to the same ubiquity of genre uptake, i.e., the entire field of intentional formation. Flexibility implies policy formation is also always able to adapt to different situations. Complexity also always needs to be taken into account if only through being an aspect that can never be completely taken into account. Policy formation can never be a perfect instrument because intentional formation can never be absolutely aligned with the subject matter of that process of representational, and, likewise, policy formation can never be perfectly aligned with the already imperfectly aligned representational basis for such policy re-direction. In essence, at the center of all intentional representation, we find an aporia. A semblance of process-structure that cannot be representationally accounted for in intentional formation. That much discourse is driven by a misguided attempt to inadvertently square-the-circle be that the fault of misguided discursive positioning, over-committed forms of ontological and/or epistemological commitment or just processes of discursive transgression where claims are made beyond their levels of theoretical deployment and/or practical employment and/or theoretical re-deployment (when the limits of intentional formation are not correctly observed and a discursive re-centering is not critically exercised through the suitable utilization of an ongoing, overall transcendental suspension, etc.). Lastly, despite this inability to find forms of absolute intentional alignment, although never being able to observe absolute intentional non-alignment, still, with the positioning to hand policy intervention is able to be obtained that can be suitably aligned, overall, in its re-direction of intervention. Hence the grounds for policy intervention can be exercised given relatively suitable representational alignment and a relevantly suitable alignment in interventionist policy formation with the former. Hence the formal basis in an aspirational economy where we need to be realistically aligned, idealistically aligned with suitable intentional objectives and pragmatically aligned in the reaching of those same objectives. (382)

Policy formation needs to take into account that all intentional formation has certain limits that should not be transgressed lest associated forms intentional confusion arise. In this light all policy designs need to take aporias into account. Although such blindspots are naturally overlooked it is inevitable that are surrounded by prolix commentary, etc. Indirectly evident when and where a topic is addressed at comparatively too great a length, textual deposition is present through a relative statistical over-occurrence, etc. Therefore, such obsessive adherence to textual detail can derail policy formation on a number of counts. Through an over attention to too much detail (in an attempt to paper over apparent contradictions). Being de-centered through an inability to reflect what suitably can be dealt with through suitably exercised ongoing, overall transcendental suspensions, etc. What needs to be put in place is a sense of positioning that that is not rigidly positioned, is centered in a realistic degree of alignment that suitably discharges the idealistically formed intentional and/or policy objectives through forms of pragmatic alignment in keeping with such objectives. In essence, a certain degree of clarification needs to be observed that is neither too vague nor too absolutely dogmatically in its adherence to rules, genres, objectives, ambitions, positions, and not observant enough of the complexity and richness of the world as it is found (rather than being thought in an a priori manner). (383)

Can there be an ontology of aporias? Asking if there is only one, or many, or somehow connected or discrete, hierarchically interrelated, etc? Can they be partially resolved? Or, can they be spelt out as no-go areas, or, no need to go areas, or, should they be pointed out, insulated, ignored, bypassed through suitable forms of dialectical treatment that notes such limits and how to address those forms of transgression that intrude on reasonable processes of policy formulation? (384)

Policy design also needs to take into account the following four domains and their need to be suitably observed. These four domains are the compactual, the contractual, the relatively non-compactual/non-contractual, and, the trans-compactual-contractual dimension where these first two domains are to be suitably interrelated. Let me exam these four domains and their role in policy formation. (385)

The presence of the compactual dimension is a necessary feature of the policy landscape. The contractual dimension could not operate without some form of compactual underpinning. It is also necessary that it actually be fully present and developed in policy formation. There is always the possibility that some considerations can only be suitably conducted and enacted in an interventionistic manner when this domain is suitably taken into account. Focusing only on a contractual domain in policy design is a feature that underlines much of the adversity inflicted upon us through the utilization of neo-liberal thought and practice. Such imputed adversity arising through either acts of commission that do not actively take a compactual dimension into account, when a reasonable approach should be taken into account or through acts of omission where such possibilities are completely ignored. We have the pointed criticism that research into the collesis virus, e.g., would not have been conducted if an initial cost-benefit analysis had been conducted. But, for Australian agriculture, the eventual dividend from the relatively successful eradication of rabbits, that had reached plague proportions, is near inestimable. On the other hand, recovering the cost of this research, let along attempting to make a profit, would also be near impossible. Obviously, there is a need for pure research to be conducted apart from a merely contractual environment. To do such research, I believe, we only have four options, namely, that governments step into to support the same; that commercial organizations, or, philanthropic institutions, either self-initiated or other-initiated, step into do this type of research (perhaps in the hope that one day it would have applications that might reward such research); or, such research be privately funded by the researchers themselves (a much diminished possibility in this day and age where research and allied forms of non-digital innovation generally necessitate the cooperation of very large and well-funded institutions). Let me recount the following anecdote as an   needs to be positively taken into account.
 Given that tumours are seen as utilizing a carbohydrate mode of energy uptake some people are of the opinion that by closely adopting a ketogenic diet they might well be able to starve the cancer through adherence to this type of diet. According to Wikipedia: ‘The ketogenic diet is a high-fat, adequate-protein, low-carbohydrate diet that in medicine is used primarily to treat difficult-to-control (refractory) epilepsy in children. The diet forces the body to burn fats rather than carbohydrates’. Now, if this approach were to form a viable treatment option in the treatment of cancer in general, or in the treatment of specific forms of cancer, then the value of this option would be of inestimable value. However, how is this type of research going to be conducted? Drug companies, e.g., would find no profit in this form of research. But, if this approach is to be regarded as viable, alternative research would surely need to be done. Just who might conduct this type of (relatively simple) research project or (relatively complex) research program? A government research facility would be a natural candidate (as long as it were not operated along neo-liberal guidelines!). A philanthropic organization might feel a need to step in and organize this, perhaps through the use of a commercial organization. Or, in the spirit and advantage of creating goodwill, a commercial enterprise operating in this type of research might also feel able to put some of its funds aside for examining the viability of this approach. Or, an individual or a group of concerned researchers might decide to conduct this research themselves. Now, I am not suggesting for a moment that this approach is a valid option in the treatment of any form of cancer. The point of this analogy is to demonstrate that, sometimes, there is a possible need for a compactual dimension to be included in processes of policy formation. I am going to go further and argue that a compactual dimension needs to always be present in policy formation. My reasons for this stronger claim for this necessary presence is the fact that a contractual dimension also needs to be supported by the suitable development of its compactual envelopment; i.e., the de-ontological rules that need to apply in the suitable performance of a contractual dimension. (386)

The reasonable performance of the political-economy demands the suitable institution of a contractual dimension given that economies need the rational utilization of resources, products, services, etc. Hence the need for budgets, etc. (387)

Also overlooked is a sensitive need to understand the politics and economics behind interactions between these compactual and contractual dimensions. A subtlety more often than not overlooked and mistreated when viewed through a neo-liberal perspective. There are times when a compactual dimension needs contractual restraints, and, other times when a contractual aspect needs to take precedence over a contractual approach. Moreover, there will be times when these two dimensions need to be suitably differentiated and not confused. In this regard, certain principles need to be evident and observed (in terms of cost, profit, contractual sustainability, etc.), transparent, accountability and visibility of leadership in driving such re-direction in policy as the contractual is converted or diverted into a compactual direction and/or a compactual dimension is converted or diverted into a contractual sphere. The latter form of commercial colonization often being an implicit default mode proposed by neo-liberal proponents of such policy formation. On the other hand, undertaken with due care, a positively productive relationship between these two dimensions of the compactual and contractual can be suitably engaged and engineered, and, further re-engineered. (388)

For the sake of completeness, we also need to note a vague region between the compactual and the contractual that cannot be subsumed under either aspect. It is here that much of our life as lived is actually lived. When we walk along an empty street, e.g., say purely for our own exercise, and for our own pleasure, do we do so in a compactual dimension or in a contractual dimension, and, since neither of these regions are in place, then this dimension of the trans-compactual-contractual dimension also does not need to nor can apply. How does policy formation recognize this dimension of the non-compactual/non-contractual or of the relatively untrammeled or this dimension of the unrestricted or relatively non-restricted? Usually through overlooking the same. However, a more viable approach might be to designate as an existential dimension where a degree of relative freedom is enjoyed and needs to be suitably protected from both compactual and contractual forms of appropriation. Although, more probably, such incursions will occur from the contractual side, under commercial pressures and imperatives, given its propensity to contractually colonize the compactual sphere, e.g., etc. (389)

The existential is intimately connected with truth determination given its promotion of an ongoing, engaged alignment… through the observance of a centered pro-relational stance.
 What are the ramifications of this existential understanding (for our appreciation of the political-economy and its processes of policy re-direction?)? (390)


Alignment is between correlations, and, the net result of both is the active/passive overseeing of transformations. Transformations result in re-alignments. Re-alignments can be positive or negative or neutral. In general terms, alignment through progressive re-alignment through progressive re-de-mis-alignment, is positive when the phenomenological appreciation of the phenomenal situation to hand in that relational situation become aligned. In particular terms we can argue for positive inputs when our appreciation of our intentional aspirations are realistically addressed and redressed, when the ideality of transformational objectives is possible, probable and obtainable, and, when the pragmatics of that overseen process of transformation deliver a realization of those objectives. A consequential analysis examining the positivity or otherwise of those objectives realized through that set of transformational processes. Positivity being either alignment per se and/or the ensuing enrichment in valuational formation arrived at. (391)


As stated, alignment is realized through re-alignment and this is a progressive affair realized through re-de-mis-alignment. Interpreting a situation is this case in point. That looks like a person over there. They appear to be ‘male’ and look like my friend ‘Greg’. On a closer inspection I realize it was a much older friend by the name of ‘Paul’. Yes, it was a male person who looked like my friend Greg, but, it turned out to be another friend by the name of Paul. Through the ongoing rectification of mistakes, I came into a state of alignment with lived reality by noting this person was called ‘Paul’ and not ‘Greg’. Now, it is true to say that we can get it right almost right away and so we do not need to argue for this process of re-de-mis-alignment. However, I would add that in affirming our correct and near immediate interpretation we need to ask am I right here implying could I actually be wrong. I am sure any doubt is quickly dispelled. So, in this qualified sense we are also inclined to test our interpretations in order not to have to disprove them later. So, yes, this is James, yes, indeed, this is James. Here a ‘metaphorical like’ is transformed into a ‘literal like’ that is actually becomes an ‘is’. That person in the distance looks like ‘James’ and, therefore, could be ‘like James and not like James’, but, in being James this person actually is my friend James. I would argue that all perception involves this element of the metaphorical that becomes literal through the de-metaphoricalization of the metaphorical treatment of the perceptual imagery. In other words, even seemingly immediate instances of correctly aligned identification are performed in and through this process of ongoing re-de-mis-alignment. (392)


A few pages back I noted the coincident ubiquity of genres and subject matter for intentional interpretation. That all intentional formation necessarily involves the adoption of meta-textual genres of behaviour (that have this two-faced ability of passively interpreting and actively forming patterns of intervention). Moreover, given the difference present in each and every different situation it follows that the fluidity of genre adaptation must also play its part in our being in this world as lived and our being able to participate in this same world as lived. Both of these two types of process co-occur. Adoption and adaptation co-occur. In their co-occurrence we must meet with complexity, as in policy formation, e.g., in the form of diversity on two counts. Different situations will throw up instances of diverse outcomes, and, there is no reason why the attempted intentionally formed subject matter itself is not already diverse and complex to begin with. Then, different people with engage the same in different ways and, so, diversity is the default position in our phenomenal-phenomenological appreciations and all latter hermeneutical and existential forms of appreciation. Lastly, in the same vein, we need to note, again, that all interpretation has both a passive and an active set of perspectives. (394)


In truth determination being seen as a process of re-alignment, etc., we now must ask (again) what is aligned, and, what is correlated and what is transformed in this process of existentially oriented engagement, and, what makes a process of engagement existentially oriented in complexion? (395)


Because all relationships are directly engaged we could say that alignment is that alignment that is found when we test our interpretations; be that in perceptual or conceptual terms of reference of reference, be that in terms of our modal expectations, etc. (396)


Alignment is between correlations and sets of correlations in varying degrees of alignment. When we move from entertaining one set of correlations to another and apperceive a greater degree of alignment with modal expectations, etc., then we entertain a process of transformation in that progression that is entertained either virtually or non-virtually as determined by those modal expectations. In an act of ongoing perception, we expect the find a certain degree of instantiated modal richness in that progression. E.g., I see an apple in the fruit bowl in the kitchen and assume it not to be a wax one like the wax apples in the ornamental fruit bowl in the dining room. I pick it up and it feels right in weight. I smell it, and note it smells like a ripe apple. I take a bite and hear a crisp crunchy sound as my teeth enter it and feel the apple dribbling on my lower lip. It tastes wonderful and I proceed to eat it, finding it now appeases my previous pangs of hunger. The apple is eaten but it has still left a pleasant sweet flavour as an after-taste within my mouth. In my evaluation of this encounter I feel that most of my modal expectations have been lived up to given that the apple was not quite as nice as the ones eaten on my last visit to China, but, still, very nice to eat. My progressive engagement with that apple representation continually reinforced my appreciation of my alignment with that apple representation as my direct engagement with a non-virtual apple. Even my retrospective virtual reengagement with its representational reconstruction reinforced this opinion that I was truly engaged in eating a non-virtual apple. All relevant modal expectations were met. Correlations correlated with what? With our expectations as a formal expression of an alignment. We could say that correlations have a phenomenal-phenomenological orientation and alignments have a hermeneutical orientation (in line with both meta-textual genres and an appreciation of the associated contextual field as it con-text). In the meeting of both of these orientations we arrive at the third orientation of transformations. In my previous engagement with that apple my alignment was found to be progressively reinforced the sense of transformation realized as I progressively found all my relevant expectations were met through that process of progressive engagement as a progressively recognized encounter/progressively encountered recognition. Transformations, in this regard, taking a number of transformational flavours, namely, as being virtual and/or non-virtual in representational translation; as either constructed and/or reconstructed in orientation; passively encountered and/or actively encountered; found to be either positive and/or negative in our overall valuational appreciation; either finding progressive enrichment and/or progressive de-enrichment; and, either finding progressive alignment and/or progressive de-alignment and/or relative non-alignment with whatever criteria are put forward as a benchmark in that regard. In exploring these flavours it could have been the case, e.g., that a wax apple was put into that fruit bowl in the kitchen. That, that wax apple could have been perfumed to smell like a real apple, but, unfortunately, was not very pleasant to bite as one could well imagine. Or, my memory of eating that non-virtual apple was both non-virtual and reconstructed. That same apple was also actively engaged, the experience of eating it was judged a positive experience, and, that a progressive alignment with modal expectations met with my gastronomic confirmation. On the other hand, if, mistakenly, I were to attempt to eat a wax apple under the illusion or delusion that it was a non-virtual apple I would find I was seriously non-aligned but would quickly regain a semblance of alignment when I realize this mistake and now see this apple representation to be that of a wax apple. Hence alignment through re-alignment through re-de-mis-alignment. That alignment or mis-alignment is never absolute but only relative. Even though I now see this wax apple to be only a ‘wax apple’ I not absolutely non-aligned given that it looked like an apple and still looks like an apple albeit a wax copy of a non-virtual apple. That shifts in the status of alignment are experienced as transformations which have a number of intersecting flavours, and, that some of the more important flavours have been noted above. (397)


Let me re-examine this concept of transformation given its importance in an existential philosophy that argues for existentially oriented transformations as enriching the course of our relational existences with-others especially in the light of the existential observation that the dissemination of personal power can only be through the cooperation of others, and, that the dissemination of such intentions is best exercised through the mutual cooperation of other. (398)


Correlations, alignments and transformations are, in effect, correlatives since in this existential system of valuational formation they negatively co-define each other. On a deeper level of analysis, they are dialectical moments or aspects of the ongoing, overall transcendental suspension. On a more superficial level, but less superficial than that found in non-critical discourse, we can say each of these three terms is joint the negation of the other two parties. So ‘transformations’, etc., are ‘not correlations and not alignments’, etc. Or, from ‘the conjunction of correlations and alignments we non-reductively/emergently arrive at transformations, and v.v. I am reminded, here, of the Husserlian concept of the noetic correlation with noema, i.e, the correlation between intentional processes and intentional objects. In this last sentence let me translate this world ‘correlation’ as transformational-correlation in order to not confuse this expression correlation in its primary sense as a phenomenal-phenomenological correlation or correlate (say, between this sweet taste as a sweet taste of this sweet tasting apple, etc.). The Husserlian context is also bi-modal in its framing and expression. My ‘economic approach’ is basically tri-modal in organization. So, in the light of these re-distinctions we could argue that in an economic sense, correlations are transformational-correlatives of alignments which are transformational-correlatives of transformations, and v.v. Now, transformational-correlatives could take a number of transforms, .e., through direct equivalence, inverse proportionality, jointly combined negation, etc. I have argued that the transform in question here is the latter, namely, as transformational-correlations through combined negation. But, if their basis is in and through an ongoing overall transcendental suspension then at that level this transform is also one of identificational equivalence, i.e., as part of this overall suspension. I would also argue that a transform through inverse proportionality can also be argued for in acknowledging a gestalt nature of this overall suspension and its equivalence to the overall hermeneutic circle of comprehension. E.g., when we focus on ‘parts’ we focus on phenomenal-phenomenological ‘correlations’ and to that extent we are focusing on this semblance of focus we are to that same extent not focusing on a sense of the ‘associated background’ or ‘hermeneutical field’ or ‘whole’. That when we are focusing on the associated sense of intentional subjectivity/transcendental subjectivity then we are not focusing to the same degree on this relationship between foreground and background, etc. Hence implying that these three transforms are all implicated in our understanding of the overall suspension and its generation of intentional significance (be that in an intentional economy or a representational economy, enactive economy, etc.). (399)


This is complicated, but, the simple point to this analysis is to realize that correlations, alignments and transformations are intimately related (through the product of these transforms). That in a existential philosophy we are attempting to invoke processes of existentially oriented transformation that promote a positive enrichment of our relationships through an observance of this relational and existential orientation that is all too often overlooked in our materialistically oriented interactions with others. That one prominent strand in this shortsighted attitude towards the world as lived with-others is that of neo-liberalism; a neo-liberalism that has morphed into a virulent form that is incrementally eating away at both the foundations and institutions of our democracies despite their apparent maturity in expression (and my appellation of them as ‘mature’). (400)


This idea of a transformational-correlation can also be found in theoretical physics. String theorists, e.g., have argued that one of the ways string theory might be rendered less speculative is through the apparent workings of a correlation between certain theories and their mathematical expression related to Anti-de-Sitter space, and, Conformal Field Theory.
 Now we do not need to know what is involved in either theory but merely to note that it has been found that complex and near impossible calculations performed in one theoretical framework can be solved in the other theory, and v.v. This ability to move over to the other side in order to solve calculations implies that there is some form of a deeper correlation between these two theoretical frameworks. In a similar manner I am arguing for something similar albeit not in a bi-modal format but in a tri-modal format. Moreover, that all these economic ways of seeing intentional correlates, etc., can be treated to processes of transformational-correlation in order to observe the intimate connections between the same. An intimate connection I would argue given that they are aspects of this overall suspension (as argued for in this tri-modal format). That a dynamic, equal weighting more closely simulates the critical workings of this overall suspension and re-centers such intentional simulations in the engaged reality of those same simulations. (401)


That there is a parallel transformational correlation also in play in policy formation between its theoretical thematization, practical implementation and its critical assessment, etc. E.g., how could we theoretically formulate policy without an eye also on its implementation, and, why implement a policy if we have no evidence or do not seek for evidence that that approach will work for us, or not, as we supposedly attempt to arrive at the outcomes such inputs are designed to achieve, etc? Thence the hypothetical versatility of a transformational philosophy that sets out to deal with such correlative states (through transforms that can be profitably utilized in ‘observing’ such translations, transitions, transformations, etc.). (402)


Now I would like to explore a set of analogies in order to come to a deeper understanding of what is meant when we existentially adopt and adapt this so-called ‘pro-relational stance’. Of course, the trouble with all analogies is that they can only travel so far (otherwise we have the fallacy of the extended/over-extended analogy). (403)


Imagine dropping into water two aspirins that are designed to dissolve. They interact with the water and start to slowly disintegrate. They may even bump into each other. In the disintegration process they rise to the surface and before too long dissolve completely into that water which now takes on a gray-white complexion. On the stage of the water within this glass our two aspirins look as if they have a subjective-like will of their own as they move this way and that within this medium of the water before taking their exits through complete dissolution. In a first analogical state we could treat the two aspirins as acters (but not actors) in their interaction with that water which, in turn, can be seen as a background field. When those two aspirins have completely dissolved we could treat that dissolution as like a relational field given that the chemical nature of those aspirins has now completely permeated the entirety of that field in the same manner as argued elsewhere. That, in essence, the aspirin-ness of those once discrete aspirins now equally permeates the entirety of that body of water. However, at this point our analogy breaks down since the relationship is only in existence when it is in a state of ongoing relativity. So, the complete dissolution of our aspirins means that they no longer operate in a state of relating as discrete entities with that medium of the water. Or, in effect, we can note that we now have a phase change in which the aspirins have completely dissolved within that water. And hence a change in the nature of that relationship. Now, given this need for the relationship in question to persist in an act of relating let us imagine that the dissolution of the yet to be completely dissolved aspirins in relatively efficient and that the medium of the water has this homogenous state of being well mixed more or less. So, the pro-relational state in an analogical comparison is equivalent to the even mixing of the aspirin in that water, and, a non-pro-relational state (as the relatively material state) remains these two aspirins as they dissolve without having completely dissolved. Almost formlessness versus that which has form. So, we can see that trying to take a pro-relational stance, in our experiencing the semblance of the existential orientation, is a bit like turning things inside out, turning them back to front and transcending historical process of change at the same time. In a material mode of interaction, we note participants. In a relational mode we note essential, holographic-like fields where the essential flavour of the relationship permeates the entirety of that field. A hologram also makes for an apt analogy. The hologram looks the same all over, rather nondescript. Shine a laser of the right frequency through the hologram and a simulation of a three dimensional image is reconstructed. Cut the hologram into smaller sections and the same image in its entirety is reconstructed albeit in less informational richness of detail. Of course, the analogy breaks down if we see this background field of the relational as merely nondescript and featureless. On the contrary, it is relationally enstructured with the information of that relationship albeit from a relational perspective. As a spectator either directly in that relationship or indirectly outside that relationship we get to see things from our own point or points of view (depending on whether we utilize a specific frame of reference or a set of frames, etc.). So, to make this transition from a material-like perspective to a relational perspective we have to do some metaphorical violence in order to envisage this relational and holographical field wherein the essential nature of that relationship is to be experienced (in an informative apposition to the material mode of its appreciation). Of course, correctly, we must entertain both senses of positioning, the material and the relational in order to engage as sense of the relational as entailed in the pro-relationalside ofthis equation. As noted already, the existential arises through an existentialization of the relatively non-existential, and v.v. In our aspirin analogy we have to view both the field of the already dissolved and dissolving aspirins in apposition with the dissolving aspirins themselves per se. To better appreciate this ‘existential’ relationship between the relational background and the material foreground we can utilize, besides an existential philosophy or a transformational philosophy, a harmonic philosophy. In this framework we have harmonization as the necessary aspect of a relationship. Without some form of relational harmonization, no relationship can come into existence. Contra Sartre et al, a relationship is not foundered on conflict but founders on conflict if not resolved. Equally a relationship with no conflict could equally not come into existence. Moreover, as already noted, a completely resolved relationship also becomes terminated once complete resolution is reached. Hence this emphasis on the ongoing. Or, in this analogy of the dissolving aspirins, our two aspirins must still be in a process of dissolving since at the moment of complete dissolution they are no long there to be in a relationship. We can also add that principles of overall conservation merely note that cessation or commencement of any distinctive sense of a relationship is merely through transformational reconfigurement or transconfiguration. Such ideas now allow us to segue into re-visiting the nature of an existentially oriented relationship with its relative non-absolute privileging of the relationship in question. (404)


Under twelve subheadings
 I noted we could differentiate existentially oriented experience from non-existentially oriented experience, namely, the indication of the presence of a surplus, expressed through interest, dividend, existentialization, rectification, transformation, normalization, co-invariance, enrichment, re-direction, reservation and (apparent or relative) apodicticity. Moreover, the indication of the relative existentalization of experience, through adoption and adaptation of a pro-relational stance, would also manifest itself under the following eight subheadings, namely, in and through an embodied semblance of logical subjectivity (as an intentional object-state) (treated either in a centered and/or de-centered/diffuse format/form) (and described/prescribed through its existential descriptor/s) (and inscribed with a distinctive essential profile); temporal spontaneity, synchronicity, simultaneity; trans-historical and/or ahistorical characterization, trans-geographical/trans-spatial characterization, trans-personal characterization (existential openness), trans-communal characterization (mutuality). In a careful reflection upon experience we should come to the conclusion that existentially oriented experience is distinctly different from non-existentially oriented experience (where the latter is the raw material for this process of existentialization). We can also say that in phenomenal-phenomenological terms we experience the relational essence of that revealed through harmonization. That in hermeneutic terms we experience its sense of context (as con-text) and the methodology in operation utilized in our intentional appropriations). That in existential terms we find the ordered nature of our judgments revealed through the type or types of value being issued in our engagement with that situation in question. Furthermore, in the intersection of the phenomenological, hermeneutical and existential we find the emergent valuation formation that arises in and through the economic responses developed therein reflecting the type or types of economy being invoked; i.e., e.g., enactive, consequential, aspirational, etc.
 (405)


Thence this proposition, that an existential attitude is a distinctively different way of experiencing the world from a more materialistic, pro-subjective approach (be that self-oriented or other-oriented)? I would also argue that a non-existential orientation is essentially ideological and off-centered and relatively extreme to some degree or other. That with some reflection we should be able to differentiate these two types of experiential orientation given that they are experienced in quite a different manner as already noted. (406)


How is the existential to be engaged? My formal reply to that question is through engaging an ongoing, overall transcendental suspension. A less formal reply might be through identifying with that relationship to hand rather than with the mere participants in that relationship (including your own sense/s of self). An informal reply might read, through our intuitive ability to identify with our own experience in such a manner that we find and engage the spontaneous, the mutual, any semblance of empowerment that is not merely self or other directed, etc. Ultimately, once existentially oriented experienced is recognized then we encounter its engagement when that encounter is recognized to be existentially oriented. Pointing out such engagement should not be too difficult given that most people are given, in their upbringing, an ethical sense of direction along with a need to resolve our difficulties with others rather than making our relations with them worse or finding non-existentially oriented patterns of resolution through further violence and continuing conflict or through avoidance or other indirect ways of dealing with it, etc. In this light you might ask the other person, whom you hope to direct towards an existentialization of experience, the following questions. If you were to prevent a child from falling into a pond or were to save them from drowning had they fallen in how might they feel for having done such an act? Or, how might they feel if they were to find a child on the street crying and claiming to have lost its parents and were to comfort that child and set about trying successfully to find its parents? Or, with someone you like and with whom you have just had an intense and bitter argument, but, were then able to mutually resolve your differences? It is my contention that such experiences are existentially oriented given the inherent resolution of the problematic nature or difficult issues entailed within that relationship that then finds such successful resolution. Such an orientation is also one of collective enrichment and alignment. Indeed, such alignment is enacted through a process of re-alignment that moves us closer to the existential truth entailed in that relationship under such critical review. This sense of centering occurring through our witting and/or unwitting invocation of the ongoing, overall transcendental suspension inherent in all forms of intentional judgment and appreciation. (407)


What is entailed in an theory of existential truth determination? (408)


As noted there is an intimate relationship between truth determination and existential valuation through alignment since our appreciation of alignment informs us as to what is as it is (within the limits of such empirical employment and its critical re-deployment). (409)


Let me take a Tarskian semantic approach where:



P’ is T iff P


I.e., the relative meta-proposition P’ is true (T) if and only if the relative object-proposition has P as its member. E.g., in the year 2015 it is true America had a president, namely, President Obama. But semantic truth values can be approach in a number of ways. (410)


E.g., if a collective whole is true then its natural or understood parts must also be true. It is true that this intact ripe apple in the fruit bowl has both skin, core with pips and juicy flesh. However, the converse is not necessarily true. In a recent piece of scurrilous political advertizing it was claimed that the current Prime Minister, Malcolm Turnbull, was a millionaire, used the Cayman Islands, and, made the explicit inference, had his money stashed there in the Cayman Islands (a notorious so-called ‘tax haven’) with the additional implication of having it there in order to avoid tax or not pay his tax. It is true that the Cayman Islands have been used in the course of his previous work as a lawyer, and, this person has a few self-made millions, but, it would be wrong to claim that the collective overall claim was correct without proof and that such an overall claim was only intended to cast aspersion on the integrity of this politician purely for political advantage of the Labor party even if this scurrilous poster was not sanctioned, directly or indirectly, by the Labor Party. The parts can be true but this does not imply that their collective conjunction automatically follows! (411)


Truth determination can also take two forms. Given that alignment is a progressive state of affairs through ongoing re-alignment we can say that if, over a certain period of time, in regards to our engagement with a certain situation, we find we now have a greater sense of alignment then it follows that we now regard our recognition of that situation to have been progressively re-confirmed. We would then be more certain that the truth determination in question is more in line with our later assessment of the same. So, here, we have degrees of truth evaluation. Interpretative assessment works in this manner. So, in the queue to watch a movie I see someone I recognize. I think this person is called ‘Greg’ but on approaching this person realize my mistake and find I have mistaken my friend ‘Greg’ for an older friend by the name of ‘Paul’. Of course, we can take a more analytic point of view and ask “was that person called ‘Greg’” to answer this question myself by realizing “it was another friend called ‘Paul’.” In making this re-assessment, and dismissing a need for absolute certainty and confirmation, we can say that “yes, this is Paul” (in accordance with the semantic condition for truth determination, namely the meta-proposition is this Paul is true if and only if that person was Paul (as an object-proposition). I.e., P’ is T iff P. In this broad interpretative mode, where we have degrees of alignment, we can say we are never absolutely wrong in our interpretations but that we are also never absolutely right. In contrast, in making a committed assessment we can only claim that a certain specific proposition is true, not true, undecided or inapplicable (or just analytical or tautological). E.g., Australia is a country that exists; Australia has a president just like the USA; Australia one day might have a Prime Minister from the political party of the Greens; some Australians are worried that they have to vote in the American elections; (people in Australian who are Australians are Australians; and, people in Australia are either Australians or non-Australians). (412)


Building on these two types of truth assessment, based on a semantic vision of truth determination, and noting a need for an alignment between various overlapping economies we are now in a position to appreciate the finer points of an existential theory of truth determination through progressive re-alignment. In this we regard we note the necessary phenomenal-phenomenological meeting of our suitable modal expectations and finding therein an appreciation of our meeting in such engagement the expected nature and degree of richness and enrichment one would expect to find in that type of association. So, the apple representation is found to conform with our expectations for non-virtual apples, it was found that the richness of those modal expectations in terms of density, intensity, etc., was met, and, our further engagement with that ‘apple’ rewarded us with a further enrichment of that experience in accordance with our expectations. Given this expectations that expectations are met in true truth determinations and that such alignments are realized through re-alignment, assisted through re-de-mis-alignment, we could regard truth determination more as a matter of determining the competence of an overall propositional system to determine, assess such claims and appreciate the ramifications of those claims.  Hence the need for an alignment between a host of economies such as the pre-intentional, emotional, intentional, trans-intentional (judgment), ordered, representational, semantic, aspirational, motivational, enactive, harmonic, consequential, critical-existential, etc. The net impact of such alignments is for positive truth determination to proffer both a sense of determination and enrichment along with a reinforcement of the semblance of the existential simulated therein. That, all in all, a simulation of the relationship in question as found to be embraced is engaged and confirmed through its recognized-encounter/encountered-recognition. Thence the prominence attached to this semblance of existential authenticity realized through such apparent re-alignment. (413)


How is this semblance of ongoing existential re-alignment put into effect? Through the witting and/or unwitting invocation of the ongoing, overall transcendental suspension. That through such ongoing alignment, through progressive re-alignment, our dissemination of power is mutually assisted through mutual processes of ongoing re-alignment; just as argued in the aspirational economy the thematization of relevant intentions needs to be realistically aligned, idealistically aligned with intentional objectives (and the possibility and the probability of their possible realization) along with the pragmatic alignment that connects the former semblance of reality with the to be realized sense of an obtainable ideality. Thence the wider significance of an existentially oriented process of alignment through critical processes of re-alignment. (414)


In what way, we must now ask, does an existentialist, pro-relational stance assist in the mutual dissemination of power, assist in the mutual empowerment of others and own senses of self in this world as lived? How might it both deconstruct a neo-liberal ideology, or any other adverse ideological sense of positioning, and, at the same time, reconstruct the political-economy in such a manner that it enriches both the collective and individual elements that constitute the same? I.e., in what way does this existential philosophy, in this form as proposed, assist in the mutual empowerment of both the individual and society? (415)


To begin my disquisition on this central argument
 let me note first that a preference for the privileging of the existential, the taking of an existential orientation through the existentialization of the relatively non-existential, is not the same thing as taking some form of a privileging of a relatively non-existential sense of preference. An existential orientation is centered in the ongoing, overall transcendental suspension whether that be by design and/or by accident, whether that be done wittingly and/or unwittingly. That, through such a centering of our understanding and practice (and ensuing critique) we promote a greater degree of harmonization and through such harmonization we automatically promote this element of the mutual. As argued elsewhere: the dissemination of personal power can only be through others. Or, to put this is in more felicitous language, we can translate this through a cooperative lens to say: “that only through the mutual dissemination of our projects and programs can we find an inter-subjective sense of mutual empowerment”. In other words, in privileging the existential we privilege the relationship through a centering of our intentional objectivity in the representational economy, etc., whose center is aligned with the ongoing, overall transcendental suspension at the center of all forms of intentional formation. On the other hand, to privilege anything that is not centered in this overall suspension is to privilege an off-balance, out of kilter understanding of the dynamics that foster its very intentional representation. I would argue that neo-liberal ideology is ideological in this sense of being unbalanced in its re-representation of this world as lived by invoking some form of privilege that must de-center this same sense of an overall suspension. Now, this in itself is not a fault per se, but, in reinforcing this off-centeredness, without its rectification through some form of re-normalization (through a process of re-entering this overall suspension), through a continual re-privileging of it, without rectifying this off-centeredness, we, therein and thereafter, perpetuate this mistake. In essence, though this semblance of lost balance, we are not promoting the degree of harmonization that would occur if our positioning was more centralized within this overall suspension. Therefore, in privileging the existential we are privileging the critical role that is performed by our being aligned with this centrality of the overall suspension. All other forms of non-existentially oriented privilege, therefore, must be de-centered. By definition all ideological sense of positioning, therefore, is de-centered, and, as a consequence, will be less harmonically productive. Moreover, in privileging the existential we are also privileging the relationship in question albeit in its suspended form of representation. I.e., its representational economy itself is centered, and progressively re-centered, in this same existential economy that best represents that situation to hand. That this progressive sense of centering promotes the harmonization of that relationship as engaged, and, therein and thereafter, must further promote the ongoing mutual advancement of that same relationship. This advancement of that relationship must also advance the welfare of those participants engaged in that same relationship especially if their alignment with that same relationship is also existentially oriented; i.e., aligned through being centered in that same semblance or simulation of relationship. That centering, in effect, also promotes the mutual harmonization of those participants in that relationship, and, thereby, must mutually advance the dissemination of their own projects and programs. That, furthermore, progressive harmonization promotes the mutual empowerment of the participants in that relationship in question. Whereas, in contrast, any form of de-centering, i.e., e.g., through distorted ideological privilege, will also de-harmonize and diminish the mutual productivity of that relationship. Thence an ensuing loss of mutual empowerment… a mishandled state of affairs in evidence, e.g., through the willful promotion of a neo-liberal platform! (416)


Earlier in this extended introduction
 I examine the idea that a relationship can be disrupted through three forms of harmonic disruption, or, that for a relationship to be in existence and stay in existence it must pursue an ongoing process of relational harmonization. Too much dissonance disrupts the fabric of the relationship and tears it apart. Too little dissonance means a lack of harmonic impetus to go somewhere other than where it is at the moment. Then, to completely harmonize the relationship results in its immediate death. Now, I would like to argue that these three different forms of relational disruption can be mapped on my tri-modal understanding of the genesis of a relationship through harmonic resolution since it is only through ongoing harmonic resolution that a relationship can persist in the here and now. In effect, when we privilege one of the three dialectical moments that ensure ongoing harmonization we invoke these forms of relational disruption. Harmony is mapped out and realized through observance of the formula for ongoing harmonic resolution, namely, ‘consonance (as preparation), dissonance, and resolution, etc.’ Privilege consonance and we go nowhere… a bit like Ferdinand the bull happily sitting under a tree munching on grass and then chewing their cud. In contrast, too much dissonance is like running a knife through the other member of that relationship. Not a very productive way to settle differences. Or, if we privilege complete resolution we just kill that relationship. A bit like paying your plumber. The job is done, the bill is settle and away they go. In reverse, too little consonance, or, too little dissonance, or, too little semblance of resolution and, again, we have a relationship that struggles to go somewhere interesting or to go anywhere productive. In a similar fashion, forms of privilege will privilege, or relatively de-privilege, these three forms of relational disruption either directly or through default. That, such styles in disruption can be mapped on the harmonic genesis of a relationship. Taking a tri-modal gestalt mapping we can say background is consonance and is hermeneutic (and meta-textual/practical) in orientation focus is dissonance and is phenomenal-phenomenological (and textual/theoretical) in orientation, and, resolution of the former is existential (in its non-systematic sense) (and non-textual/critical) in orientation (along with the semblance of an associated, intentionally related form of subjectivity). That overstressing consonance, in an ideological sense, is a recipe for inaction (and sweet nothingness). That overstressing dissonance, in an ideological sense, is a recipe for too much difference or conflict (and a potential destruction of the relationship). Then, overstressing the element of resolution, in an ideological sense, is a recipe for the immediate cessation of that relationship (through a form of termination or relational death) delivered through the finality of that non-ongoing resolution itself. Understressing these elements can also potentially overstress that which is not being understressed. Overstressing could also take the form of a bi-modal state of overstress or a tri-modal state of overstress. E.g., we could overstress the dialectical moment of dissonance and, as a result, overstress the material sense of an object or the physical embodiment of a person. Or, we could overstress the dialectical moment of resolution and, as a result, overstress the semblance of subjectivity. This could take the form of an egotistical preoccupation with the sense of self or the sense of an other (if one were to privilege, e.g., another person or a set of people or a race of people). Or, we could overstress dissonance and resolution and, as a result, overstress the physical being of a person or set of persons, etc. Or, again, if one were to understress dissonance then one would be relatively promoting a state of consonance with little addition of a semblance of resolution given that there is then a dearth of dissonance to resolve. (417)


In the light of the above we can now say that ideology of an extreme form should be able to be mapped on one, two or three of these tri-modal aspects as just noted. That an extreme ideology mapped on dissonance would be self-destructive. That an extreme ideology mapped on consonance would be non-productive. That an extreme ideology mapped on resolution would and should result in some metaphorical form of egotistical cessation, deconstruction and/or death. (418)


But, a pure existential state does not exist just as a pure non-existential state equally does not exist. The simulation of existence comes into phenomenal-phenomenological, hermeneutical and existential experience through an ongoing process of resolution. So, in the light of this argument, how could an existential, non-ideological state of purity come into existence… when I would argue that it could not? Or, conversely, what is existentially viable about ideology that does not condemn it to being just another example of some form of extremism? In other words, just what is viable about ideological positioning that gives ideological expression both a valid and a necessary role in the very formation of valuation itself? Basically, that ideology should take a metaphorical role, and, not be subjected to the impossible extremism of its literalization. That, in effect ideology should act as a guide that points a certain way in our passage through this world without it being declared to be the ‘path’ itself. That, once it is utilized it then stands in need of its cancellation or being crossed out in order to preserve both the nature of this overall suspension and its ongoingness through the suspension of that same suspension, etc. Thence its role to point, be used, and, then, be discarded in and through its being re-balanced and, consequently and subsequently, just left behind (rather than being dragged or carried along for ‘ever and a day’).  ‘Commitment’ is one thing but ‘over-commitment’ is another, and best avoided
 (just as under-commitment is also to be avoided since aspiration would never be thematized let alone realized). (419)


In this respect ‘hard ideology’, for oneself, is to be avoided, and, for others, to be confronted and deconstructed, when and where necessary, whereas, in contrast, ‘soft ideology’ is to be regarded as both necessary and unavoidable. Let me explain. (420)


To enter the overall transcendental suspension, whether by design (e.g., by engineering an existential orientation, etc.) or by default (e.g., in an act of judgment, etc.) it is necessary to be somewhere in our representation of this world as lived in order to suspend that represented point that has us being ‘there’ in this world as lived. We need pre-judgments, as prejudices, and v.v., in order to define where we stand. Then, in the suspension we enter a relatively smooth, flat, yet dynamic, world of the suspension. In contrast, the non-suspended world is a jagged and rugged place where every point in space and time is unique and can proffer an existential sense of surprise if we had ‘eyes to see’ and ‘ears to hear’ this vision of music being played right before us. In truth we can only see and hear what we are both able to see and hear and what we can see and hear if we were able to interpret the same. In truth, to engage in meaningful experience we need to both engage the encounter and engage its recognition. Moreover, we need to have a healthy relationship between the non-suspension and the suspension since in the suspension of the suspension we are re-returned to this world in all its ‘brutality of presence’. The suspension has this sense of immediacy because in its de-suspension, in the suspension of the suspension, etc., we are left to immediately confront this world as lived in all its distinctive variety to that degree we can see and hear ‘that distinctive music being played’ before us, for-us, should we be open to such insight and oversight. (421)


Ideology, in a specially treated sense, is an important ingredient in our being able to make our way through this world. Just as pre-judgment as prejudice, and v.v., allows us to center our self in this world we share with others and, therein, proffer material for this suspension, the suspension of that suspension, etc. In this such ‘soft ideology’, to a great extent, integrates these pre-judgments in a form that gives us a sense of narrative that we can both tell ourselves and tell others. It is a way of making sense of who we are and where we are with others. The role of the critically exercised suspension is to test such tentative and provisional understandings in their apparent alignment with this world as lived in order to better make our way through this World-of-Life given flesh, so to speak, through both its ideological configuration and transcendental appreciation and ensuing re-configuration attuned through such processes of consequential re-alignment. In a progressive alignment between a plethora of economies, some of which have already been noted, we find through such critical re-appreciation the enhanced power to re-engage both insightfully, in a relatively passive sense, and, oversightfully, in a relatively active sense. (422)


In this light how should we differentiate ‘soft ideology’ from ‘hard ideology’? Indeed, what is meant by this expression ‘ideology’? (423)


Whether we like it or not we move through this world using a bewildering variety of ‘maps’. However, these guides are integrated to some extent through the cultures we find ourselves born into or enter later in life. No culture is absolutely integrated. Neither do we today inhabit the workings of a single culture. However, we are offered at every turn and at every corner a variety of ways to integrate this plethora of inter-cultural influences that define and redefine the nature of our existence with others. Hence the communal nature of communities and the social nature of societies as these meta-textual modes of accommodation are found around us to help us make sense of our interactions with others. As a philosophical observation I would like to note that we cannot argue with someone else unless, in an apparent paradox, we be in some form of near total agreement with them in the first place. All disagreements being relatively superficial, sometimes more a matter of style, etc. Of course, that small area of disagreement can have quite radical consequences just as in a democratic election the outcome could theoretically be decided by one single vote (no doubt then inviting scrutiny of that voting process especially if voting intentions are not clearly stated or able to be clearly interpreted). But let me answer this question of what ‘ideology’ is before examining what soft and hard versions of the same might look like? (424)


A person might say that the national socialism promoted by a figure like Adolph Hitler is a perfect example of a political ideology. We could also note a number of other political ideologies and to this list I would add neo-liberalism. We could say, as a provisional starting point, that an ‘ideology’ is ‘a political way of seeing the world through the integration of a lens that is primarily ‘ideal’ in its philosophical integrity’. Moreover, I would like to state that it is in our ability to suspend and stand back from such an attitude that determines whether that ideology is being held in a soft or hard format. If we cannot ‘critically appreciate’ where we stand, through invoking a suitable suspension, then we automatically have adopted a hard attitude in this regard replete with a holding of the epistemological and ontological commitments entailed in such over-commitment. On the other hand, a soft approach both integrates our way of seeing things and also allows us to modify the same in the light of evidence or other forms of pressure that might arise through that, witting and/or unwitting, act of suspension, etc.
 (425)


How should we relate to statements expressing ideological preferences? First, we should note our own. Our powers of critique depend on our understanding what stance we have taken in all its relative complexity and relative simplicity. ‘Complexity’ in the sense that we have to navigate and negotiate various cultural settings as well as the ideological formats expressed therein. ‘Simplicity’ in the sense that despite a plethora of cultures and ideological frames of reference, etc., we still make a stand in this world as lived from the perspective of who we think we are (and where we think we are, etc.). Is it ideological to state that the viewpoint of another person is ideological? We can diffuse this issue by noting a distinction between object-language statement re ideology and meta-language statements. We can also invoke various ideas of retreatment (as developed by myself elsewhere) to note in what manner these statements then become object oriented or meta-oriented in a process of transformational treatment. By noting entries, transformations and exits in this regard we should be able to navigate reasonably successfully. E.g., ‘I think “Hitler was an exemplar of Nazi ideology”,’ does not make me an exemplar of that philosophy, or, someone who promotes that type of position. At the same time, I have an ideological position that, at least, recognizes the existence of this political philosophy. Now, if Ben were to say “I think ‘Hitler was an exemplar of Nazi ideology’ and I my political position in the world is similar to the one he had” that would treat that meta-statement on par with the object language sense of positioning identified by Ben. The point of this exercise is to note that we need to be careful how such complex statements need to be treated (in order to determine their objective meta-import). (426)


Given this argument that a sense of soft ideology is necessary as a precondition for having an integrated sense of positioning prior to the act of the overall suspension how might we argue the nature of this dialectical stance? For a start we could say that having a mere pre-judgment would not be effective as the pre-conditional material for conducting an overall suspension given that a mere pre-judgment or prejudice could not be formed without having an ideological frame of reference in the first place in order to context the form of that pre-judgment or prejudice being proposed (as a place to center oneself and where, hopefully, you will make an exit through its anti-parallel act of the de-suspension, i.e. the suspension of that suspension). This passage through the transcendental realm of the suspension, i.e., trans-intentional nature of the trans-cognitive, is equivalent to the act of engaging in a process of judgment; albeit from a more critical sense of perspective given its sense of balance through the act of the invocation of the suspension itself (rather than merely creating the conditions for the appearance of a question whose answer, in reply, is already pre-formed in this pre-judgmental act of prejudice). But, then, given we seem to have a pretty good take on this world about us, how does this suspension keep a critical check on what we might think we know already? By testing this apparent knowledge through re-evaluating its apparent place in this world. That, if we grant such re-evaluation is possible, then how is it the case we may make our apparent exit from the suspension in such a manner that gives us both existential insight and oversight in the nature of our daily affairs? (427)


Our representations of this world are constructed by others, ourselves, the world at large, and, the resolution of these interactions in the light of ‘our’ current aspirations is realized in and through an act of de-suspension. The representational alignment realized therein, in a representational economy, being refined in and through the existential orientation exercised therein. How do ‘others’ construct our representations? Through the invocation of meta-textual genres already pre-constructed in the public domain and embedded in language and ingrained through culture contextualization. How do we ‘ourselves’ construct such representations? Through the adoption of inter-subjective genres and our subjective adaptation of the same in the context of the situation that appears to call for their invocation. In this we are also attuned to our expectations as to the manner of its modal construction in association with the world at large. To a large extent letting the directness of our current intentionally represented relationship dictate the manner of its ongoing reconstruction; finding dream apples to be virtual and non-virtual apples to be much richer specimens in our appreciation of such engagements. Thence finding an alignment with the phenomenological nature of that to hand. This process of alignment also co-occurring between its phenomenal-phenomenological presentation, its hermeneutic representation and its existential re-presentation. Collectively, in our representational economy, in its relational circulation between moments of presentation, representation and re-presentation, through processes of overall resolution we find an evolving sense of re-alignment with the very current phenomenal-phenomenological nature of that we are directly engaged with. The de-suspension delivering this enriched vision of lived-reality, and, the comparative rate of enrichment determining our intentional directedness; i.e., when the comparative rate of return on our investment, in this existential surplus, declines then we normally turn to a new topic of attention. The relative degree of enrichment realized declaring the relative value of our stocks in that regard. So, once again, we can compare dream apples with non-virtual apples and find them wanting, whereas, with the latter, when ripe, we know we can eat them and enjoy them in a semblance of engagement in keeping with our phenomenological expectations. (428)


This process of alignment through progressive re-alignment is also deconstructive through re-de-mis-alignment! Hard ideology in an existential setting is naturally deconstructed. Eventually, the semblance of the obviously evidential will speak volumes, whereas, those who wish to remain deaf will remain deaf. However, the more open will look to see “where false profit lies and where real profit does not lie”. No one can live on the eating of dream apples. Even though no interpretation of the world can be absolutely wrong, if we are to be charitable in this regard, still, where an interpretation is more viable then it will eventually appeal to more people. We may have a mistaken interpretation of the world at large but we cannot have an absolutely mistaken vision of this world as ‘our’ world as lived. A friend told me that while he was waiting in an emergency room in a hospital one Xmas eve he heard a schizophrenic patient, brought in by the Police to be reviewed, say that he wished he lived on another planet. We must note he said ‘another planet’. So, even though we know we cannot at this moment travel to another planet, still, there will be times when any one of us may well wish to be somewhere else. Unfortunately, a psychotic person is more inclined to literalize a metaphor given their concretization of what otherwise would normally be left in an abstract form. Now, just as we can deconstruct a statement like this so can we deconstruct all textual representations. However, those representations that are less aligned with their imputed intentional object-states are more easily deconstructed (both in real time and retrospectively). In this regard, we might note that political statements at variance with political reality will eventually haunt those that emit such distortions of that political reality. Unfortunately, that widow of lost opportunity may take some time to finally find itself being properly opened before a more appreciative audience. Still, iterative appreciation of the apparent reality to hand will eventually reveal itself given that we all, in varying degrees, are a party to its construction. (429)


How is ideology deconstructed in an existentially oriented perspective… and to what end? (430)


Those that can see will see and those that cannot will not see… at least for the time being. Now, most of us will be found somewhere in between. It is in this gap that a politician with existential insight and oversight might be able to inspire us to see things as they are more deeply… in line with my political philosophy where a skillful politician will be more visible… and practice a sense of visibility in the widest sense of that concept. I.e., in this regard, based on the verb ‘to see’, they (the politician) will need to be seen and seen in a good light, they need to realistically see things as they are, foresee what is needed to rectify such deficiencies, oversee how that gap can be progressively minimized, critically see how successful or how unsuccessful they might have been in that regard, and, lastly, demonstrate throughout what stands in need of enaction (continually invoking a causative sense of to see in ‘showing’ or ‘demonstrating’ what need to be seen and what needs to be done or what needs to be reviewed, etc.). (431)


For those that are committed to a hard, ideological stance overt insight will fail them. For all others, this process of deconstruction will be informative to that degree they invest in that process. Indeed, such investment, openly enacted, will always produce, as an output, an existential surplus or excess in valuation to a degree greater than that merely invested as an initial input (as the mere sum of the series of initial inputs). (432)


Returning to my analogy of the two aspirins dissolving in a glass of water let me re-use this analogy to show how the ‘existential’ relationship
 between a pro-relational stance and soft-ideology would be able to deconstruct a hard ideology and return the political-economy to a more ‘truthful’ sense of alignment. Hopefully, by this strategy, we would present a fairer form of economic-politics, etc., as well as re-starting a responsive and responsible semblance of economic growth, political stability, etc., along with a more sensitive utilization of resources in the creation or creative use and distribution of both products and services. Hopefully, in this sense of re-direction, we would head towards a more equitable sense of society contra the neo-liberalist insistence of individualistic competition, etc. Such hard positioning exercising a misguided sense of direction despite the existential fact that we can only realize our intentional aspirations through the mutual cooperation of others. Now, the two aspirins symbolize the participants in a relationship. Their interaction, from an existential perspective, being the dissolving of that aspirin equally throughout that medium of the water. However, as noted before, this distinctive relationship among the aspirins and between the aspirins and the water can only be maintained as long as these two aspirins have not completely dissolved. Now, when these two perspectives are held in a dynamic state of balance we have our analogue to the existential process. In other words, we can have our cake and eat at the same time so to speak.
 Or, in a dialectical frame of reference, we might say we have three dialectical moments or aspects or phases all co-occurring, namely, our two aspirins, the holistic-like dissolving of the aspirins in the water, and, the relationship between these two former aspects.
 In effect, proffering an analogy to this process of existentialization (as a dynamic balance between these three aspects, and, by obvious implication, also modeling the dynamics of the ongoing, overall transcendental suspension [at the very core of the existential process of promoting representational alignment
]). Now, I am sure this may seem baffling at first when thought about so let me restate this analogy form the perspective of the representational economy. (433)


Imagine, again, putting these two aspirins into the glass of water and perhaps giving it a little swirl in the hope these aspirins dissolve a little quicker (but not that quick that this analogy is also dissolved). The aspirins start to dissolve and look a bit like galaxies moving about each other, occasionally bumping into each other. What do we have here? First, these two dissolving aspirins. Second, the water with some of those aspirins dissolved in it (and for the sake of argument equally dissolved at all points in that water). Third, we have a relationship between these two aspirins and the water in which they are dissolving. On the grounds that ‘wholes’ are greater than the sum of their ‘parts’ we might argue that this aspect of the relationship is greater than the mere sum of the two aspirins and the water in that glass. Therefore, our need to take this third aspect into account. Now, treating all three aspects as like dialectical moments we can say the overall relationship, in effect, is the dynamic relationship entailed between all three aspects. Hence my analogy, and, the fact that it parallels the isomorphic invariance between how I have analyzed the process of existentialization as well as the ongoing, overall transcendental suspension along with my understanding of the the nature of judgment and dynamics of the overall hermeneutic circle of comprehension (as nominated by myself in order to distinguish it from a hermeneutic circle merely envisaged in bi-modal terms between ‘parts’ and ‘wholes’). (434)


Metaphors and the like can be interesting in both what they show and where they fail, can go no further. What inferences are we to draw from this model of the two aspirins, and what are the limits of this analogy? For a start we have something seemingly simple to mirror what must be complex (but still able to be integrated in the directedness of our intentional patterns of iterated resolution and re-iterated retention of the same). The dissolved aspirins represent the holistic world of the pro-relational stance where the relationship seems to have us both embraced and entangled. But the relationship itself is between the two aspirins in their contextual field of the water and between them and the water. Hence this third aspect of the relationship in its dynamic semblance of interaction. The aspirins are not just aspirins but also an agent that breaks down in contact with the water plus whatever else makes up the bulk of that aspirin tablet. We could say the aspirins represent us both in interaction with ourselves and with others. In interaction with ourselves we have the imputed bearers of those interactions in the form of movement, desires, feelings, emotions, moods, intentions, judgments, etc. In interaction with others we have textual traces that entrace such interactions in the form of textual depositions be they classical texts like lists, letters, novels, speech, etc., and non-classical texts and artifacts like photos, footprints, music, works of art, etc., along with non-classical, non-artifacts like tears, brainwaves, beating hearts, sweat, etc. Already we can see how complex things are in both our interaction with ourselves and others. However, much of this complexity is mediated for us through the utilization of meta-textual genres that both create these texts and artifacts but also can interpret the same. E.g., I can both actively write a letter and passively read back that same letter to myself and hope, in due time, that the intended person meant to read that letter will get to read the same, etc. (and may be even reply, etc.). We can call these textual depositions, as texts and artifacts, ‘exchange mechanisms’ noting that they do not exist in and of themselves since they arise in and through a meta-textual field of passive-active appropriation, as well as noting that their being read in parallel then elicits, in a suitable process of engagement, with this existential sense of the non-textual (in its non-systematic sense). That, from all three moments or aspects, namely, of the textual, meta-textual and the non-textual, an overall sense of the textual relationship is actively read and inscribed or passively read back and ‘described’; i.e., re-interpreted in the form of creating through such re-creation another text with a certain degree of alignment with the former or initial text. Such readings reinforcing the meta-textual dimension in its ability to reform/re-form a text through such re-reading, etc. That, in effect, the reading of an already formed text, basically, is realized through a process of progressive re-alignment in which the simulation of that act of reading finds an amplification in the richness of that reading that signals to the reader a possible meeting of the expectations indicated in the nature of that text being read. That when we cease to find our efforts repay such interest then our intentional interest moves on to find a further section of that text to read or feels the need to now re-engage some other text. Such is the skill of reading given that it operates from classical texts to non-classical texts to apparent artifacts of our intentional lives. Positive parallels in our reading reinforcing those provisional readings. E.g., in talking to a child we might find that that child could say that they are feeling ‘sad’, they may ‘look sad’ and be found ‘crying’. On the other hand, a child may say they are ‘happy’, but actually look ‘sad’ and may have been seen ‘crying’. In which we may well override the speech claim to believe what appears to be more self-evident, namely, that the child is actually sad. So, textual reading is not all plain sailing, still, we usually have the social skills to re-interpret mixed or confused signals between verbal acts, between the verbal and the non-verbal, between the verbal and actions enacted, and, between different patterns of enacted behaviour, etc. Indeed, our collected miscellany of meta-textual repertoires is enormous in its variety although it would seem that they are both hierarchically integrated and metaphorically integrated in terms of fundamental patterns of human behaviour. So, e.g., in eating a piece of fruit we adopt and adapt a plethora of approaches that seem to work for us with respect to each different type of fruit; e.g., from peeling an orange to skinning a banana or to just eating an apple, etc. Yet, despite such a diverse set of approaches they are still seen as acts intended in the process of eating. (435)


For a start, we will make the provisional claim that soft ideology is necessary as a beginning place in a process of progressive alignment. But, what is the difference between hard and soft ideology, in terms of truth determination? E.g., in the Old World all swans were deemed to be white and only white. On the grounds of evidence this would seem to be in conformity with that body of evidence already in place. Now, suppose for the sake of argument, that an explorer came back from a voyage that went to what is now known as Western Australia and saw what looks like ‘black swans’. He vehemently argues that black swans exist. Some of his listeners believe him and some do not believe him. Does it matter whether a person takes a soft or hard ideological stance on this issue? The position that needs to be adopted is ‘that there are white swans only’. A hard position makes this an absolute article of faith. In contrast, a soft ideologist would adopt this position as the received position but leave it open as a point for adaptation should there be some reason to entertain some form of modification. It is in this openness and receptiveness to a potential process of modification that allows a process of alignment to proceed should that be felt necessary to insightfully re-organize. Thence the existential receptiveness to this necessity for re-alignment should that form of insight come to the fore. That from such insightful differentiation re-directed processes of enacted oversight can flow in parallel to such insight, and v.v. (436)


Truth determination must see past both formats or forms of hard ideology or formats or forms of soft ideology. However, it is openness to critique in the latter that allows re-alignment to proceed. On the other hand, hard ideology does present the initial material that should then be treated in a soft manner. However, let me explore the following analogy. (437)


For various reasons people climb mountains. They might be hiking for health or pleasure, they might see the act as religious or in the form of some sort of sport, e.g., like rock climbing or cycling in a race, etc. Then, people ‘climb’ the same in a variety of modes of ascent as found available for them to utilize. They might decide to just walk up and then walk back. Or, take a car or bus, or bicycle, a gondola or chair-lift, etc. All these people are making their ascent for a variety of reasons, and, are doing so, through the adoption and adaptation of a number of genres of behaviour that will facilitate such ascent and descent. All these people have a similar intention to the effect that they wish to ascend this mountain. But, how they resolve this aspiration is exercised through a number of genres. In other words, what is important here is style of resolution being adopted and adapted. With this insight we can go beyond soft and hard forms of ideological positioning where a critique of the same will now revolve around the expediency of such resolution. In this light, how should such paths of resolution be critically appreciated? (438)


‘Style’ is the distinctive manner of resolution exercised. The resolution entailed in an aspirational economy may be realized, realized to some degree or not just not able to be realized. Moreover, we should be open to the possibility that a variety of resolutional modes are theoretically available in each and every type of associated situation able to realize that type of possibility. Just as a mountain can be climbed in a number of different ways we must ask in light of that specific intention being entertained which mode of ascent more ably realizes that objective. So, e.g., if a person wanted to seriously climb a sacred mountain in China for religious persons then they might envisage walking from the bottom to the top and then returning the same way. However, that person might be elderly or have limited time and so they might take the gondola to the top and return the same way. A pro-relational stance would or should be sensitive to the phenomenal-phenomenological nature of the relationship in question and respond in a responsive and responsible manner to oversee the enaction of the objective or objectives desired in that relationship; as well as reflecting the manner of motivation being brought to bear on such a task. In all of this a certain richness through engaged devolvement is desired. In accordance with the nature of that objective goal sought its realization itself may be all that is to be desired. On the other hand, this richness of objective met could be further enriched with additional valuation acquired through that process of resolution adopted and adapted. The important points to note here, however, is that an objective-like assessment of the richness and enrichment achieved in that process of realization, envisaged either in virtual and/or non-virtual terms of reference, is and should be determined in terms of its own relational criteria reflecting the overall nature of that relationship in question as situated within its associated budget of value that could be invested in the same. I.e., all processes of transformational revaluation should be critically assessed and evaluated in terms of their relational emplacement in direct association with the relational budget associated with that style or those styles of resolution and to which such modes of investment can be brought to bear on the same in the light of an overall existential economy! This need to invoke an overall and critical existential economy overseeing an alignment between a plethora or relevant economies from the intentional to the enactive, from the motivational to the aspirational, from the representative to the consequential, etc. (439)


An existential evaluation of existential valuation must recognize our emplacement
 and to what extent our embracement
 therein realizes the objective or objectives desired along with what enrichment is also achieved all within the economy of an existential budget where investment is always limited by its associated restrictions. Thankfully, our lives cannot realize instantaneously all the things that we would desire since in the next instant we would need to wish them most of them away in order to then be able to proceed in a focusing on what might be more immediately relevant. We may not need to invoke a financial budget in the exercise of some of our intentions, e.g., like wanting to walk in the light of the sun on a Winter’s day or avoid the rain in the middle of a Summer rainstorm, but, be that as it may, we need to generally attend to our current projects and programs in a manner that recognizes that we must still operate within a certain budget restricted by a number of aspects be that obligations to work, promises to others, prioritizing what is perceived to be more important (over a short term, etc.), limitations of time and skills, motivation and mood, finances and opportunity, etc., etc. So, when we reflect on such issues, it becomes obvious that a critical appreciation and assessment of our modes of resolution are going to have to take place within a reasonable representation of the stylistic options exercized within the apparent limitations of a budgetary context. Whether we measure up well or do not measure so well an appreciation of the response or responses adopted and adapted must recognize the limitations of an existential budget beyond whose limits we may have neither input nor control. On the other hand, recognizing such restraints does allow us to make some form of an assessment; an assessment through an ordered lens, namely, what is it
, is it integrated and/or aesthetic
, de-ontologically apposite
, pragmatically useful
, hermeneutically possible
 and actually factual?
 In all of this we seek a truth determination in alignment with that through to be present as realized through such stylistic adoption and adaptation in the light of the relationship in question, as found embraced, and, as found situated within its associated existential budget. (440)


Let me illustrate how the manner of such evaluation(s) could determine different pathways for alignment in order to displace a certain degree of displacement automatically experienced through our not being able to completely meet all our aspirational objectives be they desired over either the short term or the long term. (441)


Imagine, for whatever reason, you only had a small amount of money to hand and had to wait a week before you had adequate access to sufficient finance. You already have accommodation but you do need to eat and you have no food to hand. So, you know that this small amount of money to hand needs to be wisely spend on getting enough food to eat over the coming week. Now, I am sure each person would adopt a different style in how they would go about feeding themselves in this type of situation. One person might buy a few loaves of bread, some cheese, some tomatoes, lettuce or celery and spend the rest of the week chomping on the same. Another person might say to themselves that one evening meal a day would be satisfactory for them and invest in a cheap form of fast food. Or, another person might think they should start visiting their relatives and friends over the coming week and use the money to proffer a small gift on each visit. How might we judge the merit of these various options? Well, for a start, in pragmatic terms, if that person survives the week without feeling too hungry then we may judge their plan as having been successful. In a de-ontological light, we may feel it is our duty to survive. People, generally, also feel it their duty, collectively and individually, that they should look after those who are in need of care in some form or other. For a person used to fine dining they may feel the week to have been very much a failure as they had to cut back on enjoying fine cuisine for much more humble fare. (442)

Obviously, the moral to be drawn is that in determining the richness of a pattern of enaction, and any additional enrichment, we will have different modes of ordered appreciation and that in the final analysis, if we could call it that, it would be a matter of consensus that relatively decides this issue to the extent that such a consensus could be arrived at. Still, in terms of the specific relationship in question, a comparison between initial and final state/s, and, the various options that could direct that process of transformation, certain observations could be made as to the relative value of those transformational possibilities. E.g., if a person worked hard for an entire month and their employer found they could not pay them then this situation would be adversely looked upon by everyone, and, hopefully, by this employer too? Or, if this person who worked hard for this month were to receive their wages and a very generous bonus as well most people would regard this situation as having taken place in a very positive light. The value of valuation may not be absolute but assessment is never absolutely relative. If some form of valuation of an initial state can be made then we can more than likely observe whether the transformational end-product is an improvement, a diminishment or leaves relatively untouched our estimation as to the valuation of that end-product. Of course, people may not be able to form a final consensus in that regard and that that in itself would seem to suggest to a more impartial observer that valuation was effectively left unchanged. Consensus that arrives at an accepted estimation of either an improvement or a diminishment in valuation may well be regarded as a reasonable estimation of such valuation unless undermined by some latter form of appreciative revision. That the point of these reflections is to demonstrate that resolution is the realization of a style that is adopted and adapted to the situation in question and that some form of valuation should be able to be arrived at be such a comparison conducted between the initial state and a final state in the light of various other stylistic possibilities. That an appreciation of style is central to the appreciation of such reflections.
 (443)


Given this centrality of style what roles are played by either soft or hard forms of ideological involvement? (444)


 A certain degree of authenticity must flow from adopting a soft-ideological stance. Unless we can be open to all relevant possibilities, by not ruling out on an a priori basis a pre-selected list of options, then we cannot claim a necessary degree of authenticity despite the veracity of truth determination may or may not parallel such apparent authenticity or relative inuathenticity. However, on balance, an authenticity of openness is the better recipe for a successful process of truth determination in which the main aspiration is to find a progressive state of alignment with the phenomenal-phenomenological nature of that relationship situation in which we set about engaging through such directness. (445)


When a major discourse stands in need of deconstruction and reconstruction how should an existential approach proceed. E.g., in a deconstruction of a neo-liberal ideology, in either a soft or a hard format and form, how are we to apply this critique as just outlined? (446)


In paragraphs (240 & 82) I noted a counter-neo-liberal stance which is to be read as follows…

i.
That the environment is not nor should not be just competitive.

ii.
In the realization of our intentions we need others as well as self-enterprise.

iii.
That considerable shrinkage of government is neither possible nor truly desired.

iv.
Therefore, it is best to utilize the civil service in as efficient manner as possible.

v.
All organizations are bureaucratic with varying degrees of effective efficiency.

vi.
Outsourcing is one possibility, if it were to prove more efficient and effective.

vii.
We would be naïve to believe that markets can meet all forms of demand.

viii.
That as we are all lifters and leaners we all need to be suitably looked after.

ix.
Therefore, the notion of so-called ‘rewards’ is misdirected.

x.
That the political-economy always stands in need of better regulation.

xi. Let us all pay taxes, equitably, for what we all wish to generally utilize.

xii.
That the so-called phenomenon of ‘the trickle-down effect’ is an illusion.

xiii.
Adjusting to the fact “that where the power is the money is too, and v.v!” 

          [82, 240] (447) 


A neo-liberalist position is short-sighted in its understanding of human relationships in the contexts of groups, communities and nations, etc. In a soft ideological sense these defective points of view would eventually find rectification and normalization through exposure to the world as lived through processes of progressive alignment. However, in a hard, ideological stance such progress is less likely to be realized. (448)


Let me demonstrate this superficial stance alluded to above. In a recognition that the neo-liberalist only tells half the story, and the much lesser half at that, if I can stretch that metaphor to create unequal halves, we will find a space that will easily deconstruct such deceptive takes on the relational nature of inter-subjective interaction. For a start take their apparent ideas on ‘competition’. It is true that competition is ‘natural’, but, in the natural world, e.g., it takes place in a delicate ecology where prey and preyed upon must ultimately co-exist. If the winner were to take a win each and every time there would quickly arise the occasion when there would be nothing left to win and take. The rapacious nature of many individual humans to appropriate rare resources is a case in point. The price of blue fin tuna goes up and it becomes more profitable to hunt what remains. But the ultimate price for such proliferation of individual instances of unchecked appropriation is that no one will be able to enjoy this luxury of blue fin tuna. So much for unchecked competition. But, the very nature of competition between individual subjects is that there is an agreement to compete. Only through such compactual and contractual agreement can inter-subjective competition thrive. Contracts are usually or often entered into between parties with unequal power relations. In this regard, however, you cannot have a proper contract with a slave whose human rights are completely abrogated. If a slave only ‘worked’ to merely survive then such a relationship would not foster any reasonable form of goodwill. Indeed, the opposite might be forming instead. If it can to the point when the slave or a group of slaves had nothing to lose through ‘disarming and removing’ the master then they might well go ahead with the execution of such an objective. Ideally, a contract should oversee a win-win for both or all the parties despite their unequal power relations. Politically, a party more allied with the so-called ‘upper end of town’ needs to impress on members of the electorate that even if they do not belong to this rarefied end of the socioeconomic spectrum as aspirational voters they too could aspire to such heights but in the meantime, they will still be looked after (hopefully with something more substantial than a discredited trickle-down economics in whatever form it is re-dressed up in. As a friend of mine keeps reminding me “a pig with its tail cut off is still a pig). Neo-liberalist politicians (and economists) have much to answer for when in truth they have little to offer other than ‘a human law of the jungle’ that does nothing for struggling individuals and families, communities and nations, and, even less to offer in terms of a stable political world… where their destabalization can be interpreted as already on display. (449)


It is true to say that competition is a natural part of this world as lived but it is only a small part of the whole story. When two arm wrestlers decide to arm wrestle the winner does not usually kill the loser, or, the loser does not become the lifelong slave of the winner. Both parties are party to the rules as explicitly and implicitly understood. This is a friendly competition. Not an act of war. But competition, strife, conflict, difference, dissonance, etc., are all viewed as such because we already have this consonant background to frame that which diverges from it. Then in this interaction between such background consonance and relative dissonance we enter into a process of resolution. Then, and only then, do we enter into the formation of an actual relationship; a relationship historically born through the ongoing resolution of such dissonance amid that field of consonance. ‘Competition is only the second dialectical moment or aspect of this tri-modal process entered into between these co-occurring dialectical moments of consonance, dissonance and resolution. I have already argued that these three moments must be co-present. Mere consonance, through a lack of competition or difference means a relation will not form and what there is will go nowhere! Too much strife and the relationship, what might be in existence, is metaphorically and literally torn apart! And resolution must be ongoing since the realization of resolution result only in the metaphorical or literal death of that relationship! In such a dialectic there is no room for the hard ideologically driven neo-liberal exponent since the competitive philosophy they preach can only end in democratic instability, financial disaster for all parties and an inability to supply the products and services required by all the inhabitants of a decent and fair society. Am I right to predict such doom and gloom should neo-liberalist remain undefeated in their psychic control over the policy settings exercised over the re-direction of the political-economy of a mature democracy? ‘Competition’ is natural, but, what is more natural is that such competition be resolved through ongoing relationships that honour both contractual and compactual aspects in the observe of these inevitable asymmetries in power relations. Furthermore, even the nature of the relationship between a contractual dimension and a compactual dimension should also be in a form of a dynamic and productive balance. Let me explain. (450)


A compactual dimension should temper a contractual world (and v.v.). Asymmetrical in power relations between various parties in a relationship should not be exacerbated, taken complete advantage of by those participants that are more powerful. As I have stressed, and will do so again, the dissemination of power is only through the services of others. Without cooperation, either co-option and/or co-operation, the dissemination of power cannot be enacted through others. That, as ‘co-operation’ is often a more productive form of cooperation it follows that we should observe a process of a mutual dissemination in order to strengthen this mutual enpowerment arrived at through others. Elements of competition or difference or, i.e., relative dissonance, need to be suitably resolved in and through a process of ongoing resolution through the adoption and adaptation of a stylistic mode of resolution that better or best promotes such richness of interaction as well as proffering a potential further enrichment of that relationship; i.e., that which promotes both its preservation and conservation. So, the shortsighted neo-liberalist needs to insightfully observe that competition should be set up to be productively resolved over the ongoing course of that relationship. That, given the dissemination of personal power is through others then the quantity and quality of that dissemination needs to attend to the productivity of that dissemination that can only be amplified through suitable forms of compactual and contractual oversight that is mindful of the needs of others and duly observes their mutual enactment. (451)


A society or nation needs compactual spaces in its midst. We find parks, e.g., in cities, and national parks in the countryside often in its more scenic or more rugged sections. Society needs to be mindful that such areas are necessary for a number of very valid reasons. However, as we well know “money talks” and it behooves citizens of these societies not only to create such compactual spaces but to successfully oversee that they are not transformed into contractual spaces without suitable reasons for such reconsiderations. There is this phenomenon of the resurgent colonization of compactual space by a contractual dimension. Wilderness regions designated as ‘wildernesses’ should be observed as such. Putting roads and hotels through such areas is a travesty and makes a mockery of their designation as ‘wilderness’. But, I have heard it said, by someone with a commercial interest in opening a hotel on a wilderness beachfront, that even people in wheelchairs should be given access to the beauty of the wilderness. Now, I am all for a very supportive observance of those who are disabled but even if I were to be wheelchair bound I would not support my ‘right’ to despoil a so-called ‘wilderness’ region as I think it is no one’s right to do that! We might as well supply wheelchair access to Mt Everest. On the other hand, in national parks I might support a coffee shop in an information bureau, but, then again, a row of fast food sites might well be antithetical to the nature of that site. Compactual spaces need to be fought for. And once won they need to be preserved from the ever-present fear of the resurgent colonization of the compactual by the contractual dimension out to make money from an area that ‘belongs’ to the people and needs to be preserved as such by that society or nation. (452)


In the observance of this border between the compactual and the contractual we need to also examine the imperatives that oversee this potential boundary. The proper maintenance of the compactual dimension is not without cost and hence this need for a close and careful observance of such a margin given that the contractual dimension will be appealed to in some form or other.
 (453)


Once we realize this fundamental neo-liberalist mistake of seeing competition as mere competition without its necessary place in the dialectical genesis of relationship formation then we are no longer beholden to their shortsighted vision of competition for the sake of competition. Individuals and groups for artistic performance, across all genres of the arts, that have successfully survived for a number of years in the poorly funded and pitifully compensated region of the art’s world itself, do not need to be further subjugated to so-called rigours of a competitive art’s funding regime! What has survived needs to be supported, rather than supporting what survives such a soul-destroying begging for funds. The central objective of the art world is to perform not answer to inept, politically motivated committees for the penny-pinching dispensing of such necessary largesse. A reasonably run committee of artists themselves should collectively arrive at the winners and losers of such a race by actually observing their artistic performances themselves and noting what needs they might have in terms of funding without bureaucratic modes of ascertainment. Traditional patronage would foster what works already. Unfortunately, with a loss of much traditional patronage, the role of government is to step in and oversee an environment of artist endeavour and not pick so-called winners and losers in this domain. Obviously, this neo-liberal goal of an environment where organizations can become self-sustaining in ideal that we would all support. However, it is the case that not all individuals and organizations can become self-sustaining in a commercial sense. Should the sick be made to work for their medicine? Should the disabled have to pay for their additional services that they might need to rely on? Should the people in remote regions of Australia have to pay for the full cost of their communication needs? Should pensioners be made to work for their pensions (despite a possible lifetime of full time work)? Or, should those who need some form of unemployment benefit be made to work for the same at rates below the minimum wage in a world where there is not enough work to go around to adequately address the working needs of our current society? Only a heartless idiot would still presume that a self-sustaining model should be rigourously applied to each and every individual and each and every organization whatever its functions are in society. It is true that many individuals and some organizational institutions are self-sustaining, however, what would be lost if we did away with those that could not fully support themselves. What sort of balance sheet would that be if such a full range of human currency were not allowed to circulate? Then, what about unpaid work? It just happens to be the case that the economy of the overall political-economy is much more complex and rich than the shortsighted vision of any neo-liberalist and it behooves us to seriously observe both the preservation and conservation of this cultural enrichment currently being still afforded us despite the financial strictures and savagery imposed by governments that have no idea how the real economy works in a democratic society what with its minor life-worlds, artistic representations of that culture, needs for scientific explorations, digital disruption, forms of mindless bureaucratic proliferation, voluntary work, full time and part time work that may not be adequately compensated, and, the wealth of those under-employed and unemployed individuals shared outside more overt, traditional financial sense of an official economy..!! (454)

‘In the realization of our intentions we need others as well as self-enterprise’.
 Without the cooperation of others we would have no dissemination of power and personal empowerment. In a society that excessively rewards its top one percent, or, rather, the one percent of the tope one percent, at the expense of others is a neo-liberal recipe for democratic disaster. Democracies depend on a sizable, enfranchised and empowered middle class to give stability to that democracy.
 At the same time the different needs of both the elites and the severely disenfranchised must be suitably addressed and redressed. As stated and as they stand, neo-liberal policies will oversee an eventual emasculation and evisceration of the body politic. Are we already witness to this process today in the democratic appeal to so-called ‘outsiders’ like Trump, Bernie Sanders, supporters of Brexit, the Far-Right in Europe, an Australian Senate with certain vociferous individuals I do not wish to name? (455)

Why this appeal to these so-called ‘outsiders’ who are, more often than not, fully paid up members of the establishment in one form or another (and often honorary members, if not full members, of that top one percent). Because we have or are developing a growing, intuitive distrust for the so-called insiders who seem oblivious to the needs of the people they are supposed to represent. One relatively adverse neo-liberal policy might pass unnoticed. Even ten might not meet with the recognition and natural distaste they should rightly deserve. But when the political marketplace, from top to bottom, is redolent with such a covert philosophy it is no wonder the intelligensia are not only complaining but, at last, being heard. Unfortunately, those who hear are few while the political arena is now full of noisy reactionaries who have neither an idea nor plan as to what is ‘progressively’ disenfranchising and disempowering them and how they should deconstruct and replace this subtle pervasion by the neo-liberal prospect of our democratic systems. Let me supply the following anecdote and commentary to illustrate how our representatives are out of touch in just this type of manner. (456)


In the Australian Double Dissolution Elections of 2016 we have the relatively successful Mediscare campaign run by Labor. It was obvious before the end of polling that this campaign was having an effect on polls run by the Liberal Party because the Prime Minister went out of way to try and neutralize it on repeated occasions, obviously without much success. The Conservatives have never shown much regard for its services and the fond regard it is held across the electorate, and, I am sure across the entire political spectrum. In this regard, the Liberals have ‘form’ for showing that they have an antipathy and disregard for such an institution (that, amazingly, has survived a number of decades under various governments despite being abolished and reconstituted, etc.). Prime Minister Howard attempted to undercut it with near compulsory health insurance but probably realized that to gut it would be political suicide. Abbott promised “no cuts” but duly tried to ram a notoriously unfair budget through Parliament in 2014, in the middle of a contrived fiscal emergency, to be stymied, thankfully, by a thoughtful and hardworking Senate. Included in that budget were so-called ‘co-payment’, let us call them a medicare tax, on a visit to the doctor. Later the freeze on what doctors earn from bulk-billing their patients was frozen for such a length of time that would have meant doctors would have had to charge their patients a levy or co-payment or medicare tax on top of the rebate given to them by the government. Then, certain tests, like pathology were going to be charged, whereas, at that moment, they were included under the bulk-billing arrangements. On top of such incremental dismantling they proposed the outsourcing and privatization of the billing system at the center of Medicare. As I have stated the Liberals have ‘form’ in this area and the population does well to distrust them in this field of policy. So, even though the Prime Minister frantically promised never to privatize Medicare in any shape of form the public distrust was already set in political ‘concrete’. Prime Ministers come and go and who is to know what further dismantling will occur by ether party or some other up-and-coming party? Now, after evincing a need for soul-searching at the massive swing away from the government and its neo-liberal policies, the Prime Minster, among a number of others, has promised to listen to the electorate. In any aspiration, as I have stressed in a number of essays, the first thing we must do is be realistic, brutally realistic as to where we are and as to what problems are to be addressed and, hopefully and successfully, where and how we are to go to redress such issues. So, some ministers are still peddling the half-truth that the Mediscare ‘that Medicare would be privatized’ was a grotesque lie. Then, the Prime Minster a few days later shifted his ground a little to note that no lie takes off unless it falls on fertile ground. An obvious existential truth. Such a shift could be read as implying a critique of Abbott’s prime ministership. But, attention would be better served if it properly attended to that ‘fertile ground’ of public mistrust very well sown by neo-liberal policies proposed by both parties, but, in truth, more so by the Liberals. Governments must deal with a variety of imperatives and the interactions within the limitations of a budget that should not be treated as open-ended and not needing some form of final balancing. Budget repair must be sensible, fair, equitable and sold to a public who are also asking for, and prepared to pay for, through increased taxes, an increased demand on our governmental services like education and health. For too long neo-liberals, wittingly and/or unwittingly, have eroded the very basis on a democratic system based on both trust and a sense of fairness or equity through piecemeal processes of excessive cutting of such services despite this public trend for their expanded utilization. The shibboleth of ‘small government’ is not the way to create an eventually balanced budget (which rightly should never be balanced year in and year out given times of natural exigency, etc.). Budgets in times of relative hardship for the populace should also not be cut too severely lest such diminished economic activity have a downward, multiplied effect throughout that now relatively fragile economy. On the other hand, sensible budget repair can be gradually enacted to counter distortions already in play often through the incremental enshrinement of neo-liberal policies that have so ‘inadvertently’ favoured that top end of town. It is this same ‘fertile ground’ that has found a broad-spectrum resonance for a royal commission into the inexcusable behaviour of the banking community along with the cultural blindness shown in a progressive de-funding of arts organizations, promoting self-sustaining universities where not so long ago the population able to gain a degree could do so relatively without cost. As a now much richer nation why must we be so beholden to the neo-liberalists in their siren calls for self-sustaining institutions. As a nation we are all in this together. We support free education for school children why not support our universities along the same lines as quite a number of countries around the world still manage to do so. As has been argued by many economists, investment in education is an eventual, positive investment in our economy. If politicians were able to truly listen they would hear around the world that there is a growing desire for increased governmental services and that this must mean a careful suspension of all notions of a ‘smaller government’. Governments, it is true, can always become more efficient, but, not at the expense of this public desire for this compactual-like arrangement for the delivery of better services… especially in this age of globalization, digital disruption and other forms of economic and political disruption. How can we preach a desire for cost cutting when all too often governments will squander their treasure on projects and programs that are pointless, dehumanizing, demeaning of the population, have little profit for society and are more exercises in the dissemination of ideological branding and the covert favouring of segments of our society who usually do not stand in need of such assistance and who sometime go to extraordinary near-illegal attempts to pay their fair share (as witnessed by the current, outrageous ‘legal avoidance’ of taxation by a number of multi-national organizations).
 (457)


‘We would be naïve to believe that markets can meet all forms of demand’.
 We would be truly blind and mentally challenged to think the economy purely operates in financial terms, and, that the financially driven markets could meet all forms of demand! This is yet another flaw in the short-sighed neo-liberalist way of seeing this world as lived. Let me explore these two insights. (458)


Markets involve the currency and interaction of labour, capital, land, resources, products (etc.
). To absolutely reduce any of these to any one or all of the others is a mistake. For a start these categories can be priced and traded but cannot be reduced to something they, at basis, cannot be reduced to. So, e.g., labour is not capital. Some tasks are done for free. We have voluntary labour. Similarly, some products, e.g., are given as gifts. E.g., we have some blocks of land that cannot be traded (or should not be traded such as city parks, national parks, etc.). For purposes of insurance, e.g., we could price on anything. However, thankfully, we no longer think it proper to buy and sell people. In other words, the financial economy is not the only economy, indeed, the former is only part of a larger more comprehensive economic system that important parts of which operate outside a financial sense of a center although not necessarily disconnected form the influence of a financially oriented world. (459)


The second insight is even more important for the political class to take notice of as politicians should not view the overall economy of a nation as necessarily centered in a mere financial or commercial sense of center. Indeed, even contracts are not necessarily centered in a financial world. Agreements, promises, obligations are made and kept, and sometimes broken, every day, in a much larger sense of world that politicians must not overlook and divorce themselves from. Here we are presented with the compactual world, the world of the contractual-and-compactual realm, and, a sense of a lived domain that is neither compactual nor contractual, nor an emergent product of the former. We see glimpses of this larger world in voluntary work; familial care; artistic production; the efforts of philosophers to confront and represent the workings of this world as lived; the realm of friends and lovers; the dancing of people; the distinctive rituals of various cultures as they move beside each other, sometime overlap, are found transformed through memes and other modes of transformation, insights, that capture the zeitgeist of the times along with the mood of that culture or community, the nation, or, indeed, the internationalistic sense of a shared world. Obviously, given the collective failure of over-promoted neo-liberal policies in the commercial world, in the political sphere, and, in the overall political-economic realm… what place do they have left in this greater sense of a lived-world having lost all semblance of relevancy, equitableness and promise? (460)


Why this failure of the neo-liberal perspective and its current unraveling at the hands of outsider politicians, from insider politicians worried about the safety of their vocations and wanting to change direction, and, perhaps, the very fabric of our democracies some of which have matured with the progressive enrichment arising from the internal enfranchisement and external empowerment of a plethora of minor life-worlds? (473)


The overall neo-liberal perspective on the world, basically, is an anti-relational stance. It either over-identifies with the individual, or, at other times, with some sense of the other. This over-emphasis on competition, being rewarded, meeting with the fruits purely through one’s own successful self-interest, etc. Or, in contrast, this blind faith in markets, or the favours dispensed by political institutions incrementally reworked to support a broad neo-liberal agenda, etc. A pro-relational stance privileges the relationship as embraced in an embrace(ment) that is realistic in its alignment and ideally interested in how that relationship can be both preserved in its current richness and conserved in its future ongoing enrichment, as well as keeping a pragmatic eye on overseeing this direction in transformation. As already noted such privileging is merely the centering of the relationship in its representational simulation in a dynamic sense of center between its suspension and de-suspension where a soft-ideological stance merely introduces us to the ongoing productivity of this overall suspension by giving us the material to be fully suspended). At the same time such a stance both deconstructs the ideological positioning that brings us to this edge of the overall suspension and through the de-suspension back into this world as lived in a form that has reconstructed our interpretations of it in a more relationally oriented perspective. Indeed, in and through the authenticity of this approach we become fully engaged in a world that becomes insightfully-overseen (or oversightfully-inseeing). A sense of world that is being re-constructed in an existential light that must further enrich the very becoming of our being in this world through the very being of our becoming… in the directness of direct experience we engage a reconstructed vision of the world that is simultaneously realistic, idealistic and pragmatic in orientations. No longer are we merely beholden to a plethora of competing ideologies be they in either a soft or hard format and form. Now active oversight is informed with passive insight and passive insight is actively overseen… in our identification/s with that relationship as embraced… as we find ourselves embodied, embedded and embanked in the integrity of this world as lived as it makes flesh from the better transcendental possibilities revealed in the midst of the Life-World as it is found to be responsively engaged. In this existential light, whether well-perceived by others or not, we can now live our life with-others in a spirit of authenticity through transcendental reservation where we allow the relationship in question to better inform our understanding of the holistic manner of its being for-us in this world as we stand before-others, with-others… in our inescapable entanglement with others. Through such critical identification, in a transcendence of self and other, we find that the existential dissemination of power is only through others… in a form that promotes the mutual empowerment of others..! (461)


An existential orientation is a pro-relational stance. In this attitude of openness, we ‘listen’ to our relationships as find ourselves embedded with others. We act on the behalf of our relationships in order to ensure, through such harmonization and resolution, both their preservation and conservation. In such openness we become more aligned with the way things really are and, therefore, will find ourselves in a more realistic position to advance ‘our’ aspirations given that we can only travel forward from that point where we actually stand, make our stand, find such authenticity. In such a receptive attitude hard ideological positioning becomes softer and then deconstructed to reconstruct a much more productive process of re-alignment wherein through mutual cooperation we can all realize the dissemination of our more relevant projects and programs through such mutual empowerment..!! (462)









  Noël Tointon, Leura, 6.7.16.

6.    Provisional Conclusions, Observations and Comments


Let me restate my main argument: that the current major political-economic discourse, basically of a neo-liberal ideological orientation, is best deconstructed and reconstructed in and through the application of an existential, pro-relational stance. (463)


Let me carefully construct this summary of my argument in such a way that I focus on this central argument that application of an existential stance is able to both deconstruct and reconstruct political-economic discourse/s.
 A political-economy is here treated as a discipline (with all the characteristics of a discipline as examined elsewhere
 and in this extended essay) and is regarded as having three sub-disciplines, namely, politics, economics and stylistics.
 Central to this discipline is policy formation. However, this (super-)discipline cannot be reduced to either politics, economics or stylistics, or, the mere dissemination of policy formation. (464)


Let this exposition proceed under the following subheadings, namely, a basic outline of neo-liberally oriented ideology (A); a basic, first critique (B); an examination of neo-liberally inspired funding, or, rather, the relative de-funding, of the arts under the conservative Australian government of the Coalition from 2013-2016 (C); a deeper, second critique of this type of ideology (D); and, how an existential philosophy can both deconstruct and reconstruct an existentially oriented sense of the political-economic (E). I will conclude with some last words in a reflection on the possible reconstruction or destruction of the democratic political process at the witting and/or unwitting hands of the proponents and exponents of neo-liberalism along with a proactive political platform for the active rejection of neo-liberally oriented policy formation (F). (465)

A.
Neo-liberalism


With insight can come oversight, and v.v. An optimist must hope this observation is true. A few years ago, I knew of the word ‘neo-liberalism’ but had practically no insight into the full import of such an expression. Such a philosophy has infiltrated so successfully into political and economic debate that few people stood back to actually become aware of its now all pervasive and perverse influence. As a major strand in public and private discourse it had become quite overlooked. It is as if we were like fish swimming in the blue and sunny ocean and had little awareness of the influence of this shortsighted style of discourse until today, with the sun no longer shining so clearly enwrapped in clouds of further instability, we now find we have to stand back and take stock of current political-economic practice and become aware of the corrosive effects that a neo-liberal ideology has had on the ‘democratic’ course of our political institutions. The more perceptive have seen that a rampant neo-liberalism has incrementally distorted and destabalized the pre-conditions, conditions and post-conditional consequences that should be found expressed in the healthy functioning of a mature democracy. (466)


Let me both focus on this pessimism and what optimism we might be able to muster in addressing and redressing such apparent adversity and perversity of the human condition. (467)


Let me ask a series of questions. Is neo-liberalism an ideology? What is its history? What distinctive features does this apparent ideology possess? What underlying principle or principles seem to be driving its dissemination and reinforcing its apparent success as a ‘covert meme’? Then, how might an existential sense of non-ideological ‘non-positioning’ subvert this type of ideological positioning? What must we see put in its place? Lastly, what is our role in this process of renormalization as a concerned citizen in this political-economic world as lived? (468)


Many people have asked is there such a thing as ‘neo-liberalism’?
 Or, is ‘neo-liberalism’ an ideology?
 We could make a provisional start here by asking is it a neo-liberalism, i.e., a new or reconstituted form of liberalism? But, similar questions have been asked about “what ‘liberalism’ might mean?” We have ‘classical liberalism’ or ‘modern liberalism’ et al. Then, we might define ‘neo-liberalism’ as opposed to (the economic and political philosophies of) communism and fascism, and, again, as distinctive from Keynesian economics. In my opinion we have here a relatively convert meme in the form of a loose set of ideas that reflect upon each other, are regularly invoked without too much question as the standard response to certain types of considerations (and which act in this manner as if a major discourse), and, whose overall impact cannot be reduced to any one of these co-associated ideas. In effect, a recognized and recognizable set of ideas that effectively acts as an ideology and as a major discourse in economic and political thought. Moreover, as an apparent and recognizable ideology it will also transcend national borders and influence and rewrite all forms of cultural phenomenal from ethics to art, from modes of economic production to modes of service delivery, etc. Thence its connections with a liberalization of global trade, international relations, rewriting of political thought and ethical practice, etc., etc. (469)


The history of this expression is much more prominent in the last few decades of the twentieth century. Wikipedia notes: 

Neo-liberalism (or sometimes neo-liberalism) is a term which has been used since 1938,
 but became more prevalent in its current meaning in the 1970s and '80s by scholars in a wide variety of social sciences and critics primarily in reference to the resurgence of 19th century ideas associated with laissez-faire economic liberalism. Its advocates avoid the term "neo-liberal"; they support extensive economic liberalization policies such as privatization, fiscal austerity, deregulation, free trade, and reductions in government spending in order to enhance the role of the private sector in the economy. The implementation of neo-liberal policies and the acceptance of neo-liberal economic theories in the 1970s are seen by some academics as the root of financialization, with the financial crisis of 2007–08 as one of the ultimate results. 

The definition and usage of the term has changed over time. It was originally an economic philosophy that emerged among European liberal scholars in the 1930s in an attempt to trace a so-called 'Third' or 'Middle Way' between the conflicting philosophies of classical liberalism and socialist planning. The impetus for this development arose from a desire to avoid repeating the economic failures of the early 1930s, which were mostly blamed by neo-liberals on the economic policy of classical liberalism. In the decades that followed, the use of the term neo-liberal tended to refer to theories at variance with the more laissez-faire doctrine of classical liberalism, and promoted instead a market economy under the guidance and rules of a strong state, a model which came to be known as the social market economy.

In the 1960s, usage of the term "neo-liberal" heavily declined. When the term was reintroduced in the 1980s in connection with Augusto Pinochet's economic reforms in Chile, the usage of the term had shifted. It had not only become a term with negative connotations employed principally by critics of market reform, but it also had shifted in meaning from a moderate form of liberalism to a more radical and laissez-faire capitalist set of ideas. Scholars now tended to associate it with the theories of economists Friedrich Hayek and Milton Friedman. Once the new meaning of neo-liberalism was established as a common usage among Spanish-speaking scholars, it diffused into the English-language study of political economy. 











        (470)


What core values seem to be driving this form of ideological expression? A belief that seems to say ‘that less is more, and, a lot less is much more’. That markets have an innate understanding of what is needed and that no individual or governments can have this level of critical, intuitive understanding of the political-economy. That, by extension, the same philosophy should also apply in international relations in seeking the worthwhile pursuit of globalization, free trade, etc. This would be in tune with its semblance of ‘liberalism’. To some extent, in historical terms, neo-liberalism could be defended as a reaction to the restrictions politically imposed on economies post-Second World War. Equally, this desire to remove excessive restrictions could be deemed as ‘excessive’ in the ideological emphasis on a near removal of all restrictions. (471)


What motivates such ideological impetus (to de-restrict restrictions, etc?)? For a start, we have the obvious release of value, in economic, political, social terms of reference, etc., to be gained from the removal of restrictions whose net consequence is to preserve a status quo at loggerheads with the perception of a need for growth or the perception of a possibility of much faster growth, and, where such growth potential is not realized through the unintended consequences of such restrictions. Or, we could be more realistic and cynical to perceive that there are those who stand to greatly benefit from such a lifting of restrictions and demand their removal in order to advance their own economic and/or political interests. So, e.g., people lobbying for a form of privatization that would benefit their business interests through the government in question acceding to such a request. Such a shift in policy settings need not be deemed ‘corrupt’ if such a transformation is politically overseen through acceptable channels. There could well be a set of common belief in existence to the effect that governments are to govern and should not have any role in business, business management is much more efficient in manufacture and delivery of services, etc., that the role of government should be cut back to the bare minimum, etc., etc. Of course, an appeal to such ‘myths’ can be very self-serving and self-perpetuating especially in the light of a lack of a sensibly balanced debate backed up with evidential support. Although it is true to say, e.g., that globalization, has brought many people out of poverty, still, on the other hand, it is also true to say that evidence is often to the contrary in instances where a trickle-down economics has been proposed. Indeed, as I would contend, neo-liberal thought and practice is contributing to a serious inequity between the top one percent of the top one percent and the rest of the population in a host of countries, and, that such trends presage political instability for mature democracies et al as may well already be in the process of occurring what with Brexit; the low and sometimes negative growth rates of wages in both Europe and the US; the spread of rightwing political parties in Europe; the rise of ‘Trumphism’ in the American Republican Party, and even, perhaps, in the accelerated political churn in Australian Prime Ministers? (472)


Given, first, the relatively covert nature
 of this neo-liberal meme we might say, second, that given its apparent functioning as the current major political-economic discourse, that it forms an overlooked default setting for the very way most people think about economic and political matters should they come to think about such topics. That this ‘viewing’ is treated in this overlooked manner whether such treatment be perfunctory, descriptive, prescriptive and/or a problematization of the former.
 However, in the operation of the political elites we might argue that such a policy setting is both accepted and promulgated with some degree of intentional understanding even if its ideological ground is not too clearly thought about. In the same vein we can say that the consequences of such policies, often implemented through forms of incremental creep promoted under pressure from various neo-liberally inspired lobby groups, are also not suitably reflected upon. Then, we have a group of people who will realize, to some extent, the problematic nature of this ideological way of seeing the world but whose thoughts and concerns will not be heard in the midst of this major discourse. Last, that there will be a small number of people who both see the nature of this ideology and how, personally, they have and can further benefit from putting the same into practice be that in a political and/or economic setting. Such practices operating in the localized confines of an institution or political organization or business, and/or, at a national level, and/or, across international boundaries.
 (473)


What types of policy settings are potentially indicative of a neo-liberalist perspective in political-economic intervention? I would suggest the presence of some of the following to be indicative but not necessarily affirmative of this type of reading. E.g., privatization, fiscal austerity, deregulation, free trade, and reductions in government spending in order to enhance the role of the private sector in the economy (as per the Wikipedia entry in paragraph 483); redundancy or so-called realignment; expressions of a desire to find so-called ‘efficiency dividends’; and, other forms of neo-liberal-speak like the need for competition, business-like efficiency, self-sustainability (often in all things other than those controversial fields relating to global warming, de-carbonization of the economy, etc.), rewarding enterprise/self-enterprise, a need for individual enterprise and innovation, de-unionization, cutting regulation, an over-excessive removal of middle management, manipulative means for reducing wages through forced redundancies, reallocating level of skills to lower pay-grades, etc., mergers and de-mergers, modes of rebranding for the purpose of cost cutting rather than a redirection in job allocations, etc., etc. (474)


Now, it is true to say, that not one of these techniques invoked by neo-liberalists, either witting and/or unwittingly, is intrinsically adverse or non-adverse to the organization of a political entity or business, still, increment by increment their instantiated promotion can have the intended and/or unintended consequences of an adverse neo-liberalism both for the organization or organizations in question and for that associated society with consequences of such re-directions in policy setting rippling well beyond their region of immediate influence. It is not generally recognized that continual incremental creep must eventually reach a point of phenomenal-phenomenological bifurcation with the advent of chaotically oriented change where the tenor of such a re-directed transformation could be positive, neutral and/or negative in valuational formation. As an unqualified pessimist, I see most chaotic change as detrimental to human institutions, whereas, as a qualified optimist, I am hopeful that some degree of planned change, that crosses such points of bifurcation, can be engineered to promote positive forms of evaluation, and, it is to be hoped that we can adopt and adapt the selective re-direction of such transformations to our overall advantage.
 (475) 


Some philosophers have noted how in small does, within a therapeutic range, a medicine is a medicine, but, that, at much larger doses, outside the therapeutic range, the same medicine might well now act as a poison.
 A number of features that appear to collectively characterize the neo-liberal perspective may well be experientially therapeutic in small doses in the right contexts.
 Economists might well agree that there was too much in the way of regulation, tariffs, protectionism, etc., after the Second World War, and, that greater value was generally created through a dismantling of the same. However, we could also argue the opposite that too little regulation and oversight, etc., was one factor that enabled the Global Financial Crisis to seemingly burst upon the world stage in 2008 catching many economists, etc., unaware of its portentous impact.
 (476)


To sum up what might count as an indicator of the possibility of neo-liberal-like policies having been taken up? A collective concern that appears to emphasize a need or imperative to address and redress a certain situation through the use of those measures that might include austerity, excessive search for short-sighted efficiency dividends, re-iterated attempts to excessively downsize, excessive degrees of de-regulation; a belief that the markets are more efficient and effective than individuals or governments, etc; the over-use of mechanisms involving competition in some form or other, colonization of the compactual sphere or a degree of exiting from the compactual sphere; an overlooking of more traditional values like goodwill, skills, inter-personal relations, organizational memory, long term planning, etc. I would like to assume that the more these types of features can be evidentially pointed to the stronger the case that could be made that that political-economy in question is neo-liberally motivated. A second(ary) indicator being the presence of agents who obviously proclaim such an allegiance in the course of their vocation; e.g., people who profit from privatization, consultants who promote such policies, politicians who promote who extol efficiency dividends (with no real long-term evidence for same), so-called ‘trickle down economics’,
  etc. (477)

B.
A First Critique


As a first critique let me concentrate on the philosophical observation “that the dissemination of personal power is only through others”, or, to give it a less brutal formalization as “that personal objectives can only be exercised through the mutual cooperation of others in a manner that is mutually beneficial, to some degree or other, for all parties concerned”. (478)


I have already argued the case for this understanding that we must ‘cooperate’ in this world as lived with-others; i.e., either ‘co-opt others’(and/or ‘be co-opted by others’ and/or ‘co-operate together’. Building on this understanding we must now ask when this sort of contract of sorts is not being allowed to operate in a respectable fashion… or can be shown to basically not operate in a suitable fashion for one or more parties. Let me demonstrate this type of point. (479)


In the Modern world today (regardless of whether we treat it as Modern or as a Postmodern world or as a Post-Postmodern, Contemporary world) we should observe the spirit of competition cuts both ways. Now, if a certain company, in attempting to be more competitive, were to downsize on a number of occasions and the workforce there were fearful about keeping their jobs then it would seem sensible for them to formulate a plan B and perhaps a plan C as well. If these employees were disgruntled at the way their employer treats them then they may well look around for work elsewhere. If some of these employees were offered work at another company doing similar work for the same rate of pay with similar conditions, and, importantly, this company promised to employ them full time without threat of ‘realignment’ then it would be a ‘no brainer’ to go and work for them. If the work record and CV’s of these workers were suitable, this other company would find itself employing workers already grateful for a chance to work in this better atmosphere where a greater degree of mutual recognition was the new order of the day… even before they got to start working there. Now, if the better workers at this first company went to work for this second company it should become obvious to all parties that the policy of ongoing realignment at this first company had the exact opposite consequences to the intentions expressed through its exercise. This first company would now be left with less able staff, number would be down, people would be reluctant to work there and the quality of the work performed in that institution might well leave a lot to be desired. If one were an investor it would be obvious, if all this relevant information were to hand, as to which company would make a better choice (over the long run). Indeed, the value of the shares in the first company might leave it vulnerable to a takeover, an unequal merger or even, perhaps, an inevitable bankruptcy unless such disastrous policies were not reversed quickly enough. Now, the moral of this anecdote, among a number of things, is that no relationship, as a set of relationships, is merely the additive collection of the relevant parties. In relational reality the overall relationship in question should be more, indeed, a lot more than the mere summation of those interacting parties. The first company, by de-existentializing, through imposing the iterative fear of so-called realignment in their workplace, actually ended up diminishing the overall valuation of that company in terms of goodwill, the value of its shares, its ability to perform it mission in the market place, possess a resident memory for the interactions that have occurred in the past with its customers, etc. In the execution of our intentions we should always be aware of mis-intended enactive consequences and unintended consequences (as well as left-field or unexpected non-intended consequences). Let it be said, and said loudly, that non-existentially oriented patterns of enaction, generally, do not assist the successful performance of intentions in the overseeing of consequences in a desired alignment with those same intentions. Any manager with an ounce of nous, indeed, a manager who knows how to manage, would not mistreat their workforce, or their customer, etc., since such misbehaviour can only lead, if not immediately, to an eventual set of consequences in alignment with such existential misalignment. Conversely, an alignment with existentially oriented behaviour would be more inclined to oversee a productive form of an alignment with the objectives behind the execution of those intentions given that the created goodwill would be more inclined to be utilized in order to correct those fewer instances of mis-intended consequences, unintended consequences and those unexpected, and sometimes disastrous times of, non-intended consequences; either from actually being allowed to occur or being registered with their full force. It is surprising that such lessons have to be learnt by the managers of such a mismanaged company. It is all very well calling a person a manager if they do not understand the first rules of management. Surely, if you look after your staff they will look after your customers, and so on...! (480)


Let me now look at how art’s funding in Australia has been seriously mishandled by the recent Coalition government (2013-2016) and use such mishandled strategies as indications of how a neo-liberal framework can be seen to operate. (481)

C.
A Case Study: Recent Coalition ‘Funding’ of the Arts


If one had a cactus that saw the sun each day but was sheltered from the rain by being on a balcony you would hope the owner of this cactus would at least water it once a month. Otherwise the cactus goes cactus! A healthy cactus is difficult to kill, but, even this dry weather plant has to get a reasonable and regular supply of water. (482)


In the context of art’s funding the moral of this anecdote is obvious. Although more people patronize art-oriented institutions that sporting venues the latter, for some reason, especially around election time, are promised funding, often on a grand scale. Sport is good exercise for the body. The arts and other cultural pursuits are a good exercise for the mind, although, correctly, we should not draw too fine a distinction along those lines since we should be exercising both! Suffice to say we need a balance along with suitable degrees of support for both forms of ‘recreation’. Recreation, they may well be, but, those who perform in their respective fields, such a vocation is also a form of livelihood that the world would be much poorer without. Somehow, almost as if a residue Protestant prejudice, art performance, in all its forms, is looked down upon as if somehow less worthy of sport and certain less worthy of a so-called real job. ‘Real jobs’ today are hardly ‘real jobs’, in an old fashion sense, since most of us we no longer have to toil in the fields and see little recompense for all our labours… or, turn out components or completed products on unceasing conveyor belts in a factory. Even workers today on the land will find much of their labour automated or minimized in some form or other through mechanization., etc. In Australia less than four percent of the population now has a direct stake in agriculture. In factories, the more profitable are often fully automated. In the mining of iron ore, e.g., we now have driverless trucks transporting ore from the point of its extraction. Despite this automation and computerization of the workplace we have seen nothing yet what with the advent of a flood of new practices involving both digital disruption and non-digital disruption.
 Surprisingly, employment has not been severely disrupted, as far as overall levels of employment are concerned, although points of dislocation are already there to be seen in the workplace (e.g., in the higher level of part-time work taken up as an unsatisfactory option for those who would rather have permanent full time work, etc.). Those sectors of the marketplace that have taken up this movement of labour from agriculture and from blue collar work seem to be in the service sectors ranging from barristas to barristers, from nursing home assistants to those assisting in the expanded opportunities opened up in the many areas of the field of education, e.g., etc. We could say that one fertile field of opportunity for employment is in the arts ranging from actors and all the way through to musicians and painters, etc. The quality of our life is enriched through such activities. Moreover, the culture is able to become more reflective through their holding a mirror to our cultural foibles, etc. Without self-reflection how could we be human? Without understanding the concerns of others how could we be more caring? I should not need to argue a case for the validation of artistic production. However, neo-liberals seem to be a class of person who have no idea of the importance that such people, our artists, play in this fostering of our better spirits. (483)


If neo-liberal bureaucrats are not fostering artistic endeavours they are disrupting the same, incremental blow by incremental blow. Let me outline some of the strategies that seem to have been in play as unleashed by the recent Coalition government in Australia from 2013 to 2016. The reader can refer back to my concerns voiced earlier in this extended essay (from paragraph 183) or go to Appendix B where I cite sections of those four published articles (that support the following observations). (484)


Obviously, balancing the overall budget is an imperative, but, it is not the only political imperative or set of political imperatives that a sensible government needs to observe. The way of managing its art’s funding will also be noted by the public in its overall assessment of the deemed successfulness or otherwise afforded this government.
 Let me now note a number of strategies followed by this government when M.P. Brandis was Minister for the Arts. (485)


A politicization of the funding process by subsuming some of those decisions within his ministry rather than being left to an independent panel. (486)


Re-branding various organizations with new names whilst also cutting the quanta of funds available. (487)


Returning some of the cut funding that then puts the government in a ‘good light’ even those overall funding has actually been cut!
 (488)


Favouring large organizations at the expense of smaller organizations. (489)


Setting up a situation where promised levels of funding are cancelled and no long available except by means of a residual pool of funds where competitive proposals have to be bureaucratically assembled in order to eventually ensure some additional refunding if you were fortunate enough to succeed in this regard. A non-promising prospect given an apparent success rate, for those that could have or did decide to submit submission of about one in four (and where smaller organizations were at a decided disadvantage in this type of an almost pointless exercise). (490)


Then, when maximum damage has been inflicted you rotate the Minister of the Arts with another front bencher or back bencher (with the implication that this madness and mayhem will start afresh). (491)


Pronounce certain savings as ‘efficiency dividends’ when the arts world is cut back in such a manner that well-established organizations will find it difficult to operate or operate at former levels, and, for new artists to find work in that form of vocation. Such language does not do justice to such destruction. We might as well say that those members of the population that die each year also yield an efficiency dividend for the government (especially if they were drawing on a governmental pension). Admittedly, I exaggerate, but, this comparison does make the point crystal clear – calling such ‘decimation’ in any field of vocation an ‘efficiency dividend’ is both unfortunately ironic and dangerously Orwellian!
 Another linguistic trick neo-liberalists often resort to is to declare a certain proposal as a ‘reform’ and argue that that is the case because x dollars has been saved or would be saved by the adoption of such a ‘reform’; usually with little further argument and no discussion as to the most likely consequences of such a process of redirection. Certainly, little or no mention of the obvious and possible adverse consequences that might arise and the potential real costs that might be incurred in the execution of such a proposal. One must also wonder who the real benefactor might be even if the public is named in this light – the budget bottom line and/or some property developer? Indeed, whether through cynicism or realism, we must always wonder what might be really motivating the call for these pronouncements of ‘reforms’? (492) 


Why well-established arts organizations have to seek successful submissions is beyond me! (493)


What we see here is a travesty, a microscopic view of the macrocosm because similar neo-liberal-like tactics and subterfuges have been applied in other areas of the overall political-economy. E.g., resetting policies with respect to the CSIRO and other areas of scientific research; cuts to the broadcaster ABC and SBS; the re-organization of universities being recast as institutions that must more be able to pay their own way (at the expense of not allowing them to do what they are primarily charged to do, namely, the pursuit of a professional level of education, etc.); then a similar style of cuts have been applied to services allied to Medicare (which has proven to be that ‘fertile ground’ for the so-called ‘grotesque lie’ in Labor’s relatively successful Mediscare campaign in the 2016 elections); etc.
 (494)

At the same time this government had no trouble suggesting a plebiscite, costing perhaps $160 million to run, would be an ideal path to take in trying to resolve the issue of marriage equality (when, without needing to be cynical, we can see this proposal as more a delaying tactic run by the conservative Right and to which Prime Minister Turnbull felt obliged to sign on to in order to get sufficient number in his party room to depose Tony Abbott).
 Then we also have the ludicrous example of the creation of National Wind Farm Commissioner to hear complaints about wind farms (given that some complain about their noise, etc. contra much scientific evidence to date that illustrates that this is not an apparent problem.
 For a government keen on balancing the ongoing Budget they might better start by being a lot less bizarre and become lot more caring of people and organization that are innovative and do enrich our cultural landscape… and not just in the art’s community but also in the scientific community and other communities subjected to such neo-liberal tendencies like unreasonably, mis-applied forms of austerity, etc. (495)

D.
A Second Critique


Let us now travel to a deeper level in our understanding of the existential nature of human relations in order both deconstruct neo-liberal-like tendencies and other forms of inauthenticity and simultaneously replace the same with an existential reconstruction that promotes the existential ‘spirit’ found resident in our relationships. (496)


As I have argued, the dissemination of power is only realized through others. However, the real quid pro quo is our recognizing that the dissemination of the power of others is also through us, and, that we both stand to advance our mutual prospects for positive forms of transformation if we both recognize the mutual nature of this collective enterprise. That, in this pursuit, generally, mutual cooperation is best served through ‘relatively mutual patterns of co-operation’ rather than through ‘relatively non-mutual patterns of co-option’. Therefore, it is in our collective best interests to work together despite natural asymmetries in all forms of human power relations. (497)


How are such natural asymmetries negotiated? We can look at this issue through a general lens, particular types of lenses, and, through a specific lens where we adopt a relevant genre or set of genres and then adapt that adoption to the situation to hand as we find it represented (in a progressively realigned representational economy). By ‘lens’ is meant that frame of reference in which the situation to hand is to be viewed and in which seemingly appropriate and suitable genres are chosen, wittingly and/or unwittingly, in order to navigate, negotiate and/or arbitrate the issues raised through a reading of that (of that type of) situation to hand. By ‘navigate’ is meant re-arrangement of the textually read environment (through going around obstacles and/or their movement, etc.). By ‘negotiate’ is meant our dealing with others through a communicative sharing of the genres judged suitable for that type of arbitration. By ‘arbitration’ is properly meant our negotiating between genres in order to arrive at the best set for dealing with the different imperatives being addressed and redressed there between and therein.
 (498)


I would argue that in appreciating the relevant genres for viewing the specific situation to hand we find, through such alignment, a better understanding of what is to hand in that same regard. That, by such and similar means, through such progressive re-alignment, we would find ourselves in a better state of comprehension in order to understand the existential-relational nature of that relationship in question. That, with such understanding we are then in a better position to exercise due care and concern given that degree of appreciation of that relationship under such focus and inspection. That an appreciation of such care and concern will then put us in a better position to perceive what enaction is necessary in order to amplify the value of that relationship as it currently stands. However, opening ourselves up to the other in this fashion is not just an indirect and passive affair but also a direct and active form of engagement which can also be shared by the other party or parties in a similar manner. That our mutual appreciation of the other can then be extended to an appreciation of our individual needs, etc., and where we can mutually co-operate to oversee a better or the best realization of such objectives for all the parties concerned. (499)


Obviously, an existentially oriented appreciation of the needs of others through our care and concern for the other or others means we are in a better position to oversee their mutual and collective realization. It is in such an attitude that neo-liberal attitudes and practices can be viewed in such a manner so as to determine to what extent such policies are value-adding, marginally additive, or, value-blocking. So, giving art’s funding one year without any commitment for possible future years of commitment is borderline ‘uncaring’ or outrightly destructive of that art’s organization in question. I am not suggesting that we be uncritical in government largess in this matter, but, as in all relationships a certain commitment and good faith is necessary in our interactions in order to prosper that relationship in question. Or, to fund scientific research and insist that only research that would quickly pay for itself should be followed is not a very scientific approach given that we cannot always guess what line of research would be profitable or when it might do so. In all of this we must give up neo-liberal addictions to short terms forms of quantification and have horizons other than just in the short term. The world of science is better served by ensuring that this greater degree of rigor and openness is more observed than some small incremental innovation delineated without much commercial impact. Of course, a commercial element would be welcomed should it occur but the desire for such a commercial outcome is better served when specific problems are addressed and redressed and/or when a commercial element of the serendipitous is recognized and suitably appropriated. (500)


That, in a mutual observance of our individual and collective aspirations we are then in a better position to oversee their mutual resolution. Hence this deeper critique of the neo-liberal attitudes when and where such styles of intervention are and can be demonstrated to be relationally counter-productive. So, e.g., in a small company if it were the case that it was not complying with all relevant local standards, and the agreement of its workers were not co-opted, it might find an unofficial niche for itself though such a set or sets of agreements that were mutually beneficial for all parties concerned. However, such non-compliance is usually an indicator of non-existentially oriented attitudes and practices where those workers will more likely find themselves being exploited. In such a situation further exploitation of those workers, say, through a reduction of benefits, e.g., would more than likely bring out into the open such exploitation (with or without legal complications for all parties concerned, although, more specifically, and more problematically, for that company operating in such an illegal manner). Or, take those repetitive calls for cost-cutting measures that more often than not are masqueraded as reforms when they should be seen for what they really are, namely, mere cost-cutting exercises often of a short term nature with disastrous long term consequences. In this regard we might review the continual outsourcing of policy work that one time would have been done more cheaply and competently in house be that in a commercial business or in the functioning of government. This is not to doubt that costs can be saved through a judicious use of outsourcing, but, the wholesale use of outsourcing may well eventually defeat the prime purpose of such an exercise, namely, the cutting of costs, the increasing of efficiency, the realistic determination of the situation to hand, a clarification of viable possibilities to aspire towards, effect modes for the realization of aspirations, in an innovative adaptation to and accommodation of changing circumstances, etc. (501)


In all of this one must wonder why collective impact of neo-liberalist attitudes as such have more or less gone under the public radar, whereas, in contrast, why the individual habits of neo-liberalists, in the iterative nature of their modus operandi, are publicly seen as suspect if not detested. Or, for that matter, how the accumulative impact of such policies is emasculating the Middle Class, enriching the top one percent of the top one percent, and, permanently impoverishing the Lower Class? As well as more than likely rendering relatively stable democracies to a less stable future? Witness the swift and unstoppable arrival of the successful Republican contender Donald Trump, the social and economic concerns tapped into by the Democratic contender Bernie Sanders, a somewhat uneasy mistrust of the successful Democratic contender Hillary Clinton; Brexit; the continual rise of the Right in Europe (and the Left?), etc? I am hoping I might be wrong in this assessment, but, recently, have come to fear that the warnings of Thomas Piketty et al about the future of democratic systems in the light of growing inequality may be more prescient than I though a year earlier? In hoping to address such anxieties and find their redress I have proposed an existentially oriented critique, simultaneously, as both negatively deconstructive and positively reconstructive. Let me seek to demonstrate this optimism of mine in this regard. (502)

E.
An Existential Critique: Simultaneous Deconstruction and Reconstruction


How do I define this term ‘existential’? As pro-relational, when one is in a direct progressive, representative state of alignment with that aspect of a relationship or a specific relationship itself or a specific set of relationships. How can we be in a direct relationship in a representative state? How could we be otherwise?! We are either in a direct relationship per se or considering an indirect relationship through being in a relationship with some ‘thing’ that has some form of relational connection to that which we stand indirectly. I indirectly know a person called X because I directly know Y who knows X but have not yet been introduced to this person X. A representation is only part of the representation economy, and, the existential aspect of this economy is in the excess or surplus of value
 released in and through this economy or some other or as a set of overlapping economies. ‘Progressive’ in the sense that alignment find a greater degree of ongoing alignment through re-alignment/re-de-mis-alignment. This expression ‘progressive’ is also indirectly indicative of an ongoing overall transcendental suspension at the center of all economies. (503)


Let me illustrate this idea of progressive alignment. I am dreaming I am about to eat a really good-looking apple, but, in waking up, realize it was only a ‘dream apple’. I then go to the kitchen and take what looks like a really good apple from the fruit bowl but then find, in tasting it that it was not as nice as it seemed. If we find alignment with apples then we can find alignment with all other things. (504)


We can also make the equation that ‘transcendental’, being centered in the ongoing, overall transcendental suspension, is, and must also be, trans-cognitive (as trans-conceptual and trans-perceptual) or, i.e., trans-intentional, given our ability to judge the intentionally represented content in question. So, the representation of a non-virtual apple, e.g., is a mix of perceptually and conceptually represented intentional content, and, therefore, must be trans-intentional (in its meta-status) given our ability to appreciate that content. Our ability to ‘stand back’ letting us appreciate the same. (505)


How does this process of alignment operate, and, what gives it an existential orientation or a non-existential orientation? (506)


‘Privileging’ the relationship, in and through an ongoing, overall transcendental suspension, in effect, ‘de-privileges’ its pre-judged concatenation of prejudices brought to that act of judgment as its intentional content. In such openness to the phenomenal-phenomenological representation of that under such focus we find we can now proceed with a progressive state of alignment given that we are no longer so epistemologically and ontologically wedded to such ‘prejudices’ as presented in their pre-judgment. So, e.g., we might ask ourselves “this is an apple… is this an apple..? yes, this is an apple, or, no, this is not a ‘real’ apple… being only virtual in its limited set of modal constitution in comparison to that expected to co-occur in our transcendental appreciation and confirmation of a non-virtual apple.” (507)


Such a progression starts with generalities, moves to particularities through noting potentially apposite genres of behaviour and, then, their simulated representative textual thematization. This ‘progression’ being more dialectical in the sense that all three levels of generality correctly operate concurrently. So, e.g., this is a piece of fruit, it looks like an apple, apples can be picked up and tasted, but, sadly, this apple is virtual, or, if non-virtual, either not ripe, ripe-ish but not sweet, or, hopefully, very sweet, quite juicy and tasty to eat…. (508)


‘Interpretation’ works in exactly the same manner given that we interpret our phenomenal-phenomenological representation as if they stood in need of such even though it us, ourselves, that puts them progressively together in that intentional simulation in and through this existential like process of alignment. But, it also true to say that such a process has a life of its own; given that the richness of existential surpluses is also dictated by the nature of that with which we are seriously engaging with in that process of recognized-encounter/encountered-recognition. So, the non-virtual apple is found to be sour contrary to expectations or might be found to be a juicy apple sweeter than originally thought. (509)

So, we get progressive alignment through ongoing re-alignment, etc. But, progressive alignment is also enriched through a matching of the particular genre with the specifics of that situation to hand, where, in effect, we get a matching of meta-text with text, and v.v; i.e., a matching of the hermeneutical with the phenomenal-phenomenological. As argued elsewhere, when this interplay between meta-text and text is in a state of dynamic balance then the semblance of the non-textual also arises. The ‘non-textual’ can be seen as a sense of resolution or relief arising between the consonant background field of the meta-textual genre and con-text (of the situation in its representation) and the dissonance of its textual specification. ‘Non-textual’ in the sense that when we are engaged in an ongoing act of reading and we meet no hermeneutic problems in that act of reading then our sense of engagement takes on a sense of simulated transparency where the intentional construction of that text appears as if almost transparent, as if the text reads itself and in this flow of engagement we forget we are actually in an act of reading. Of course, the moment we find something in the text that leaves us puzzling as to its sense or when we think about the fact that we are ‘reading’ then at the same moment we cease to be invoking this experiential aspect of the non-textual. A bit like walking for fun along the curbing that runs along the edge between the footpath and the street, there, we have no difficulty in doing that, but, if that narrow strip were moved ten meters above the street then our walking along that same fifteen to twenty centimeters wide ledge might well be found to be impossible for most people given their reasonable fear of falling off that same narrow ledge. Yet, at street level they would be able to walk along that edge of pavement would normally be accomplished without any difficulty. The moral being that when we think too much about something it can actually interfere with the performance of that same task when we let more automatic processes of intellection operate. So, it would be impossible to read a book if we were only to say to ourselves “I am reading”, “I must be reading”, “I must read this book”, “I must keep on reading this book”. Some other metaphors come to mind. When we are fishing we are fishing, but, when we think about fishing then the fish will get away since we are no longer directly fishing per se. Of course, this metaphor should not be taken too far (given the fallacy of the over-extended metaphor). Or, we might say that meta-text and text are a bit like the putting on of a glove whose size fits your hand. They match but not as equals. What matches is this shared sense of isomorphic symmetry. A similar metaphor being the textual key inserted into the meta-textual lock. When the right key enters the lock, and is turned in the right direction, then the door opens and we find our freedom is not impinged upon by a door that cannot be opened. Similarly, in an unimpeded act of reading it is as if we pass through doors that are found to be easy unlocked by us without much thought on their actually being opened. On the other hand, use a wrong key or find the lock is rusty or jammed and the textual reality of what is in front of us is now met with both a sense of resistance and a proportional loss of freedom. (510)


Extending this type of metaphor by invoking a third aspect of the non-textual nature of existential experience (in its non-systematic sense) and balancing all three aspects, namely, text, meta-text and non-text, then gives us an experience of the existential in its systematic sense which I have distinguished as ‘not-textual’. ‘Not-textual’ by virtue of the fact that the overall act of reading cannot be reduced to either the text, the meta-text nor the non-textual aspects of this overall process. The valuation formation of this process, when entertained in an ongoing or dynamic, unimpeded sense, is met in this semblance of an existential surplus or excess of such valuation. By valuation formation we mean identity formation (when we concentrate more on the phenomenal-phenomenological aspect of this valuational economy), functional formation when we concentrate on the hermeneutic aspect, and/or, value formation when we concentrate on that aspect of the existential (in it non-systematic orientation). Collectively, we could say that the harmonic resolution entertained in and through that valuational economy simulates an excess or surplus and results in our experiencing that excess or surplus in valuational formation. In an act of reading, say a very enjoyable novel, we might compare it to the psychic energy we find as we relatively move through that novel finding that this is achieved without too much effort, and, where the investment of our effort is returned to us as a dividend whose quanta of valuation appears to be much greater than the energy of investment found needed to actually read that exciting novel. The psychic excess of valuation finding itself being reinvested back into that act of reading and, by such means, seemingly continuing this process with little or no real sense of effort. As you must suspect, this economic surplus realized through such engagement is treated as ‘existential’. By its very nature it cannot be reductively treated to either the semblance of text, meta-text and/or the non-text. Such valuation arises through emergence, and, we can call this difference between investment and its dividend, in an act of engagement, its realization of an existential difference. As this ‘difference’ cannot be reduced to the mere quanta of that investment it is able to ‘spill over’ and re-invest that act of reading with an even greater semblance of energy, intensity, directedness, power to reveal, etc., etc. It is the semblance of this sense of existential power that the existentially sensitive treatment of a situation is able to reinvest that same reading with a sense of re-directedness. In other words, an attuned existential reading of a situation is able to invest that same reading with an ability to both deconstruct discordant states of mis-alignment and reconstruct more concordant states of re-alignment. Thence this ‘existential power’ to rectify or re-normalize our reading of a situation. It is this same critical power of insightful treatment that is able to oversee a transformational correction of our engagement within our reading of a certain situation. Thence my claim that an existential attitude, properly constructed, should be able to deconstruct the anti-relational nature of neo-liberal philosophy (or philosophies) and reconstruct, in its place, a more existentially attuned form of relationally oriented engagement more suitable for our engagement in that type of situation or in that specific instance of that type of situation. To argue my case for this power to both critically deconstruct and to critically reconstruct our passive reading and active intervention in a certain state of affairs let me examine, in more detail, this aspect in truth determination realized through progressive states of alignment (through realignment via re-de-mis-alignment, etc.). (511)


For a variety of reasons discordance is often overlooked. However, by entertaining an ongoing overall transcendental suspension by taking a sense of positioning and running a counter-sense of positioning we find through such cancellation our prejudices are also suspended and in their temporary cancellation, the apparent reality of the situation is better able to speak for itself; in a sense is permitted to speak for itself. E.g., it is very easy, indeed quite natural, to read the rising of the Sun in the morning and its sinking in the evening as indicating a Sun that travels around the Earth. However, if we were to suspend that idea and entertain other possible possibilities in our imaginations then the same situation could also be read along scientific lines that it is the Earth that travels around the Sun, and not v.v. Of course, this other way of reading this situation also has its philosophical problems like, e.g., why we do not feel this Earth moving or why are we not flung off the surface of the Earth, etc. The point to make here is that we can read the same situation in any number of other ways, but, if we were to read it in a manner that is richer in valuation formation, resolves certain difficulties that were hitherto not very well resolved, then such wider terms of reference may well be found, in the long term, to be more acceptable. Such a novel and richer way of reading a certain situation may well even override what is seemingly evidential otherwise, or, is found to involve one or more paradoxes that would finally need to be dialectically appropriated in just that form of a dialectically oriented engagement. Quantum physics springs to mind, e.g., entanglement, our interpretation of the two-slit experiment, etc. On a less theoretical level of exposition, we might say that discordance is more easily experienced when our treatment of that situation become less epistemologically and/or ontologically over-committed to the form our expectations are moulded through such over-commitment. We should also add that when our treatment of our reading is taken beyond its level of theoretical deployment, empirical employment and/or critical re-deployment then we meet a dialectical level of representation that is dialectically engendered. In gestalt terms we could say that gestalt focus cannot be purely and absolutely engendered given that its background gives it a sense of contextual framing that cannot be dispensed with. Equally, in the opposite direction, we cannot concentrate our attention purely and absolutely only on that sense of a background because that relevant background in question is intimately connected with that which is focused within or against that same sense of a background. This dialectical relationship between apparent ‘point’ of focus and background ‘field’ cannot be dialectically cut asunder since both polarities define each other through the intimate nature of their engendered opposition. Moreover, this unbreakable relationship between focus and field in a higher field of appreciation also supplies an associated sense of subjectivity that, too, cannot be isolated from that set of relational interactions that engender that same sense of a corresponding sense of self through that intimate unbreakable nexus of interaction. In this light, in this relation between the ontological and the epistemological aspects of engagement, we find the same correlational intimacy that cannot be broken and disrupted. Hence my definition of engagement (between these two spheres) as an encountered-recognition (or, equally, as a recognized-encounter). (512)


As stated, the ongoing, overall transcendental suspension is at the very center of all forms of intentional economy. Through the use of the suspension, whatever its mode of formation, we are invoking a sense of non-positioning through our alignment with that psychic sense of center. ‘Non-positioning’ arising though the juxtaposition of position and counter-position, etc., in the act of suspension. Various strategies, wittingly and/or unwittingly entertained, can engender that overall suspension. Then, the suspension of that same suspension, through this act of de-suspension, brings us back to the apparent reality of that initial suppositional act of positioning. The lack of harmonic integrity exposing apparent discordance. A rectification of this discordance coming into play through forms of simulation that are found to be relatively discordant. The experience of problematicity being an artifact of the very invocation of genre or genres utilized in our reading of that situation, and v.v. Refinement of this process being experienced through the experimental simulation of a differentially amplified sense of an existential surplus as an existential excess in valuation.
 In effect, our modal expectations are either found to be met or we find avenues where they can be better met, or, for the moment, we do not find a way for this form of valuational amplification to be realized (through an inability, for whatever reason, of being able to better ‘read’ that current situation). (513)


Truth determination is facilitated when there is a relative confirmation or disconfirmation of our reasonable modal expectation. So, this looks like an apple and smells like an apple. This apple looks delicious and when I take a bite this expectation, in this instance, is duly met as predicted. Such confirmation and/or disconfirmation is both realized through and realizes a simulation of progressive alignment. In our progressive reading of a situation, such alignment both ‘enriches our expectations through meeting with an expectation of such amplified enrichment’. This apple looks both ripe and tasty and when sampled is found to be both sweet and juicy. In this instance my expectations were met. In a sense I am doubly rewarded; this apple both looked nice and I was rewarded in this expectation through the enjoyment of being able to eat this same apple. Or, if this apple looked unripe and not ready to eat I did not have to experience the unpleasant non-ripeness of that same unripe apple. (514)


Genres are invoked through problematicity and as a way to resolve that same problematicity. Is this apple ripe or unripe? Well I might be able to make that determination through the look of that apple. Or, I might just have to taste the apple in order to put that judgment on a more firm footing. Indeed, some green apples are ripe and other green apples are not ripe and need to turn red first. How do we differentiate? In a bowl of similar looking green apples, and, in tasting one and finding it sweet we might then safely assume that all the others are similarly ripe as well if they were to look very much like the first one. An ‘understood’ state of affairs that will either find confirmation or non-confirmation in a tasting of those apples. (515)


The resolution of dissonance realizes its associated sense of harmony. As stated earlier, the distinctive resolution of dissonance realizes an associated sense of style. We might determine the ripeness of an apple by noting its colour. With a water melon the test, I am told, is to smell the end where it was attached to the vine. If the smell there is sweet then that piece of fruit is ripe and ready to be cut open and eaten. The way the question is framed, in the light of relevant experience and knowledge, determines how that associated process of problematization is to be resolved.
 The distinctive manner of resolution determining its associated snese of style exercised by that person who invokes that genre being adopted and how the specifics of its resolution therein is adaptated. (516)


Truth is also reinforced through a positive differential enrichment appreciated in comparative terms of reference. This apple looks ripe and is both juicy and sweet. Whereas, this apple looks ripe but is not sweet in taste. In contrast, this third apple looks ripe but is not juicy or sweet and, being quite mushy, must mean it was in a cool store for far too long. ‘Richness’ being in full coincidence with all our modal expectations of that type of phenomenal-phenomenological state of affairs in question or in a state of affairs that surpasses those same expectations. The apparent richness or otherwise of our phenomenological experience acts as a measure, in such appreciation, of the actual degree of alignment that apparently is being both preserved and conserved. ‘Preserved’ in the sense those expected modalities are reasonably thought to be present, and, ‘conserved’ in the sense of finding forms of either meeting our modal expectations or surpassing the same. Progressive enrichment will also reinforce our general appreciation of the apparent degree of alignment discerned as present. Conversely, a relative lack or lose of enrichment, etc., will also reinforce the perception that our current understanding is not effectively aligned. (517)


Just how does an existential attitude deconstruct and reconstruct a more acceptable vision of the political-economy? (518)

Basically, progressive alignment versus progressive non-alignment. What is progressively de-aligned is deconstructive, and, what is progressive aligned is constructive. Insight here is instructive; i.e. assists in progressive intervention where we get both progressive alignment and progressive de-alignment. By ‘progressive’ is meant that process that effectively promotes alignment. Positively, this is through ongoing constructive alignment, but, equally, is also negatively realized through ongoing deconstructive de-alignment. Now, these two aspects of the same coin need to be in place since progressive alignment is realized through progressive de-alignment, and v.v. What are the ramification of this two-pronged process of alignment where de-alignment assists alignment, and v.v? (519)


Now, I would further argue that both met expectations in richness and enrichment, as evidence of the presence of an existential orientation; that in effect the existential process of both progressive alignment and progressive de-alignment will eventually remove counter-relational proposals through their inability to promote alignment, etc. That an ongoing loss of an existential surplus and its associated sense of power through the ensuing re-direction of the force of that excess in valuation will meet with a recognition of the increasing inauthenticity being implemented through such ineffective and/or defective policies. (520)


Thence both simultaneous deconstruction and reconstruction are indicative of an existentially oriented simulation. Especially if judged and re-judged over a suitable period of time in keeping with the scale of the ensuing transformation seemingly at work in that marketplace of intervention. (521)


Such existentially oriented transformations can be metaphorically ‘seen’, or ‘heard’, as giving us a sense of ‘insight’ or a relationally oriented sense of ‘voice’ that both describes the reality of that to hand but also prescribes the outlines of a suitable course of behaviour that is both responsive and responsible… in some form of ‘oversight’ and ‘instruction’… as well as inciting us to use a number of other embodied metaphors like sight, touch, contact, union, scent, feel, etc. These same metaphors then taking on a more literal turn by invoking their associated sense medium such as, e.g., light, hand, presence, etc. A common feature being this emphasis on unification, rectification, re-normalization, etc., along with a sense of turning around, revolution, evolution, conversion, find a correct semblance of the path, meeting goals (along with a host of other clichés, etc.
). (522)


However, be that as it may or may not be the case, in effect, I am arguing that when we seek to see where our relationships have come from, where they have currently arrived, and, and where they could be profitably heading, and, when we also carefully avoid all anti-relational forms of ideological extremism, then we should find ourselves in a position of transcendental openness to the potential reality to hand that could be practically and reasonably aspired to. Of course, the safe and smooth realization of our ambitions is never guaranteed, but, it is normal and natural to seek a better state of affairs for ourselves, our families and friends, for our communities, for the nation we live in and for the world as a whole…! (523)


Does this existential vision of deconstruction and reconstruction proffer a sure path for the realization of our aspirations given that to aspire we must do so through the good graces of others? (524)


In this light we should also note that the so-called self-intuitively guided hegemony of the markets to perform what is needed must be questioned on a number of levels. The wisdom of this market hegemony is a misnomer on a number of counts. Markets give us little direct warning of market crashes. Witness the Global Financial Crisis of 2008 which may well have been signaling marked chaotic turbulence before those points of chaotic re-direction but which can only be best viewed in hindsight. Not much use for a market analyst. Then markets almost always either over-react or under-react. Markets do not necessarily reflect underlying economic conditions given their propensity for a natural exuberance. Then markets in a certain region may not be as integrated as they might appear… with a variety of exchange mechanisms in play. For example, considered thought should also be given to the enormous quanta of economic labour and benefit done for little or no payment for those products and services rendered… as found in the home, or through volunteer work, receiving assistance from friends, or, just workers for whatever reason over-working in their area of employment with commensurate compensation, etc. (525)


A realistic assessment and representation of the political-economy, in part or in whole, is necessary for a better understanding of its operations, but, that, an absolutely perfect understanding will never be achieved. However, despite such limitations, claims that go beyond their suitable level of theoretical deployment, practical employment and/or critical re-deployment should be called out for making claims they cannot correctly account for. In this light, neo-liberally inspired claims that are contra-relational in their nature, function or consequences should also be called out for what they are, i.e., as disruptive of human relationships. In this light, the unreasonable utilization of downsizing, austerity measures, mismanagement of cultural funding, so-called efficiency measures that fail any suitable text of efficiency, etc., should all be debated and demonstrated to be non-pro-relational in stance and, therefore, disruptive of those relationships impinged upon by such policy settings. Unless there is a greater social dividend to be gained by inflicting such personal and inter-personal hardship along with adequate levels of compensation then such practices should be continually criticized until their defective ramifications are both effectively addressed, and, more importantly, suitably redressed through their negative deconstruction and positive reconstruction. (526)


One must hope that non-pro-relational policy settings, whether neo-liberal or non-neo-liberal in orientation, can be quickly demonstrated to be relatively inauthentic in their social context/s. Various philosophically valid arguments should be adopted and adapted towards achieving this end. The use of anecdotes, metaphors and other forms of pointed illustration reinforcing such arguments. A personalization of the ramifications of such social changes also highlighting the ramifications of adverse policy settings.  A process whose objective is the rectification of negative ramifications through their deconstruction and absenting, and, the ensuing renormalization of that situation through a positive reconstruction of those pre-conditions, conditions and post-conditions that better facilitate the richness of relational preservation and the enrichment of conservation of those same relationships. Well-founded relational functioning is met with an amplification in valuation formation be that in identity formation expressed through textual presentation, functionality of genres and contextual appreciation (of con-texts) through representation, and, value formation (through non-textual experience) in the form of existentially oriented processes of transformational re-direction. (527)


Why this ‘faith’ in simultaneous deconstruction and reconstruction should both aspects be suitably developed and applied? Because at the end of the day we live in one World-of-Life whose transcendental actuality-possibility is expressed in and through this world as lived. In our passage through this world as lived the intentional configuration of our engagement needs to be in conformity with the way this world is configured in both objective, trans-objective, subjective and inter-subjective modes of addressment. If we were only to ‘eat’ the virtual substance of dream apples then we would starve to death in non-virtual terms of reference. Thankfully, we find a progressive process of alignment at work in our lives that ensures both the preservational richness and conservational enrichment to be found in our lives as we move through this world with-others. That in considered acts of judgment, centered in ongoing, overall transcendental suspensions, we find progressive, critical processes of alignment through realignment as assisted through re-de-mis-alignment, etc. In all of this the contra-relational will realize, at some point in time, the relative loss of valuational formation indicative of inauthenticity and/or inappropriate modes of alignment. Therefore, it behooves us to find ongoing re-alignment in order to promote both greater degrees of authenticity and adoption and adaptation of suitable responses to existential-relational nature of those situations as they are found to be engaged. Thence this need for allowing decontructive rectification to take place and find its replacement in suitably responsive patterns of renormalization where our relationships are better allowed to speak for themselves rather than be dictated to by the de-centered voices of either our own sense/s of self or other. In such a context adverse strains of neo-liberal perversity or modes of inauthenticity of any other ideological flavour are best allowed to deconstruct and be replaced by existentially oriented pro-relational platforms that mutually promote our individual and collective projects and programs. As we must all must have realized by now, from a personal perspective, that the dissemination of personal power is only through the cooperation of others. That the more successful dissemination of personal power is better promoted through our mutual cooperation with others. Thence our observance of the dictum, from an inter-personal perspective, that we should promote mutual empowerment through our existential working with others. Moreover, that from insight we get oversight that is instructive. Moreover, that existential engagement delivers insightful-empowerment through relational embracement! And, in this light, that it is true that such existential re-alignment comes at some cost, but, we must consider at what greater cost will be incurred if such progressive existential re-alignment were not to be suitably addressed and redressed?! (528)

F. ‘Last Words’: Reconstruction or Destruction of the Democratic Process?

Why “at what cost?”? Does the concerted exercise of neo-liberal policy settings come with the possibility of adverse ramifications; i.e., an adversity applying to both present implications and future consequences? (529)


We can answer these questions on general, particular and specific levels (of theoretical deployment, practical employment and critical re-deployment form the perspectives of phenomenal-phenomenological textual treatment, hermeneutical meta-textual treatment and existential non-textual treatment of aspirational representations subjected to suitable forms of realistic, idealistic and pragmatic considerations). (530)


In general terms we can say that all forms of ideological treatment are relatively extremist and off-centered, and, that, only through re-centering in and through an ongoing, overall transcendental suspension can processes of rectificational deconstruction and renormalizational reconstruction simultaneously proceed. (531)


In particular terms we can say different that types of ideological perspective have relatively distinctive ramifications when applied, or, rather, misapplied to the political-economy. (532)


That in specific terms of reference, conducted through a suitably critical perspective, we can simultaneously, more or less, both describe such defective forms of mistreatment, and invoke their existentially oriented deconstructive rectification, as well as prescribing forms of remediational renormalization through their existentially oriented reconstruction. Well, that is my hope. A hopefulness, overall, that I believe is well-grounded and well-foundered given that a realistic assessment can contribute to an idealistic prescription of what should occur, albeit, in the light of pragmatic modes of potential realization. Even though on a superficial level we should make a careful distinction between realistic descriptions and idealistic prescriptions on a deeper level of intentional analysis such a transformation is open when critically enacted (i.e., through a suitable ongoing, overall transcendental suspension). Problematicity is defined in and through meta-texual genres of behaviour, and v.v. E.g., I need to communicate with someone through the use of a written text or writing in some other form and the genre of the letter is implied. A letter implies my desire to communicate with someone, and v.v. The proposal of genre/s defines the problematic nature of that ‘in question’, and v.v. So, in this light, on a deeper level of intentional analysis and trans-intentional analysis of judgment, problematic treatment of a text or set of texts impels the suitable juxtaposition of the apposite genre, and v.v. So, in this regard, on a deeper level of intentional-trans-intentional treatment, descriptions can be transformed to read as prescriptions, and v.v. E.g., This is a red apple I see before me, and, so, if it were to be ripe, and it looks ripe, it must be edible, or, rather, will most likely be edible… (533)


A textual presentation implies its writing/reading in phenomenal-phenomenological terms of reference. In effect the record of a representation of the world in some form of a virtual and/or non-virtual level of modal expectations (in keeping with its apparent phenomenal-phenomenological mode/s of presentation). Text can only be read through the automatic and simultaneous use of a meta-textual genre of representation. From the harmonized interaction of the text (as dissonant) and meta-text (as a field of consonance) we arrive at the non-textual sense of resolutional re-direction (along with its semblance of an associated form of intentional subjectivity). (534)


That by such means, through the alignment of numerous intentional types of economies we arrive at processes of existential re-alignment arrived at through insightful deconstruction and oversightful reconstruction. (535)


In other words, through the use of such schemes (as sketched above) we can call out neo-liberal policy settings, as found situated in their respective contexts of application, as either positive, neutral or negative in their ramifications. Unfortunately, the persistent incremental adoption and adaptation of neo-liberal policies does not augur well for the stable functioning of democracies (be they relatively non-mature or mature in orientation
). What adverse feature stemming from the over-application of neo-liberal ideology should we take care to both address and redress? (536)


In general terms we could argue that increasing inequity in the distribution of wealth, resources, services and opportunity will hollow out the Middle Class vital for the ongoing stability of democratic systems. (537)


In particular terms of reference we can note that practices of austerity, excessive cost-cutting, over-zealous downsizing, excessive degrees of inter-institutional competition, monopolistic behaviour, exaggerated forms of remuneration and compensation, over-utilization of outsourcing, inadequate levels of in-house forms of policy formation, unhindered forms of contractual colonization of compactual spaces, zealous calls for de-regulation, demands for unsuitable degrees of tax minimization, invocation of trickle-down economics, etc., etc., are all very strong indicators of a rampant neo-liberalist agenda. Whereas, an assortment of the above would definitely indicator that that economy was constructed and functioning in such a frame work. (538)


In specific terms, we can exactly describe situations where neo-liberal policies have rewarded those that it rewards and punishes those upon whom it will inevitably impose such hardship and suffering. (539)


In a statistical format the impact of a rampant neo-liberal policy instantiation, I am sure, may well be measured in forms of increasing social-economic inequity expressed through the reduced levels of home ownership, lower relative wages, removal of penalty rates for those on lower incomes to begin with, possible reduced mortality figures, increased levels of disturbed behaviour, violent crimes, imprisonment, etc., etc. Another indicator is in the quantity and quality of employment, a state of affairs that will be further exacerbated by both digital disruption and non-digital disruption. Then, from forms of political instability, be that in non-democracies, non-mature democracies or mature democracies we will see increased levels of migration be that from refugees and/or economic migrants. (540)

All in all, a depressing thought, but one that might be able to be both addressed and redressed through a reversal of those same policies that inevitably heads us towards such political-economic instability. (541)

To this end let us remonstrate in the political-economy for a reversal of the political distortions imposed through the promotion of such an ideological position by existentially exposing such flawed policy settings and replacing them with a suite of policy settings that existentially promote better relationships as they are found to function in the entirety of the political-economy. Let us therefore attend to those political-economic measures that promote a better functioning form of democratic government by promoting forms of political transparency, accountability and visibility
 (as argued by myself elsewhere
)! (542)


Given that the dissemination of power can only be through others, and, is better promoted through the mutual cooperation of others, therefore, let us advance those pre-conditions, conditions and post-conditions that promote a better functioning overall democratic life-world. In the pursuit of such an aspiration let us endeavour to form the necessary degree of insightful-oversight that instructs beneficial forms of intervention in the political-economy that deconstruct ideological positions, neo-liberal or otherwise, in order to better ensure its beneficial engineering of patterns of suitable reconstruction through the instantiation of such existentially oriented policy settings..!! (543) 

    Noël Tointon, Sydney and Leura, 21.7.16.

Appendix A: ‘Neo-liberalism’ (Excerpts taken from the Guardian: 15.4.16.)

George Monbiot is the author of the bestselling books The Age of Consent: A Manifesto for a New World Order and Captive State: The Corporate Takeover of Britain, as well as the investigative travel books Poisoned Arrows, Amazon Watershed and No Man's Land. His latest book is Feral: Searching for Enchantment on the Frontiers of Rewilding (being published in paperback as Feral: Rewilding the Land, Sea and Human Life)

Neo-liberalism – the ideology at the root of all our problems:

Financial meltdown, environmental disaster and even the rise of Donald Trump – neo-liberalism has played its part in them all. Why has the left failed to come up with an alternative?

Neo-liberalism sees competition as the defining characteristic of human relations. It redefines citizens as consumers, whose democratic choices are best exercised by buying and selling, a process that rewards merit and punishes inefficiency. It maintains that “the market” delivers benefits that could never be achieved by planning.

Attempts to limit competition are treated as inimical to liberty. Tax and regulation should be minimised, public services should be privatised. The organisation of labour and collective bargaining by trade unions are portrayed as market distortions that impede the formation of a natural hierarchy of winners and losers. Inequality is recast as virtuous: a reward for utility and a generator of wealth, which trickles down to enrich everyone. Efforts to create a more equal society are both counterproductive and morally corrosive. The market ensures that everyone gets what they deserve.

We internalise and reproduce its creeds. The rich persuade themselves that they acquired their wealth through merit, ignoring the advantages – such as education, inheritance and class – that may have helped to secure it. The poor begin to blame themselves for their failures, even when they can do little to change their circumstances.

Never mind structural unemployment: if you don’t have a job it’s because you are unenterprising. Never mind the impossible costs of housing: if your credit card is maxed out, you’re feckless and improvident. Never mind that your children no longer have a school playing field: if they get fat, it’s your fault. In a world governed by competition, those who fall behind become defined and self-defined as losers.

After Margaret Thatcher and Ronald Reagan took power, the rest of the package soon followed: massive tax cuts for the rich, the crushing of trade unions, deregulation, privatisation, outsourcing and competition in public services. Through the IMF, the World Bank, the Maastricht treaty and the World Trade Organisation, neo-liberal policies were imposed – often without democratic consent – on much of the world. Most remarkable was its adoption among parties that once belonged to the left: Labour and the Democrats, for example. As Stedman Jones notes, “it is hard to think of another utopia to have been as fully realised.”
Appendix B: Four Internet Articles re Recent Reduced Arts Funding in Australia
Document 1:
Sydney Morning Herald (Internet edition, Andrew Taylor; 4 May 2016) (In this article I found the following headline):

Budget 2016: Hundreds of job losses expected in the performing arts. 

(The first part of this article read):

Hundreds of actors, stage professionals and other people employed in the performing arts will be out of work as a result of this year's budget.

That is the dire prediction of Andrew Kay, the president of Live Performance Australia, who said: "We expect to see 40 percent of our small to medium companies lose funding and face going under.

"That's 18 to 20 companies that won't be creating new productions, hundreds of creative and talented Australians out of work and lost revenue."

However, those numbers only account for small to medium performing arts companies. The LPA, the peak body for Australia's live performance industry, estimates almost 6000 jobs could be at risk if 40 per cent of small and mid-sized arts companies lose key organisation funding from the beleagured Australia Council for the Arts.

The Australia Council will announce about $22 million in four-year funding grants on May 16 – far less than the $30 million expected under the cancelled six-year funding program.

Kay said the $105 million cut from the Australia Council in the 2015 budget ($32 million was later restored by new Arts Minister Mitch Fifield) would also affect major performing arts companies, venues, festivals and commercial producers.

(The article also noted):

Nicole Beyer, the director of Theatre Network Australia, said: "We fear that next week's grants notifications will reduce the number of funded small to medium companies from 147 to something less than 100."

The Australia Council will receive $183.4 million in 2016-17, $1.1 million less than the previous year, and spend $169.72 million on grants. 

(It went on to add):

"The competition for project funding will now be fierce as there will be a compounding of companies vying for project funding – a pool of funding which also has been reduced," said Punctum's artistic director Jude Anderson. "This will potentially cut success rates by half."  

She added: "So potentially ticket prices will rise, there will be a paucity of choice and many jobs will be lost."

Job cuts are also a real prospect for young people in Melbourne's western suburbs following the removal of Australia Council funding that provided $50,000 to $80,000 to the Footscray-based Western Edge Youth Arts.

"This has meant that our emerging artists program that gave 18 young people aged 17 to 25 2985 hours of employment in 2015 has dried up unless we can find alternative funding," said Western Edge general manager Sally Farr. 

"The reduction of grant rounds to four per year means there is more competition for a smaller pool of funding and this isn't OK."

Western Edge has provided opportunities to young artists from culturally and linguistically diverse backgrounds for more than two decades, but Farr said: "We are unable to do this without federal funding".

Western Edge applied for $300,000 from the four-year funding round to spend on the salaries of core staff, marketing and overheads like rent and electricity.

But Farr does not have high hopes.

"It's a really competitive round. I've heard maybe 80 of 300 applications will be successful," she said. "That's not great odds."

The 2016 budget stated more than 50 per cent of organisations supported by the controversial Catalyst program, which has an annual budget of $12 million stripped from the Australia Council, are small to medium arts organisations.

Document 2: Guardian, Internet version: Allan Evans; Wednesday 13 May 2015 16.33 AEST

 Budget takes $100m from Australia Council to establish arts excellence program

(Subtitled): 

Council will also lose $7.2m over four years through ‘efficiencies’, and Screen Australia will lose $3.6m over the same period

More than $100m will be reallocated from the Australia Council to the Ministry for the Arts in order to establish a national program for excellence.

The program, announced in Tuesday’s budget, will focus on attracting private sector support for the cultural sector and will be used to fund endowments and international tours.

Further emphasis on attracting private funding for cultural projects will come through the continuation of the Plus1 matched funding program run by Creative Partnerships Australia at a cost of $5.3m over three years.

The arts minister, George Brandis, said these programs “will make funding available to a wider range of arts companies and arts practitioners, while at the same time respecting the preferences and tastes of Australia’s audiences”.

Tamara Winikoff, executive director of the National Association for the Visual Arts criticised the redistribution of funding. “While it’s a relief that the arts budget has not been cut, the Australia Council’s funding has been raided to enable the arts minister to realise his ambition to have direct decision-making power over what gets funded, something he tried but failed to achieve when the Australia Council Act was revised last year.”

“This subverts the long-defended arm’s-length principle and politicises arts funding. Funnelling support to focus on conservative populist programs like festivals, touring and the tried and true, inevitably impacts negatively on the new generation of artists and the small to medium arts organisations which are the engine room of experimentation, innovation and critique. What we need is an investment in the future, not just the past.”

Responsibility for the programs Visions of Australia and Festivals Australia will return to the Ministry for the Arts, having been transferred to the Australia Council under the previous government. The major festivals initiative will also be transferred to the ministry, with funding doubled to $1.5m.

On top of the money redirected to the excellence program, the Australia Council will lose $7.2m of funding over four years through “efficiencies”. Screen Australia, the national film funding body, will lose $3.6m over the same period.

Brandis’s statement assured Australians that the lower level of funding for the Australia Council would not lead to any reduction in its funding to the 29 major performing arts companies.

Funding for the National Gallery, the National Portrait Gallery, the National Museum, the National Library, the National Film and Sound Archive and the National Maritime Museum will remain roughly at previous levels.

Document 3: ABC: PM by Lucy Carter

Updated 14 May 2016, 11:48am

Jobs, careers on the line as 'Black Friday' cuts hit arts sector

More than 60 Australian arts companies that previously received Federal Government support have had their latest funding applications rejected, leaving a lot of them facing uncertain futures.

Sixty-two small to medium-sized arts companies and organisations that had previously been funded by the Australia Council for the Arts have been told their applications for grants for the next four years have been rejected.

While more than 40 new organisations have been given grants, industry insiders said Friday was the blackest of Black Fridays for the arts in Australia.

The cuts follow the funding cuts of $60 million over four years stripped last year from the Australia Council's budget.

Of that $60 million, $12 million per year has been diverted into the Government's new Catalyst arts funding program.

Cuts will 'have flow on effects right across industry': LPA

Kath Melbourne, executive producer of Sydney-based physical theatre company Legs On The Wall, told PM the Australia Council for the Arts had rejected their application for ongoing funding.

Ms Melbourne said the news was "gobsmacking" for the company that has been operating for over 30 years.

"I didn't have any words. It was a very big shock, considering that the company is in a period of growth and vibrancy at the moment with what we're doing," she said.

"We didn't get a reduction in our ask, we didn't get some shaved off, we were simply awarded zero dollars."

The theatre company still has smaller income streams but has relied on the Australia Council to provide close to $200,000 per year.

"We simply don't have the capacity to raise that so that means we have to sit down over these coming months and make some very difficult decisions, both about staffing and our artistic program," she said.

The literary journal Meanjin, founded in 1940, has also been left in dire straits.

The funding cut is also likely to be the death knell for Adelaide's Slingsby Theatre Company. Artistic director Andy Packer said it was knocked back over its request for $225,000 annually for the next four years.

"It is quite likely that on December 31 this year we'll wind up the company, so it is quite dire," Mr Packer said.

He said the company already used its funding wisely.

"We're very lean from the administrative point of view — that allows us to put all of our resources into artists and to making and touring work," he said.

Live Performance Australia (LPA) chief executive Evelyn Richardson said the cuts meant jobs would be lost and career opportunities would disappear.

"We're very concerned, and not just for small to medium companies," Ms Richardson said.

"This will have flow on effects right across our industry to our major companies, to our commercial companies. We're particularly concerned about losing our creative and technical talent who may be forced to go offshore for work or career development opportunities."

Calls for rethink amidst fears of mass job losses

The Confederation of Australian State Theatre Companies (CAST) has released a statement calling for a formal Government review into the funding cuts.

CAST spokesperson, Bell Shakespeare Theatre company's Jill Perkins, said it was a confusing and upsetting time for people in the arts industry.

"It's important to look at the sector as a whole. We're only as strong as our colleagues — if there are less opportunities for employment then people will understandably seek other careers to carve out a living for themselves," Ms Perkins said.

"Perhaps some people don't realise that artists and art workers sort of stitch together a career and a year's annual income by working in all sorts of companies. So if a part of that falls away then suddenly your potential to earn a living is severely compromised," she said.

"It's interesting that this Government recognises innovation and wants to invest in creativity — Mr Turnbull said that we are a creative and imaginative nation.

"I guess I would ask: 'How is that being demonstrated in the latest budget and indeed in the rhetoric coming from government?"

The Australia Council told 7.30 the companies that missed out on the funding would have other opportunities to gain financial support.

"No company has been de-funded," Australia Council chief executive Tony Grybowski said.

"Those organisations not successful in the four-year funding will have exclusive access to our project grant round.

"It is a competitive process, we had some 260 applications and this week we announced 128 companies which will be successful in that round.

"There are great organisations that haven't been successful in this round."

Document 4: Sydney Morning Herald: May 13, 2015; Debbie Cuthbertson and Joel Meares

George Brandis turns arts into 'political football' with $104.7m Australia Council cuts

Just last week federal Arts Minister George Brandis and members of the Australia Council were on top of the world, together proudly celebrating the opening of the new Australia Pavilion at the Venice Biennale.

This week their working relationship is being sorely tested with the announcement in Tuesday night's federal budget of more than $105 million in cuts to the nation's peak cultural funding and advisory body.

Changes to arts funding revealed in the budget include diverting $104.7 million from the Australia Council to a new National Programme for Excellence in the Arts, to be administered by the Arts Ministry.

The cuts would in effect halve the Australia Council's discretionary funding, according to Shadow Arts Minister Mark Dreyfus, who branded them "distressing" and said they had come without warning.

In a statement, the Australia Council said it would give "careful consideration" to its priorities as a result of the measures announced in the budget, and their implications for the council, as well as the artists and arts organisations it funds.

"The announcement of the 2015-16 Budget last night included measures which will significantly impact the work of the Australia Council on behalf of the arts sector," Australia Council chair Rupert Myer said on Wednesday.

"The board of the Australia Council will be giving careful consideration to the council's priorities for the next year and beyond, and the implications for delivery of the Australia Council Strategic Plan ...

"The Australia Council remains committed to supporting Australian artists and arts organisations, and working collaboratively to achieve strong outcomes for the arts in Australia."

'Major disruption'

Mr Myer's carefully worded statement, according to Mr Dreyfus, was "code for major disruption". 

"They of course can't publicly criticise their own minister, you can expect a degree of diplomacy in their public statements," Mr Dreyfus said of the Australia Council.

"But saying it will have a [significant impact] ... that's code for major disruption.

"[Mr Myer] can outline at a practical level what it might mean but isn't in a position to say what a dreadful thing the government has done here. I can.

"What we can see here is a grab here for the Australia Council budget to be administered on a personal whim, without any explanation, or any peer review."

In a media release Senator Brandis, said: "Arts funding has until now been limited almost exclusively to projects favoured by the Australia Council."

Funding of $104.7 million over four years will be taken from the Australia Council (which will have $185 million to distribute to artists and arts organisations). Where the Australia Council makes its funding decisions at arm's length from the government of the day, the new body will be administered by the ministry to "deliver a number of government priorities including providing national access to quality arts and cultural experiences".

The Australia Council will also swallow $7.2 million in efficiency savings over four years to 2018-19. These combined cuts represent an annual funding reduction of about 13 per cent for the nation's principal arts and funding body, which has an annual budget of $230 million. Funding for Screen Australia, which supports new Australian films, will be cut by $3.6 million over the same period.

Fairfax Media requested comment from Mr Brandis but his office said he was unavailable on Wednesday. It did however provide further details about the new funding body, saying: "The purpose of the National Programme for Excellence in the Arts is to expand funding to artists and arts organisations who presently are unable to secure funding through the Australia Council.

"As a result of this programme, more Australian arts practitioners and organisations will be able to pursue their creative endeavours."

The body would support projects across three priority areas: funding for endowments to support arts organisations by providing government investment to leverage private sector support; funding for international touring to support projects that build Australia's international reputation as a cultural and artistic force; and funding for strategic projects to support a wide range of arts activities, tours and performances providing access to "high quality arts and culture" for metropolitan and regional audiences.

'Devastating move'

The arts sector has reacted largely with dismay to the budget measures, described by some as a "devastating move" for the small to medium arts sector.

Australian Theatre for Young People artistic director Fraser Corfield said he feared the changes would advantage bigger arts organisations and companies at the expense of their smaller counterparts.

"My fear is that it will disproportionately advantage the larger, better connected arts organisations and companies," Mr Corfield said. "Looking at the youth theatre sector, which is nationally the smallest and least funded of arts organisations, it's going to be very difficult to get traction in that sort of funding environment."

Mr Dreyfus predicted the changes were the latest bid by the Abbott Government to "grab direct control over the arts", and predicted they would lead to job losses in the cultural sector. 

"This is a Government that says it supports freedom of expression but will only fund those who agree with them," Mr Dreyfus said.

"... Senator Brandis is now intent on building a grand new private arts fiefdom to dole out money according to his own personal whims and wishes.

"It creates a whole new parallel funding process without any published criteria or peer review."

Sydney Dance Company executive director Anne Dunn said the industry was keenly awaiting more detail on how the changes would affect the sector.

 "This represents a significant shift in arts funding mechanisms and all members of the industry are keen to gain an understanding of how these changes will impact the sector," Ms Dunn said. 

"We do however welcome the maintenance of funding for the majors and the significant employment and artistic outcomes they provide. 

"We also welcome the Government's continued focus on artistic excellence and look forward to more detail in the near future."

'Engaged minister a good thing'

Not all arts leaders were slamming the government in the aftermath of their budget announcement. 

Opera Australia CEO Craig Hassall, who heads the largest arts organisation in the country, which receives the most government funding, said describing the changes as a 'land-grab' was a "cheap shot". 

"Speaking [for] Opera Australia, my first thought is that I am relieved and delighted that major performing arts companies' funding hasn't been cut," Mr Hassall said. "I don't really have a view on where the money comes from, as long as the government is spending money on the arts."

Mr Hassall said it was also too early to cry foul about the National Programme, because "we don't know yet where the funding is going to end up".

"I always ask, what is the funding ultimately for? The funding is ultimately for audiences. Wherever the funding goes, audiences should benefit. If audiences benefit then I'm happy."

He added that Brandis, whom Hassall recalls seeing at the Regional Arts Summits in Kalgoorlie, was an engaged Arts Minister. "An engaged minister is a positive thing – it's ultimately a good thing for everyone in the arts."

National Association for the Visual Arts executive director Tamara Winikoff described the changes as 'alarming'. 

"While we're relieved that there haven't been overall cuts to arts funding, the problem is that this change demonstrates that the minister is going to take much greater control of direct decision-making in relations to the arts," Ms Winikoff said."

"It's alarming that the minister would move to replace an arm's-length body set up to remove political influence for arts funding decisions. Instead he is taking that decision-making under his own control.

"There is an indication in the media release that this is a direct investment into the populist program – not controversial, things like touring and festivals. The concern is that experimental artists and emerging artists, those who are developing their craft, will be the ones who suffer. ​

"Things like touring and festivals. It's indicative of a conservative attitude to arts and culture, relegating it to the realm of entertainment rather than seeing it as a social enterprise which has the capacity to challenge orthodoxies.

"There's no getting around the fact that the minister is taking much more control. He may invest in things that we think are really laudable, we do need to wait and see. It's the principle that's important. If the decisions are being made by the minister rather than the industry peers, you can see the precedent of the arts becoming a political football." 

Corfield is withholding his full verdict on the budget decision until Senator Brandis makes clear what the definition of "excellence" will be.

"If excellence is perceived to be work that takes place in flagship venues with significant sets and lighting design and elaborate costumes, then it's going to be highly problematic for the small to medium sector," Mr Corfield said. "If there's another definition of excellence that still falls outside the Australia Council's definition, then it would be good to know what that is."

The Australia Council has also been stripped of responsibility for Visions of Australia, Festivals Australia and the Major Festivals Initiative, which will be taken over by the Arts Ministry (they were administered by the minister's office before being shifted to the Australia Council's remit under Labour). 

Tuesday's announcements follow more than  $100 million in cuts to the sector by the Abbott Government in last year's budget, which included a $28 million reduction in funding to the Australia Council over four years, $33.8 million taken from arts programs run by the Attorney-General's department and $25.1 million from Screen Australia. 

The bulk of the Gillard government's Creative Australia policy, which was released in 2013 and added $200 million to the arts, was scrapped by the Abbott Government in the 2014-15 budget.

Senator Brandis has shown little love for the Australia Council board in its current form. Speaking after the appointment of the current board by former Labour Arts Minister Tony Burke in 2013, the then shadow arts spokesman described its makeup as a "bitter disappointment" to arts lovers living outside Melbourne and Sydney, in particular taking aim at appointees including filmmaker Khoa Do and writer and broadcaster Waleed Aly (also a Fairfax Media columnist).

Senator Brandis said in a 2013 media release that while some of the new board members were "undoubtedly distinguished leaders", others, such as Mr Aly and Mr Do, had "far from obvious" credentials in the arts.

"The board seems to have been tailor-made to cater to the tastes and prejudices of a narrow group of people from the two largest capital cities, rather than representing the breadth and variety of Australia's art forms, arts practitioners and audiences," he said at the time.

On Wednesday Mr Dreyfus said he would wait with baited breath for the announcement from the Arts Minister of the appointment of new members to the Australia Council board in June, when the six-year terms of several current members expire.

Appendix C: ‘Neo-liberalism’ (the Guardian: 15.4.16.)
Link: www.theguardian.com/books/2016/apr/15/neo-liberalism-ideology-problem-george-monbiot 

George Monbiot:

Neo-liberalism – the ideology at the root of all our problems

Financial meltdown, environmental disaster and even the rise of Donald Trump – neo-liberalism has played its part in them all. Why has the left failed to come up with an alternative?

Imagine if the people of the Soviet Union had never heard of communism. The ideology that dominates our lives has, for most of us, no name. Mention it in conversation and you’ll be rewarded with a shrug. Even if your listeners have heard the term before, they will struggle to define it. Neo-liberalism: do you know what it is?

Its anonymity is both a symptom and cause of its power. It has played a major role in a remarkable variety of crises: the financial meltdown of 2007-8, the offshoring of wealth and power, of which the Panama Papers offer us merely a glimpse, the slow collapse of public health and education, resurgent child poverty, the epidemic of loneliness, the collapse of ecosystems, the rise of Donald Trump. But we respond to these crises as if they emerge in isolation, apparently unaware that they have all been either catalysed or exacerbated by the same coherent philosophy; a philosophy that has – or had – a name. What greater power can there be than to operate namelessly?

So pervasive has neo-liberalism become that we seldom even recognise it as an ideology. We appear to accept the proposition that this utopian, millenarian faith describes a neutral force; a kind of biological law, like Darwin’s theory of evolution. But the philosophy arose as a conscious attempt to reshape human life and shift the locus of power.

Neo-liberalism sees competition as the defining characteristic of human relations. It redefines citizens as consumers, whose democratic choices are best exercised by buying and selling, a process that rewards merit and punishes inefficiency. It maintains that “the market” delivers benefits that could never be achieved by planning.

Attempts to limit competition are treated as inimical to liberty. Tax and regulation should be minimised, public services should be privatised. The organisation of labour and collective bargaining by trade unions are portrayed as market distortions that impede the formation of a natural hierarchy of winners and losers. Inequality is recast as virtuous: a reward for utility and a generator of wealth, which trickles down to enrich everyone. Efforts to create a more equal society are both counterproductive and morally corrosive. The market ensures that everyone gets what they deserve.

We internalise and reproduce its creeds. The rich persuade themselves that they acquired their wealth through merit, ignoring the advantages – such as education, inheritance and class – that may have helped to secure it. The poor begin to blame themselves for their failures, even when they can do little to change their circumstances.

Never mind structural unemployment: if you don’t have a job it’s because you are unenterprising. Never mind the impossible costs of housing: if your credit card is maxed out, you’re feckless and improvident. Never mind that your children no longer have a school playing field: if they get fat, it’s your fault. In a world governed by competition, those who fall behind become defined and self-defined as losers.

Among the results, as Paul Verhaeghe documents in his book What About Me? are epidemics of self-harm, eating disorders, depression, loneliness, performance anxiety and social phobia. Perhaps it’s unsurprising that Britain, in which neo-liberal ideology has been most rigorously applied, is the loneliness capital of Europe. We are all neo-liberals now.

***

The term neo-liberalism was coined at a meeting in Paris in 1938. Among the delegates were two men who came to define the ideology, Ludwig von Mises and Friedrich Hayek. Both exiles from Austria, they saw social democracy, exemplified by Franklin Roosevelt’s New Deal and the gradual development of Britain’s welfare state, as manifestations of a collectivism that occupied the same spectrum as nazism and communism.

In The Road to Serfdom, published in 1944, Hayek argued that government planning, by crushing individualism, would lead inexorably to totalitarian control. Like Mises’s book Bureaucracy, The Road to Serfdom was widely read. It came to the attention of some very wealthy people, who saw in the philosophy an opportunity to free themselves from regulation and tax. When, in 1947, Hayek founded the first organisation that would spread the doctrine of neo-liberalism – the Mont Pelerin Society – it was supported financially by millionaires and their foundations.

With their help, he began to create what Daniel Stedman Jones describes in Masters of the Universe as “a kind of neo-liberal international”: a transatlantic network of academics, businessmen, journalists and activists. The movement’s rich backers funded a series of thinktanks which would refine and promote the ideology. Among them were the American Enterprise Institute, the Heritage Foundation, the Cato Institute, the Institute of Economic Affairs, the Centre for Policy Studies and the Adam Smith Institute. They also financed academic positions and departments, particularly at the universities of Chicago and Virginia.

As it evolved, neo-liberalism became more strident. Hayek’s view that governments should regulate competition to prevent monopolies from forming gave way – among American apostles such as Milton Friedman – to the belief that monopoly power could be seen as a reward for efficiency.

Something else happened during this transition: the movement lost its name. In 1951, Friedman was happy to describe himself as a neo-liberal. But soon after that, the term began to disappear. Stranger still, even as the ideology became crisper and the movement more coherent, the lost name was not replaced by any common alternative.

At first, despite its lavish funding, neo-liberalism remained at the margins. The postwar consensus was almost universal: John Maynard Keynes’s economic prescriptions were widely applied, full employment and the relief of poverty were common goals in the US and much of western Europe, top rates of tax were high and governments sought social outcomes without embarrassment, developing new public services and safety nets.

But in the 1970s, when Keynesian policies began to fall apart and economic crises struck on both sides of the Atlantic, neo-liberal ideas began to enter the mainstream. As Friedman remarked, “when the time came that you had to change ... there was an alternative ready there to be picked up”. With the help of sympathetic journalists and political advisers, elements of neo-liberalism, especially its prescriptions for monetary policy, were adopted by Jimmy Carter’s administration in the US and Jim Callaghan’s government in Britain.

After Margaret Thatcher and Ronald Reagan took power, the rest of the package soon followed: massive tax cuts for the rich, the crushing of trade unions, deregulation, privatisation, outsourcing and competition in public services. Through the IMF, the World Bank, the Maastricht treaty and the World Trade Organisation, neo-liberal policies were imposed – often without democratic consent – on much of the world. Most remarkable was its adoption among parties that once belonged to the left: Labour and the Democrats, for example. As Stedman Jones notes, “it is hard to think of another utopia to have been as fully realised.”

***

It may seem strange that a doctrine promising choice and freedom should have been promoted with the slogan “there is no alternative”. But, as Hayek remarked on a visit to Pinochet’s Chile – one of the first nations in which the programme was comprehensively applied – “my personal preference leans toward a liberal dictatorship rather than toward a democratic government devoid of liberalism”. The freedom that neo-liberalism offers, which sounds so beguiling when expressed in general terms, turns out to mean freedom for the pike, not for the minnows.

Freedom from trade unions and collective bargaining means the freedom to suppress wages. Freedom from regulation means the freedom to poison rivers, endanger workers, charge iniquitous rates of interest and design exotic financial instruments. Freedom from tax means freedom from the distribution of wealth that lifts people out of poverty.

As Naomi Klein documents in The Shock Doctrine, neo-liberal theorists advocated the use of crises to impose unpopular policies while people were distracted: for example, in the aftermath of Pinochet’s coup, the Iraq war and Hurricane Katrina, which Friedman described as “an opportunity to radically reform the educational system” in New Orleans.

Where neo-liberal policies cannot be imposed domestically, they are imposed internationally, through trade treaties incorporating “investor-state dispute settlement”: offshore tribunals in which corporations can press for the removal of social and environmental protections. When parliaments have voted to restrict sales of cigarettes, protect water supplies from mining companies, freeze energy bills or prevent pharmaceutical firms from ripping off the state, corporations have sued, often successfully. Democracy is reduced to theatre.

Another paradox of neo-liberalism is that universal competition relies upon universal quantification and comparison. The result is that workers, job-seekers and public services of every kind are subject to a pettifogging, stifling regime of assessment and monitoring, designed to identify the winners and punish the losers. The doctrine that Von Mises proposed would free us from the bureaucratic nightmare of central planning has instead created one.

Neo-liberalism was not conceived as a self-serving racket, but it rapidly became one. Economic growth has been markedly slower in the neo-liberal era (since 1980 in Britain and the US) than it was in the preceding decades; but not for the very rich. Inequality in the distribution of both income and wealth, after 60 years of decline, rose rapidly in this era, due to the smashing of trade unions, tax reductions, rising rents, privatisation and deregulation.

The privatisation or marketisation of public services such as energy, water, trains, health, education, roads and prisons has enabled corporations to set up tollbooths in front of essential assets and charge rent, either to citizens or to government, for their use. Rent is another term for unearned income. When you pay an inflated price for a train ticket, only part of the fare compensates the operators for the money they spend on fuel, wages, rolling stock and other outlays. The rest reflects the fact that they have you over a barrel.

Those who own and run the UK’s privatised or semi-privatised services make stupendous fortunes by investing little and charging much. In Russia and India, oligarchs acquired state assets through firesales. In Mexico, Carlos Slim was granted control of almost all landline and mobile phone services and soon became the world’s richest man.

Financialisation, as Andrew Sayer notes in Why We Can’t Afford the Rich, has had a similar impact. “Like rent,” he argues, “interest is ... unearned income that accrues without any effort”. As the poor become poorer and the rich become richer, the rich acquire increasing control over another crucial asset: money. Interest payments, overwhelmingly, are a transfer of money from the poor to the rich. As property prices and the withdrawal of state funding load people with debt (think of the switch from student grants to student loans), the banks and their executives clean up.

Sayer argues that the past four decades have been characterised by a transfer of wealth not only from the poor to the rich, but within the ranks of the wealthy: from those who make their money by producing new goods or services to those who make their money by controlling existing assets and harvesting rent, interest or capital gains. Earned income has been supplanted by unearned income.

Neo-liberal policies are everywhere beset by market failures. Not only are the banks too big to fail, but so are the corporations now charged with delivering public services. As Tony Judt pointed out in Ill Fares the Land, Hayek forgot that vital national services cannot be allowed to collapse, which means that competition cannot run its course. Business takes the profits, the state keeps the risk.

The greater the failure, the more extreme the ideology becomes. Governments use neo-liberal crises as both excuse and opportunity to cut taxes, privatise remaining public services, rip holes in the social safety net, deregulate corporations and re-regulate citizens. The self-hating state now sinks its teeth into every organ of the public sector.

Perhaps the most dangerous impact of neo-liberalism is not the economic crises it has caused, but the political crisis. As the domain of the state is reduced, our ability to change the course of our lives through voting also contracts. Instead, neo-liberal theory asserts, people can exercise choice through spending. But some have more to spend than others: in the great consumer or shareholder democracy, votes are not equally distributed. The result is a disempowerment of the poor and middle. As parties of the right and former left adopt similar neo-liberal policies, disempowerment turns to disenfranchisement. Large numbers of people have been shed from politics.

Chris Hedges remarks that “fascist movements build their base not from the politically active but the politically inactive, the ‘losers’ who feel, often correctly, they have no voice or role to play in the political establishment”. When political debate no longer speaks to us, people become responsive instead to slogans, symbols and sensation. To the admirers of Trump, for example, facts and arguments appear irrelevant.

Judt explained that when the thick mesh of interactions between people and the state has been reduced to nothing but authority and obedience, the only remaining force that binds us is state power. The totalitarianism Hayek feared is more likely to emerge when governments, having lost the moral authority that arises from the delivery of public services, are reduced to “cajoling, threatening and ultimately coercing people to obey them”.

***

Like communism, neo-liberalism is the God that failed. But the zombie doctrine staggers on, and one of the reasons is its anonymity. Or rather, a cluster of anonymities.

The invisible doctrine of the invisible hand is promoted by invisible backers. Slowly, very slowly, we have begun to discover the names of a few of them. We find that the Institute of Economic Affairs, which has argued forcefully in the media against the further regulation of the tobacco industry, has been secretly funded by British American Tobacco since 1963. We discover that Charles and David Koch, two of the richest men in the world, founded the institute that set up the Tea Party movement. We find that Charles Koch, in establishing one of his thinktanks, noted that “in order to avoid undesirable criticism, how the organisation is controlled and directed should not be widely advertised”.

The words used by neo-liberalism often conceal more than they elucidate. “The market” sounds like a natural system that might bear upon us equally, like gravity or atmospheric pressure. But it is fraught with power relations. What “the market wants” tends to mean what corporations and their bosses want. “Investment”, as Sayer notes, means two quite different things. One is the funding of productive and socially useful activities, the other is the purchase of existing assets to milk them for rent, interest, dividends and capital gains. Using the same word for different activities “camouflages the sources of wealth”, leading us to confuse wealth extraction with wealth creation.

A century ago, the nouveau riche were disparaged by those who had inherited their money. Entrepreneurs sought social acceptance by passing themselves off as rentiers. Today, the relationship has been reversed: the rentiers and inheritors style themselves entre preneurs. They claim to have earned their unearned income.

These anonymities and confusions mesh with the namelessness and placelessness of modern capitalism: the franchise model which ensures that workers do not know for whom they toil; the companies registered through a network of offshore secrecy regimes so complex that even the police cannot discover the beneficial owners; the tax arrangements that bamboozle governments; the financial products no one understands.

The anonymity of neo-liberalism is fiercely guarded. Those who are influenced by Hayek, Mises and Friedman tend to reject the term, maintaining – with some justice – that it is used today only pejoratively. But they offer us no substitute. Some describe themselves as classical liberals or libertarians, but these descriptions are both misleading and curiously self-effacing, as they suggest that there is nothing novel about The Road to Serfdom, Bureaucracy or Friedman’s classic work, Capitalism and Freedom.

***

For all that, there is something admirable about the neo-liberal project, at least in its early stages. It was a distinctive, innovative philosophy promoted by a coherent network of thinkers and activists with a clear plan of action. It was patient and persistent. The Road to Serfdom became the path to power.

Neo-liberalism’s triumph also reflects the failure of the left. When laissez-faire economics led to catastrophe in 1929, Keynes devised a comprehensive economic theory to replace it. When Keynesian demand management hit the buffers in the 70s, there was an alternative ready. But when neo-liberalism fell apart in 2008 there was ... nothing. This is why the zombie walks. The left and centre have produced no new general framework of economic thought for 80 years.

Every invocation of Lord Keynes is an admission of failure. To propose Keynesian solutions to the crises of the 21st century is to ignore three obvious problems. It is hard to mobilise people around old ideas; the flaws exposed in the 70s have not gone away; and, most importantly, they have nothing to say about our gravest predicament: the environmental crisis. Keynesianism works by stimulating consumer demand to promote economic growth. Consumer demand and economic growth are the motors of environmental destruction.

What the history of both Keynesianism and neo-liberalism show is that it’s not enough to oppose a broken system. A coherent alternative has to be proposed. For Labour, the Democrats and the wider left, the central task should be to develop an economic Apollo programme, a conscious attempt to design a new system, tailored to the demands of the 21st century.

George Monbiot’s How Did We Get into This Mess? is published this month by Verso. To order a copy for £12.99 (RRP £16.99) ) go to bookshop.theguardian.com or call 0330 333 6846. Free UK p&p over £10, online orders only. Phone orders min p&p of £1.99.

Appendix D: A Summary Re-Presentation/Re-Conclusion: 

Should We Worry About Neo-liberalism as an Ideology – At What Cost??


A summary must mis-represent what is being summarized (since it is a summary ‘about’ what is being summarized and not exactly that being summarized). Just as a title will misrepresent that being represented being both the text (as a title of that text) and ‘about’ that text per se. However, this element of misrepresentation can be de-misrepresented when we understand in what manner that misrepresentation is read as a ‘misrepresentation’. In a similar manner a conclusion will misrepresent that being concluded, just as this re-conclusion will misrepresent my previous conclusion (in Section 6.). Again, the misrepresentation can be pointed out in order to undo this ‘damage’ to some extent. (1)


In this extended essay a central proposition was the contention that to successfully debate and replace a major discourse we need to both deconstruct it (through cogent and powerfully persuasive arguments) and reconstruct a new major discourse (through cogent and powerfully persuasive arguments). (2)


I have and will argue that neo-liberalism is an ideology, and, that all ideological stances are effectively contra-aligned with the lived-reality of this world as lived (given their relatively extreme forms of de-centering of lived-reality). (3)


However, there is an existential shortcut to the conducting of a revolution that seeks to topple the neo-liberal dominance of the political-economy, namely, the ‘non-position’ of the pro-relational existential orientation which, being contra-contra-alignment with lived-reality, allows us to simultaneously deconstruct (and depose) an ideologically oriented major discourse and replace it with a construction (as a reconstruction) that, as a (revolutionary) major discourse, is relatively non-ideological and existential in orientation. I.e., as a major existential (re-)construction that both deconstructs and re-constructs a relatively non-ideological stance. (4)


Where (passive) insight and (active) oversight existentially instruct existentially oriented patterns of intervention through (deconstructive) rectification and (reconstructive) re-normalization of the relatively inauthentic de-existentialized ‘landscape’ in question. (5)


Where relative authenticity is pro-relational and existentially aligned with both the way things are and/or should be in lived-reality. (6)


In effect, a progressive process of discerning and realizing authenticity is realized through a progressive process of existentialization, a progressive process of alignment with lived-reality, through a progressive process of taking a pro-relational stance towards those relationships we find ourselves engaging with as living participants. That in such an existential orientation we find ourselves embracing our embodiment/s, our embeddedness/es in our relationships with others and our embankment/s with this world upon which our ‘world as lived’ is both staged and acted. Let me simplify this non-positional, existential idea of non-philosophical positioning by examining this concept of alignment as one way into understanding what is meant by a pro-relational, existential stance. (7)


First, alignment is always a process. Let us say we need to find an alignment with the way the world is in order to successfully survive. As I have argued that the dissemination of personal power is only arrived at through the cooperation (i.e., co-option and/or co-operation) of others then it follows that we need (also) to be aligned with others in this same respect. Putting this in a more existentially oriented language and the ‘dissemination of personal power’ becomes ‘finding a realization of our projects and programs through the mutual empowerment of others’. To do this we need to find a progressive sense of alignment where we come to understand others, others come to understand us, and, where our relationships need to find their full realization. Such can only be promoted through ‘our alignment with others’, and, can only be better promoted through ‘our mutual alignment with others!’ (8) 


How is alignment to be progressively realized? Through progressive re-alignment. In effect, through progressive re-de-mis-alignment, etc. (9)


Alignment is realized through many strategies. One way is to move from generalities to particularities (of type) to specifics. I note I am hungry. I remember I am on a fruit diet at lunchtime. I know there is a bowl of apples in the kitchen. So, in order to eat one of those apples I need to be aligned with that same fruit bowl in such a manner I can chose one of those apples and eat it. So, I move to the kitchen. I pick one of those apples that I think is ripe and ready to eat. I bite into it and find it is both juicy and sweet. Through this process of alignment, I realize the fruition of intentional objective, namely, to eat a ripe apple for lunch. Notice this process of alignment is through re-alignment. I move to the kitchen. Now, imagine if all these apples had already been eaten. My understanding of the state of that fruit bowl was mistaken. I was in a state of non-alignment in that regard. Or, again, the ‘ripe’ apple I chose may have been not ripe or over-ripe and quite inedible. So, my alignment needs to be re-aligned, in this instance, through re-de-mis-alignment. The apple I thought was nice to eat was not at all very nice to eat (being either unripe or overripe). We are never absolutely wrong and we should never claim to be absolutely right. We have no need for such absolute certainty. We operate very happily between such extremes. (10)


In a similar fashion our engagement with others is through our representative alignment with them through progressive re-alignment and re-de-mis-alignment when we find we are wrong to represent them, ourselves and all our projects and programs as currently understood, or, as perfectly understood. Forever as a work in progress… (11)


How do we find alignment? Through progressive engagement with others… through a progressive process of encountered-recognition/recognized-encounter. (12)


I have argued that a progressive alignment with our relationships with others oversees a more mutual process of personal and inter-personal empowerment, and, is the very essence of an existentially oriented relationship. (13)


How do we promote such existential alignment with our relationships? Through their engaged simulation where we seek a greater degree of mutual understanding. In other words, we attempt to let our relationships speak for us rather than our merely speaking for them (in a non-existentially, egotistically oriented ‘position’ of self-interest). How do we go about this process of existentialization? By letting our relationships ‘speak’ for themselves. Given that ‘wholes are psychically greater than the sum of their parts’ we let this existential difference or existential excess or existential surplus empower such motivation to operate on the mutual behalf of our relationships considered in their totality as we find ourselves embedded in this realm of the relational. (14)


By letting our relationships ‘speak’ to-us, so to speak, we can simultaneously deconstruct an ideology like neo-liberalism, etc., and reconstruct an existential sense of non-positioning where we promote a greater sense of mutual alignment along with its automatically associated sense of a mutual empowerment! (15)


By such an existential process, I propose the incremental deconstruction of a neo-liberal sense of ideological positioning and replacing it with its existential re-construction. Such ‘re-positioning’ being seen as basically a ‘non-positioning’ through its aspiration to find an alignment with the way lived-reality is actually being lived now in this world as lived. (16)


What is a neo-liberal ideology? Why has it been relatively overlooked? Who formulated its (economic) ideological configuration, who instigated and promotes its political promulgation, and, who profits, wittingly and/or unwittingly, through its commercial dissemination? (17)


At this point I advise my reader to (re-)read my one page extraction, found in Appendix A, of an article by George Monbiot titled Neo-liberalism – the ideology at the root of all our problems (where the extended version can be found in Appendix C).
 (18)


It is very difficult to pin down what a neo-liberalism basically means in order to differentiate it from either just bad behaviour or the pursuit of good political-economic policy as applied in a specific situation in the realistic light of those circumstances.
 On a first inspection we might say that it overly promotes the individualism of people and organizations at the expense of a certain associated community as incorporated within its associated national entity with an over-emphasis on the contractual often at the expense of the compactual dimension.
 E.g., the non-sympathetic approach to recent arts funding In Australia by the Coalition.
 Or, e.g., the insistence on the CSIRO that it do more applied research only with a profitable dividend in view. Or, the number of civil servants should, more on ideological grounds, be considerably reduced. Or, a similar pre-occupation in the periodic bouts of downsizing, redundancies or so-called realignment. Or, again, on promoting a series of ‘dangerous’ ideas such as the markets untrammeled will deliver what the political-economy needs, forms of discredited economic theory that invoke idea of a trickle-down wealth effect. Witting and/or unwittingly, an incremental set of neo-liberally inspired policy settings are hollowing out the Middle Class, disenfranchising a younger demographic, lowering relative wage levels, and, diverting obscenes amounts of wealth to trans-national multi-nationals and the wealthy one percent of the one percent directly or indirectly related to the same. (19)


From my reading of this extract (Appendix A) I noted the following summary:

i.
That a competitive environment is natural and should not be disrupted.

ii.
We are what we are through our own efforts, our own enterprise.

iii.
That governments are too large and their embrace too extensive.

iv.
Therefore, the number of civil servants, e.g., should be cut.

v.
That the non-governmental aspect of the economy delivers more efficiently.

vi.
Therefore, outsourcing is more cost effective.

vii.
That the markets themselves will deliver what is needed in the economy.

viii.
That this world is divided between either ‘lifters’ or ‘leaner’.

ix.
That the former should be rewarded not the latter.

x.
That all aspects of the political-economy should be more de-regulated.

xi.
Furthermore, taxation should be reduced,

xii.
With an ensuing ‘trickle-down effect’ assisting the poorer,

xiii.
Through the innovative entrepreneurship and patronage of the wealthy. [52,] (20)


However, such short-sightedness has been criticized and such proposals have been reformulated as follows and these ‘points of neo-liberal thinking’ should read:

i.
That the environment is not nor should not be just competitive.

ii.
In the realization of our intentions we need others as well as self-enterprise.

iii.
That considerable shrinkage of government is neither possible nor truly desired.

iv.
Therefore, it is best to utilize the civil service in as efficient manner as possible.

v.
All organizations are bureaucratic with varying degrees of effective efficiency.

vi.
Outsourcing is one possibility, if it were to prove more efficient and effective.

vii.
We would be naïve to believe that markets can meet all forms of demand.

viii.
That as we are all lifters and leaners we all need to be suitably looked after.

ix.
Therefore, the notion of so-called ‘rewards’ is misdirected.

x.
That the political-economy always stands in need of better regulation.

xi..
Let us all pay taxes, equitably, for what we all wish to generally utilize.

xii.
That the so-called phenomenon of ‘the trickle-down effect’ is an illusion.

xiii.
Adjusting to the fact “that where the power is the money is too, and v.v!” 

      [82, 318-319] (21)


In my extended essay, At What Cost, I argue that most, if not all, neo-liberal ideals are just not borne out in the existential reality of lived-experience. For a start, free markets do not solve all our political-economic problems, indeed, if left to their own devices would cause more problems than we started with. The recent Labor call in Australia for a Royal Commission into Banking and hopefully including insurance, superannuation and the like, is a call that also has fallen on ‘fertile ground’ (being supported by a number of then current Members of Parliament in the Coalition although such support was not voiced just before and during the current pre-election period). Why this support for a topic seemingly so abstract as the banking system? Without adequate checks and balances numerous ‘rogue players’ lined their own pockets at the expense of a public that have seen such ‘investments’ become worthless or near worthless. Markets are not gods that can do everything for us. Quite the contrary! Businesses are predicated on first, making a profit, and, second, amplifying that profit year in and year out. So, e.g., the Howard strategy of diverting public money into health insurance may have had a questionable short-term advantage it cannot possibly advantage the public over the long term given the inherently rapacious nature of health insurance companies to continually increase their premiums (as demonstrated in America, e.g.). Public hospitals, from experience, are continually trying to balance their precarious budgets, but, at least, do not make a profit at the expense of the suffering of their patients! Or, consider this situation: would telco’s, e.g., be interested in supplying fast and reliable Internet services to the many remote regions of Australia unless governments stepped in and demanded this level of service and oversaw equitable mechanisms to pay for it? (22)


In the ongoing incremental promotion of neo-liberal policies a number of other policies have been also promoted that more support those who benefit, directly and/or indirectly, from such shifts in policy re(-)direction. E.g., the lax and anti-democratic donation laws in Australia are seen as obstacles for concerned citizens, and politicians, who find themselves rendered powerless and unable to reestablish a rectified and renormalized political-economic level playing field. ‘Big money often talks far too loudly’ metaphorically speaking. Governments dependent on donations
 sought from wealthy interest groups will continue to do their bidding at the expense of a progressively disenfranchised public. We see this in the outrageous voting rights afforded companies in the municipal elections of Melbourne and Sydney where people with companies get to vote twice in a compulsory election (and on par with the ‘rotten boroughs’ in the 18th century!). This anti-democratic nonsense, to favour an established party candidate, rather than a set of independents, means the business lobby ‘can do business again’ once more behind closed doors rather than through the healthy hurly burly of public submissions and scrutinized tendering processes, etc. Obviously, individuals in society, on all levels, but especially on lower socio-economic rungs, are being hit on a wide front. The political-economist Thomas Piketty
 has warned that increasing inequality will destabalize (both non-mature and mature) democracies. A year ago, I would have thought this claim might be valid in a decade or two. However, I have had to revise this reading of future history by noting that democracies are already under a great deal of stress what with the continuing rise of the Far Right in Europe (although this ascent is exacerbated by the influx of refugees and economic migrants); Brexit; financial difficulties in the European Common Market; Trumpism and the democratic contender Bernie Sanders. In Australia we might invoke the recent removal of sitting Prime Ministers, a hung Parliament and a near-hung Parliament, an increasingly independent Senate, etc., as symptoms of this same phenomenon of electoral dissatisfaction accelerated by selfish and over-individualistic, incrementally over-promoted, neo-liberal, political-economic policy settings that favour the extremely wealthy, the upper Middle Classes, the elderly, multi-nationals at the expense of the general community, certain nations and the overall welfare and/or economic trade enacted on an international level. (23)


In historical terms where did this ideology arise? In his essay, Neo-liberalism – the ideology at the root of all our problems, George Monbiot gives us a potted history and notes a number of influential post-Second World War economists. This ideology is also seemingly anonymous as the author notes:

The anonymity of neo-liberalism is fiercely guarded. Those who are influenced by Hayek, Mises and Friedman tend to reject the term, maintaining – with some justice – that it is used today only pejoratively. But they offer us no substitute. (24)


This relative anonymity is also a trademark of the success of a major discourse where the ideological underpinnings of that style of discourse are more not seen, overlooked and forgotten about, and, just accepted as the default settings of that specific major discourse. Just in the same manner that most woman once accepted their second class political-economic status (and where attempts to find equality were sometimes thwarted by women themselves traditionally wedded to that prior major discourse). Of course, once the adverse ideological underpinnings of a major discourse are successfully demonstrated then the very status of that discourse can then be contested and hopefully reconstructed in a better existential light more sympathetically and amenable to those directly and indirectly influenced by the positive sway of that re-formed discourse. (25)


This same author notes that these ideals had little immediate impact until the politicians Reagan and Thatcher took to such ideas to considerably de-regulate their markets and open trade a lot more to processes of so-called free trade and globalization. Now, some political-economic commentators, with good reason, could well argue that markets stood in need of such deregulation being over-regulated and regulated in such a manner that, generally, was restricting trade. But, as the momentum of this shift in policy emphasis has swung far too much in the opposite direction we now need to seriously reconsider viable patterns of regulation in order to undo the damage too much de-regulation has spread in its wake (from the Global Financial Crisis of 2008, banking failures, gutted civil services, corrupt political practices stemming from adverse political donations, etc., being instrumental in the incremental commission of favours and the non-doing of non-favours for those engaged in such influential lobbying at the public expense [in all senses of that expression]). (26)


We must recognize that small increment by small increment that even such micro-shifts in policy settings can have a chaotic re-direction of society often unintended by their authors and architects. In the same manner, small increment by small increment, increasing degrees of social inequality do not bode well for the orderly discharge of an overall democratic life-world! (27)


What can we do to reverse this neo-liberal tide that has over-promoted and rewarded a few individuals at the expense of society as a whole… and will inevitably increase degrees of social inequality? (28)


My program of redress is theoretically simple (as a process of demonstrating existentially oriented insight), complex to address (as a process of actively engaged existentially oriented oversight), and, potentially controversial from a critical point of view (to the extent we are instructed in aspirational terms of supervision as to what is the reality on the ground, how ideals need to be re-formulated, and, pragmatically realized). (29)


My motto is this: “From insight we get oversight that is instructive”. In other words, in an existential appreciation of the political-economy to hand we should be able to incrementally reverse such adverse policy settings increment by increment. That the critical supervision of this existential conjunction of insight and oversight should be instructive as to how we finely tweak these approaches to deconstructing neo-liberal policy settings and frameworks, and, in their place, reconstruct policy settings that favour individuals, families, organizations, communities, institutions, democratic political formations, nations, etc. In the course of our aspirations we need to examine them in realistic, idealistic and pragmatic frames of reference, and, attempt to maintain an ongoing balance between the same, etc., in order to establish, wittingly and/or unwittingly, the presence and imprint of an ongoing, overall transcendental suspension. By such a process of alignment such alignment will take on an existential complexion when we identify with our relationships as we are found to be embraced therein, and seek to both preserve and concern their degree of mutual enrichment, since, as already stated, we can only promote our own projects and programs through the mutual empowerment of others. (30)

That, by ‘listening’ to our relationships we can progressive find an ongoing alignment with the aspirations entertained therein. Thence this ability to deconstruct relatively adverse, non-existentially oriented policy settings and, in their place, reconstruct an existentially oriented sense of purpose! That only through others can there be a personal dissemination of power. Therefore, through mutual cooperation, be that exercised through co-option and/or co-operation, let us attend to the mutual re-construction of this world as lived so that an enriched lived-experience can flourish in and through our society with others. In this process let us demonstrate what is existentially inauthentic and authentic, deconstructing the former and re-constructing the latter..! (31)


That, such existential re-alignment comes at some cost, but, we must consider at what greater cost will be incurred if such progressive existential re-alignment were not to be suitably addressed and redressed..?! (32) 




         Noël Tointon, Sydney, 20.7.16.

Appendix A: ‘Neo-liberalism’ (Excerpts taken from the Guardian: 15.4.16.)

George Monbiot is the author of the bestselling books The Age of Consent: A Manifesto for a New World Order and Captive State: The Corporate Takeover of Britain, as well as the investigative travel books Poisoned Arrows, Amazon Watershed and No Man's Land. His latest book is Feral: Searching for Enchantment on the Frontiers of Rewilding (being published in paperback as Feral: Rewilding the Land, Sea and Human Life)

Neo-liberalism – the ideology at the root of all our problems: 

Financial meltdown, environmental disaster and even the rise of Donald Trump – neo-liberalism has played its part in them all. Why has the left failed to come up with an alternative?

Neo-liberalism sees competition as the defining characteristic of human relations. It redefines citizens as consumers, whose democratic choices are best exercised by buying and selling, a process that rewards merit and punishes inefficiency. It maintains that “the market” delivers benefits that could never be achieved by planning.

Attempts to limit competition are treated as inimical to liberty. Tax and regulation should be minimised, public services should be privatised. The organisation of labour and collective bargaining by trade unions are portrayed as market distortions that impede the formation of a natural hierarchy of winners and losers. Inequality is recast as virtuous: a reward for utility and a generator of wealth, which trickles down to enrich everyone. Efforts to create a more equal society are both counterproductive and morally corrosive. The market ensures that everyone gets what they deserve.

We internalise and reproduce its creeds. The rich persuade themselves that they acquired their wealth through merit, ignoring the advantages – such as education, inheritance and class – that may have helped to secure it. The poor begin to blame themselves for their failures, even when they can do little to change their circumstances.

Never mind structural unemployment: if you don’t have a job it’s because you are unenterprising. Never mind the impossible costs of housing: if your credit card is maxed out, you’re feckless and improvident. Never mind that your children no longer have a school playing field: if they get fat, it’s your fault. In a world governed by competition, those who fall behind become defined and self-defined as losers.

After Margaret Thatcher and Ronald Reagan took power, the rest of the package soon followed: massive tax cuts for the rich, the crushing of trade unions, deregulation, privatisation, outsourcing and competition in public services. Through the IMF, the World Bank, the Maastricht treaty and the World Trade Organisation, neo-liberal policies were imposed – often without democratic consent – on much of the world. Most remarkable was its adoption among parties that once belonged to the left: Labour and the Democrats, for example. As Stedman Jones notes, “it is hard to think of another utopia to have been as fully realised. 

Appendix E: Greed is good is yesterday’s mantra (extract)

In Brexit and Trump, neo-liberalism has reached its natural conclusion. What now?

….It has to end. Neo-liberalism was always based on a fundamental failure of self-knowledge. Now surely it has run its course. For decades, belief in The Market as divine presence – guaranteeing fairness and quality and providing a universal template for everything from museums to democracy to prisons – has been sewn like a nasty neo-liberal pellet under our social skin.

Gradually, as it released its low-dose toxicity into our bloodstream, we've deprived and debilitated our health system, our vocational education, our universities, our ports, our public service, our postal system, our electricity provision, our public assets, our parks and institutions, our public housing, our super, our correctional system, our building regulation and our motorways.

As the rich get richer and the fragile vanish from the conversation, the world starts to feel like…

Too much inequality, says the IMF, renders growth unsustainable. Neo-liberalism's spiralling prices, says the ACCC, diminish productivity. Even in its own, strictly utilitarian terms, neo-liberalism has failed us.

Neo-liberalism, as defined in 1938 by Austrian economist Friedrich Hayek, (with whom Margaret Thatcher corresponded personally for years and to whom she credited "our ultimate victory"), springs from two principles. Market freedom and small government. These bring Darwinian competition in all things, and government conceived not as provider of essential services but merely as regulator of those who do.

Yet it has failed, for many reasons, all blindingly obvious. One, because neo-liberalism, as modified by Milton Friedman (and adopted by Ronald Reagan and Margaret Thatcher) did a major u-turn, from opposing monopoly to approving of it as proof of "merit". Hence, for example, Rupert Murdoch. So the market's role as magical guardian of diversity and choice vanished, just like that.

Second. Universal competition – between universities or schools or cities – needs universal definition, quantification, regulation and, especially, enforcement. This produces a massive bureaucracy, directly contradicting "small government".

Third, competition as a guarantor of excellence (and therefore consumer satisfaction) works if – but only if – the consumer can assess and compare products. This is possible in, say, restaurants but not in master of philosophy degrees or breast surgeries. Or forklift courses. In most things that matter, product quality is not discernible until it's way too late to change, and often not even then.

Fourth, governments are not corporations, and the effort to behave that way renders them permanently third rate. Government and commerce are fundamentally different and opposed, since one seeks to benefit the people and the other seeks to exploit them.

Fifth is this: economics isn't really about economics. We're not really driven by yields and profits and internal rates of return. Economics is really about desire.

Elizabeth Farrelly; Sydney Moring Herald, August 13-14, 2016.

Link: http://www.smh.com.au/comment/in-brexit-and-trump-neo-liberalism-has-reached-its-natural-conclusion-what-now-20160811-gqq012.html
Appendix F: Initial Address: An Existential Critique of Neo-liberalism…

Welcome to everyone present and those not yet arrived… (i.) 
My thanks and respect go to the indigenous elders within whose nation we are currently crossing… to all non-indigenous elders… and to all other folk. May we all forever enter into a fruitful dialogue with each other…. (ii.)

Let me say, without meaning to offend, that we are much like fish swimming in an enormous ocean that seems to proffer a sense of continuity despite our inevitable mortality. With an alternation of day by night, and, night by day… we forget to see we are swimming in these waters of forgetfulness. What, forever, is about us we do not see. Moreover, what cannot be directly seen and sets the stage for ‘normal’ thinking, is also overlooked… until some form of an impending crisis, or its actual arrival, stops us and inspires us to see again, see afresh, think thoughts outside this ‘glasshouse’ of a box… and realize the many errors of our ways. (iii.)


Like such fish, a major discourse is often overlooked. Today we see increasing political and economic disenfranchisement and disenchantment. We see the rise of inequality, forms of migratory necessity, the promotion of racists and bigots, the self-promotion of bizarre demagogues… despite counter-trends that see a greater recognition and acceptance of diversity, that oversee a deeper understanding of this same world; a world with all the many mysteries of its science as yet not fully revealed. (iv.)


But, as educated as we think we are, more often than not we fail to see what is under our metaphorical noses. Today, let me point out how our neo-liberal mindset is destroying our cultural life… that this devil in the detail needs to be seen and duly dispatched! That only in facing what is problematic before us can we then move on to see more profitably further afield. Hence my intent to deconstruct this major political-economic discourse of neo-liberalism and replace it with an existential frame of reference. Indeed, it is my belief that an existential approach will do just that for us… hence my aspiration in this regard. (v.)

First, aspirations need to be realistically grounded. Then, ideals need to be coherently thematized in forms that are possible, probable and thought obtainable. Last, pragmatic pathways between the former need to be addressed in order to redress this differential between such aspirations and their realization… be they realized or profitably remain forever as works in progress. Phenomenological research, by Edmund Husserl, has been deemed to inevitably involve a continual set of introductions. This is my first introduction. My second is to introduce some comments made by Elizabeth Farrelly as recently reported in the Sydney Morning Herald. My third introduction will be to some key comments made by George Monbiot where an essay of his has been translated in a recent article in The Guardian. To this series of introductions, I will then add one more… whereas, hopefully, the conclusions that will need to be drawn will be yours…. (vi.)

         Noël Tointon, Sydney, 9.10.16.

Appendix G: FIFIELD SET TO RESTORE RAIDED ARTS FUNDS TO AUSTRALIA COUNCIL

By Raymond Gill October 5, 2016

The Federal Minister for the Arts, Mitch Fifield, is set to restore most, if not all, the funding to the Australia Council that was raided from the national arts funding body by the previous arts minister, Senator George Brandis in May 2015.

Daily Review has learnt that Fifield’s office is now working with other agencies and arts bodies to dismantle most of the effects of Brandis’ funding grab which saw $104 million taken from OzCo to fund his disastrous pet project called “The National Program for Excellence in the Arts” (NPEA) but now known as “Catalyst”.

It is understood that while Catalyst funding still has favour with some arts bodies in Queensland (Brandis’ home state) and Western Australia, the program might remain in name but its funds will be substantially wound back and reallocated to the Australia Council.

This will reverse Brandis’ program that funnelled Australia Council funds into the Arts Ministry itself rather than the small and medium arts organisations for which they were mostly intended. One Catalyst project saw $485,000 allocated to a Queensland art dealer to stage a show of indigenous art at the Oceanographic Museum of Monaco.

The ideologically-driven Australia Council raid was labelled as the “Brandis’ slush fund” by the Labor Party and the Greens. It destabilised the subsidised arts sector – and outraged most of it – as scores of small to medium arts organisations around the country were forced to reduce programs or close their doors.

When Malcolm Turnbull deposed Tony Abbott as Prime Minister late last year he dumped the abrasive Brandis from the arts porfolio and appointed the little known Fifield.

The new Arts Minister has used a gently-gently approach and has attempted to mend fences with the arts sector since his appointment. His first conciliation was to return a third of the NPEA funds to the Australia Council and re-badge the NPEA as Catalyst last November.

While the Brandis debacle has caused incalculable damage to many within the small to medium sector, it has ironically united many and compelled them to articulate the value and importance of the arts to this country.

*The Minister’s office issued the following statement late yesterday that can be read as confirming the move to dismantle Catalyst.

‘We don’t comment on every speculative report but as per the Minister’s comments at the National Arts Debate in Melbourne on 8 June 2016: “I don’t claim that we’ve achieved perfection in arts administration. I am open to adjusting and refining the program and arrangements. Happy to keep the dialogue open with the sector”.’

Link: https://dailyreview.com.au/fifield-set-restore-raided-arts-funds-australia-council/50036/
� 	After this essay I envisage writing two more books: Trans-Classical Stylistics: A Philosophical Exploration of Relational Resolution in the Context of Value Formation; and, Existential Policy Formation: A Brief Philosophical Manual for Overseeing Policy Design.


� 	‘Observance to be read in both a passive sense of reflection and insight, and, active sense of direct engagement and intervention through oversight.


� 	Various types of monopoly are today under a variety of pressures and can no longer maintain their role as gate-keepers of the economy. In digital disruption of monopolies, e.g., we see the disintegration of traditional media and the rise of social media, etc. In non-digital disruption of a monopoly we see natural utilities like electricity, water and sewerage being short-circuited by the advent of wind power, solar power and heating, battery storage of power, self-contained systems for water and waste disposal, etc. Such overall disruption, whether of monopolies or non-monopolies, is feeding into the way we life and work, whether there will even be enough work in the future; given current levels of statistical unemployment and hidden levels of employment, etc. This ‘disruption’ of the traditional taking place between organizations and institutions, between different communities, across nations and between nations.


� 	Here I am referring to Politics as the Art of Realizing the Possible (2016) and What Profit Profit? (2016). In the first volume, a set of eight essays in political philosophy, I note that ‘government is not in the business of making a profit’ and ‘business is not in the business of governing the country’. I also note the need for the recognition of a seventh Imperative of Insulation and/or Separation where in the same manner as there is the separation or powers in the Westminster system of democratic governance so, too, should there be a barrier to insulate the political sphere from the lobbying of business, the legal fraternity, the media, etc. In the second volume, four modules in economic philosophy, I note the interaction between these two disciplines of economics and politics. In this volume I am going to argue that there is a dialectical interplay between politics and economics whose emergent intersection is in the field of valuation, i.e., identity, values, and, concepts and functions (as meta-textually oriented practices of work or behaviour, etc.).


� 	Do politics and economics interact? Hence the first question mark in the title. The second question mark implicates our looking at the overall cost of contractual and compactual aspects as a consequence of cultural transformations in the Contemporary era, and, how they might be redressed and re-directed in a more positive, existential direction.


� 	Hopefully, in the course of this essay, our ideas of ‘community’ will be existentially revised.


� 	By transmission is meant inter-subjective genres for the dissemination of power; ensuing institutions in either  a formal and/or informal sense (e.g., a court of law, or, merely smiling at a friend); the conversion of obligations into enactions and v.v; modes of sharing and reciprocity; modes of exchange, etc.


� 	The central condition in a discipline is that differential that distinctly defines the mission of that discipline. In this instance we are seeking to evaluate the values, etc., embedded in economic and political activity and whether our aspirations are not just satisfied but also satisfied in a meta-aspirational sense, preferably from an existential, pro-relational point of view, and, therein, critically determine the sense of accomplishment that may or may not be present in and through our engaged reception of such activity?


� 	Of course this first reading needs to be well qualified. For a start we can see the political dimension as the dissemination of power between non-equals (contrary to what really occurs in a compactual space). Conceivably we can see the democratic centrality of dissemination as being in place first before forms of coercive co-option or cooperative co-operation are super-imposed (regardless of the nature of the political institution currently in question)?


� 	To date that has been in theological, philosophical, political and economic terms of reference.


� 	More correctly as: political-economic difference, non-political-economic-difference and meta-political-economic-difference.


� 	Or, more specifically as: the central political-economic condition, the relational political-economic condition, the aspirational political-economic condition.


� 	The model for this paragraph is my first essay in my recent set of essays in political philosophy titled: Part I: Politics as the Art of the Realization of the Possible: A Trans-Discursive Re-Reading?


� 	Basically for two reasons, namely, that this type of work is forever a work in progress; although progress along the way can distinctly define the essence of those findings, and, our current determination of the nature of this political-economic prospect is a provisional enterprise as we find our way across its terrain.


� 	Please forgive the neologisms. If you have better terms I would be very happy to replace them.


� 	According to Wikipedia: Himalayan salt is rock salt or halite from a mine in the Punjab region of Pakistan, which rises from the Indo-Gangetic Plain. It is mined in the Khewra Salt Mine, located in Khewra, Jhelum District, Punjab region, Pakistan. Himalayan salt is predominantly sodium chloride (95-98%), contaminated with 2–3% polyhalite and small amounts of ten other minerals. The pink color is due to the presence of iron oxide. Polyhalite is an evaporite mineral, a hydrated sulfate of potassium, calcium and magnesium with formula: K2Ca2Mg(SO4)4·2H2O.


� 	The person in question, the owner of both the grinder with Himalayan pink rock salt and the pepper grinder with the same was asked this question why were both products bought? In this short ‘case study’ the first answer was it was more economical with our time to grind both at the same time (although that answer would annoy either the people who avoid ‘too much salt’ or just ‘don’t like pepper’). A more interesting answer was then quickly given, in the light of such doubts as to its ‘efficiency’ as a product, namely, that it was more healthy. I suspect the manufacturers of this product were semiotically tapping into this form of subliminal-like advertizing in the light of a current cultural aversion to numerous campaigns against ‘too much salt’? A small percentage of this salt contains potassium, calcium and magnesium, iron, etc., but the product labeling made neither overt nor covert claims at all along the lines of being a ‘healthy product’.


� 	I am thinking here of some observations made by Emeritus Professor Stephen Hill in a recent paper of his titled: “From Breton Woods to Human Equity: Humanity’s Need for a New Economics”; p. 10.


� 	I have written a number of essays on this topic of proliferation, e.g., Transformation through Re Self-Organization Part LXII & LXV.


� 	Already embedded in this expression of the ‘phenomenal-phenomenological’ as it parallels the intentional noematic objectivity versus the intentional noetic act (or function).


� 	In reality an expanding power that is very slow to be realized. E.g., we have so-called ‘free range chickens’ in NSW supposedly giving us ‘free range eggs’ but lobbying has held up how this definition is to be fully defined and complied with sowing seeds of suspicion in the minds of the consumer that will have to be even more careful as to which companies they might support or not support in that regard. Hopefully, those businesses that support better or real free range products will be able to capitalize here on this selective form of tardiness as far as this unfinished legislation goes?


� 	A current quotation from Wikipedia.


� 	Or, ‘union’ fees could be compulsory but that the allocation of those funds to the union in question and/or to a government body, in total or in part, should be decided by the potential members themselves if they were to find that they were dissatisfied with that specific union and preferred those funds not to default to that union). Such an election being secret and neither divulged to that union, the government body as noted, owners, shareholders, legal fraternity, management or their fellow workers? The union continuing to represent all its ‘members’ (regardless of their secret election one way or the other).


� 	Depression, substance abuse, suicides, delayed marriages, delayed home ownership, poorer investment situations for retirement, etc., as well as being pre-conditionally and conditionally damaging for democracy as a whole through disenchantment with neo-liberal excesses, ensuing inequality and general inequity, etc. Witness, perhaps the rise of so-call ‘non-establishment’ figures like Donald Trump and Bernie Sanders, who in truth, are well within the top five percent, are definitely establishment figures in their own right (but find themselves cast in an anti-establishment light for either right or wrong reasons).


� 	We could enter into a debate as to whether it is better to be open and overt or closed and covert; be that in our own lives or in the political life of the nation. I would argue for the former on the grounds such transparency promotes growth, better understanding, less suspicion, etc., as well a proffering forms of defense that are able to combat the machinations of those who prefer to operate in a covert world of secrecy (which could well effect their own operations through such secrecy). That non-existential behaviour also stamps that ant-relational stance or complexion on both its production or delivery and the reception of the same (and therein, alerting others to the nature of its genesis). This theme will be examined later.


� 	I have argued elsewhere that the hung Australian parliament in 2010 arose in part from the major discourse being divided up between Labor and the Coalition since it appeared that Labor held the economic section of this major discourse while the Coalition held issues around security, etc. That other parts of this complex major discourse were divided up as well. Admittedly this is a simplification but whoever can claim the major discourse usually wins the election if only by centering all arguments on their terms of reference.


� 	An ‘observation’ noted by Joe oc Hockey in his speech prefacing the Federal Budget 2014: “We are a nation of lifters, not leaners.”


� 	This is said in an ironic tone. Witness the current Australian government’s intentions to get accountancy firms to monitor tax compliance, e.g. Or, banks being asked to pay for their own compliance, without also passing such costs on to the public.  


� 	An ‘observation’ noted by Joe oc Hockey in his speech prefacing the Federal Budget 2014: “We are a nation of lifters, not leaners.”


� 	Ross Gittins, in the Sydney Morning Herald (Monday 25 April 2016, p.21) makes this type of comment or observation. In his concluding sentence he states: Then a terrible thought strikes: maybe their ideas remain so influential in politics and the community because they happen to suit the interests of the rich and powerful. In this same article this author also notes that many of these influential ideas now come from the social sciences (rather than religion, philosophy, etc.); an observation brought to his attention by Barry Schwartz, an economics professor, in his book Why We Work.


� 	This observation is discussed in my recent set of political essays Politics and the Art of the Realization of the Possible, e.g., Part VI, etc. E.g., as noted in my Seventh Imperative and Ninth Imperative. Refer also to the summary outlined in my Fourth Module in What Profit Profit?


� 	The rise of both Donald Trump and Bernie Sanders in the American Primaries of 2016 is slated back, by some commentators, to the discontent with the current political-economic establishment over just such issues as relative equity, etc. In this regard, in a mature democracy at least, we only need the immanent threat of a diminished Middle Class to (eventually) make political waves (whether they be with positive and/or negative consequences remains to be seen). I am amazed that both of these politicians can be seen as non-establishment or anti-establishment but such is this desire that they have been recast through such a lens, in such a mould. Perhaps America is ‘lucky’ such ‘outsiders’ are ‘insiders’ and not ‘revolutionary outsiders’.


� 	A case in point, take nudity in Christian religious art: without a context it could mean either innocence or lustfulness, or, a host of other possible meanings from being transparent, sinfulness, being a denizen of the world, one who is worldly, one who is no longer worldly, etc., etc.


� 	Martin Buber, Ich und Du; 1923; first translated into English in 1937.


� 	Primarily in the context of a transcendental phenomenology that attempts to understand the transcendental suspension, on a cognitive level, as a dynamic balance of intentional processes/contents along with the arrival of a trans-intentional sphere of operations essentially examining judgments as trans-cognitive judgments which, by their very nature, must be trans-cognitive (and, therein, ‘transcendental’ in this sense as defined). This analysis redefining the (global) transcendental suspension as the ongoing, overall transcendental suspension (lest it be confused with some other form of suspension; be that transcendental in orientation or otherwise). 


� 	Other aspects of enrichment/de-enrichment concern propensity of tropic themes found to be re-iterated, consilience, salience, the coincidence of our expectations with the reality of the apparent presentation to hand, etc.


� 	A penal system. overall, could be run more on co-operation through trust rather than utilizing a blanket, one size fits all form of practice centered in the enforced co-option of ‘cooperation’.


� 	This problematical philosophical question will be looked at in Existential Relations 401


� 	The non-textual aspect or moment is given that nomination through the fact that in that aspect in textual experience is just entertained without the thought that I am reading x, doing y, etc. E.g., like those occasions when we are rapt in an exciting novel (that almost reads itself). The non-textual can be seen as the balance of textual and meta-textual aspects. The non-textual gives us an intimation of the existential (in its non-systematic sense). A dynamic balance of the textual, meta-textual and the non-textual is equivalent to the ongoing overall transcendental suspension.


� 	All this may sound trite (this exposition of semantic rules that allow us to couple up logical subjects, predicates and the like, etc.) but this ability to do so means we can engineer a representation of the same in the form of a narrative that we can tell ourselves and could then be shared with others. This ability to semantically integrate different attributes is noted as a first order – second order transition or transformation in an ordered philosophy (possessing six orders) as outlined elsewhere on numerous occasions)


� 	The central problematic, examined by myself, in three sets of essays briefly titled Circulation, Re-Self-Organization and Existential Economy. About 175 essays in total.


� 	Passive memories can, at a later point in time, be actively remembered, re(-)constructed, etc.


� 	(Meta-) Theological Investigations, Volume II; Politic as the Art of the Realization of the Possible?; What Profit Profit? etc.


� 	Aspirations needs ‘the cognitive channeling of emotions through judgment’ hence the co-option of a harmonization of the Affective, the Cognitive and the Trans-Cognitive, Judgmental Aspects of the pysche.


� 	The distinction between a relatively short-term project and a relatively long-term program notes that the latter is made up of a number of concurrent and/or sequentially orchestrated projects.


� 	The expression ‘suitable’ is code for phenomenologically ‘proper’, hermeneutically ‘appropriate’ and existentially ‘apposite’.


� 	Which could be defined, in the light of existential aspirations, in either religious and/or non-religious terms of reference. 


� 	E.g., “I and Thou” written by Martin Buber (which has been very influential for me in the course of my philosophical investigations). Or, if one belonged to a certain religious tradition or were sympathetic to a certain religious tradition one might take a reputable text from that tradition for developing this form of an existential examination and interpretation on the grounds that any tradition that persists over a long period of time must have an existential core to its ongoing re-dissemination (rather than those misguided, non-existentially oriented traditions that swiftly die after the demise of their founders).


� 	A continual work in progress where I, e.g., am still trying to integrate existential ideas of Martin Buber and others into a systematic, practical frame for application in a more integrated and persistent fashion.


� 	Texts that lend themselves to be read from letters to photos. Non-classical as in, e.g., memory traces through suitable changes in brain chemistry and physiology, to, bead of sweat, etc.


� 	Initially the result of the balance and transcendence of texts and meta-texts (and their parallel forms of expression, e.g., presentations and representations with the formation of re-presentations, etc.).


� 	Giving the temporal dimension to the objective and the spatial or geographical dimension to the inter-objective.


� 	These two existential hallmarks, in effect, straddle both the objective and inter-personal.


� 	By ‘etc.’ we would imply that they were critical, subject to the overall transcendental suspension, realized through resolution, possessed a greater sense of gestalt integration, actually expressed an existential orientation as exhibited through the amplified presence of these existential hallmarks, suitable modes of induction and recognition, existential ramification, ensuing forms of enrichment of experience, a greater semblance of overall freedom, the sense of feeling responsible and having acted in a responsible manner, etc.


� 	Theoretically, in this light, e.g., the dishonest speech of a politician should more easily be able to be deconstructed although if they also possess the major discourse this task might be more difficult (that if they were to merely occupied a minor discourse).


� 	I examine this textual phenomenon of co-authoring in a number of papers in the volume of essays titled Beyond Therapy.


� 	And therein assisting aspiration (as outlined in the aspirational economy).


� 	The reader needs to be aware that I make a distinction between an (acceptable) absolute philosophy (that utilizes the ongoing, overall transcendental suspension wittingly and/or unwittingly) and an absolutist(ic) philosophy that extrapolates dialectical aspects beyond their level of suitable (theoretical) deployment, (practical) employment and (critical)re-deployment.


� 	E.g., through exercising a full transcendental suspension by applying an epoché or a paralleling of propositions through counter-positioning or contra-positioning (through contragrams). Or, indirectly, by adopting a certain sufficient degree of skepticism, or through metaphorical treatment as only ‘like’ and not equivalent to an ‘is’, or, similarly through rhetorical means by being only rhetorical and not being merely affirmational or negational, etc. By ‘wittingly’ we mean the deliberate utilization of this overall suspension be it directly and/or indirectly. By ‘unwittingly’ we mean ‘inadvertently’ (but effectively in establishing and recognizing the presence of this suspension, i.e., in some form of an engagement with the same).


� 	Impact of the 2014 and 2015 Commonwealth Budget decisions on the Arts Submission 151: PDF titled: Legal_consitutional Affairs Arts Funding Bill 2015.pdf (www.aph.gov.au/DocumentStore.ashx?id=8dadd3dc-4ba7-4cd1-9048...subId...)	


� 	It would make for an interesting comparison to see to what extent, in general, art funding occurs in comparison to funding for sport, and, how this might compare in other countries around the world?


� 	Is the former Minster for the Arts being ironic or lying or into enunciating acts of self-deception?


� 	Again, that promise was overturned in 2016. Refer to the article in the Age, 4 May 206, titled: Budget 2016: No new money for Australia Council as jobs go at National Library of Australia, National Gallery of Australia and National Film and Sound Archive.


� 	Since rebranded with the name Catalyst. Refer to Sydney Morning Herald, Internet article; Debbie Cuthbertson (Arts Editor, The Age), 15 November 2015:





Renaming the NPEA 'Catalyst' (no, not the ABC TV science show) means little or nothing to the arts community. Perhaps the word's definition – "A substance that increases the rate of a chemical reaction without itself undergoing any permanent chemical change," according to the Oxford Dictionary – sheds some light on the government's intentions.


This is little more than a rebranding – sure, with more inclusive language to reassure the arts community. But when put side by side, there is little material difference between Brandis' NPEA draft guidelines and the Catalyst – Australian Arts and Culture Fund guidelines released by Fifield's office yesterday. (The sections on what each program would fund are almost identical).





� 	An obvious abuse of the language when so many medium and small arts groups have been totally defunded to then say “more Australian arts practitioners and organisations will be able to pursue their creative endeavours.” In effect, more correctly, an absolute contradiction with the facts as widely known and stated. Of course, ‘more’ artists, etc., will be funded by this body… but in the midst of a much shrunken pool of funds with a subsequent loss of functioning talent! Of course, artists have to live and should be properly compensated for their years of training and experience when, in reality, they often have to work outside their fields of expertise in order to be able to function as an artist in their ‘real’ or more preferred vocation. This attrition in funding can only make this double act more impossible. The stop and start, and re-start and re-stop, in cycles of funding and de-funding further exacerbating the pressures these art organizations have to operate under. All things considered we are lucky to have what we have left. It would be nice one day if governments were less interfering and just left such organizations to get on with their role of performing in a cultural economy that, in turn, also contributes to the value of the overall economy.


� 	This will naturally happen without needing our help in order to assist this process. Again, we need to deconstruct the same in order to make room, once again, for a more existentially attuned sense of re-positioning.


� 	I note this same observation in paragraph 68. It offers an important argument for doing so-called pure research at the same time as more applied science, and, that we should not have to chose between these fields. We could say, inevitably, that pure science has a habit of spilling over into applied science and when it does so it can often abundantly reward us in many different fields of endeavour. In this regard each institution should be allowed to find it own balance without political interference from outside that organization (given that political decisions made inside that organization, hopefully, are better informed, at least not dictated by another level of political machinations).


� 	Paragraph 5, etc.


� 	Much of neo-liberal practice, it would appear, is a distraction in any attempt to operate the core business in line with the specification of the central condition that would normally apply to the disciplined form of performance in question. So, e.g., musicians should be playing musical instruments and not endless filling our forms; hospitals should be delivering a service and not be endless engaged with the excessive iterative filling our of forms, computer screens and the like; government departments should be fulfilling their brief rather than going on a frolic with courses for team work, etc., before then, again, entering a period of downsizing, subjecting civil servants to realignment which must make a mockery of such courses promoting their concepts of a team, etc;  etc. The ‘central condition’ is the core sense of practice envisaged in a discipline as spelt out in general, particular and/or specific terms of reference. Admittedly, an arts organization, e.g., may need to find additional revenues in order to stay afloat financially, still, its primary purpose would be, and should remain, the promotion of the specific artform/s in question associated with that organization.


� 	Unified in terms of subject matter but not necessarily in any formal theoretical (or mathematical) sense.


� 	‘Obligations’ have been explored in recent essays, e.g., Politics as the Art of the Possible (2016) and What Profit Profit? (2016)


� 	One would hope that shoe shiners find some enjoyment in these short periods of engagement lest the iterative nature of their employment might prove too onerous over time. Most people, I suspect, may well believe that few people are going to totally enjoy the manner of their employment (given the brutal neo-liberal practices unleashed in the workplace, dehumanizing forms of labour, inequitable modes of exploitation, practices of alienation, wage fraud, declining wage relativity, unclear or impossible objectives, conflicts between employer and employee and between employees, and, employees versus customers or clients, etc.). However, to give or to return to employment this element of ‘finding some pleasure in such work’ could well be the edge to the survival and success of that business for a number of obvious reasons. I would suggest that this is, and should be, an existential objective that needs to be observed for all persons vocationally involved in the operating of a political-economy or for any other economy as well! Happy service providers lead to happy service uptakers as well as happy service supervisors, etc. 


� 	Some readers might consider the ‘etc.’ to be redundant. Whereas, in contrast, others might consider the ‘etc’’ to appertain to more important considerations concerning culture, locale and local ramifications, global ramifications, education, inputs and comments from arts and sciences, the effective resolution of the central condition/central conditions of other disciplines be they closely allied or not so closely allied. Or, merely take a middle position in this regard as we note the political-economy extends out into the world and v.v. (and is exercised through processes of intervention and ensuing forms of re-direction).


� 	I use the word ‘enaction’ to mean an intentional decision to exercise or not exercise a certain action or set of actions.


� 	Politics as the Art of Realizing the Possible (2016), e.g., Part X ***.


� 	Examined between paragraphs 183-206.


� 	A topic explored in Politics and the Art of the realization of the Possible, Part VI, etc.


� 	Of course, this same maxim also applies to government that it should stick to governing on the behalf of all people for all people and not the behalf of a privileged few with the power and money to lobby excessively for their own interests as has occurred, all too often, in this neo-liberal environment. Why should coal mines and coal-fired power stations be subsidized and not arts organizations? Or, why should half of the mining royalties in the states with the most mining actually go back to supporting the infrastructure for such mining projects. If a mining venture cannot fully pay its own way then why should it be supported? If an honest argument is to provide jobs then this same process of rationalization should apply to the world of the arts that support a much greater number of people albeit usually with very poor rates of hourly pay. We should also note that automation is now heavily practiced in the world of mining with driverless trucks and the like with even less prospects for local employment and local enrichment.


� 	A main aim, in Australia, of the Gonski education reforms (that were also designed to sidestep the subsidizing of private schools where we have now arrived at the non-democratic situation where some private educational facilities are now receiving more in government support than similar state schools in the same area!). 


� 	An ‘observation’ noted by Joe oc Hockey in his speech prefacing the Federal Budget 2014: “We are a nation of lifters, not leaners.”


� 	The ‘hyphen’ indicating that incremental redirection also induces, at points of chaotic bifurcation, the semblance of a relatively radical re-direction in re-presentation(al enaction) with all the consequences that ensue from such a ‘shift in direction’. Such consequences being direct and indirect, etc., as noted in paragraph 216,223-226.


� 	The word ‘our’ has both a plural and a singular sense.


� 	This qualified existential privileging of the relationship (as embraced in its embeddedness) implies, more correctly, that it more embraces us that we embrace it. A Neoplatonic philosopher might express the same type of idea by noting ‘that the Divine is not in us but that we should regard ourselves as being in the Divine’ (and not the other way around [given such disrespect]).


� 	Rectification of the relatively negative and a positively oriented process of renormalization. In philosophical terms I have invoked the tri-modal combination of correlations, alignments (between the same) and transformations (realized through a suspension of the former and an additional suspension of all three dialectical moments [which also represents the constitution of a parallel, ongoing, overall transcendental suspension mirroring that transcendental process of trans-cognitive judgment currently in play]). Please note that |I equate transcendental with existential, relational, pro-relational, trans-cognitive, judgmental, etc., and, that entry to this ‘dimension’ in lived-experience is through the suspension and the ongoing suspension of that suspension, etc.


� 	Theological Investigations, Volume II (2015), Sections 11 and 12; Politics as the Art of the Possible (2016); and What Profit Profit? (2016). A good place to examine this topic being Politics (2016) Part I.


� 	This concept as ‘political capital’ is examined in Politics as the Art of the Possible (2016), e.g., Part VIII, etc.


� 	The complex concept of ‘visibility’ is discussed in Politics as the Art of the Possible (2016), e.g., Part II:  40, etc.


� 	Let me define ‘counter-positioning’ as creating its contribution to the ongoing overall transcendental suspension through the balance of intentional content with counter-content, and, ‘contra-positioning’ as the counter-paralleling of intentional processes with their mirror anti-processes. Ideally, this positioning and anti-positioning would also apply to all six of the orders in value formation associated with the ordered nature in question. So, e.g., de-ontological propriety would be countered by anti-propriety, and, pragmatic appropriateness would be countered by anti-appropriateness in order to assist in this overall formation of this local-global suspension. My expression ‘suitable (or passable) taking an overall ordered form of ‘overall acceptability’ and running it through this overall suspension with its mirrored form(ation). But such technicalities can be ignored by a more general reader.


� 	Some of those motives could be fears of litigation, fears of de-promotion, being seen to rock the boat or big-nose yourself, hiding of inauthentic practices, maintaining power structures and wielding influence, empire building within empires, etc., etc.


� 	This third aspect of textual experience, namely, the aspect of the non-textual, notes that an existential excess of valuation produces an overall absorption in the textual experience where we forget we are actually reading through the very act of ongoing reading itself when we meet no interpretative resistance or obstruction to our apparent, ongoing understanding of that text. This existentially oriented aspect (in its non-systematic sense) being seen as the meeting, mirroring and matching entertained between text and meta-text that produces/reproduces/re-produces an existential surplus of valuation in the representational economy (as a part of the overall intentional-existential economy). Such ideas have been explored elsewhere.  E.g., refer to A Heuristic Device, or, An Ultimate Guide to Meta-Philosophy (on Page 4 of my homepagesite via the link on page 1).


� 	I.e., through internal contradictions, voiced with a lack of generally wel- meant authenticity, etc.


� 	I.e., through a lack of evidence, lack of supporting argument, being contrary to understood facts, etc.


� 	The notorious slogan: “stop the boats” was backed up by historical evidence. On the other hand, the current so-called “economic plan for ‘jobs and growth’” from the Coalition in the Federal Election of 2016 seems to be ringing hollow in the minds of many people given that the centerpiece of this ‘plan’ is a so-called fifty billion give-away to large companies such as the big banks and overseas investors, along with the American taxation office, etc. For such a generous gift to business (actually 48.2 billion over ten years), at this time of worsening budgetary expectations, seems to make little sense especially when the dividend of such largess may be less than one percent growth to the GNP in revenue with very little additional job creation. Essentially, such a hope is little more than the discredited trickle-down theory mindlessly promoted with very little, if any, evidence for its veracity. As well, its could also be interpreted as yet another neo-liberal wealth transfer, in this instance, away from a Middle Australia to an Upper Australia and beyond. Proposing such an economic plan looks more and more like the proffering of a poisonous chalice – but just who will drink from it? 


� 	In effect proffering a commentary on this sentence beginning “Adjusting to the fact…”


� 	Including, currently, valuable and sensitive information in the commercial sphere, to safeguard privacy in a private sphere, and/or, matters of national defense or internal security. At the end of the day all information should not be destroyed but should be open to research at some stated point in time (suitably after a period when such information is not longer sensitive or valuable and/or after those relevant actors in question either need to be questioned re such decisions or have been reasonably expected to have died?).


� 	With the implied loss of large donations from such lobbying organizations no longer being able to donate in this fashion. Hopefully, the fact of permanent digital entracement would ensure that other forms of financial benefit or similar, traded for preferential political favours, could also be traced and, therein, act as a deterrent for such corrupt behaviour? 


� 	Corruption, through donations, can take two forms as far as intentions are formed to influence the political process, namely, inducing political decisions that change the current status quo in the favour of the donor or the party or parties they represent, or, inducing political influence in such a manner that seeks no change in the status quo already judged as operating in the favour of the donor or the party or parties they represent.


� 	We could talk about an individual, overall political-economic discourse, whereas, in reality, with different people coming from different and complex ideological backgrounds there will be a plethora of such discourses. However, despite such diversity of opinion in representation, idealization and implementation we can still apply existential principles through the adoption and adaptation of conventions already in place that would move us to that type of existentially oriented transformation.


� 	I have argued elsewhere that this overall suspension in its tri-modal interpretation exactly mirrors the overall hermeneutic circle of comprehension with its dialectical moments of ‘wholes’, ‘parts’ and ‘wholes-and-parts’ (where the latter aspect also takes on the complexion of [transcendental] subjectivity). In effect, arguing that phenomenal-phenomenological focus in a gestalt field focuses on parts and is productive of text, whilst, in contrast, expected hermeneutic anticipation through meta-textual genres concentrates on the background field, whilst, the relationship between the former constitutes an existential non-textual moment (in a non-systematic sense) that engages wholes-and-parts. These three moments are also relatively dissonant, consonant and resolution(al) in orientation respectively and this gives us also a harmonic theory in the formation of valuation and its truth determinations (be that in subjective and/or inter-subjective terms of reference). I.e., intentional formation in its judgmental, trans-cognitive, transcendental determination gives us valuational formation that in turn determines our ascertainment of identity, function and value. I also argue that the ongoing balance, i.e., suspension of these facets gives us the ongoing, overall transcendental suspension. The scheme proposed above is a method to create this semblance of a suspension when these aspects of the indirect, informal, direct and formal find a form of formal alignment in experience that is also able to take on a degree of inter-subjective mutual co-correlation, co-alignment and co-transformational re-direction. In other words, a certain degree of mutual concordance in our existential co-determination of the simulated relationship in question (as it is found to be embedded, etc., in our mutual dissemination of power through each other as we mutually promote our relationships with one another in ‘our’ one world as lived)


� 	Noting the formula of theoretical deployment, practical employment and critical re-deployment.


� 	Namely the formal ‘confirmation of a spontaneous act of transcendental reservation’.


� 	The ordered flavour of this putative relationship should have been de-ontological in complexion given that this person needed to be fed, I had spare food to give, and, I did not do my duty towards others by giving this spare food to this hungry person (regardless of whether this non-act is done through deliberate commission and/or the inertia of omission).


� 	However, in truth, the personal dissemination of power involves others sympathetic to your projects and programs and so a ‘Hitler’ could not merely arise as an individual phenomenon (although their elimination might limit this non-existentially oriented manner of collective dissemination?)?


� 	In effect we have looked at four situations through an existential perspective, namely, the child about to fall in the fire (after the Confucian philosopher Mencius), the example of passing a hungry person without assisting them, the reluctance to take a life in order to save a greater number of individuals, and, the non-existential punishment of a person in lieu of the present acts or future acts of another person (as a type of situation similar to our third example).


� 	With the implication that exactly in the same manner our existential policy formation needs to be thematized, implemented and assess/re-assessed.


� 	A criticism rightly directed at much of the use of policy or economic modeling when the suspicion is held that such resources often used to merely promote and privilege the desired outcomes.


� 	By using the taxation system to force people to take out private health insurance. One must assume that donations to the conservative Coalition, and the non-conservative sides of government, were well spent in this regard? Perhaps, charitably, we could say the Australian taxpayers were skewed through inadvertence rather than advertence? Certainly, skewed through the shortsighted, short-termism of such a policy that could head the Australian political-economy towards the travesty of the American health system if not suitably re-addressed? Why pay money to a commercially operated health insurance that is predicated on ‘service plus increasing profits’ rather than the current health system predicated only on ‘service’, albeit constrained by budgets, like any system, whose oversight can be utilized to re-direct the removal of inefficiencies, etc; just as much as any commercial organization may or may not enact through suitable processes of reprioritization and re-organization, etc.


� 	The reader might like to refer to the entire article on Neo-liberalism, by George Mobiot. cited in Appendix C. One might hope that beyond the digital disruption there might also be a non-digital disruption of monopolies through self-sustainable technologies where one can go off the grid, disconnect from water supplies and have no needs for sewage and other forms of waste disposal, have less need for forms of transport that are no longer merely human directed and have a high carbon footprint, etc? 


� 	There may well be regulative restrictions on pricing but, still, often a certain leeway is left for raising prices each year by a certain percentage which would be always take advantage of. E.g., in Australia what private health insurance company does not try to raise its premium year in and year out by a certain maximum amount able to be argued for?


� 	If countries continued to insist on the monopolistic control of their telephone companies would we have mobiles or cell phones today… with the level of current sophistication arrived at if it were not for the levels of competition put in place (say in the US e.g?)?


� 	As a bare minimum this could be twenty hours a week at least. For children from the ages of three this could halve the need and cost for pure child care by fifty percent.


� 	Perhaps maintaining and/or receiving scholarships on the strength of reasonable grades (as a way to weed out those persons not benefiting form that course of education).


� 	By ‘poly(-political)-culture’ is meant the concept of ‘poly-valency’ where people take on identities, to form complex processes of self and other identification, from other cultures in different geographies and times from the indigenous to the non-indigenous through various forms of cultural re-identification, re-interpretation and re-appropriation. Refer, e.g., to Transformation through Re-Self-Organization, Part xx)


� 	According to a Wikipedia entry: In 1992, Bond was declared bankrupt with personal debts totaling A$1.8 billion. He was subsequently convicted of fraud and imprisoned after pleading guilty to using his controlling interest in Bell Resources to deceptively siphon off A$1.2 billion into the coffers of Bond Corporation. The funds were used to shore up the cash resources of the ailing Bond Corporation, which spectacularly collapsed, leaving Bell Resources in a precarious situation. Following release, he became active in various mining investments, predominately in Africa, including Madagascar Oil PLC and Global Diamond Resources, and was included in Business Review Weekly's "Rich 200 List" in 2008.


� 	We have the phenomenon of building companies, contractors, subcontractors, etc, going bankrupt, not being able to pay worker entitlements, etc., and, then, under another business name being resurrected, sometimes to repeat this same fraudulent routine. So-called ‘phoenix companies’: Illegal phoenix activity involves the intentional transfer of assets from an indebted company to a new company to avoid paying creditors, tax or employee entitlements. The directors leave the debts with the old company, often placing that company into administration or liquidation, leaving no assets to pay creditors. The name ‘phoenix’ refers to the fact that a new company is resurrected from the transferred assets of the former company whilst the former company usually ends up in a state of bankruptcy.


� 	According to Wikipedia: The economist John Kenneth Galbraith noted that "trickle-down economics" had been tried before in the United States in the 1890s under the name "horse and sparrow theory." He wrote, "Mr. David Stockman has said that supply-side economics was merely a cover for the trickle-down approach to economic policy—what an older and less elegant generation called the horse-and-sparrow theory: 'If you feed the horse enough oats, some will pass through to the road for the sparrows.'" Galbraith claimed that the horse and sparrow theory was partly to blame for the Panic of 1896. Galbraith, John Kenneth (February 4, 1982) "Recession Economics." New York Review of Books Volume 29, Number 1.] A 2012 study by the Tax Justice Network indicates that wealth of the super-rich does not trickle down to improve the economy, but tends to be amassed and sheltered in tax havens with a negative effect on the tax bases of the home economy. [ Heather Stewart (July 21, 2012). "Wealth doesn't trickle down – it just floods offshore, research reveals". The Guardian (London). Retrieved August 6, 2012.] A 2015 report by the International Monetary Fund argues that there is no trickle-down effect as the rich get richer: [I]f the income share of the top 20 percent (the rich) increases, then GDP growth actually declines over the medium term, suggesting that the benefits do not trickle down. In contrast, an increase in the income share of the bottom 20 percent (the poor) is associated with higher GDP growth. [Era Dabla-Norris; Kalpana Kochhar; Nujin Suphaphiphat; Frantisek Ricka; Evridiki Tsounta (June 15, 2015). Causes and Consequences of Income Inequality: A Global Perspective. International Monetary Fund. Retrieved June 25, 2015.]


� 	‘Voodoo economic’: an economic policy perceived as being unrealistic and ill-advised, in particular a policy of maintaining or increasing levels of public spending while reducing taxation. While running against Reagan for the Presidential nomination in 1980, George H. W. Bush had derided Reaganomics as "voodoo economics". 





� 	How we ascribe positiveness or negativeness to these measures is another matter. Is financial transparency a positive or a negative? Should we view the existence of a permanent commission against corruption as a positive or a negative? Probably depends on which side of the fence you would much rather stand?


� 	Having already defined ‘engagement’ as both an ontologically and epistemologically oriented encountered-recognition/recognized-encounter. This either mirrors or matches the intentional structure of a thought content as the intentional object(-state) of the idea as an ideational process. 


� 	The absolute impossibility of absolute demarcation has been examined by myself through various papers that go back for thirty or so years. Basically, the claim here is this, in a gestalt framework, that point of focus needs to be in a state of informative contrast with its associated gestalt background field. Absolute focus would have no contrast, and, absolute contrast could not be focused upon. Therefore, relational significance is only generated through their ongoing appositional-contrast and not otherwise! Therefore, engagement is a product of an encountered-recognition/recognized-encounter.


� 	In this concept I am arguing that consciousness is hierarchically enstructured hence (my use of the expression) ‘epistemological hierarchy’ (and through intentional translation we find or infer a natural hierarchy of increasing complexity between emotions and affect, cognitive percepts and concepts, trans-cognitive judgments. The same premise is implicit in my philosophical tool of ordered analysis where thoughts, as judgments, are progressively integrated, etc.). In this light I would argue that there is this (obvious) epistemological difference between, say, a person and a rock, or, a worm and a strand of seaweed or grass, etc. That, if we advance this degree of epistemological organization we arrive at a degree of consciousness, then, through a further progression of continuing integration, we arrive at a certain degree of self-consciousness. From a scientific orientation let me look at two recently articles in the The New Scientist magazine that might frame this topic of epistemological organization. In an article by Anil Ananthaswarmy, The 1-second test of consciousness (25 February 2016) the concept of phi is introduced as a measure of the degree a system integrates information. However, to calculate this measure, in regards to brain activity, would take a supercomputer billions of years to verify. The article claims that ‘integrated information theory’ is one of the best current theories for describing consciousness. It is argued that for a system to be conscious it must integrate information in such a way that the whole contains more information than the sum of the parts. E.g., if the two halves of the brain were completely independent then phi would equal zero. The article argues, recently, that a new way of approximating this value dramatically cuts down the time it takes to determine it. This process of measuring could then be used to evaluate the degree of consciousness present in being awake, dreaming, and even in determining the level of consciousness that might or might not be present in someone who is completely paralyzed and unable to communicate. A second article in this same magazine by the same author, Brain balance hints at coma recovery (7 May 2016) examines a similar theme. The author notes that in the default mode, so to speak, in internal awareness, thinking or daydreaming, the brain demonstrates a certain pattern of activity. However, when we attend to perceptual acts, expressions of behaviour, etc., we demonstrate another type of brain activity and that these two states two are ‘anti-correlated’. If external awareness goes up, internal awareness goes down, and v.v.  That the demonstrated degree of anti-correlation found evident could be regarded as one measure that the corresponding degree of self-consciousness was apparently present. In the light of such research it would be interesting to examine what occurs when these two forms of anti-correlation find a point of balance; a point of equilibrium that might (or might not) be compared to the ongoing, overall transcendental suspension (and in what manner chaotically and non-chaotically oriented behaviour ensued from the breaking of this symmetry?)?


� 	In this regard we would also have an ontologically oriented state of non-alignment (or ‘ontological non-alignment’ for short).


� 	Their delusion also being an instance of epistemological no-alignment. But, in this example, we are focused on these so-called ‘bewitched pumpkins’, in reality ‘people’.


� 	Of course, there is the additional question as to who does the bewitching, a witch that might also be a human, at least in appearance, etc?


� 	In general, political-economic terms, in Australia, we have a number of prominent gaps that politicians need to address as imperative that should be dealt with with a high degree of priority, e.g., the socio-economic differences, etc., between indigenous and non-indigenous communities; the difference between male and female wages; the higher unemployment rates for younger and older sectors of the workforce, etc.


� 	The emotional economy consists of emotions, moods and emotional-moods and can be seen as vertical to the horizontal aspirational economy and its intentional emphasis on realism, pragmatism and idealism. When there is non-alignment they can either block or override each other depending on their intensity of permitted expression. I may be very hungry but decide not to eat the last apple in the fruit bowl because I promised my partner I would leave it for them. In this instance the de-ontological promise is made to overall the pragmatic desire to just eat that apple. Ultimately, we seek a full state of relative overall alignment between all these various economies (centered in the intentional economy through representation).


� 	All ‘economies’ being treated in a bi-modal format. The economy of direction following that of the representational economy where we have presentation/representation/re-presentation. ‘Presentation’ implies a new phenomenal-phenomenological direction. ‘Representation’ is hermeneutic redirection (of the rules of that genre/s implicated, etc.). ‘Re-presentation’ being oriented towards the existential sense of the chaotic immediacy involved in the spontaneity of re-direction.


� 	Although, more correctly, our direct engagement is with the relationship as it is being engaged.


� 	Where I take the traditional bi-modal hermeneutic dialectic between ‘parts and wholes’ and retreat the same through a tri-modal lens as ‘parts, wholes and parts-and-wholes’.


� 	In rapture and wrapt as in wrapped up by that text being read.


� 	A number of methods have been alluded to, e.g., paralleling a sense of position with its counter-position; or being rhetorical as in a rhetorical question, an act of questioning or just being skeptical; or being metaphorical; or just performing a global suspension by imagining the world as an illusion or similar, etc., etc. Basically, though, it is something we can reflect upon and, therein, through practice, center ourselves in this non-oriented-orientation towards the pro-relational and, thereafter, intuitively learn to perfect this sense of an existential re-orientation through this overall suspension.


� 	I have argued elsewhere that every act of judgment is a trans-cognitive appreciation of the intentional constitution of the cognitive process-content of the idea-thought being entertained as the subject matter of the act of judgment which is arrived at in and through the exercise of the ongoing, overall transcendental suspension. 


� 	To which I would add, as a transcendental phenomenologist, etc., within the transcendental possibility of this World-of-Life or Life-World (wherein possible transcendental ideality [that is probable and obtainable] can be realized in a suitable form of non-transcendental reality).


� 	‘Material’ in a metaphorical sense as the subject matter of the transcendental act of judgment. 


� 	As per Martin Buber, et al.


� 	Some homeless people are too disorganized to avail themselves of such accommodation. Others have told me that they are too noisy (filled with snoring people), smell, and, a regular complaint, they are just too violent a place to stay what with people in a permanent psychotic state and/or in a transient psychotic state issuing from alcohol or drugs like ‘ice’, etc. Then, these places may also charge a nightly or weekly fee which a homeless person might be reluctant to pay… as well as offering only a limited number of beds, usually booked out in times of heavy rain or Winter.


� 	This fifth category could include churches, mosques, etc., along with memorials to fallen soldiers, parts of the landscape considered sublime or, indeed, in the context of our present discussion, ‘sacred’, as in sacred indigenous sites (that deserve to be both protected and reasonably respected (by not building housing or commercial building, roads and railway lines too close to the same, etc.).


� 	Some suggestions here might include long house as found in Papua New Guinea; a large communal core with smaller satellite buildings attached or near by, etc. Or, the process might work with tradition non-indigenous housing altered in the light of recommendations made by the local indigenous people in question.


� 	As noted elsewhere, e.g., too much dissonance or conflict, etc., can tear the relationship apart and contribute to its non-preservation. Or, e.g., too little dissonance would contribute to a reduced degree of resolution and, therein and thereafter, an ensuing diminishment in that relationship. Or, the perfect or absolute resolution of dissonance automatically ends that relationship hence this need for an ongoing, suitable degree of resolution, etc. Suitable resolution establishing a suitable degree of ongoing harmonization and relative integration (rather than some impossible form of absolute integration… which could only lead to the death of that relationship).


� 	In other words, although temporal limitations need to be recognized in policy settings a more responsible approach should determine the enaction of those limitations in consultation with all the relevant stake holders.


� 	In effect, the de facto creation of a currency belonging to that aboriginal nation. Once the economy associated with that currency comes into effect, is conventionally established, then it would have an economic life of its own and convert labour (performed within that community or nation) into capital, and v.v.


� 	This topic of the dialectical nature of circulation is explored in three sets of essays, namely, Circulation, Transformation through Re-Self-Organization, and, The Existential Economy (in three volumes).


� 	Having looked at politics and economics in two recent books I am now considering two more books along the lines of an exploratory introduction (to re-forming/reformation) of policy formation, and, an (exploratory) introduction to trans-classical stylistics [where classical stylistics concentrates on forms of literary criticism], whereas, in contrast, all forms of intentionally deposited textual formation will be examined but with an emphasis on non-literary oriented textual formation in the form of artifacts (which could also include classical texts along with or without a connection to their associated forms of literary criticism).


� 	The Western concept/s of a garden are also influenced by the walled herb garden treated formally and the Islamic idea of a garden as a paradise with water features, etc.


� 	I.e., us humans (but also implying the preservation of other species, e.g., from native grasses to providing an environment with suitable eucalyptus for the entry of koalas, etc.).


� 	Jean Clottes, Translators Oliver Y. Martin and Robert D. Martin; What is Paleolithic Art? Cave paintings and the dawn of human creativity, University of Chicago Press.


� 	The New Scientist, 14 May 2016.


� 	Example taken from The New Scientist (p.10-11. 27 February 2016); article by Hal Hodson; A diet to starve brain cancer.





� 	By ‘centered’ we have code for the suitable utilization of an ongoing, overall transcendental suspension.


� 	This correlation has been discussed a number of times in The New Scientist magazine. Refer to Wikipedia for information re same.


� 	Paragraph 259.


� 	Paragraph 261.


� 	Namely, that an existential orientation deconstructs all forms of ideological privilege and automatically replaces it with an existential reconstruction of the political-economy.


� 	Paragraphs x, y.


� 	Over-commitment, epistemological and/or ontological in orientation, leads to what I have called a ‘pseudo-psychosis’ where certain psychotic-like features manifest through such intentional distortion.


� 	The ‘etc.’ alerting us to the fact that the ongoing overall transcendental suspension entails the suspension of that same suspension (de-suspension), etc. 


� 	I have ‘existential’ in single quotes here to note that I am making a distinction between the pro-relational and existential which to this point in this extended essay have been equated. I am implying that the existential is more a dynamic balance between a pro-relational stance and some suitable form of soft-ideology. Existentialization is always of the relatively non-existential, and, in this instance, we have the relative existentialization of the relatively non-existential, namely, the soft-ideology being subjected to progressive re-alignment through re-de-mis-alignment. We can re-equate ‘existential’ with pro-relational stance’ as long as we do not equate ‘existential’ exactly with ‘existentialization’ (as a process).


� 	At least having our two aspirins dissolving but not being completely dissolved.


� 	Which mirror our gestalt understanding of judgment, harmonic theory, the overall transcendental suspension, and, the overall hermeneutic circle of comprehension (and its tri-modal exposition between parts, wholes and parts-and-wholes). That all these heuristic devices or models have the same essential tri-modal isomorphism. 


� 	I.e., treating the representational economy as dynamic and not merely passive (with a dialectical tri-modal economy occurring presentation, representation and re-presentation).


� 	Recognizing that our desired emplacement not able to be embrace is ever experienced with a sense of associated displacement.


� 	I.e., as found to be relationally embodied, embedded with others and embanked in this world at large.


� 	A first order of pre-essential essential phenomenal-phenomenological determination. 


� 	A second order of essentially integrated aesthetic judgment.


� 	A third order de-ontological assessment and its responsible enactive response.


� 	A fourth order of pragmatic determination.


� 	A fifth order in the determination of hermeneutic possibility.


� 	A sixth order of factual determination.


� 	Thence the importance of this (sub)discipline of stylistics, and, the need for policy formation to take this aspect into some form of a satisfactory account. 


� 	The critical observance of the compactual, the contractual and the compactual-and-contractual aspects is underlined under the Tenth Imperative as noted in the last section, Concise Overview, of my sixth essay, Part VI, Politics as the Art of the Realization of the Possible (and in Module IV of What Profit Profit?


� 	Point ii. As noted in paragraph 460, etc.


� 	A comment made in Politics as the Art of the Realization of the Possible, Part I, 82., etc.


� 	A large number of restrictions on pensions, unemployment payments, etc., are quite dehumanizing for those cast in that type of situation. Then we have in Australia, under the Conservatives, a ludicrous commissioner for wind-power, a idiotic promotion of a plebiscite for marriage equality, etc., and, in this environment of back-peddling on Gonski educational reforms, the gutting of arts’ funding, the removal of a commissioner for the disabled etc., etc. ad nauseum.


� 	Point vii. In paragraph 260, etc.


� 	In comment(at)ing on this ‘etc.’ what might be subsumed under this possibility of ‘other’?


� 	I have argued earlier in this extended essay that to dislodge a major discourse one would need, first, to deconstruct that discourse, and, second, replace it with the construction of a minor discourse capable of assuming the mantle of a major discourse (in that deconstructed space made for it). I have argued that the suitable adoption and adaptation of an existential orientation would do both of these tasks, of deconstruction and reconstruction, at the same time. Basically, an existential orientation is a pro-relational stance and that in ‘listening to our relationships’ we can become more aligned with them through such progressive re-alignment (as afforded to us through the witting and/or unwitting use of the ongoing, overall transcendental suspension and all that’s entailed therein).


� 	In the latter sections of my Meta-Theological Investigations, Volume II; Politics as the Art of Realization of the Possible; and, What Profit Profit? The reader can also refer to: Central Considerations: Parallel Explorations; and, Trans-Discursive Architecture. All these books and essays can be found on my � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage4.html" ��homepage site�.


� 	After this essay I envisage writing two more books: Trans-Classical Stylistics: A Philosophical Exploration of Relational Resolution in the Context of Value Formation; and, Existential Policy Formation: A Brief Philosophical Manual for Overseeing Policy Design. ‘Stylistics’ is the ‘sub-discipline’ in the overall discipline of political-economics that deals with resolution, style exercised in a process of harmonization, value formation and a critical evaluation of artifacts deposited through intentional deposition. By ‘classical is meant a traditional type of text. By ‘trans-classical’ is meant all textual deposition be that from a classical text to photos, works of art, buildings, footprints on the sand, tears, sweat and alterations in brain chemistry, etc., etc. I.e., the any fabric of the world apparently redirected by intentional intervention.


� 	The reader might like to refer to: What is Neo-liberalism? Dag Einar Thorsen and Amund Lie; Department of Political Science, University of Oslo. ( � HYPERLINK http://folk.uio.no/daget/neoliberalism.pdf ��http://folk.uio.no/daget/neo-liberalism.pdf� )


� 	Refer to, e.g: Neo-liberalism: A Critical Reader; Alfredo Saad-Filho, Deborah Johnston; Published by: Pluto Press. 2005.





� 	Monbiot, George (2016-04-15). "Neo-liberalism – the ideology at the root of all our problems"; The Guardian. Retrieved 2016-06-26. Refer to Appendix C. According to Wikipedia: The German scholar Alexander Rüstow coined the term "neo-liberalism" in 1938 at the Colloque Walter Lippmann.


� 	One might say that the covert nature of a meme, or a set of memes, or, the connections between a set of memes constitutes its membership as an ‘ideology’. Moreover, that it is the(se) ideological underpinnings of a major discourse that get overlooked and treated as the default setting in the near automatic, non-critical functioning of that major discourse.


� 	As noted by myself, on a number of occasions, genres of behaviour define both behaviour and the problems they are meant to solve/resolve. Hence this connection between address and redress.


� 	So, e.g., the practice of outsourcing could occur in a small institution or business. Then, this same practice could be orchestrated by a national government or cross international boundaries with manufacturing jobs, e.g., going to China or somewhere else where wages are even lower and good working conditions are practically non-existent. 


� 	A primary objective in my volume of one hundred essays titled Transformation through Re-Self-Organization: The Beneficial Engineering of Social Change.


� 	E.g., Derrida, Jacques (1981), "Plato's Pharmacy" In: Dissemination, translated by Barbara Johnson, Chicago, University of Chicago Press, pp. 63-171. According to Wikipedia’s entry on ‘pharmakon’ this Greek term can mean medicine, poison, scapegoat… among a number of other meanings. Plato’s use of this term in his philosophical examination of ‘writing’ along with Derrida’s deconstruction of Plato, and how other philosophers and critics treat the former has created a rich field of analogy from Plato’s idea that writing is poisonous, to Derrida’s idea that translation is indeterminate (and cannot force ambiguous expression; be they meant intentionally or non-intentionally); or, from creating a loss of memory (after Plato) to society using or needing scapegoats as a form of experiential catharsis, etc., etc.


� 	Indeed, much of the de-regulation that occurred in the 1980’s, e.g., could well be deemed as enhancing production, as necessary and very profitable, as very successful despite the hardship and painful nature of the 


� 	This surprising lack of insight seems to have been across the board from banks creating CDO’s, etc., to those institutions that promoted or invested in them to the credit rating agencies (that should have picked up this mismatch between the ‘real’ value of a product and it ‘apparent’ probability to be a potential risk), etc.


� 	Once known as Horse and Sparrow theories (where the horse eats the oats and the sparrows get to pick over the undigested grain passed by the horse).


� 	Refer to paragraphs 327, 400, 496.


� 	The recent election result, of 2016, of just getting past the necessary seventy-six seats in the lower house in order to govern in its own right was not a ringing endorsement of either its previous performance or its future policies.


� 	In the 2015 Budget $104.7 million, over four years, was taken from the (art’s funding organization of the) Australia Council. With the demise of the Abbott prime ministership and his replacement by Malcolm Turnbull $32 million was returned to that same organization six months later. 


� 	The expression ‘decimation’, the killing of one tenth part of your legion, is relatively mild if it were the case that one quarter to one third of your art’s world is severely handicapped through such funding shortfalls.


� 	Refer to paragraph 469 re comments on this Mediscare campaign. It would seem that the Coalition still refuses to understand why that scare campaign was so successful, namely, the apparent nature of its ‘history’ and ‘form’ in that respect (despite valid Coalition claims to also having given more to the overall area of health in numerous Coalition Budgets under Howard, etc. The fact that the Prime Minister had to state two weeks before the end of the election campaign that ‘his government had no intentions to privatize Medicare’ merely reinforced this part of the major discourse as now belonging to Labor in that regard).


� 	Prime Minister Howard altered the Marriage Act in Parliament in order to close the door on marriage equality and there are many who feel that same process of legislation would be a more efficient mode than running an expensive opinion pole and which certain far-right members of Prime Minister Turnbull’s own party have said they would ignore or invoke some other reason for not complying with (like the noting the mood of their electorate in this same regard and complying with that if not favourable, etc.). If marriage equality is to be treated as a ‘human right’ then laws should be made to conform with that same ‘fact’. Why should a relatively heterosexual population have to vote for or vote against ‘gay marriage’ is a mystery on par with the struggle women had to endure in order for them to get political enfranchisement when ‘men’ voted that women should also have the vote. I guess we have to eventually succumb to the optimistic belief that, at the end of the day, after too much debate, people can be reasonable in such matters and suspend custom, privilege or prejudice in deciding such issues. On the other hand, there would be many that think such a struggle, however long, is worth it (although gains won can also be undone much more quickly).


� 	Australia’s federal government-appointed National Wind Farm Commissioner, Andrew Dyer, has told his first Senate Estimates Committee hearing that he is investigating 42 community complaints against 12 different wind farms – more than half of which had not yet been built. This commissioner was being paid $205,000 a year for the part-time role, over a three-year contract. Refer to: � HYPERLINK http://reneweconomy.com.au/2016/wind-farm-commissioner-cost-actual-role-questioned-in-estimates-hearing-68340 ��http://reneweconomy.com.au/2016/wind-farm-commissioner-cost-actual-role-questioned-in-estimates-hearing-68340� 


� 	The expression ‘arbitration’ is examined in Politics as the Art of the Realization of the Possible, Part VI; 26, 27, 43, 86, 87, 44,110, 118. The suitable resolution, through arbitration, of political imperatives is the sine qua non of the continuing life of a government in and through its perception as a ‘good government’. Failure to observe this central condition, eventually, without fail, is political ‘death’! (VI.118). The concept is used is here in the sense of negotiating between genres and within a genre. E.g., if I see two or more people meeting and greeting each other and shaking hands I can probably assume they are introducing themselves to each other. But, if they have been interacting for some period of time and then see them shaking hands, but not leaving shortly after, I can assume that they are agreeing on something, i.e., utilizing a genre of a promise or verbal agreement. Or, if I were to see these same people shaking hands, appearing to say goodbye and then be seen to leave I would probably be safe then to assume that this instance of handshaking was a way of saying goodbye. Without actually being present to hear what these people were saying we would need to arbitrate the general concept of handshaking in order to determine contextually what genre or genres these people were most likely invoking within that overall genre of ‘shaking hands’.


� 	More correctly I now use the term ‘valuation’ instead of just ‘value’ since I see this excess in valuation as spilling over into an excess in identity formation, functional formation (or ‘work’ through the utilization of apposite genres of behaviour) and existential value (treated in its non-systematic sense).


� 	Amplification arising through either incremental, non-chaotically redirected orchestration and/or incrementally arrived at chaotically re-directed enhancement in positive valuational formation.


� 	Hence the sub-discipline of stylistics (and its broad treatment under the heading of a trans-classical stylistics).


� 	Such insights becoming clichés when such insights are lost as ‘insights’ and become more a list of dogmas, over-used images whose intent has become incrementally overlooked, misinterpreted, subjected to literal over-treatment and over-commitment, etc. 


� 	A mature democracy being generally well-established and found better supporting of minor life-worlds given the need to garner as much of the electoral voting as possible in order to gain political power and/or maintain political power.


� 	One of the quickest ways of stopping and reversing neo-liberal trends in political life, indeed, in all forms of life, on all levels of sociological interaction, is to insist that ‘political’ players and parties no longer be allowed to accept political donations in any form whatsoever from non-anonymous sources, either covert or overt in orientation. Full stop! Political funding should be in small anonymous donations and/or government funding (which is often already the case as here in Australia with the refunding of politicians who achieve a certain percentage of the vote (4%) on a per capita basis once that point is reached and passed. The piper is paid, and, the payer calls the tune that the payee must play… This anti-democratic distortion has to be exposed and stopped! Even former proponents of neo-liberally oriented policies, like e.g., privitization, often argued to be a mechanism for so-called efficiency in funding and greater productivity, has been exposed as promoting monopolies that gouge the public and contribute to an overall loss of productivity. Refer to the recent article in the Melbourne The Age; Patrick Hatch; Privitisation has damaged the economy, says ACCC chief; 27 July 2016. This article reports concerns expressed in these regards by Rod Sims, the chairman for the Australian Competition and Consumer Commission where he states “I’m now almost at the point of opposing privitisation because it’s been done to boost proceeds, it’s been done to boost asset sales and I think it’s severely damaging to our economy.” All too often such neo-liberal claims for greater productivity and efficiency are a smoke screen, made wittingly or unwittingly, that in the end are designed only to benefit a few directly related to the profits to be gained from such privitized assets. Decisions in this direction, among others, that benefit the few at the expense of the many, can only be more easily fostered in the murky climate of political donations and the like. Therefore, short of democratically choosing demagogues (like Donald Trump; who obviously has no real democratic aspirations) or having our democracies taken over by oligarchs or impositioned by military force in some form or other, this neo-liberal slide towards the destabalization of our major democratic discourse must be stopped and reversed!!


� 	E.g., Politics as the Realization of the Art of the Possible (2016), etc.


� 	Refer to Appendix C for non-redacted version of this essay. 


� 	Comments insertions by myself place in brackets.


� 	I have re-appended Appendix A at the end of this summary essay (which I hope to present to the Continental Philosophy Group in October, 2016).


� 	We might say ‘greed’ versus ‘taking sensible forms of cost cutting be that in political or commercial terms of reference’.


� 	A compactual dimension proffering a place for a relative non-asymmetry in power relations, etc.


� 	Refer to At What Cost, paragraphs 181-207, 494-508, Appendix B.


� 	Primarily to over-fuel increasingly expensive election campaigns given the chaotic nature of democratic elections where the potentially successful candidates are often only separated by a few votes.


� 	Thomas Piketty is the author of the best-selling book (translated into English with the title) Capital in the Twenty-First Century (2013).


� 	Refer to Appendix C for the non-redacted version of this essay (pol-ecoI.doc). � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage4.html" ��Link�





